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Abstract
In the entire State of Kerala, there were only half a dozen local Malayalee Keralite individuals who

embraced Sikhism, living at the end of Twentieth century. However, Sikhism had at one time ignited the
imagination of a sizable section of people of Kerala and had played a very vital role at a crucial period in
the social history of Kerala, particularly during the first half of the Twentieth century. Those turbulent
and tumultuous days and the general events which had a decisive influence in designing the subsequent
patterns of changes that occurred in the social matrix of Kerala, nay, the entire political scenario of the
independent movement in India, are hardly recorded with any faithfulness in our important historical
documents with any sense of proportion to the events in the past, and are not properly remembered
today. The role played by Sikhism and the followers of Guru Nanak in the modern history of Kerala is a
chapter that is now largely forgotten.

In this paper, an attempt is made to briefly examine and analyze those generally overlooked dusty
pages on the history of Sikhism in Kerala, from the day about 500 years ago when Guru Nanak Dev
visited Cochin, up to the present year.

Introduction
Sikhism, the youngest religion of India, was

founded by Guru Nanak Dev who was born in 1469.
Nine other Gurus succeeded him one after the other,
the tenth and last being Guru Gobind Singh. All of
them contributed to the text of their Holy Scripture,
Granth Sahib. Before his death in 1708, Guru Gobind
Singh said to his disciples that no more Gurus will
come but all the former ten Gurus have spoken to
them through Granth Sahib. He then declared that
Guru Granth Sahib is the visible embodiment of all
the previous Gurus.

All the ten Gurus helped in molding the
doctrines of Sikhism. While Guru Nanak preached
the value of compassion, love and humility, Guru
Angad gave the sermon of obedience, Guru Amar
Das stressed equality, Guru Ram Das emphasized
the concept of selfless service, Guru Arjan was the
embodiment of supreme sacrifice, Guru Hargobind
reminded us of justice, Guru Har Rai complemented
mercy, Guru Har Krishan valued purity, Guru Tegh
Bahadur symbolized calmness and Guru Gobind
Singh demonstrated Royal courage (Kaur, 1996;
Singh Gopal, 1988; Cunningham, 1915; Singh
Gurpreet, 2003; Mansukhani, 1977; Weeraperuma,
1985).

Many historians have stated that the Sikhs
were a peaceable community in the beginning but
they were transformed into a war-like sect by the

formation of the Khalsa Panth by Guru Gobind
Singh. However, many like Toynbee (1934, 1953)
also truthfully record that the Sikh Khalsa “fought
the Moghul ascendancy with its own weapon”, thus
turning after a lapse of a thousand years the tide of
invasion from West to East. However, it should be
remembered that the wars that the Sikh Gurus
fought were not to carve an independent territory
for themselves, nor to impose their way of life on
others through force, but to fight tyranny and
injustice.

The Sikhs suffered religious persecution under
the imperial Moghul rulers and were being almost
wiped out periodically. They simply reacted to the
violence of their oppressors by becoming a
disciplined brotherhood of a martial sect and
becoming militarily assertive themselves. Guru
Gobind Singh accepted the need and preference for
constant diplomacy, reasoning and restraint but
declared that: “When all other resources fail,
resorting to sword is legitimate.” Initiating first  his
Panj Pyare, he established the order of Khalsa
Panth (sect of the purified), in which thousands
joined.

Moral values, courage and discipline were
highly emphasized in the sect. When initiated into
it, a Sikh undertakes to observe certain vows and
obligations such as repudiating all thought of caste,
believing only in One God, and so on. He also
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promises to abstain from four mis-deeds (Kurahats)
and observe five vows known as the five K-s. Guru
Gobind Singh created not merely a community of
warriors, but men who would never forsake God
and who would remain steadfastly for the sake of
Dharma and happily make the supreme sacrifice
for upholding it. Thus, in accordance with the
training and mission of the Gurus, Sikhs should
live up to these doctrines and serve the humanity
with the fullest possible devotion. With their
purposeful living they should impress upon others
that human life is not meant to be wasted for the
achievements of mere worldly pleasures and
comforts, rather it should be utilized  in a way which
pleases God and takes us nearer Him. Anything done
short of this is just distraction from the right path
and a Sikh should be vigilant for the path, for the
speed to tread on it, and the destination where he is
to reach.

