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PROGRAM 
 

Continue to next page. 

Saturday 9th (10:30 – 17:00) November, 2013 

10:30 - 10:35 Opening Address 

10:40 – 11:25 Paulus Kaufmann (Ludwig-Maximilians-University) 
“Well-being and using people ” 

11:25 – 12:10 Nobutoshi Nagamori (Ritsumeikan University) 
“ Imagination and happiness in Kant's moral philosophy” 

12:10 – 13:30 Lunch 

13:30 – 14:15 
Ryo Chonabayashi (University of Wales) 

“Is the Wellbeing of Individuals Only What Matters?” 

14:15 – 15:00 
Lidia de Tienda Palop (Hokkaido University) 

“Well-being as flourishing in the Capabilities Approach” 

15:00 – 15:30 Break 

15:30 – 16:15 Seiyu Hayashi (Ritsumeikan University) 

“Hume on Well-being” 

16:15 – 17:00 Michael Campbell (Kyoto University) 

“ 'Not lost in loss itself': on the Consolations of Morality” 

18:00 - Banquet 
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Sunday 10th (10:30 – 17:00) 

10:30 – 11:15 Yuuki Ohta (Oxford University) 

“Reasons and the form of practical identity” 

11:15 – 12:00 Nir Ben Moshe (Chicago University) 

“The Moral Point of View” 

12:00 – 13:30 Lunch 

13:30 – 14:15 Claire Benn (Cambridge University) 

“Psychological Perfectionism and the Paradox of 

Obligation” 

14:15 – 15:00 Miriam Pryke (King’s College London) 

“From wellbeing to absolute goodness without passing the 

space in between” 

15:00 – 15:30 Break 

15:30 – 16:15 Takumichi Kojo (Ritsumeikan University) 

“Well-being and Political Obligation” 

16:15 – 17:00 Taku Sasaki (Ritsumeikan University) 

“On Happiness in Locke's Decision-making Theory” 

17:00 – 17:05 Closing Address 
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Well-being and using people 
 

Paulus Kaufmann (Ludwig-Maximilians-University) 
 

In my talk I approach the topic of “well-being” by analysing its relation to 
the idea of using persons. In order to better understand this relation I first 
analyse the concept of using a person. My analysis stresses the similarity 
between our use of the expression “to use a tool” and the expression “to use 
a person”. It will become clear that once we understand the prohibition 
against using persons along these lines, the relation between well-being and 
using persons is rather loose: Against some common conceptions, using a 
person does not necessarily involve acting for one’s own well-being, 
neither does it necessarily mean to ignore the well-being of the interaction 
partner. In the second part of the paper I try to answer the question what it 
is that renders cases of using persons morally wrong. The typical feeling 
that accompanies such acts gives us a clue on how to answer this question, 
I believe, and makes it plausible to understand the prohibition against using 
persons in a Kantian vein: Using a person is wrong if it involves a 
self-contradictory conflation of different types of values. To care for a 
person’s well-being then means, first of all, to respect her self-existent 
value.
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Imagination and Happiness in Kant’s moral philosophy 
 

Nobutoshi NAGAMORI (Ritsumeikan University) 
 
     Kant’s notion of happiness has two problems. First, happiness has a 
negative and positive role in Kant’s moral philosophy. Kant eliminates 
happiness from the determining ground of the will, because it is empirical, 
unstable, and sensible. In other words, the empirical origin of happiness is 
too unstable to ground the universal morality in Kant’s sense. On the other 
hand, happiness sometimes may play a positive role as it is the 
indispensable means to realize morality. Many commentaries pointed out 
that happiness has the moral significance in Kant’s moral teleology 
sophisticated after his second Critique. But there seems to be a large gap 
between two roles of happiness. Why can empirical, unstable, and sensible 
happiness be the means to realize morality? This is the first problem.  
     The second problem is the ambiguity of the concept of happiness. In 
his moral works such as Groundwork of Metaphysic of Morals and second 
Critique, Kant sometimes mentions our total idea of happiness, but 
sometimes he calls happiness as one’s own state. But these 
characterizations don’t seem to be compatible, because the concepts 
“whole” and “part” or “idea” and “sense” are contrastive to each other in 
Kant’s philosophy. This is the second problem. The aim of my presentation 
is to answer these two problems. In the second section, I will begin by 
considering second problem. After making the concept of happiness clear, I 
will go on to discuss the positive role of happiness and its close relationship 
to the power of imagination. 
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Is the Wellbeing of Individuals Only What Matters?  
 

