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Introduction1

The Haggadah is the book we use to tell the story of the Exodus from Egypt on Passover 
night.(In many homes it says Maxwell House Family of Coffees on the cover.)

 

From reading the Bible (and seeing movies), we know that the Jewish people’s leaving 
Egypt is an epic story. However, when the Haggadah finally gets down to telling the story, 
instead of Cecile B. DeMille,2 we get four short sentences and lots of proof texts.3 These four 
sentences are taken from Deuteronomy 26:5-8 and are known as Mikrah Bikurim. They are:

 ארמי אבד אבי וירד מצרימה ויגר שם במתי מעט ויהי שם
לגוי גדול עצום ורב.

My father was a wandering Aramean. He went down to Egypt, with a small 
group, and lived there. It was there that he they became a great, powerful, and 

populous nation.

וירעו אתנו המצרים ויענונו ויתנו עלינו עבדה קשה.

The Egyptians were cruel to us. They afflicted us and imposed on us harsh 
slavery.

 ונצעק אל ד’ אלקי אבתינו וישמע ד’ את קלנו וירא את ענינו
ואת עמלנו ואת לחצנו.

And we cried out to the Lord, God of our forefathers. And the Lord heard our 
voices and He saw our suffering, our forced labor and our distress.

1 Please send thoughts, comments, criticism and downright abuse to us, at absoluthaggadah@gmail.com. 
2 For those of you too young to remember, he produced the blockbuster film, “The Ten Commandments.” It’s hard to believe that 
Moses, who had a big role in the movie (“Moses, Moses! All I ever hear is Moses.”), isn’t even mentioned in the Haggadah.(In some 
Haggadahs his name does appear incidentally as part of a proof text in the section that begins רבי יוסי הגלילי.)This “oversight” was 
the result of a deliberate attempt to teach us that it was God and not Moses that took us out of Egypt, and that it is the relationship 
with God that was the focus of the Exodus and not the attributes of with Moses. As well, it teaches that the Exodus was a national 
experience where all of the Jewish people took part and earned freedom (and was not the result of a few hot-headed revolutionaries).
3 A proof text is a text brought as a proof - and this bag of peanuts may contain nut products.
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ויוצאנו ד’ ממצרים ביד חזקה ובזרע נטויה ובמרא גדל ובאתות ובמפתים.

And the Lord brought us out of Egypt with a strong hand, an outstretched arm, 
with great awe, signs and wonders.

In context, these verses relate to the mitzvah of bringing the first fruits of the harvest to the 
Temple in Jerusalem. Mikrah Bikurim is a scripted declaration of thanks said as the fruits are 
handed over to the kohen (priest) in the Holy Temple. This terse declaration is a brief synopsis 
of Jewish history that affirms and gives thanks to God for the Land of Israel.

Why did the Rabbis choose a few short fruit-focused sentences from Deuteronomy to tell 
the story of the redemption, and not verses found in the book of Exodus where the actual 
story appears?

Simple. Mikrah Bikurim is written in the first person and underscores the necessity to 
feel as if one personally left Egypt. This declaration was composed by God and formulated 
specifically for the generations that did not personally leave Egypt. By saying “My father was 
a wandering Aramean,” we connect viscerally to the experience of the Exodus  and become 
avatars of the Jews who actually left Egypt.4

  

4 Rav Joseph B. Soloveitchik offers a related reason why the Sages chose these four terse sentences. He points out that these verses 
cannot tell the story by themselves. The verses are too brief and general; they require our inquiry and expansion in order to actually 
retell the Exodus story.(In fact, the earliest Haggadahs did not even have the sparse commentary to these verses that we have today!). 
By leaving out detail we are forced to discuss the story in a free-flowing manner. Because of this need for personal participation, 
the Exodus becomes relevant and personalized; we are drawn into the story and benefit from the experience. If we just read 
scripted verses from Shemot, it would turn into a fossilized historical reading and remain obscure and largely irrelevant. Becoming 
participants in the Exodus, our present and future decisions are shaped by the revolutionary events that happened way back in 
Egypt. This is the only way of fulfilling the commandment to tell the story of the Exodus.
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The Steps of the Seder

ה. יד. ָרְחָצה. מֹוִציא ַמּצָ ס. ַיַחץ. ַמּגִ ְרּפַ ׁש. ּוְרַחץ. ּכַ ַקּדֵ

ל. ִנְרָצה. ֵרְך. ַהּלֵ ְלָחן עֹוֵרְך. ָצפּון. ּבָ ָמרֹור. ּכֹוֵרְך. ׁשֻ

When did the Haggadah get a table of contents?

This table of contents, that first appeared in the days of Rashi and, as a summary of the 
Seder steps, highlights the notion that the Seder is a process and through process change 
occurs. We started as tortured slaves in Egypt and evolved into God’s chosen people. Many 
people, (especially mothers-in-law) believe that an individual can’t change. They believe 
the world will always be the same as it was yesterday. The Seder teaches us that the right 
environment sparks change. All you need is desire, a plan, and patience.5 This is a good time 
to remind your guests, who have begun to chew on the napkin rings, that Jewish history is all 
about patience.

5 R. Naphtali Yehuda Berliner said that one should drink wine, not grape juice for the Seder. That’s because wine facilitates change. 
His Seder was known to be much more fun than his contemporary Rav Chaim Brisker (Sands of Time, Rabbi Barrel O. Wine ( 
A.K.A. Mekor Baruch)

ַקֵדׁש
ת ַמְתִחיִלין: ָבּ ַשׁ ְבּ

ַוְיִהי ֶעֶרב ַוְיִהי בֶקר

ם. ַמִים ְוָהָאֶרץ ְוָכל ְצָבַאָ י. ַוְיֻכּלּו ַהָשׁ ׁ ִשּ ׁ יום ַהִשּ

ה ר ָעָשׂ ִביִעי ְמַלאְכּתו ֲאֶשׁ ׁ יום ַהְשּ ַוְיַכל ֱאלִקים ַבּ

ה. ר ָעָשׂ ל ְמַלאְכּתו ֲאֶשׁ ִביִעי ִמָכּ ׁ יום ַהְשּ ּבת ַבּ ְשׁ ַוִיּ

ׁש אותו ִביִעי ַוְיַקֵדּ ׁ ַוְיָבֶרְך ֱאלִקים ֶאת יום ַהְשּ

ָרא ֱאלִקים  ּ ר ֶבָ ל ְמַלאְכּתו ֲאֶשׁ ַבת ִמָכּ י בו ָשׁ ִכּ

ַלֲעׂשות.

חול ַמְתִחיִלין: ַבּ

ָנן ְוַרּבוַתי. ַסְבִרי ָמָרָנן ְוַרָבּ

ִרי ַהָגֶפן. ה ה’, ֱאלקינּו ֶמֶלְך ָהעוָלם ּבוֵרא ְפּ רּוְך ַאָתּ ָבּ

Kadesh
The first cup of wine is poured and the Kiddush is recited.
When the festival occurs on Shabbat, start here:
And there was evening and there was morning the sixth 
day. And the heavens and the earth and all their hosts were 
completed. And on the seventh day G-d finished His work 
which He had made, and He rested on the seventh day from all 
His work which He had made. And G-d blessed the seventh day 
and made it holy, for on it He rested from all His work which 
G-d created to make.
When the festival begins on a weekday begin here:
Attention Gentlemen:
Blessed are You, Lord, our G-d, King of the universe, who 
creates the fruit of the vine.
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ׁש ַקּדֵ
Everybody knows what Kiddush 

is. You say a prayer over a silver 
cup over-filled with wine that 
usually spills on the tablecloth at 
the beginning of Shabbat or Yom 
Tov. But really, what is it? Simply 
put, it’s a tone setting declaration. 
It’s how we focus.“It’s Shabbat (or 
Yom Tov), wake up, take note. 
Appreciate the concept, now make 
it a reality.” You’ve prepared for it 
(except for you sons-in-law. You 
know who you are, meatheads!) 
Now enjoy it!6

                                                                                                    7

 The Kiddush text starts 
with the phrase ל ָעם נּו ִמּכָ ַחר ּבָ ר ּבָ  .(that God has chosen  us from all the other nations) ֲאׁשֶ
Unless you’ve been living in Osh Kosh, you know that we Jews have suffered from a lot of bad 
press over the years. Much of it has had to do with the term ‘chosen people.’ Unfortunately, 
6 For “ ִהנְנִי מּוָכן ּוְמזּוָּמן ” see Appendix C
7 Scholars attribute the origin of numbered cups of wine to the Greek symposium. Requiring four cups is correlated with the presence 
of the mother-in-law at the Seder.