Guru Nanak’s visit to Kerala
During his first Udasi (travel), while returning

from Sangladeep (Sri Lanka) Guru Nanak came to
Cochin in the year 1512. At that time casteism was
being practiced in its most heinous manner in
Kerala, than in any other part of the Hindu dominated
India.

Seeing the pathetic life conditions of the
downtrodden avarnas and untouchable people,
Guru Nanak went to the temple at Tripunithura to
talk to the head priest there. Tripunithura was then
the capital of Cochin State and that temple was
under the direct patronage of the King of Cochin.
Nanak tried to reason with the Brahmin priest
explaining the atrocities committed in the name of
casteism and the need to recognize the equality of
man and the Oneness (Ekathwa) of God. All his
appeals and arguments went in vain, as the Brahmin
turned a deaf ear to him. Unlike in the North, it was
impossible for the ordinary people to live at all if
they joined Guru Nanak’s movement. While in all
other places he went and preached several people
became his disciples, in Kerala no one did, which
was an experience for him for the first and perhaps
the last time during his long Udasi.

Four centuries after this visit of Guru Nanak,
a valiant follower of his came to the premises of
this very same temple to play an important role in
wresting the basic rights of the down-trodden, as
we shall see later.

Kerala in the First half of the Twentieth
Century

In the four centuries subsequent to Guru
Nanak’s visit to Cochin (Tripunithura), the social
conditions in Kerala did not improve; if at all, they
became only much worse.

The avarnas (those outside the pale of four
varnas, the untouchables) were not allowed to walk
along the public roads, were prevented from getting
education by denying them admission to schools,
denied their right to worship God, or even dress
properly. They, including their women, were not
allowed to wear anything except a loin cloth that
should not reach below the knees. They were not
allowed to cook or eat any good food as was
normally eaten by the savarnas (high caste Hindus).
Any one found breaking these laws was punished.

There were yet other laws which added insult
to injury of the avarnas. One such infamous law
that was in force in Travancore until as late as the
first quarter of the 20th century was known as
Mulakkaram, i.e., the law of  breast tax. According
to this law the avarna women, were to pay tax to
the Government for their breasts from the very time
of their girlhood, when they start developing breasts.
Such taxes were to be paid by cash even in those
days, when pelf was scarce and people were mainly
depending on barter system for buying and selling.
The poor avarnas, even otherwise did not have
anything to sell, which put them into untold miseries
when it came to payment of tax. An example is the
story of  one Karthyayani, an Ezhava woman of
Cherthala (about 45 km south of Cochin). When
the King’s representative came one day to collect
her breast tax, the poor woman had only half  the
amount of tax assessed for her breasts. She pleaded
and pleaded pathetically but to no avail, when the
tax collector began to make loud obscene
comments. In utter desparation, Karthyayani took
a sickle lying nearby and chopped off one of her
breasts and threw it at the feet of the tax collector,
saying; “Take it to your King.”

In no other part of the world, at no other period
in the history of humanity on earth, such cruel and
barbaric discriminations were practiced by men
against fellow men as what the savarna Hindus
were doing against the avarna Hindus in Kerala.
Such was the pitch darkness that had enveloped
Kerala society by the middle of  the 19th century.

Sree Narayana Guru
It was in such a period of time in history, that

Sree Narayana Guru was born, in 1855, in
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Chempazanthi, a village near Trivandrum in South
Kerala.

There are many close or identical parallels in
the lives as well as the teachings of Narayana Guru
and Guru Nanak. (Incidentally, both of them were
called “Nanu” affectionately by their friends and
relatives in their younger days). Both of them
exhorted that there is only One God and that all
men are equal. Narayana Guru gave the message
“One Caste, One Religion and One God for Man “
Both believed in the concept of adwaita, total and
absolute in all the dimensions of the word, unlike
the one propounded by Adi Sankara.