Ryo Chonabayashi (University of Wales) 
 
Theories of wellbeing are often given as theories which show the wellbeing 
of individuals: theories of wellbeing tell us how and when one’s life goes 
well. But some writers mention the wellbeing of groups. The wellbeing of 
groups is supposed to be a property which belongs to some social entities 
such as family, friends, couples and so on, not individuals.  
     We do ask whether we, not just you or me, are doing well, whether 
this particular decision is good for us, not only either you or me. Do such 
questions presuppose or require that there is such a thing ‘the wellbeing of 
groups’? Is there any reason for distinguishing two kinds of wellbeing?  
     In this paper, I shall attempt to take some steps toward answering 
these questions by considering one case which may be seen as an instance 
of the wellbeing of groups. I shall argue that the wellbeing of individuals 
alone cannot provide us with a plausible explanation of cases when we 
consider the wellbeing of some groups. I shall also argue that the wellbeing 
of groups may be metaphysically problematic though it needs to be further 
investigated.  
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Well-being as flourishing in the Capabilities Approach 
 

Lidia de Tienda Palop (Hokkaido University) 
 
Since 1990 the United Nations Development Programme (UNDP) has 
adopted the Capabilities Approach as a theoretical framework to evaluate 
human development. Similar initiatives that intend to make comparisons 
between countries on quality of life issues have also broad their 
informational base. In this paper I will clarify the concept of well-being, 
within the Capabilities Approach, and provide an account of its basic 
dimensions according to Nussbaum’s list of capabilities. 
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Hume on Well-being 
 

Seiyu Hayashi (Ritsumeikan University) 
 
     In this presentation, I consider the conception of well-being in 
Hume’s moral philosophy. It is not unusual now for Hume to be read as a 
kind of virtue ethicist, in which case, we may have a problem in specifying 
what kind of virtue ethicist (or theorist) Hume is. Indeed, there are some 
earlier works which treat this problem. However, they do not discuss how 
Hume conceives of the relation between our well-being and virtues. It is 
unclear whether the virtues, in Hume’s thought, are necessary or/and 
sufficient conditions for our well-being. 
     I’ll consider this relation, and claim thus: in Hume’s thought, some 
kind of virtue is a necessary condition for our well-being, since such virtues 
benefit their possessor and his fellows. But this is not sufficient. According 
to Hume, the satisfactory review of one’s own conduct is requisite for our 
well-being. And another kind of virtue, upon which immediate agreeable 
feelings attend, enables us to do this review. Therefore, in Hume’ moral 
philosophy, if we want to attain the happy life, that is, well-being, we have 
to acquire not only the former kind of virtue but the latter. 
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‘Not lost in loss itself’: On the Consolations of Morality 
 

Michael Campbell (Kyoto University) 
 
In my paper I examine various competing conceptions of the relationship 
between morality and happiness. I elaborate and try to motivate the view 
that morality is identical with happiness. On this view, virtuous action can 
provide a form of consolation for losses that we might suffer. Since the 
earliest proponent of this view is Socrates, I dub this the Socratic thesis. 
The Socratic thesis has come under sustained attack recently, in particular 
by Rosalind Hursthouse. I explain Hursthouse’s objections, and argue that 
they fail to demonstrate that the Socratic thesis is untenable. In the 
concluding section, I sketch, in a programmatic and tentative way, a 
conception of morality on which it provides us with a consolation for 
harms we suffer, without thereby eliding the reality of those harms. In other 
words, through acting morally well we may find ourselves ‘not lost in loss 
itself’. Rather than trying to explain away the paradoxical nature of this 
formulation, I suggest that we ought to learn to live with it. 
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Reasons and the form of practical identity 
 

Yuuki Ohta (Oxford University) 
 

Extrapolating from Williams’s formulation of internalism about reasons, I 
offer a sketch of a conception of practical identity constituted by certain of 
the agent’s conative states and their content. First I make some preliminary 
distinctions among the kinds of conative states, arguing that the conative 
states that belong to (what Williams calls) an agent’s motivational set are 
those whose contents are adopted as his ends. Next I discuss the 
phenomenon of practical necessity, which suggests that certain practical 
engagements one has with certain concepts are such that, if one loses them 
one also loses one’s “hold on reality.” Such practically engaged concepts 
constitute the matter of one’s practical identity. The constitution of the 
matter of practical identity is historically and culturally contingent; it 
cannot therefore issue in normative reasons that are objective in the sense 
an externalist might demand.  
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The Moral Point of View:  
An Adam Smithian Account of Moral Reasons 

 
Nir Ben-Moshe (University of Chicago) 