ַחר  ר ָבּ ה ה’, ֱאלקינּו ֶמֶלְך ָהעוָלם ֲאֶשׁ רּוְך ַאָתּ ָבּ

נּו  ָשׁ ל ָלׁשון ְוִקְדּ ל ָעם ְורוְמָמנּו ִמָכּ נּו ִמָכּ ָבּ

ַאֲהָבה  ן ָלנּו ה’ ֱאלקינּו ְבּ ֶתּ ִמְצוָתיו. ַוִתּ ְבּ

ְמָחה,  תות ִלְמנּוָחה ּו( מוֲעִדים ְלִשׂ ָבּ )לשבת: ַשׁ

ת  ָבּ שון, )לשבת: ֶאת יום ַהַשׁ ים ְלָשׂ ים ּוְזַמִנּ ַחִגּ

ּצות ַהֶזּה ְזַמן ֵחרּוֵתנּו,  ַהֶזּה ְו( ֶאת יום ַחג ַהַמּ

ַאֲהָבה( ִמְקָרא קֶדׁש ֵזֶכר ִליִציַאת  )לשבת: ְבּ

ל  ָתּ ִמָכּ ְשׁ י ָבנּו ָבַחְרָתּ ְואוָתנּו ִקַדּ ִמְצָרִים. ִכּ

ָך  ת( ּומוֲעֵדי ָקְדֶשׁ ָבּ ים, )לשבת: ְוַשׁ ָהַעִמּ

שון  ְמָחה ּוְבָשׂ ִשׂ ַאֲהָבה ּוְבָרצון( ְבּ )לשבת: ְבּ

ׁש )לשבת:  ה ה’, ְמַקֵדּ רּוְך ַאָתּ נּו. ָבּ ִהְנַחְלָתּ

ים. ַמִנּ ָרֵאל ְוַהְזּ ת ְו( ִיְשׂ ָבּ ַהַשׁ

Blessed are You, G-d, our G-d, King of the universe, who 
has chosen us from among all people, and raised us above 
all tongues, and made us holy through His commandments. 
And You, G-d, our G-d, have given us in love (On Shabbat 
add the shaded words:) Shabbaths for rest and festivals for 
happiness, feasts and festive seasons for rejoicing this Shabbat-
day and the day of this Feast of Matzot and this Festival of 
holy convocation, the Season of our Freedom in love, a holy 
convocation, commemorating the departure from Egypt. 
For You have chosen us and sanctified us from all the nations, 
and You have given us as a heritage Your holy Shabbat and 
Festivals in love and favor, in happiness and joy. Blessed 
are You, G-d, who sanctifies the Shabbat and Israel and the 
festive seasons.



88

it’s a term that is often misunderstood. We’re not apologists. 
However, if a Jew thinks that “being chosen” means he 
can cut the line at Wal-Mart, and still be God’s 
golden boy, or if he thinks it entitles him to look 
down at everybody else, he is greatly mistaken. The 
High Priest himself is dragged right off the holy altar 
if he is guilty of a crime. Nobody gets a free ride.

So what does chosen mean? It means we were 
chosen for a special job given to us by the Boss of 
bosses, “Don God.”Our job is to follow the Torah 
and be examples to the rest of the world. Now don’t 
get me wrong. I think it’s natural for people to be 
proud of their position, nation, state, heritage, and 
baseball team. And sure we should be proud that we 
were chosen to be God’s example of proper behavior. 
But not at the expense of reducing everybody else on the 
planet to fruits and vegetables. That’s the exact opposite of 
what God says in the Torah. Also you don’t get any points 
for bragging - just for doing your job. So feel good about 
being a Jew, but save the trash talk for the basketball court.

When the festival falls on Saturday night add the following:
Blessed are You, G-d, our G-d, King of the universe, who creates 
the lights of fire.

Blessed are You, G-d, our G-d, King of the universe, who makes 
a distinction between sacred and profane, between light and 
darkness, between Israel and the nations, between the seventh 
day and the six work-days. You have made a distinction between 
the holiness of the Shabbat and the holiness of the festival, and 
You have sanctified the seventh day above the six work-days. 
You have set apart and made holy Your people Israel with Your 
holiness. Blessed are You, G-d, who makes a distinction between 
holy and holy.

Blessed an re You, G-d, our G-d, King of the universe, who 
has granted us life, sustained us, and enabled us to reach this 
occasion.

ת מוִסיִפים: ָבּ מוָצֵאי ַשׁ ְבּ

ה ה’, ֱאלקינּו ֶמֶלְך ָהעוָלם, ּבוֵרא  רּוְך ַאָתּ ָבּ

ְמאוֵרי ָהֵאׁש. 

ה ה’, ֱאלקינּו ֶמֶלְך ָהעוָלם ַהַמְבִדיל  רּוְך ַאָתּ ָבּ

ָרֵאל  ין ִיְשׂ ְך, ֵבּ ין קֶדׁש ְלחל, בין אור ְלחֶשׁ ֵבּ

ת ְיֵמי  ֶשׁ ִביִעי ְלֵשׁ ׁ ין יום ַהְשּ ים, ֵבּ ָלַעִמּ

ת יום  ׁ ת ִלְקֻדַשּ ָבּ ת ַשׁ ׁ ין ְקֻדַשּ ה. ֵבּ ֲעֶשׂ ַהַמּ

ת ְיֵמי  ֶשׁ ׁ ִביִעי ִמֵשּ ׁ , ְוֶאת יום ַהְשּ ְלָתּ טוב ִהְבַדּ

ָך  ָתּ ֶאת ַעְמּ ְשׁ ְלָתּ ְוִקַדּ . ִהְבַדּ ָתּ ְשׁ ה ִקַדּ ֲעֶשׂ ַהַמּ

ְבִדיל  ה ה’, ַהַמּ רּוְך ַאָתּ ֶתָך.  ָבּ ׁ ְקֻדָשּ ָרֵאל ִבּ ִיְשׂ

ין קֶדׁש ְלקֶדׁש. ֵבּ

ֶהֱחָינּו  ה ה’, ֱאלקינּו ֶמֶלְך ָהעוָלם, ֶשׁ רּוְך ַאָתּ ָבּ

יָענּו ַלְזַּמן ַהֶזה. ָמנּו ְוִהִגּ ְוִקְיּ
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ס ְרּפַ ּכַ  וְרַחץ   
ִרי ָהֲאָדָמה:8 ה ד’ ֱאלקינּו ֶמֶלְך ָהעֹוָלם, ּבֹוֵרא ּפְ רּוְך ַאּתָ ּבָ

9      
                                                  

8 Although the Shulchan Aruch recommends eating a small amount (less than the size of an olive) in order not to
be obligated in a final blessing, the Rambam and other rishonim require a significant amount to be eaten and many
early Haggadahs include final blessings at this point.
9 From the Brody Family Haggadah

Drink the cup of wine while seated, reclining on the left side as a 
sign of freedom.

Urchatz
Ritually wash hands without reciting the blessing.

Karpas - Vegetable
WE DIP THE KARPAS IN SALT WATER AND MAKE THE 

BLESSING — Take less than a kezayit (the volume of one olive) 
of the karpas, dip it into salt-water or vinegar, and recite the 
following blessing:  When reciting this blessing have in mind 
that it is also for the bitter herbs (of maror and korech, to be 
eaten later on).  Eaten without reclining.

Blessed are You, Lord, our G-d, King of the universe, who creates 
the fruit of the earth.

שותה בהסיבת שמאל ואינו מברך ברכה 

אחרונה.

ּוְרַחץ
נוְטִלים ֶאת ַהָיַדִים ְוֵאין ְמָבְרִכים “ַעל 

ְנִטיַלת ָיַדִים“.

ס ְרַפּ ַכּ
לוקח מן הכרפס פחות מכזית - כדי שלא 

יתחייב בברכה אחרונה - טובל במי מלח, 

מברך “בורא פרי האדמה“, ומכווין לפטור 

בברכה גם את המרור. אוכל בלא הסבה.

ה ה’, ֱאלקינּו ֶמֶלְך ָהעוָלם, ּבוֵרא  רּוְך ַאָתּ ָבּ

ִרי ָהֲאָדָמה. ְפּ

My Rabbi 
 said to use parsley!
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ַיַחץ 
We begin our meal as poor slaves in Egypt. How poor? We don’t even have a whole matza10 

to our name. That’s why we break our middle matza. Of course (as your mother told you) it’s a 
sin to waste food, so the other half of the matza comes back as the Afikomen.

יד ַמּגִ
Basic Structure of the Haggadah11

When you open the Haggadah you notice that it doesn’t just jump right into the story of 
the Exodus. Just ask your uncle Sydney, who starts complaining the seder is too long as soon as 
he walks in the door… just as you open it for Eliyahu. 

What are all these paragraphs about and how do they relate to the commandment to tell 
the story of the Exodus?

These paragraphs are actually an introduction, but before we go on, the introduction needs 
an introduction.(This sounds a lot better in Yiddish.)

10 For required matza portion measurements, see Appendix D.
11 The world “Haggadah” comes from the verse “And you should tell your son.” Thus, its original meaning referred to the part of the 
Seder where we tell the story (i.e.: Maggid). Many of these ideas were taken (and often corrupted by the authors) from the work of 
Rabbi Menachem Leibtag. His influence runs through the entire commentary on the Haggadah.

יחץ

ִים,  ַתּ בוצע ֶאת ַהַמָצה ָהֶאְמָצִעית ִלְשׁ

ין ֶאת ַהֵחִצי ַהָגדול ָלֲאִפיקוָמן. ּוַמְצְפּ

Yachatz

Take the middle matzah and break it into two, one 
piece larger than the other. The larger piece is set 
aside to serve as afikoman. The smaller piece is put 
back, between the two matzot.
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The Mishnah12 states that the way to tell the story of the Exodus is to be מתחיל בגנות 

 that is, we must begin by speaking of Israel’s disgrace and end in praise. We ,ומסיים בשבח
begin at a low point in Jewish history and end at a high point. The reason for this requirement 
is that the seder must be a dynamic experience. We must start in one place and end up in 
another (hopefully not at our in-laws). By the end of the seder, we should stand transformed 
(more than meets the eye). The seder is not just another meal and that’s not just because it 
takes so long until we finally eat. The seder is the starting point of a revolution that begins in 
Egypt and continues all the way to the Mamilla Mall in Jerusalem (and soon to the stone steps 
of the Third Temple). 

4:01 מסכת פסחים 12 
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Everyone knows when it comes to Jews there are always at least two opinions. How we 
relate the story of the Exodus is no exception. Two opinions found in the Talmud13 debate the 
exact nature of Israel’s ,גנות or disgrace. Rav says that the disgrace is that our forefathers were 
idolaters. Shmuel says that our disgrace was that we were slaves in Egypt. 

This debate has far reaching consequences. It touches upon the main theme of the 
evening. Rav, who says our forefathers were idolaters, believes that the theme is our 
embracing of ’עבודת ד (service to God) and the performance of God’s commandments.