Assisted by his many dedicated followers and
disciples in Kerala, Narayana Guru spread his
message to the people, who in turn followed them
in their lives facing many difficulties but soon
became a force to recon with in Kerala. All these
were done by peaceful means, without resorting to
any violence.

With the education and progress came
awareness in the down-trodden, who began to thirst
for freedom and equality which were denied to them
for the past thousand years or more. Several
movements were started by Ezhavas and other
avarnas at social as well as political levels to obtain
some basic fundamental rights for the avarnas and
to create an awareness among the Brahmins and
the rulers about the injustices they were doing.

Public discussions and meetings were
conducted throughout Kerala at the initiative of
Ezhava leaders as well as of the S.N.D.P.Yogam,
an organization for Social Justice, formed under
the guidance of Narayana Guru, in which
membership was open to all people, irrespective of
caste, religion or any other considerations.

In 1918, T.K.Madhavan, a political leader and
disciple of Narayana Guru met Gandhiji at Tirunelveli
and talked to him about the importance of removal
of the practice of untouchability. In 1922, he
demanded the State Congress Committee to include
the right for “Temple Entry” as the first item of
their goals, and start an agitation against
untouchability. The reception for both the above
by the concerned was lukewarm. In 1924 at the
Kakinada Conference of the Indian National
Congress, T.K.Madhavan submitted a resolution
and got it passed with the help of the then President
of the Congress, Maulana Mohammed Ali, to take
up the question of  removal of untouchability as
one of the major programmes of the Congress.

During all these times, peaceful agitations and
propaganda meetings were going on all over Kerala

lead by Narayana Guru’s disciples like Sahodaran
K. Aiyappan, Dr. P.Palpu, Murkoth Kumaran,
C.V.Kunhuraman, Mithavadi C. Krishnan, and
others. The great and highly popular and respected
literary works by Mahakavi Kumaran Asan, another
close follower of Narayana Guru and Secretary of
S.N.D.P.Yogam, were also making profound impact
among people of all classes and strata in the State.

Public Debate by Ezhavas on Mass Religious
Conversion

Meanwhile, realizing the futility of any attempt
for a complete removal of caste system, entrenched
so deeply in the Brahminical Hinduism, and the
almost impossibility of making Hinduism accept the
concept of  equality of men and the freedom of the
individual, many among the Ezhavas had started to
get converted to other religions. Since the Christian
Missionaries were already present and active in
Kerala and had already established many schools
which were open to the avarnas, it was to
Christianity that many Ezhavas got converted. All
such avarnas, once they became Christians or
Muslims were enjoying all the freedom enjoyed by
the savarnas and the members of other religions.
They could walk along public roads without getting
challenged by Brahmins or others and were no
longer considered as untouchables. In fact, savarnas
who accidentally happened to touch an untouchable,
used to go and touch a Christian or a Muslim to
remove the “pollution”! Perhaps so secure in their
belief that the avarnas will never think of leaving
the Hindu fold, the savarnas    were stupid enough
to do such an asinine act of insult before the very
eyes of the avarna. They forgot that avarnas now
have a choice, either to remain a Hindu live like a
dog, or embrace another more civilized religion that
will treat him like a fellow human being.

Rather than sporadic individual conversions
here and there, it was felt by many that a mass
conversion is better. Leaders of the Ezhava
community which consisted of 1/3rd of the
population of Kerala were holding discussions from
one end of the state to the other to arrive at a
consensus as to which religion they should convert.
Comparative merits and demerits of all major
religions in the state were discussed. Many were in
favour of Buddhism, supporting the opinion of
Dr.B.R.Ambedkar, while others argued for
Christianity, the Missionaries of which were doing
exemplary service to provide them with education
and decent jobs. Still others argued that they should
become Muslims, since the Muslims were never
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afraid to physically confront their persecutors.
Sikhism did not come for their consideration as it
was not well known in Kerala at that time (Manilal,
2000; Singh, Dharam, 2001).