 
This paper develops a novel account of moral reasons which is based on the 
aspirations of the Humean Theory of Reasons – a theory in which reasons 
bottom out in desires - but which nevertheless explains the prescriptivity of 
moral demands – the fact the moral demands seem to issue reasons for 
action regardless of what agents happen to desire. The account utilizes the 
philosophy of Adam Smith and demonstrates how a sentiment-based 
idealized moral point of view can not only determine what is morally 
appropriate, but can also serve as the basis for a picture of moral reasons 
with prescriptive force for most agents. Following Mark Schroeder’s lead, 
the account demonstrates that moral requirements, as determined from the 
moral point of view, are things which moral agents have reason to do and 
which other moral agents have reason to expect them to do. Moral agents 
share a reason to expect this sort of behavior of one another because they 
all have reason to live up to the legitimate expectations of others, a reason 
which stems from a desire for approval that would be fulfilled by living up 
to others’ expectations. The account then shows how most agents could and 
should become moral agents. 
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Psychological Perfectionism and the Paradox of Obligation 
 

Claire Benn (Cambridge University) 

 
Psychological perfectionism involves the pursuit of exceedingly high 
standards accompanied by a fear—often paralysing—of failing to meet the 
standards set. I argue that there are important similarities between 
perfectionism and adherence to a demanding moral theory. The 
consequences of perfectionism are well-documented: they include a 
negative impact on perfectionist’s well-being and engagement in 
counter-productive behaviour. Given the similarities between perfectionism 
and demanding moral theories, I propose that demanding moral theories 
suffer from a ‘paradox of obligation’: that by requiring that we meet high 
moral standards, we make it more likely that we fail to do so. I argue that 
the therapeutic solution to perfectionism should be applied to demanding 
moral theories in order to avoid this paradox of obligation: we should lower 
the standards that we are required to meet and, in so doing, allow for the 
possibility of exceeding them. We should therefore consider some actions 
to be supererogatory. Like the paradox of hedonism, my argument 
challenges the action-guiding component of demanding moral theories. The 
significance of this is that, even those who deny that there are 
supererogatory actions, should still consider some actions to be 
supererogatory. 
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Well-being and absolute value: 
Holland and the mystery of goodness 

 
Miriam Pryke (King’s College London) 

 
My main purpose in this paper is to talk about the idea of absolute 
goodness, to try to show how different that idea is from that of wellbeing, 
and to do this by discussing R F Holland, in whose work the idea is 
prominent. I shall focus particularly on his essay “Is Goodness a Mystery?” 
My aim is to suggest that thinking about absolute goodness can transform 
our understanding of wellbeing, indeed of the phenomena of morality 
generally.  Holland’s exploration of this notion, deeply influenced by his 
reading of Plato, suggests that absolute goodness is the pivotal concept of 
moral philosophy. Although at first sight it might seem to be vacuous, and 
is certainly difficult to characterize positively, coming to some 
understanding of this idea, to the extent that that is possible, has the 
consequence of relocating wellbeing, utility, virtue, happiness and cognate 
concepts in their rightful and subordinate place. 
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Well-being and Political Obligation 
 

Takumichi Kojo (Ritsumeikan University) 
 

Locke’s contract theory has had a significant influence on politics in 
Western society. Although it lost its influence through the C19th, Rawls 
developed a new contract theory after the Second World War. But on the 
duty to obey the government, that is, Political Obligation Rawls is not 
contractarian. To justify Political Obligation, Rawls introduces another 
concept; the natural duty of justice. According to Rawls, the natural duty of 
justice applies to all individuals, and requires that they obey their own just 
government, irrespective of any contracts. There are two reasons why 
Rawls thinks of Political Obligation as a natural duty independent of 
contracts. Firstly, Locke’s contract theory is based on a false history, for 
example the idea of the State of Nature. Secondly, Locke’s contract theory 
cannot but admit the existence of those who refuse to make contracts, that 
is, independents. They might threaten the well-being of subjects under the 
government and make it unstable. In my presentation, I will try to 
demonstrate that these criticisms are based on a misunderstanding of Locke, 
and will re-examine the plausibility of Locke’s contract theory.  
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On Happiness in Locke's Decision-making Theory 
 

Taku Sasaki (Ritsumeikan University) 
 
It's very common that Locke rewrote drastically An Essay concerning 
Human Understanding at the publication of the 2nd edition. Especially, the 
chapter 'Of Power' was corrected most intensively. Then he took two new 
ideas into his decision-making theory. The first is desire as a factor of 
deciding will. And the second is the introduction of 'the principle of 
suspension'. Many researchers take these corrections seriously and consider 
that Locke brought some inconsistency into his theory of decision-making 
as the result.  For example, Magri points that we can find two inconsistent 
views of motivational force, that is 'internalism' and 'externalism' about 
judgment, in the 2nd edition and after that. 
However, if we focus on his conception of happiness, we can see that 
Locke's basic framework is the motivational internalism and that this 
framework doesn't change all along. In this presentation I show this 
through criticizing Magri' argument. According to him, there are two big 
changes between before and after the 2nd edition. First one is the transition 
from externalism to internalism in the above-mentioned view of motivation. 
And second one is the introducing of 'desire for happiness'. Opposing to 
him, I claim the change at the 2nd edition is not so big deal. 
 