Shmuel, who focuses on the miracles, tell us the theme is the הכרת הטוב (appreciation) 
we have for God’s redeeming us from slavery in Egypt.Our current version of the Haggadah 

first appears in complete form in the Gaonic period (500 
CE-1000 CE)14. Before this period, it appears that some 
Haggadahs only contained Shmuel’s עבדים היינו (“We 
were slaves...”) and others, only Rav’s מתחילה עובדי 

 From the beginning our“) 15 אבותינו עבודה זרה היו
fathers were idol worshipers”) In fact, there are extant 
texts of the Haggadah discovered in the Cairo Gineza16 
that contain only מתחילה עובדי עבודה זרה היו אבותינו 
without עבדים היינו. It appears that in the times of the 

13 ibid.
14 In Temple times, the seder was likely a meal made up of the pascal offering, matza and maror. These foods would spark a 
discussion of the story of the Exodus, climaxing in Hallel. 
.הגדה שלימה, ר’ מנחם כשר  15
16 The Cairo Gineza was an area located in the attic of a synagogue in Cairo used to store old and worn out holy books. 
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Gaonim these two versions were blended together to form our modern Haggadah.17

Based on the structure and content of our Haggadah, it appears that Shmuel’s section 
begins with עבדים היינו (“We were slaves…”) and ends with the paragraph of רבי אלעזר בן 

 (Blessed is the Omnipresent) ברוך המקום Rav’s section begins with .(”…R. Eleazar“) עזריה
and ends with, והיא שעמדה (“And [the covenant] stood by us”...). Mikrah Bikurim, (the 
main story) is common to both opinions.18

Shmuel’s Intro:
מה נשתנה1
עבדים היינו

     4 Questions

Rav’s Intro:  
ארבע בנים

 מתחלה עובדי עבודה זרה
4 Son’s Questions

Increasing the praise theme: Covenant theme:
מעשה ברבי אליעזר
 Story of the sages

ברוך שומר הבטחתו לישראל
Covenant 101

אמר רבי אלעזר בן עזריה
Obligation to Mention Exodus

והיא שעמדה
Covenant applies always

Exodus Story (Mikrah Bikurim)
דינו

Dayyenu 

רבי גמליאל
Raban Gamliel—the final check 

הלל
Hallel

In 1896 Solomon Schechter brought to London over 100,000 pages of Gineza texts, many of which had never been seen before by 
the modern world. 
17 See commentaries of Rabbainu Yaqar and Avudraham, Toras Chayim Haggadah Pages 31-33.
18 If you found this easy to follow, you need more wine at your seder.
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I. The Introductions 

It appears  that the Sages wrote an introduction or teacher’s manual to the Haggadah. In 
our text of the Haggadah we have not one, but two introductions. One follows the opinion of 
Rav and the other, the opinion of Shmuel.19 That old Maxwell House Haggadah isn’t just the 
story of the Exodus; it comes complete with its very own instruction book. Apparently the 
Sages figured we needed “Cliff Notes.”

Closer examination of the two introductions reveals parallel structures. Each section has 
four questions answered succinctly (by one of the two opinions), proof texts, a development 
of the main theme advocated and a description of who, what, where, when, and how to tell 
the story of the Exodus.

II. The Story of the Exodus 

After all the introductions, the Haggadah finally gets down to the main event; the actual 
story of the Exodus told through the verses of Mikrah Bikurim. Mikrah Bikurim concludes 
with the 10 plagues.

III. The Embellishments 

In many Haggadahs20 the next section, רבי יוסי הגלילי (Rabbi Yossi Hagalili), informs 
us that there were not just 10 plagues but actually 40 or even 50 plagues and five times that 
number at the Red sea. The Sages are continuing with the theme of כל המרבה לספר ביציאת 

 the more one amplifies the telling of the story, the more he is“ 21,מצרים הרי זה משובח
praised.”

IV. Thanksgiving 

Dayyenu דיינו (“It would have been enough for us…”) follows and serves as a synopsis 
of the goodness God performed for the Jewish people. Dayyenu also evokes our thanks 
and praise. The remainder of the Haggadah continues with this theme of thankfulness and 
appreciation.

19 See page 12.
20 This section is absent from the Rambam’s Haggadah,as well as most early Haggadah texts. 
 means both to tell a story and to count. Dr. David Segal (a ,לספר ,The word .ספר אבודרהם סדר ההגדה ופירושה ד”ה ומתחיל ההגדה 21
mathematician) has suggested that the addition of the “multiplication tables” was based on the second meaning of לספר, where we 
actually “count” the miracles wrought in Egypt.
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V. Final Check 

At the conclusion of the Exodus story, Raban Gamliel tells us that if a person has not 
made mention of three things in his recounting of the story, he has failed to fulfill his seder 
obligation. These three items are the Passover offering, Matza, and Maror. Raban Gamliel 
provides a kind of final checklist to insure that we have not neglected any significant section of 
the story.

ָהא ַלְחָמא ַעְנָיא
This is the poor bread

Commentators have struggled to explain הא לחמא עניא, (“This is the poor bread22”). 
It was added to the text of the Haggadah shortly before the 9th century. It appears to be a 
composite of three unrelated statements loosely joined together.23

Actually, the paragraph of הא לחמא is a unified statement. Having just sat down, about to 
begin the seder, it is very important to set the stage for the night’s event.

How do we do that? We look at the Matza on our table and recall the Matza our ancestors 
prepared the night of the Exodus. And we say the words our forefathers would have said at 
that very first seder in Egypt, as we embark on a journey that will reenact those events.

22 Those of us who purchase Hand Shmurah Matza truly internalize the deeper meaning of poor mans bread.
23 The first clause is an explanation of the significance of Matza. As described in the Mishna, the Matza would be brought before the 
Seder leader at this point. The leader therefore would point and say “this is the poor bread.” (The sentence beginning with the words 
Ha Lachma is not found in R. Saadiah’s Haggadah.) The second is an invitation to the needy. “Kol Dichfin” is probably taken from 
the statement of R. Hunah in the Talmud Taanit 20b. Before he ate, R. Hunah would invite others to join him as an act of tzedakah, 
until his wife got fed up with this. The last is anticipation. “HaShatah Hacha” is finally the mission statement for our meal.
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Let anyone who is hungry come into our home to eat and join our חבורה 

(Paschal party club). Let them share in this special Passover meal God 

commanded us to eat. This year we celebrate in Egypt. Next year when we 

celebrate this day again, we will be in Israel. This year we are slaves, next year 

we will be in Israel, free at last, free at last.

Rav Soloveitchik also understands this paragraph as a unified tone-setting statement for the 
festive meal or seudah we are about to begin. He explains that eating is a pleasurable activity 
and fulfills a natural biological urge. Many religions distance themselves from all physical 
pleasure and shun desire. Judaism, however, chooses to elevate or redeem physical pleasure 
and consecrate desire. The seudah on Passover is the paradigm for redeeming the animalistic 
act of eating. This meal is a sacrificial-covenantal meal. That is, a meal where we exercise our 
free-will; a meal where we simultaneously choose to limit our selfishness and reach out to our 
community.

 Eating is more than satisfying our primitive desire for food. It is a sacrificial :הא לחמא .1
activity redeemed by exercising our self-discipline through limiting the variety of the foods we 
consume. Tonight we sacrifice our diet of rich, yeast-risen bread and replace it with humble, 
unleavened bread.24 Pointing to the broken matza, we dedicate this meal to reliving our 
redemption from slavery.

 Even this poor, meager bread is too much for me to eat alone.25 I want to :כל דכפין .2
share my meal.26  
.Matza is called humble bread because it is dwarfed and unsuccessful dough הגדה של ריטב’’א ד’’ה הא לחמא24
25 Rav Soloveitchik understands יחץ (breaking the middle matza), as sharing our broken pieces of matza with another.
.says that the ability to share a meal is a sign of freedom ריטב’’א The .הגדה של ר’ אברהם חדידה ד’’ה והא לחמא עניא26

מגיד
קול  יַה ֶאת ַהְקָעָרה ְואוֵמר ְבּ ְמַגֶלה ֶאת ַהַמצות, ַמְגִבּ

ָרם:

ַאְרָעא  ָהא ַלְחָמא ַעְנָיא ִדי ֲאָכלּו ַאְבָהָתָנא ְבּ

ל ִדְצִריְך ֵייֵתי  ל ִדְכִפין ֵייֵתי ְוֵייכל, ָכּ ְדִמְצָרִים. ָכּ

ְוִיְפַסח.

ָרֵאל.  ַאְרָעא ְדִיְשׂ ָאה ְבּ ָנה ַהָבּ א ָהָכא, ְלָשׁ ָתּ ָהַשׁ

ֵני חוִרין. ָאה ְבּ ָנה ַהָבּ א ַעְבֵדי, ְלָשׁ ָתּ ָהַשׁ

Maggid  
Retelling the Passover Story
Raise the tray with the matzot and say:

This is the bread of affliction that our fathers ate 
in the land of Egypt. Whoever is hungry, let him 
come and eat; whoever is in need, let him come and 
conduct the Seder of Passover. This year [we are] 
here; next year in the land of Israel. This year [we 
are] slaves; next year [we will be] free people.
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I take responsibility for the community and ensure that everyone has a seder. Through 
the miracle of sharing - by inviting a guest to my house - the meal becomes sacrificial, an 
expression of my free-will.

 ,Let all that would eat alone come to my seder.27 Eating alone, isolated :כל דצריך .3
without friends is also a form of suffering. Let all those in need of companionship come to our 
communal meal.28

 Finally, we redeem our meal by infusing it with historical content. Our :השתא הכא .4
meal becomes a symposium, an educational seminar. It is much more than a biological activity. 
Our history impacts on our present and future. השתא הכא is the mission statement for our 
meal. It tells us that this evening we will re-experience the Exodus, going from slavery to 
freedom. לשנה הבאה בארעא דישראל השתא הכא is also a prayer, “Next year we will live as 
free men in Israel.”The conclusion of the seder 
also ends with the same prayer: “Next year in the 
Land of Israel.”