It may be noted here that it was in the same
year (1924, of the Kakinada conference of the
Congress), that an “All Religions Conference”, the
first of its kind in India, was organized  by
Sahodaran Aiyappan and others at the Adwaita
Ashram of Narayana Guru at Alwaye, near Cochin,
with the blessings of the Guru. When Narayana
Guru was requested to give a motto for the
Conference, he gave it as “Not To Argue and Win,
but To Know and Be Known”. Representatives of
all major religions participated in it but there was
none representing Sikhism in that conference too.

While such wide and in-depth discussions were
going on, several prominent Ezhava leaders were
not prepared to wait for a consensus to be evolved
regarding conversion, for them to take action.
Mithavadi C. Krishnan and his friends in Calicut
embraced Buddhism and established a Buddhist
Center at Calicut, which still exists there. At Cochin,
K.Padmanabhan Asan, Editor of “Rajyabhimani”,
K.P.Thyyil and others at Cochin became Muslims,
with Padmanabhan Asan accepting the name Amir
Ali and K.P.Thyyil becoming Kamal Pasha Thyyil.
At Kottayam and other places, Christian
Missionaries silently converted many to Christianity.

The savarnas could not do anything to prevent
such conversions as the converts had the support
of the establishments of their new religions. But,
when E.Madhavan, the main proponent of an
Independent Religion for Ezhavas, published his
book “Swathantra Samudayam” explaining his ideas,
the book was confiscated and destroyed by the
Diwan of Travancore, Sir C.P.Ramaswamy Iyer,
and the author Madhavan jailed and punished.

Vaikom Satyagraha and Visit by Akalis
In early 1924, the famous “Vaikon Satyagraha”

was started, demanding the removal of boards
(known as Theenda Palaka) warning that
untouchables are prohibited from walking on the
road, which passed near a temple. Hundreds
participated in the  satyagraha which went on for
months. The demand was not to get freedom to
enter the temple but merely to walk along the public
road, maintained by public money, and where even
cats and dogs were allowed to walk. Satyagrahis
were arrested and new volunteers joined the
struggle. Narayana Guru gave his ashram at Vaikon
to use as the office of the satyagrahis and also
donated some money.

During that time some of the followers of
Ambedkar in Maharashtra were joining Sikhism.
Some of them, along with an Akali Takth man
happened to come to Sivagiri, the main ashram of
Narayana Guru, to visit Ambedkar’s son who had
come to Sivagiri for treatment for partial paralysis.
Naturally, the visitors came to know about the
Vaikom Satyagraha and the difficulties faced by the
organizers to provide accommodation and food for
the thousands volunteers coming from far and wide,
to join the satyagraha. By that time hundreds were
being arrested and hundreds more were
volunteering (Manilal, 2000).

When they came to know about the satyagraha
from the Akali visitor to Sivagiri, the Siromani Akali
Dal of Amritsar decided to support the down-trodden
of Kerala in their struggle to obtain this basic and
fundamental right to walk along a public road.
Master Tara Sing sent a group of five Akali
volunteers to Vaikom, which included Baba Kharak
Singh, Principal Ganga Singh and three others, who
started a free langar (free food service) for the
satyagrahis. They announced that the Akalis will
continue the langar at any cost, till the end of the
satyagraha. Later, Master Tara Singh himself came
to Kerala to lead the movement to obtain basic
human rights.

This simple act of the Sikhs was a revelation
to the Ezhavas and other avarnas in Kerala. True to
the teachings of Guru Nanak, the Sikhs came
unasked to support the down-trodden, an act which
the Sikhs consider would please God and take one
nearer Him. Representatives of no other religion,
including those major religions which already had
a considerable presence in Kerala, offered any
support whatsoever for the satyagraha nor in any
struggle by the avarnas for considering themselves
as human beings.

