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ON THE SOLEMNITY OF CORPUS CHRISTI

1
 

 

On the Gospel (Jn 6:56-59) 

For my flesh is food indeed (Jn 6:56)
2
 

 

On the sacrament of the altar. 

31.   First we must observe that divine power [virtus] is at work here, which brings forth and has 

brought forth all things from nothing.  See Ambrose in distinction 10 of the Fourth Book of 

Sentences [of Peter Lombard], where he says: “why do you seek here the order of nature?”
3
  I 

give the example of the sudden generation of a tree, just as we also have of Aaron’s rod (Nm 17). 

   Secondly, we must observe that it would be the same concerning my finger.  For if various 

bodies [corpora] in various places were transformed into my finger, there would be no addition 

to my finger whatsoever, nor any inner change [innovatio].  For if there were, there could not be 

a simple [simplex] or absolute [simpliciter] transformation into my finger.   

   But perhaps someone should say that this is impossible for any power, even an infinite one, 

because of the impossibility of the thing in itself.  In response, it must initially be said that I have 

already established this in the first observation. 

   It seems, furthermore, that it is at least necessary, if a body should become my finger, that that 

body pass across or be brought across to the place where my finger is; thus it would not remain 

where it was before, nor would my finger be there, or rather, here, namely where my finger was, 

and indeed, is.  To which it must be said that the body of Christ, just like any other body, is in no 

way connected or ordered or related to a place either here or there, except by reason of its own 

proper dimensions.  Thus the body of Christ is not on the altar in a localized manner [localiter], 

but sacramentally [sacramentaliter], nor as though in a place, but rather as though in a 

sacrament. 

32.   Whereby we must also notice that, through the power of the sacrament according to the 

form of the words, which accomplish what they signify, there is a transformation into the body of 

Christ, though not in size [quantitas]: for the size of the bread which was there before indeed 

remains.  The substance of the body, however, has no relation [non respicit] in any way to place, 

nor consequently does it determine any property based on the laws of the place or the thing 

placed.  Thus “the body of Christ does not exist” as though in a place “except in one place only, 

that is in heaven;” in other places, however, namely on altars, it is really the true body of Christ 
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substantially [substantialiter] (so that we call it thus), but it is not there in the place nor there in a 

localized manner [localiter], but rather sacramentally.
4
  For example: if we were to say that the 

face of someone looking at different mirrors is naturally on the person himself looking, 

according to every natural property of things, and there only, it is in fact in none of the mirrors 

according to being [esse] nor under any property which coincides with or is due to the face itself 

(for instance, warmth or cold), as exists in nature or in the countenance of the person looking.  

But if we should say, as some wish,
5
 that in any mirror or eye in which that face is reflected that 

very face exists in substance [per substantiam], since otherwise we would not see the face, nor 

could we truly say that we know or understand anything at all, unless the thing itself and the very 

substance of the thing were in the knower (albeit within some other thing and as another being): 

if, I say, we should speak thus, it will be a more perfect example. 

33.   From these examples it is clear: if someone asks whether the body of Christ is moved when 

the host is moved, we must answer no, from these premises;
6
 for to be moved in a place includes 

being in the place; but the body of Christ is not within those external appearances [in speciebus] 

as in a place, nor in a circumscribed or defined manner,
7
 since it is also under the external 

appearances [sub speciebus] of another host.  Nevertheless, we may grant that it is indeed moved 

doubly per accidens: “first, because per accidens it exists in place”
8
 of the external appearances, 

just as per accidens form exists in place of the size [quantitas] of its body; per accidens 

secondly, because it both exists in place of external appearances per accidens and is also moved 

in that way per accidens, just as a mind moved only by the hand of a man is moved per accidens, 

so that we call the mind moved, because it is there in an accompanying manner, where the hand 

moved it through motion.
9
  So it is with everything concerning the body of Christ: when the 

appearances in which it is present have been shifted, the body of Christ has also been shifted per 

accidens, shifted, I say, through the movement of external appearances.  And let these things 

suffice at present. 
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