 רמב’’ם פ’’ב הלכות קרבן פסח ה’’ב 27
28 This is in contrast to Egyptian society, where the class structure did not permit acts of loving kindness.



1818

ָנה ַתּ ׁ ְשּ ַמה ִנּ
Mah Nishtana

Shmuel’s Introduction to the Haggadah
The מה נשתנה (the Four Questions) illustrates how to best tell the story of the Exodus.29 

That is, we tell the story through questions. Questions are the way we ensure participation and 
communication. It’s hard to ask questions if you’re asleep.30 We go through all kinds of antics, 
like dropping 100 ping-pong balls from the ceiling to reenact the plague of hail, to keep the 
kids awake. (If only it worked for Uncle Sydney.) Not only are we not afraid of questions, we 
require them. In order for the seder to become a true learning experience we need questions. 
An unsolicited answer sounds like a sermon and usually falls on deaf ears.31 The Four 
Questions are only a model. We must pose our own questions and embark on our own journey 
of discovery.

Four symbols are mentioned: Matza, Marror, Dipping, and Reclining. Two of these items 
are symbols of slavery and two are symbols of freedom.32 The question that comes out of the 
 is: Why do we have all of this conflicting symbolism? What is the theme of the מה נשתנה
night?33 

29 The questions we ask are not the original model questions. In Temple times, there were three, not four and the question about the 
Pascal sacrifice was prominent. 
30 Although not impossible! Uncle Dave once asked a profound question while in deep REM sleep.
31 Don’t we know that through personal experience!
32 How is reclining a symbol of freedom? We theorize that back in the day, reclining during a meal was a sign of nobility and 
opulent success. Rav Soloveitchik, however, states that reclining demonstrates freedom even today. Reclining is disrespectful and 
can only be done when you are free to act as you like. That is why one cannot recline at a seder if his rebbe is present. It would be 
disrespectful. In ancient Rome, women, children and slaves did not recline. Daily life of Ancient Rome, Page 265.
33 “When are we eating?” does not count as a theme.

ִני.  מסיר את הקערה מעל השולחן. מוְזגִין כוס ֵשׁ

ן ׁשוֵאל: ַהֵבּ

ילות? ל ַהֵלּ ְיָלה ַהֶזּה ִמָכּ ָנה ַהַלּ ַתּ ׁ ְשּ ַמה ִנּ

ְיָלה ַהֶזּה  ה, ַהַלּ ילות ָאנּו אוְכִלין ָחֵמץ ּוַמָצּ ָכל ַהֵלּ ְבּ ֶשׁ

ה. - ּכלו ַמָצּ

ְיָלה  ָאר ְיָרקות - ַהַלּ ילות ָאנּו אוְכִלין ְשׁ ָכל ַהֵלּ ְבּ ֶשׁ

ַהֶזּה )כולו( ָמרור.

ַעם ֶאָחת -  יִלין ֲאִפילּו ַפּ ילות ֵאין ֶאנּו ַמְטִבּ ָכל ַהֵלּ ְבּ ֶשׁ

י ְפָעִמים. ֵתּ ְיָלה ַהֶזּה ְשׁ ַהַלּ

ין -  ִבין ּוֵבין ְמֻסִבּ ין יוְשׁ ילות ָאנּו אוְכִלין ֵבּ ָכל ַהֵלּ ְבּ ֶשׁ

ין.  ָלנו ְמֻסִבּ ְיָלה ַהֶזּה ֻכּ ַהַלּ

The tray with the matzot is moved aside, and the second 
cup is poured.(Do not drink it yet).
Now the child asks “Mah Nishtana?”

What makes this night different from all [other] nights?

On all nights we need not dip even once, on this night we 
do so twice!

On all nights we eat chametz or matzah, and on this night 
only matzah.

On all nights we eat any kind of vegetables, and on this 
night maror!

On all nights we eat sitting upright or reclining, and on 
this night we all recline!
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Shmuel’s theme (“We were slaves”) provides the 
answer34` to the questions asked in the מה נשתנה, (the 
four questions). The theme of the meal and the reason 
for the opposing symbols at the seder is because tonight 
we are going to journey from slavery to freedom. מתחיל 

 We begin with disgrace and end) בגנות ומסיים בשבח
with praise.)35 According to Shmuel we begin as slaves to 
Pharaoh in Egypt and end the evening as free people.

So why do we tell the story of the Exodus? To thank God for personally bringing about 
our deliverance. The goal of the seder according to Shmuel is reached when we sing הלל 
(hallel) in praise of God.   

But there’s a problem here and it’s a big one.36  Sure God took us out of 
Egypt. But wasn’t it God who put us in there to begin with? Abraham was 
told by God that his children, the Jewish people, were destined to be slaves 
in a foreign nation for 400 years. (See Genesis 15:1-21.) God put us into 
slavery, so why are we praising Him?

34 “We were slaves” is not necessarily intended as an answer to the four questions. In fact, one early version of the Haggadah has this 
passage at the end (after the description of the plagues). Thus, “four questions” could be (i) rhetorical questions, (ii) statements or 
(iii) perhaps the rest of the Haggadah is intended to be the answer.
 תלמוד בבלי מסכת פסחים דף קטז עמוד א 35
36 Besides Uncle Dave who just fell off his chair. That was just four cups Uncle Dave!

ַעת ֲאִמיַרת ַהַהָגָדה. ְשׁ ְהֶייָנה ְמגלות ִבּ ַהַמצות ִתּ

ִמְצָרִים, ַוּיוִציֵאנּו ה’  ֲעָבִדים ָהִיינּו ְלַפְרעה ְבּ

ָיד ֲחָזָקה ּוִבְזרַע ְנטּוָיה. ְוִאּלּו לא  ם ְבּ ׁ ֱאלקינּו ִמָשּ

ְצָרִים,  רּוְך הּוא ֶאת ֲאבוֵתינּו ִמִמּ דוׁש ָבּ הוִציא ַהָקּ

ִדים ָהִיינּו  ְעָבּ ֲהֵרי ָאנּו ּוָבֵנינּו ּוְבֵני ָבֵנינּו ְמֻשׁ

נּו  ָלּ נּו ֲחָכִמים ֻכּ ָלּ ִמְצָרִים. ַוֲאִפילּו ֻכּ ְלַפְרעה ְבּ

נּו יוְדִעים ֶאת ַהּתוָרה  ָלּ נּו ְזֵקִנים ֻכּ ָלּ ְנבוִנים ֻכּ

ה  ְרֶבּ יִציַאת ִמְצָרִים. ְוָכל ַהַמּ ר ִבּ ִמְצָוה ָעֵלינּו ְלַסֵפּ

ח. ָבּ יִציַאת ִמְצַרִים ֲהֵרי ֶזה ְמֻשׁ ר ִבּ ְלַסֵפּ

י  ַע ְוַרִבּ י ְיהוֻשׁ י ֱאִליֶעֶזר ְוַרִבּ ַרִבּ ה ְבּ  ַמֲעֶשׂ

With the matzah partly uncovered, we now say “We were slaves. 
. .”

We were slaves to Pharaoh in Egypt, and the Lord, our G-d, took 
us out from there with a strong hand and with an outstretched 
arm. If the Holy One, blessed be He, had not taken our fathers 
out of Egypt, then we, our children and our children’s children 
would have remained enslaved to Pharaoh in Egypt. Even if all 
of us were wise, all of us understanding, all of us knowing the 
Torah, we would still be obligated to discuss the exodus from 
Egypt; and everyone who discusses the exodus from Egypt at 
length is praiseworthy.
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Going down to Egypt had a purpose. One reason we were sent to Egypt was to become a 
nation, a special nation. God needed to make us into a nation that would protect the weak, 
defend the stranger and care for the poor37— a nation that would never oppress any human 
being. In order to create such a nation and ensure that this nation would never lose sight of its 
purpose, that nation would have to begin as a nation of slaves.

In order to feel empathy for the “other,” the stranger, the one less 
fortunate, we need to know viscerally what it feels like to be on society’s 
lowest rung. The Torah validates many of the mitzvot (commandments) 
that require empathy with the reminder that we were once slaves in Egypt. 
According to Shmuel, we also thank God for making us into a nation that 
learned to value and care for all human beings.

How do we express boundless gratitude?38 The subsequent sections of 
Shmuel’s teacher’s manual tell us what we need to know.

י ֱאִליֶעֶזר ַרִבּ ה ְבּ ַמֲעֶשׂ
It happened that Rabbi Eliezer

This paragraph is a type of proof text for the previous statement “that one who expands 
is to be praised.”It is based on a story involving the Sages who lived at the time of the 
destruction of the second Temple in Jerusalem.

On Passover night the Sages stayed up talking about the Exodus and complaining about 
how small the portions were at the B’nai Brak Ramada.

  In this real life illustration, not only did the Sages (who probably knew the story of the 
Exodus pretty well) fulfill their obligation of telling the story of the Exodus, but they spoke

37 Robbing the rich to give to the poor - not a Jewish idea (sorry, Robin!).
38 Shmuel tells us that all those that amplify the telling of the Exodus story are considered praiseworthy. The sections that follow are 
examples how to amplify the story. 
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about it all night long. (We are unsure, however, of the exact time their meal was served or 
how it tasted.)

Who is obligated in the mitzvah to tell the story of the Exodus? Shmuel tells us: Everyone! 
Even if we know the story so well we could teach it, we are still obligated in the mitzvah. Here 
we increase the retelling of the story by increasing the scope of the obligation. 