It is a different story that due to the insistent
interference of Gandhiji, who said that the food for
the satyagrahis should be provided only by
collecting money locally, the langar had to be closed
down long before the Vaikom Satyagraha was
withdrawn. Soon after the closure of the langar
the Akalis returned to Amritsar., as they had nothing
to do there.

When the idea of mass conversion was being
discussed, Sahodaran Aiyappan, C.V.Kunhuraman
and others asked Narayana Guru about his opinion
in this matter. Guru said that “If one is convinced
that his own religion is bad, he better convert. This
is good for both the religions, as his old religion
will get rid of a dissatisfied non-believer while the
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new religion will get a new sincere devotee.
Otherwise conversion is meaningless as there is
only One Religion”.

When Gandhiji came to Kerala, he visited the
Maharani of Travancore, at Trivandrum, before he
visited Narayana Guru at Sivagiri. It is said that the
Diwan, Sir C.P. requested the Maharani to suggest
to Gandhiji to ascertain tactfully whether Narayana
Guru supports the religious conversion, when
Gandhiji meets Guru. Visiting Varkala, Gandhi asked
Guru his views about the idea of religious
conversion. Guru gave him the same reply.

Guruvayoor Temple Satyagraha
In 1932, on 20th September, K.Kelappan, an

active savarna Congress leader, working for the
downtrodden, started a fasting satyagraha in front
of the Sree Krishna Temple at Guruvayoor, to let it
thrown open to the avarnas also. The Zamorin of
Calicut was the trustee of the temple. To get rid of
this embarrassment, the Zamorin appealed to
Gandhiji to request Kelappan to withdraw his fast.
Gandhiji requested Kelappan to suspend his fast till
1st January 1933. He promised that he will also join
Kelappan in a fasting stayagraha, if the matter is
not settled before that date. The Zamorin refused
to yield and issued a statement that: “The various
appeals that are being made to throw open the
temple to avarnas, proceed from an inadequate
appreciation of the difficulties involved”. It is
interesting to see that exactly the same statement
was made by the Tantri (Brahmin who is in charge
of deciding the temple rituals, and represents the
Zamorin) during the Guruvayoor Incident recently.

Gandhiji did not start any fast on 1st January
1933 but stated that he will  start his satyagraha
after the Viceroy grants “permission” to move the
“Temple Entry Bill” in the Legislature. Though that
permission was soon granted, Gandhiji neither did
start his fast, nor anything was heard about the
matter afterwards.

The issue of Temple Entry thus came to be a
game of political acrobatics by the savarnas, which
was not recognized as such for some time by most
of the gullible  avarnas.

Sahodaran Aiyappan and Gandhiji
When Gandhiji again came to Kerala in 1934,

after participating in the 1931 Round Table
Conference, Ezhavas organized a large meeting at
Palluruthy, near Cochin on 18th January, and gave
him a reception. At the Round Table Conference
Gandhiji had opposed the “Communal Award”

accepted by the British, to give to Hindu avarnas
the same political privileges as were given to the
minorities. At the Round Table Conference, Gandhiji
said that Hindus have seriously taken up this matter
and therefore there is no reason to give them political
safeguards.

In the Palluruthy meeting Aiyappan strongly
criticized Gandhiji for his negative attitude at the
Round Table Conference and that of opposing
anything that will ameliorate the inferiority of the
avarnas. In the Mangalapathram given to Gandhiji,
Aiyappan also said that the liberation of the
downtrodden can be possible only if untouchability
and differences based on castes are removed. “This
is the message that we want to give you. Our
message to India is also the same.”