How much time should we spend on the story? Is there a point when we’re done? No! The 
more we tell the story, the better. (If you just read that last sentence out loud, at this point you 
may want to convince your relatives to chill out and put down the knives.)

It happened that Rabbi Eliezer, Rabbi Yehoshua, Rabbi 
Elazar ben Azaryah, Rabbi Akiva and Rabbi Tarphon 
were reclining [at a seder] in B’nei Berak. They were 
discussing the exodus from Egypt all that night, until their 
students came and told them: “Our Masters! The time has 
come for reciting the morning Shema!”

י ַטְרפון  י ֲעִקיָבא ְוַרִבּ ן ֲעַזְרָיה ְוַרִבּ ֶאְלָעָזר ֶבּ

ִרים  ְבֵני ְבַרק ְוָהיּו ְמַסְפּ ין ִבּ ָהיּו ְמֻסִבּ  ֶשׁ

אּו  ָבּ ְיָלה, ַעד ֶשׁ ל אותו ַהַלּ יִציַאת ִמְצַרִים ָכּ  ִבּ

יַע ְזַמן  ַתְלִמיֵדיֶהם ְוָאְמרּו ָלֶהם ַרּבוֵתינּו ִהִגּ

ֲחִרית. ל ַשׁ ַמע ֶשׁ ְקִריַאת ְשׁ
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ן ֲעַזְרָיה י ֶאְלָעָזר ֶבּ ָאַמר ַרִבּ
Rabbi Eleazar ben Azaryah said

When do we discuss the Exodus? The previous paragraph tells us that the rabbis stayed up 
all night. This paragraph addresses the commandment to remember the Exodus every day of 
one’s life.

How is the commandment to remember the Exodus every day related to Passover? Passover 
is a holiday where we relive the Exodus each year in order to ensure that we remember it each 
day. Halfway around the year we have another kickoff day, Rosh Hashana. Rosh Hashana 
ensures that we remember that God created the world every day.

Again we see the concept of amplification of the story of Passover in the above text. 
According to Rabbi Eliezer, we will need to remember the Exodus both during the daytime and 
at night, and according to the sages, in this world and even in the world to come.

Rav’s Introduction to the Haggadah

We see a shift in tone. The Torah becomes the focus of our discussion.

 How do we best relate the story of the Exodus? Just like Shmuel, the medium is again
 questions. But Rav’s goal is different. It’s not only to recognize the good God did for us in

  (service of ’עבודת ד Egypt. To Rav the purpose of the seder is to educate our children in
 God) and train them in the performance of mitzvot. To properly educate children we must
 be sensitive to their specific needs and abilities. The answers to the Four Questions must be
specially crafted for each child.39

 הגדה של ריטב’’א ד’’ה כנגד ד’ בנים 39

ְבִעים  ֶבן ִשׁ ן ֲעַזְרָיה ֲהֵרי ֲאִני ְכּ י ֶאְלָעָזר ֶבּ ָאַמר ַרִבּ

ילות  ֵלּ ָאֵמר ְיִציַאת ִמְצַרִים ַבּ ֵתּ ָנה ְולא ָזִכיִתי ֶשׁ ָשׁ

ְזּכור ֶאת  ֱאַמר, ְלַמַען ִתּ ֶנּ ן זוָמא, ֶשׁ ּה ֶבּ ְרָשׁ ָדּ ַעד ֶשׁ

יָך  יָך. ְיֵמי ַחֶיּ יום ֵצאְתָך ֵמֶאֶרץ ִמְצַרִים ּכל ְיֵמי ַחֶיּ

ילות. ַוֲחָכִמים אוְמִרים  יָך ַהֵלּ ִמים. ּכל ְיֵמי ַחֶיּ ַהָיּ

יָך ְלָהִביא  יָך ָהעוָלם ַהֶזּה. ּכל ְיֵמי ַחֶיּ ְיֵמי ַחֶיּ

יַח: ִשׁ ִלימות ַהָמּ

Rabbi Eleazar ben Azaryah said: “I am like a man of 
seventy years old, yet I did not succeed in proving that the 
exodus from Egypt must be mentioned at night-until Ben 
Zoma explained it: “It is said, `That you may remember the 
day you left Egypt all the days of your life;’ now `the days of 
your life’ refers to the days, [and the additional word] `all’ 
indicates the inclusion of the nights!” The sages, however, 
said: “`The days of your life’ refers to the present-day world; 
and `all’ indicates the inclusion of the days of Mashiach.”
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ָרה ּתוָרה ְבּ ָעה ָבִנים ִדּ ֶנֶגד ַאְרָבּ ְכּ
The Torah speaks of four children 

The Four Sons (not to be confused with The Four Tops, the Fab Four, the Sons 

of Italy or My Three Sons):

The four questions posed by the four sons come from four places where the Torah instructs 
how to answer questions posed by your children.40

What are the questions really asking?
40 Proving conclusively that the Bible predates portable electronic devices.

ַתן ּתוָרה ְלַעּמו  ָנּ רּוְך ֶשׁ רּוְך הּוא, ָבּ קום, ָבּ רּוְך ַהָמּ ָבּ

רּוְך הּוא. ָרֵאל, ָבּ ִיְשׂ

ָרה ּתוָרה: ְבּ ָעה ָבִנים ִדּ ֶנֶגד ַאְרָבּ  ְכּ
ם, ע, ְוֶאָחד ָתּ  ֶאָחד ָחָכם, ְוֶאָחד ָרָשׁ

אול. ֵאינו יוֵדַע ִלְשׁ ְוֶאָחד ֶשׁ

Blessed is the Omnipresent One, blessed be He! Blessed is 

He who gave the Torah to His people Israel, blessed be He! 

The Torah speaks of four children: 

One is wise, one is wicked, one is simple and one does not 

know how to ask.
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The Wise Son
The wise son asks about the laws of the Korban Pesach (the Passover 

offering) and not about the story of the Exodus.41 The answer he receives, 
therefore, speaks about the specific laws of the offering.42

The Wicked Son43

The wicked son asks, “Why are you doing this crazy service with the 
Korban Pesach and all these mitzvot?”44

 We tell the wicked son that the “seder mitzvot” performed in Egypt 
provided the merit the Jewish people needed45 to be redeemed from slavery 
in Egypt.46 (Rav’s central theme.)47

הגדה של ריטב’’א ד’’ה חכם 41
42 In context (Deuteronomy 6:20), the wise son asks, “What are mitzvot about?”He is asking, “Why should we do mitzvot?”
43 Other texts read:

44 We have all felt that the treatment of the wicked son unfair, out of place, and does not go along with the 
Dr. Spock generation. (No, not the Vulcan, the pediatrician.)
Rav Amnon Bazak has suggested that the version of this paragraph contained in the Jerusalem Talmud may provide 
us with an approach. The Jerusalem Talmud’s version of the Four Sons adjusts the text to read “for me and not for 
oso haish [literally ‘that man’].” “If oso haish were here, he would not be redeemed.” תלמוד ירושלמי פסחים פ’’י ה’’ד
45 Exodus 13:8.
46 This is not an interruption by an uncooperative party at a seder. (You know who you are.) As we will
see, this exchange goes to the core of the Exodus story. If the Jews in Egypt had balked at fulfilling God’s  
commandments at the original seder we’d still be building pyramids.
47 The wicked son’s father: “Could be worse.” 

The wise one, what does he say?
“What are the testimonies, the statutes and the laws which 
the Lord, our G-d, has commanded you?” You, in turn, shall 
instruct him in the laws of Passover, [up to] `one is not to 
eat any dessert after the Passover-lamb.’

The wicked one, what does he say?
“What is this service to you?!” He says `to you,’ but not to 
him! By thus excluding himself from the community he has 
denied that which is fundamental. You, therefore, blunt his 
teeth and say to him: “It is because of this that the Lord did 
for me when I left Egypt”; `for me’ - but not for him! If he 
had been there, he would not have been redeemed!”

 ָחָכם ָמה הּוא אוֵמר?
ה ה’  ר ִצָוּ ִטים ֲאֶשׁ ָפּ ְשׁ ים ְוַהִמּ ָמה ָהֵעדות ְוַהֻחִקּ

ַסח:  ִהְלכות ַהֶפּ ה ֱאמור לו ְכּ ֱאלקינּו ֶאְתֶכם. ְוַאף ַאָתּ

ַסח ֲאִפיקוָמן: ֵאין ַמְפִטיִרין ַאַחר ַהֶפּ

ע ָמה הּוא אוֵמר?  ָרָשׁ
ָמה ָהֲעבוָדה ַהּזאת ָלֶכם. ָלֶכם - ְולא לו. ּוְלִפי 

ה  ר. ְוַאף ַאָתּ ִעָקּ ַפר ְבּ ָלל ָכּ הוִציא ֶאת ַעְצמו ִמן ַהְכּ ֶשׁ

ה ה’ ִלי  ֲעבּור ֶזה ָעָשׂ יו ֶוֱאמור לו: “ַבּ ָנּ ַהְקֵהה ֶאת ִשׁ

ם, לא  ְצָרִים“. ִלי ְולא לו. ִאּלּו ָהָיה ָשׁ ֵצאִתי ִמִמּ ְבּ

ָהָיה ִנְגָאל:
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The Simple Son48

The simple son is referring to the need to perform the Passover offering 
and perhaps all the mitzvot associated with Passover. We answer simply, that 
we do all these mitzvot because God took us out of Egypt.49 

The Son That Doesn’t Know To Ask
Again, the focus is on the mitzvot associated with Passover.50 These 

questions are very different from Shmuel’s questions. They are fundamental; 
almost confrontational. Collectively they ask, “Why do we bother 
celebrating (or commemorating) Passover at all?” The answer to this question 
is coming up momentarily. 

The Yerushalmi’s (Jerusalem Talmud) version of the four Sons is not PC. 
It calls the Tam (the simple, plain, straightforward son), the Tipesh or the stupid idiot son.(In 
most Jewish families that would be the son that couldn’t get into medical school.)

48 Exodus 13:14.
49 In context (Shemot 13:11-16), the simple son questions the קדושת בכור (the holiness of the first born) and
its relationship to the Exodus. He questions why is there a mitzvah to redeem every first-born animal and
child.
50 The source for this question is the same as for the wicked son (Deuteronomy 6:1-25). The unspoken
question is why do we do these commandments?  והגדת לבנך, ביום ההוא לאמר בעבור זה עשה ד’ לי, בצאתי ממצרים   

The simpleton, what does he say?
“What is this?” Thus you shall say to him: “With a strong hand 

the Lord took us out of Egypt, from the house of slaves.”

As for the one who does not know how to ask, you 

must initiate him, as it is said:
“You shall tell your child on that day, `It is because of this that 

the Lord did for me when I left Egypt.’”

ם ָמה הּוא אוֵמר? ַמה ּזאת?  ָתּ

חוֶזק ָיד הוִציָאנּו ה’  ְוָאַמְרָתּ ֵאָליו “ְבּ

ית ֲעָבִדים“. ְצַרִים ִמֵבּ ִמִמּ

אול - ֵאינו יוֵדַע ִלְשׁ  ְוֶשׁ

יום  ְדָתּ ְלִבְנָך ַבּ ֱאַמר, ְוִהַגּ ֶנּ ַתח לו, ֶשׁ ַאְתּ ְפּ

ה ה’ ִלי  ֲעבּור ֶזה ָעָשׂ ַההּוא ֵלאמר, ַבּ

ְצָרִים. ֵצאִתי ִמִמּ ְבּ
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In addition, the Yerushalmi’s version of the response given 
to the Tam/Tipesh turns out to be the response most Haggadahs 
reserve for the wise son.“Teach him the laws of Passover even not 
to eat at another table after the afikomen.”The laws of Passover are 
complicated, so then why is this the proper response for the slow 
learner? The answer is that the obligation on Passover night is to relate to our son the story of 
the Exodus with all of its suspense and grandeur. It will instill in our son, a deep connection 
with the Jewish people and the transcendent God that made a deal with Abraham and kept 
his promise even after many generations. True, the laws of Passover are complicated and 
important, but they do not reveal the deep and profound relationship of the Jewish people and 
their God. For the son who cannot appreciate the spiritual depth, at a minimum he must be 
informed of the technical rules that govern our behavior on the Seder night. However, the laws 
of Passover are not the main dish tonight.

The Haggadah focuses on the verse that is cited in connection with the answer given to the 
fourth son, the שאינו יודע לשאול, (the son that doesn’t know to ask):

and you shall your son on that day, it was because of this that God did for me 
when I left Egypt.51

 The Haggadah now questions exactly when this mitzvah should be done.

51 Exodus 13:8.
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ָיכֹול ֵמרֹאׁש ֹחֶדׁש52
Must be from the first of the month

Why would one think to begin telling the Exodus story on Rosh Chodesh, (the 1st of 
the month of Nissan)? The reason one might think to perform the seder earlier on Rosh 
Chodesh is because it was on Rosh Chodesh that we were commanded to ready the sacrificial 
lamb needed for the Passover offering. This was the turning point. Until this point the Jewish 
people had failed to earn their freedom as active participants in the Exodus. They went along 
for the ride, but they didn’t do anything to help their cause. They had not yet fulfilled their 
role as partners in the redemption as originally envisioned at the burning bush. The plan53 
was that the leaders of the Jewish people were supposed to join Moses and approach Pharaoh 
together; not the way it turned out, where the leaders took off and Moses had to do it all on 
his own. It took until Rosh Chodesh for the Jewish people to actively fulfill their part of the 
covenant. Taking the lamb (considered by the Egyptians a god) effectively cut off all relations 
with Egypt. 

The word זה or “this” implies that the story is to be told when you can point to 
something. What is this something? What are we pointing to that’s so important? The Torah 
says that it was because of “this” that God took us out of Egypt. Whatever we’re 
pointing to was the reason we were redeemed.

                                                                                                                Moses 54  

52 Structurally, this passage is part of the son-who-does-not-know-how-to-ask  paragraph (See Maimonides’ Haggadah text).
53 Exodus 3:18. 
54 A.K.A. Harriet Tubman.

One may think that [the discussion of the exodus] must be 

from the first of the month. The Torah therefore says, `On 

that day.’ `On that day,’ however, could mean while it is 

yet daytime; the Torah therefore says, `It is because of this.’ 

The expression `because of this’ can only be said when 

matzah and maror are placed before you.

יום ַההּוא.  ְלמּוד לוַמר ַבּ ָיכול ֵמראׁש חוֶדׁש? ַתּ

ְלמּוד  עוד יום? ַתּ יום ַההּוא ָיכול ִמְבּ ִאי ַבּ

י, ֶאָלא  ֲעבּור ֶזה לא ָאַמְרִתּ ֲעבּור ֶזה - ַבּ לוַמר ַבּ

ִחים ְלָפֶניָך. ֵיׁש ַמָצה ּוָמרור ֻמָנּ ָעה ֶשׁ ָשׁ ְבּ
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“This” refers to the specific mitzvot performed by the Jewish people on the night they left 
Egypt, namely the mitzvot of Pesach, Matza, and Maror.55 The best time to properly tell the 
story is when we have our visual aids of Pesach, Matza, and Maror on hand. If the Jews had 
not stepped up and performed these mitzvot, we’d be speaking Egyptian today. However, these 
objects are more than just visual aids. These three mitzvot earned our redemption and are the 
prototypes of all the mitzvot in the Torah.56 These mitzvot were the Jewish people’s handshake, 
i.e. their commitment to the covenant with God.

Now back to the four sons. They wanted to know why we do Passover, and for that 
matter, all mitzvot? What are these adolescents trying to do? Open up some kind of religious 
philosophy debate? Aren’t these questions supposed to relate to the story? According to Rav, 
it makes perfect sense, because for Rav, the Exodus story is all about the mitzvot and the 
covenant that God made with Abraham and the Jewish people. Our celebration of Passover is 
a reenactment of the covenant that the Jewish nation made with God upon exiting 
Egypt. Each year, we relive the choice set before us in Egypt and emphatically 
choose God over idolatry. Indirectly, Rav also answers why the Jewish people had 
to go down to Egypt. But before we can really understand what Rav is saying we 
may need some Biblical background.

55 Ibn Ezra, Exodus 13:8.
56 Rashi, Exodus 13:8.
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ה עֹוְבֵדי ֲעבֹוָדה ָזָרה ָהיּו ֲאבֹוֵתינּו ִחָלּ ִמְתּ
In the beginning our fathers served idols

We’ll start with Abraham. The family from which Abraham hailed was steeped in idolatry. 
In fact, Ur, where Abraham grew up, may have been one of the idol capitals of the ancient 
world. Abraham’s father was in the idol business. The sign in front of the factory probably 
read: Terach and Sons—Idols for Any Occasion (Including Bar Mitzvah’s).”Everything is going 
great for Terach’s family, pillars of the community.

Out of the blue, Abraham, the family nut, discovers God and decides to start a new cult: 
monotheism. 

יו  ה עֹוְבֵדי ֲעבֹוָדה ָזָרה ָהיּו ֲאבֹוֵתינּו, ְוַעְכָשׁ ִחָלּ ִמְתּ

ֱאַמר: ַויֹאֶמר ְיהֹוֻשַע  ֶנּ קֹום ַלֲעבָֹדתֹו, ֶשׁ ֵקְרָבנּו ַהָמּ

ֵעֶבר  ָרֵאל: ְבּ ה ָאַמר ה’ ֱאלֵֹקי ִיְשׂ ל ָהָעם, ֹכּ ֶאל ָכּ

ַרח ֲאִבי ַאְבָרָהם  בּו ֲאבֹוֵתיֶכם ֵמעֹוָלם, ֶתּ ָהר ָיְשׁ ַהָנּ

ַעְבדּו ֱאלִֹהים ֲאֵחִרים.  ַוֲאִבי ָנחֹור, ַוַיּ

ָהר  ח ֶאת ֲאִביֶכם ֶאת ַאְבָרָהם ֵמֵעֶבר ַהָנּ ָוֶאַקּ

ה ֶאת ַזְרעֹו  ָנַען, ָוַאְרֶבּ ָכל ֶאֶרץ ְכּ ָואֹוֵלְך אֹותֹו ְבּ

ן ְלִיְצָחק ֶאת ַיֲעֹקב ְוֶאת  ן לֹו ֶאת ִיְצָחק, ָוֶאֵתּ ָוֶאֵתּ

ת ֹאתֹו,  ִעיר ָלֶרֶשׁ ׂ ו ֶאת ַהר ֵשּ ן ְלֵעָשׂ ו. ָוֶאֵתּ ֵעָשׂ

ְוַיֲעֹקב ּוָבָניו ָיְרדּו ִמְצָרִים.

In the beginning our fathers served idols; but now the 
Omnipresent One has brought us close to His service, as it is 
said: “Joshua said to all the people: Thus said the Lord, the 
G-d of Israel, `Your fathers used to live on the other side of 
the river - Terach, the father of Abraham and the father of 
Nachor, and they served other gods.

“And I took your father Abraham from beyond the river, and I 
led him throughout the whole land of Canaan. I increased his 
seed and gave him Isaac, and to Isaac I gave Jacob and Esau. 
To Esau I gave Mount Seir to possess it, and Jacob and his sons 
went down to Egypt.”
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Put yourself in his position. You’ve just realized a fundamental truth. Do you continue 
to live a lie, or do you follow your beliefs and become a social outcast? This is what God was 
asking when He said to Abraham לך לך (get out of your country). Against common wisdom, 
Abraham decided that he would leave his country, abandon his birthplace, forsake his father’s 
home, and follow a god no one had heard of, to some place that God would show him.