Earlier, when Gandhiji went to Kanyakumari,
he visited the temple there. When he was walking
to go near the sanctum sanctorum, the Brahmin
priest of the temple raised his hand and waved him
to go a few steps backwards and the keep the
distance prescribed for a vaishya (to which savarna
caste Gandhiji belonged). Gandhiji went back and
stood at the indicated distance only, for his darshan
of the deity, as an obedient follower of
chaturvarnya. This incensed Aiyappan when he
heard of it, and  wrote and published a small poem
about the incident that “the brave leader Gandhiji,
who could terrify the ferocious British lion, did what
he was bid by the Brahmin” and  “stood shameless
than a dog, wagging his tail, licking the feet of the
Brahmin that kick him”.  Such words could have
been written by no other man in India, than the
flame of fire that was Sahodaran Aiyappan.

After this visit to Kerala, it was to Calcutta
that Gandhiji went, where, for the first time he spoke
in favour of the removal of untouchability, but still
stubbornly adhering to the necessity of retaining
chathurvaryna among Hindus.

Conversion to Sikhism in Kerala and The
Temple Entry Proclamation in Travancore

All the above convinced the Ezhava youth that
the avarnas will never get equality and social justice
if they remain as Hindus. The significance of that
even a leader of the stature of Gandhihji, whose
political leadership was accepted by most Ezhavas,
was so reluctant to do anything to remove
untouchability and was supporting chaturvarnya,
was not lost on them.

Master Tara Singh, with a team of Akalis came
to Kerala again in 1936, to support the avarnas’
struggle against social evils. At a meeting convened
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by Ezhavas in Palluruthy, he spoke strongly
supporting their struggle for social justice and basic
human rights. Tara Singh said: “You already had a
Guru Nanak in your Sree Narayana Guru. Now you
need a Guru Gobind Singh. We will help you.” (In
1928, Narayana Guru had attained Samadhi).

The void that was accurately pin-pointed by
Master Tara Singh- that Ezhavas lack a Guru Gobind
Singh has, as has been seen in the later years, indeed
adversely affected the subsequent social history of
Kerala, in more ways than one.

K.C. Kuttan of Cherthala was among those who
were listening to Tara Singh’s speech at Palluruthy.
Kuttan was a supporter of  E. Madhavan who
advocated an independent religion for the Ezhavas,
but had realized the practical difficulties for
implementing that idea. After the meeting, he met
the Akalis. The Akali volunteer captain, Udham Singh
took Kuttan to Tripunithura. The temple, to the
priest of which Guru Nanak went in 1512 to plead
for the cause of the untouchables, was still there.
At the two ends of the road going along the front
of the temple, boards were placed prohibiting
avarnas from walking along that. Usually any
avarna seen anywhere near the boards was caught
and severely beaten up. Udham Singh took the hand
of Kuttan and, holding the hand of that avarna,
walked along the road up and down a few times.
No one dared to confront the Sikh.

Seeing for themselves, the courage and the
selfless willingness of the Sikhs to fight for the
cause of the downtrodden, Kuttan and his friends
decided to accompany the Akalis when they
returned to Amritsar and embraced Sikhism. At a
meeting held at Cochin, many came forward for
conversion but, only five were taken by the Akalis
to  go with them to Amritsar. At the Holy Akal Takth
Sahib at Amritsar, on 18th April, 1936, those five
Ezhavas embraced Sikhism. They were:

1. K.C. Kuttan, who took the name     Jai Singh,
2. E. Raghavan, B.A.          ”   ”       Harnam Singh,
3. Shanku Raghavan,        ”   ”       Kripal Singh,
4. Chirayil Krishnan         ”   ”   Ranjith Singh, and
5. Kannatt Keshavan Master,    ”   Udai Singh.

The new Malayalee Sikhs were given a grand
reception by the Maharaja of Patiala, who promised
them all help in their future activities as well as
whatever protection they may need. They were also
given another colourful reception at the Sheeshganj
Gurudwara in Delhi and stayed at Rai Bahadur
Basakha Singh’s house as his personal guests.

The new Keralite Sikhs, on their return here,

set up Sikh Missions in Cherthala and Ranni in North
Travancore, as well as in Cochin. The first Mission
was set up by Jai Singh (K.C. Kuttan) in Cherthala,
at his own residence, Kolatharakkad House. It was
in the same house, the Dravida Kazhagam leader
E.V. Ramaswami Naicker of Madras stayed with
Kuttan during his visit to the venue of the Vaikom
Satyagraha.