                                          57

Now let’s fast-forward to Genesis 15:7 for a moment. We are at the ברית בין הבתרים, 
(the covenant between the pieces), at the historic site of the covenant. God just took Abraham 
outside and said that his children will be as numerous as the stars in the heavens. God says to 
Abraham, “I am Hashem who took you out of Ur Kasdim to give you this land (Israel) as a 
possession.”God tells him that he will have children.

57 On this Night: An Israeli Haggadah, Mishael and Noam Zion.
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57 On this Night: An Israeli Haggadah, Mishael and Noam Zion.

 Abraham is 99 years old, yet readily believes this promise and God 
finds Abraham’s faith praiseworthy. Then God tells Abraham that his 
children will inherit the land, but this time Abraham isn’t so sure. Abraham 
responds, “How will I know )אדע) that they will inherit the land?”A time-
out is called and God and Abraham break for a covenantal BBQ58.

Abraham falls into a deep sleep. God tells him, “Know for sure )ידוע 

 that your children will be foreigners in a land not their own. And (תדע
they will serve them and be oppressed by them for four hundred years. And the fourth 
generation will return to this land.”As part of God’s covenant, Abraham is told that his 
descendants will be enslaved in a foreign land. Why is this depressing news part of the 
covenant? And how did it reassure Abraham that his children would truly inherit the land? 
The answer to these questions may be related to how Abraham got his special status.

To start, Abraham was able to discern an invisible God from the world around him. 
Abraham was willing to stand up to his native culture, become a rebel , a pariah, and frankly, 
a weirdo. He was willing to leave his homeland to go to a hostile country filled 
with uncertainty. Abraham was even willing to undergo an operation59 to 
show that he was faithful to God. And when you’re 100 years old, it’s not so 
simple. Okay, now we know why God chose Abraham; he earned it. But does 
that mean that his descendants, the Jewish nation, were chosen for all time? Does that 
sound fair?

58 A smoking furnace and flaming torch passed between the animal parts. Even God likes indirect heat BBQ. 
59 Although God probably called it a “procedure.”
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Abraham (who has a history of questioning divine justice) asks, “It can’t be that millions of 
people will inherit the land because of my merit alone!”

This is where Egypt comes in. God sent Abraham’s family to Egypt in order to give them 
the chance to create a covenant with God that would mimic the one God made with Abraham. 
They would have to choose to follow God rejecting the general culture 
around them, (the greatest culture of the day) and demonstrate their 
resolve, even at the risk of death. Just as with the original covenant 
at the ברית בין הבתרים, (the covenant between the pieces), this 
national covenant would require the Jewish people to make a drastic 
commitment in order to seal the deal.60 

The Jewish people had been in Egypt for many generations. Each 
Israelite began to look, feel, and walk like an Egyptian.

They were having trouble seeing the God of Abraham in the 
natural world. When Moses first appears on the scene and asks the Jewish 
people to join him in the redemption movement, they agree, but their 
resolve evaporates when they hit the first bump in the road. Enter the 
staff, the blood, the frogs, the hail, the darkness; you know the routine, 
because we all saw the movie.  

The Jewish people clearly see God’s hand working in the world. 
They see it so clearly, that the world would never look the same. Right 
in the middle of all the excitement and special effects, the Exodus story 
is interrupted in the Torah (See Exodus 12:1-28) with the description 
and laws of the Passover offering. Why do we have this sacrificial digression in the middle of 
a great story? And why have a commemorative celebration of the Exodus before the actual 
Exodus? The answer is that this is not a digression or an event out of sequence. It was the 
vehicle by which the Jewish people merited their redemption. God asks them to rebel against 
the dominant culture and to slaughter, BBQ, and eat the god of Egypt. And just in case the 
Egyptian neighbors might miss the smell of roasting lamb, keep the lamb tied up in front of 
the house for days, and then paint your doors red with its blood. Talk about burning your 
bridges with your boss! (There goes “Employee of the Month Award.”) 
60Moreover, absolute slavery to Pharaoh prepared this nation for absolute dedication or servitude to God. It’s hard to say that the
”.was a punishment when God tells Abraham, “you will be buried in a ripe old ageברית בין הבתרים 
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By the way, did we mention that the Jews had neglected the mitzvah of Brit Milah during 
their years in Egypt, and now had to undergo a small 
operation before they could eat from the Passover offering?61

 If this wasn’t enough, God asks the Jewish nation to 
have faith in His promise and to leave their homes in Egypt 
and head out into the desert to a place that God would 
show them. Despite the fact that they were slaves, Egyptian 
culture had a definite draw and comfort (as does slavery 
itself ). Sure it was the house of bondage, but it was still home. And it’s difficult to leave 
home. 

Let’s recap.  Why did God ask them to do all these things? Because just like Abraham, 
God offered the Jewish nation a deal. And to make the 
deal, they needed to show commitment comparable to that 
demonstrated by Abraham.62 The Israelites took the giant leap 
of faith. Those heroes, through their acts of faith and bravery, 
sealed the Jewish national covenant with God. That’s why today 
we do all these Passover things. The answer to the four son’s 
questions is that the Passover mitzvot are the way we reestablish 
our covenant with God. It is so important, so basic, that we do it every Passover.63

Now back to the text cited above….ויאמר יהושע אל כל העם )and Joshua said to the 

entire nation…)

As we will see throughout the Haggadah, there is more to the proof texts than meets the 
eye. Viewed narrowly, the proof text is cited to show that ancestors worshiped idols. If so, 
why doesn’t the quote end at ויעבדו אלהים אחרים (“and they worshiped other gods”)?

 states that the Jewish people were given two mitzvot, the Passover offering and circumcision, in הגדה של ריטב’’א ד’’ה ואת ערום ועריה61
order for redemption to occur.
62 Based on lectures given by Rabbi David Fohrman. 
63 In fact, the Talmud entertains the notion that a new convert might be required to bring a Passover offering immediately upon 
conversion (no matter when).
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The proof text brought for Rav’s thesis of מתחלה עובדי ע“ז היו אבותינו (“originally 
our forefathers were idol worshippers”) comes from the last chapter of the prophet Joshua, 
Chapter 24. In this chapter, the Jewish people have just taken control of the land of Israel 
and are once again asked to make a covenant with God. Joshua reminds the people that their 
forefathers who lived in Canaan and Egypt were idolaters. 

Again the Jewish people are being asked, “What’s it going 
to be?” Are they going to return to their idolatrous past from 
Canaan and Egypt, or are they going to choose to follow the 
God of Abraham, the God that brought them out of Egypt? 
The Jewish people again chose God.64

Just as Israel reaffirmed the covenant in Joshua’s time, so too, we reaffirm the covenant in 
our time. Why do we celebrate Passover? Because Passover is the time when the Jewish nation 
first entered into an ongoing covenant with God and through Passover we annually reaffirm 
this covenant. 

The next paragraph describes the covenant between God and the nation of Israel. We do 
our part, (make a seder and choose to stay faithful to God’s laws), and God is faithful to do 
His part, enabling us to be a godly nation, a paradigm for the rest of the world. 

64 As the Jewish people enter the land with Joshua, they also eat the korban Pesach and perform milah.
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רּוְך הּוא ָרֵאל, ָבּ רּוְך ׁשֹוֵמר ַהְבָטָחתֹו ְלִיְשׂ ָבּ
Blessed is He who keeps His promise to Israel, blessed be He

                                                                   65     
 How many years were the Jews in slavery in Egypt? Most calculations have it at around 

210 years.66 Based on the promise God made to Abraham, the Jewish people should have been 
in Egypt for 400 years. What happened to the missing years?

Many commentators feel that since Abraham, Isaac and Jacob were considered aliens  while 
they lived in Canaan, the calculation of the 400 years begins right after the ברית בין הבתרים, 
(the covenant between the pieces), with the birth of Isaac.67 

65 The Comics Passover Haggadah: Shay Charka. This tradition continues, as is evident from the hotel towels that are ubiquitous in 
Israeli homes.
66 Kehas, one of the group that went down to Egypt, lived 133 years, his son Amram lived 137 and his son Moses was 80 at the 
time of the Exodus. Thus, we have 350 years, before reducing the sum for years when the lives of these three individuals overlapped. 
Clearly, according to the biblical genealogies, the Israelites were in Egypt for fewer than 400 years!
הגדה של ר’ אברהם חדידה ד’’ה מתחלה67

Blessed is He who keeps His promise to Israel, blessed be He!

For the Holy One, blessed be He, calculated the end [of 

the bondage], in order to do as He had said to our father 

Abraham at the “Covenant between the Portions,” as it is 

said: “And He said to Abraham, `You shall know that your 

seed will be strangers in a land that is not theirs, and they 

will enslave them and make them suffer, for four hundred 

years. But I shall also judge the nation whom they shall 

serve, and after that they will come out with great wealth.’”