Chirapparambil Bhaskaran, who became
Bhupendra Singh, and over 800 others embraced
Sikhism at Jai Singh’s centre, at first. Several
hundred others joined Sikhism at the other centers
in North Travancore in the following months. The
support and promise of aid in the time of need,
made by the Maharaja of Patiala must also have
had its impact in the minds of the ruling class, from
taking any precipitate action against the Sikhs and
their local converts (Singh Bhupendra, 2004; Jayan,
2010; Chengadakkari, 1999; Makkil, 2000).

Meanwhile, the Intelligence Department of the
Travancore Government reported to the Diwan, Sir
C.P. that  C.V. Kunhuraman has made a secret pact
with the Bishop of Kottayam, Rt. Rev. Moore, who
was a British Protestant, for a mass conversion
soon, of Ezhavas of south Travancore, as Protestant
Christians. The blessings of the British, who ruled
India at that time, were also expected. Had this mass
conversion also materialized as reported, these two
mass conversions would have finished Hinduism
in Travancore once and for all. It was this urgent
need to stop the exodus of Ezhavas from the
Hinduism, and somehow save the sinking ship,
which prompted the Diwan, Sir C.P. Ramaswamy
Iyer to advise the Maharaja to issue, so suddenly
and unexpectedly, on 12th November 1937, the
“Temple Entry Proclamation of Travancore”, by
which the temples in Travancore were declared
open for the entry of avarnas for the first time in
the thousands of years of history of Hindu India.
The nearby Cochin state and various other states
were forced to follow suite and had to open up
their temples too for the avarnas  there, sooner or
later.

All  the avarnas were stunned by this
unexpected victory, which came as a bolt from the
blue to the people of  Travancore. In their jubilation
and their anxiety to get a chance to see the inside
of a savarna Hindu temple, many of the new
converts switched back to Hinduism. They went
to the  temples if for nothing else, but only to enter
the temple, which privilege was denied to them for
the past over thousand years, despite having been
Hindus themselves.
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Why Sikhism Did Not Flourish in Kerala
It was soon after this that the Second World

War started and the Independence movement in
North India became more vigorous and active.
Countless Sikhs were killed fighting for the freedom
and integrity of India.  Attending to the urgent and
grave situation nearer their home, they had no time
and leisure to look after the needs of the Sikhs in
Kerala, where there were no senior Sikhs to guide
the new converts. Moreover, getting people
converted to their religion was never a priority to
the Sikhs. It is largely due to this lack of support
and follow up that  Sikhism in Kerala slowly melted
away.

Despite the fact that Sikhism had at one time
ignited the imagination of a sizable section of people
of Kerala,  and had played a vital role at a crucial
period in the historical evolution of  modern Kerala

Society, today there are no local Malayalee Keralite
individuals who embraced Sikhism, living in Kerala.
The last surviving practicing Sikh, Sardar Bhupendra
Singh of  Cheruparambil at Cherthala, died  at the
age of 92 in the year 2005.

In Retrospect
It is worth examining now, in retrospect,

whether the avarnas achieved what actually they
originally wanted. Was the right of temple entry
actually ever been the final goal for the avarnas in
their quest for advancement in social status? Or is
it only the first step of what they ultimately wanted-
that their religion give them equality of social status?
Unfortunately, after the temple entry was granted,
the avarnas were lulled to a mistaken belief  that
they have won their fight to obtain equality of status
in their own religion. That the Hindu religion has
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not become a religion of social equality even today,
has been rudely reminded by the recent incidents
at Guruvayoor.

Whatever that be, it is doubtless that by giving
a strong and unwavering helping hand to the
downtrodden of Kerala in their dismal hour of need,
Sikhism had fulfilled its faithful part in determining
the social history of modern Kerala, the ramifications
of which action had its impact throughout India as
well.
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