רּוְך הּוא.  ָרֵאל, ָבּ רּוְך ׁשֹוֵמר ַהְבָטָחתֹו ְלִיְשׂ ָבּ

ץ,  ב ֶאת ַהֵקּ ׁ רּוְך הּוא ִחַשּ דֹוׁש ָבּ ַהָקּ ֶשׁ

ְבִרית  ָאַמר ְלַאְבָרָהם ָאִבינּו ִבּ ׁ ַמה ֶשּ ַלֲעׂשֹות ְכּ

אֶמר ְלַאְבָרם, ָידֹע  ֱאַמר: ַויֹּ ֶנּ ָתִרים, ֶשׁ ין ַהְבּ ֵבּ

ֶאֶרץ לֹא ָלֶהם,  י ֵגר ִיְהֶיה ַזְרֲעָך ְבּ ַדע ִכּ ֵתּ

ָנה. ְוַגם  ע ֵמאֹות ָשׁ ַוֲעָבדּום ְוִעּנּו ֹאָתם ַאְרַבּ

ן ָאֹנִכי ְוַאֲחֵרי ֵכן  ר ַיֲעבֹדּו ָדּ ֶאת ַהּגֹוי ֲאֶשׁ

דֹול. ְרֻכׁש ָגּ ֵיְצאּו ִבּ
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We still find it difficult to explain the verse (Exodus 12:40) that clearly states that the 
Jewish people lived in Egypt (and not Canaan) for 43068 years. One explanation offered 
is that Canaan was considered a part of Egypt in the time of Abraham. Truth be told, this 
problem is internal to the verses in Genesis which predict 400 years of servitude and then 
say “and the fourth generation shall return here.” How could they only be up to the fourth 
generation after 400 years! We are forced to conclude that since this verse is dramatizing 
years of suffering, it counts the overlapping years of ancestor and descendant. In other words, 
when we calculate the years of servitude spent in Egypt, we sum the years of each member of 
a lineal genealogy who lived in Egypt, even though the ages of the generations overlap; a type 
of concurrent sentence.69 70

68 We are not bothered by the difference of 30 years between verses. Many times the Torah will round off a number to the nearest 
100.
69 The Brody Family Haggadah.
70Rav Amnon Bazak suggests a variation on this approach: If we add the years of Kehas, Amram and of Moses, we get 390 (and this 
number is easily rounded to 400). If we add the 40 years in the desert, we reach 430. The prophet Ezekiel is told to lie on one side 
for 390 days and the other for 40 (in expiation of Israel’s sins). The way the 40 days are described in Ezekiel (“a day for each year”), 
they are clearly a reference to the desert period, it would therefore follow that the 390 relates to the period in Egypt.



3737

ָעְמָדה ַלֲאבֹוֵתינּו ְוָלנּו! ְוִהיא ֶשׁ
This is what has stood by our fathers and us!

It stood by and supported our forefathers and us…”

“It” stood by us. What stood by us? “It” is the brit, the ongoing covenant God made with 
Abraham, his children, and ultimately the Jewish nation.71 This is Rav emphasizing his main 
theme, our relationship with God.72

ֵצא ּוְלַמד
Go forth and learn

 is really the continuation of the previous section (”go and learn“) צא ולמד
 It is the proof for the assertion that the covenant made with Abraham applies .(והיא שעמדה)
in every generation and circumstance. God continually keeps His part of the bargain that He 
made with Abraham. 

הגדה של ר’ אברהם חדידה ד’’ה היא שעמדה 71
72Even though this is not specifically about the Exodus, it underscores the significance of the covenant and the Jewish people being 
God’s nation. This is crucial to Rav’s introduction.

The wine cup is now raised and the Matzot are covered.

This is what has stood by our fathers and us! For not just one 

alone has risen against us to destroy us, but in every generation 

they rise against us to destroy us; and the Holy One, blessed be 

He, saves us from their hand!

Put down the wine cup and uncover the Matzah.

Go forth and learn what Laban the Aramean wanted to do to 

our father Jacob. Pharaoh had issued a decree against the male 

children only, but Laban wanted to uproot everyone.

יַה ֶאת ַהּכֹוס. ּצֹות ּוַמְגִבּ ה ֶאת ַהַמּ ְמַכֶסּ

א ֶאָחד  לֹּ ָעְמָדה ַלֲאבֹוֵתינּו ְוָלנּו! ֶשׁ ְוִהיא ֶשׁ

ָכל ּדֹור  ְבּ א ֶשׁ ְלָבד ָעַמד ָעֵלינּו ְלַכּלֹוֵתנּו, ֶאָלּ ִבּ

רּוְך  דֹוׁש ָבּ ָודֹור עֹוְמִדים ָעֵלינּו ְלַכּלֹוֵתנּו, ְוַהָקּ

ָדם. יֵלנּו ִמָיּ הּוא ַמִצּ

ּצֹות. ה ֶאת ַהַמּ יַח ַהּכֹוס ִמָידֹו ִויַגֶלּ ַיִנּ

ש ָלָבן ָהֲאַרִמי ַלֲעׂשות  ֵקּ ֵצא ּוְלַמד ַמה ִבּ

א ַעל  ְרעה לא ָגַזר ֶאָלּ ַפּ ְלַיֲעקב ָאִבינּו: ֶשׁ

ׁש ַלֲעקור ֶאת ַהּכל.  ֵקּ ַהְזָּכִרים, ְוָלָבן ִבּ
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Where do we see other examples of God’s faithfulness to the covenant? Lavan!73 Lavan 
wanted to destroy the Jewish people at its root. He had two plans. One plan was to seduce 
Jacob into joining the lucrative “family” business, “Lavan and Sons”— specializing in 
fraud, corruption, deception, swindling, scheming, cheating, scamming, racketeering, 
and only as a last resort…working. By corrupting the innocent Jacob, the covenant would 
have been negated and there would have been no more Jewish people. Plan “B” was to kill 
Jacob.74 But God kept His promise and saved our forefather Jacob from both of Lavan’s 
sinister plans.

   
        Sinister Plans

The proof text (“My father was…) is the first verse of Mikrah Bikurim (the speech that 
accompanied the offering of the first fruits) and transitions into the actual story of the Exodus; 
the core mitzvah of the night.

Although the simple meaning of “arami oved avi” seems to be “my father was a wandering 
Aramean,” the Haggadah, which identifies the Aramean as Laban, clearly interprets it 

   הגדה של ריטב’’א ד’’ה בכל דור ודור 73
74 There are a number of textual and thematic connections between the Exodus and Jacob’s escape from Lavan:

1. The root עבד (the root of the word slavery) is used 9 times to describe Jacob’s work for Lavan.
2. The root ברח is used to describe the flight in both cases.
3. In both cases God is described as seeing affliction.
4. In both cases a large group, with women, children and cattle have a head start of three days, but are overtaken and threatened 

with force. In each case, God intervenes to prevent any harm.
5. In both cases the hard labor is associated with trickery and is followed by population growth and acquisition of great wealth.



3939

homiletically as “an Aramean tried to destroy my father.”There is some evidence that the 
Haggadah originally interpreted this phrase in accordance with its simple meaning. The 
Mishna in Pesachim says “he begins with disgrace and ends with praise and expounds from 
arami oved avi until he finishes the entire passage.”Apparently, in the time of the Mishna 
they read the last sentence (which we no longer have in our Haggadah): “And you brought 
us to this land, a land flowing with milk and honey.” At this point in the development of the 
Haggadah, the passage began with  

    “we were nomads” 

and ended with a thank you for the land. The first verse (our forefather was a wanderer) 
contrasts with the fact that we are now settled in the land (at the time the pilgrim makes this 
declaration). This may have been the original “disgrace and praise” referred to in the mishna. 
After the destruction of the Temple and the exile of the majority of the population, the last 
verse was dropped. 

Without the last verse, the passage ends with the redemption from Egypt, leaving the 
passage unbalanced since the beginning is “we were landless.”This led to the reinterpretation 
of the phrase “arami oved avi” to mean an Aramean tried to destroy my father, thus giving the 
passage a new symmetry, the beginning of “we were oppressed” leads to “And God redeemed 
us.”75

75 JPS Haggadah, Tabory (2009)
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One of the early Geniza haggadahs provides support for this theory. In our Haggadahs, 

the passage of “arami oved avi” is introduced by a couple of sentences about how evil Laban 

the Aramean was. In the Geniza manuscript MS9560, the sentence, “Go out and learn what 

Laban wanted to do to our ancestor Jacob” is actually part of the prior paragraph (“Vihe 

Sheamda”) rather than the beginning of “arami oved avi.”“Vihe sheamda” speaks of God’s 

protecting us in all generations, the reference to Laban in this paragraph is an example of this 

protection.

Moreover, in our texts “Go out and learn what Laban wanted to do” is followed by 

“shenemar” (as it is written). The word shenemar links Laban to “arami oved avi.” However, 

this word shenemar is not found in this Geniza text. With the reference to Laban in a 

separate paragraph and not connected by the transition (“as it is written”), the sentence about 

Lavan does not seem connected at all to the passage of “arami oved avi” and therefore Laban 

the Aramean in this Haggadah was not the Aramean of “arami oved avi.”
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The Story of the Exodus
We have finally arrived at the main event; the teacher’s manual is finished and the actual 

story of the Exodus from Egypt begins.76 From this point on, Rav and Shmuel share a 
common text.

The 1st Verse

י ֹאֵבד ָאִבי ֲאַרִמּ
The Aramean wished to destroy my father

Our forefathers, Abraham, Isaac, and Jacob, were a bunch of wandering Arameans. That is, 
we were a small nomadic family when God and Abraham made their covenant. God agreed to 
make this clan into a nation. But of course, there were strings attached.

There always are.

76 Based on personal experience, we do not recommend announcing at this point “now we will first begin Maggid.”

ֱאַמר: ֶנּ ֶשׁ

ְמֵתי  ם ִבּ ָגר ָשׁ י אֵבד ָאִבי, ַוֵיֶרד ִמְצַרְיָמה ַוָיּ ֲאַרִמּ

דול, ָעצּום ָוָרב. ם ְלגוי ָגּ ְמָעט, ַוְיִהי ָשׁ

As it is said:  
“The Aramean wished to destroy my father; and he went down 
to Egypt and sojourned there, few in number; and he became 
there a nation - great and mighty and numerous.”
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The Explanation of the Sifrei:77

ַוֵיֶרד ִמְצַרְיָמה
And he went down to Egypt

“Our forefathers were forced to go down to Egypt by the דיבור (the word of God).”Which 
 Some commentators say this refers to God’s statement to Jacob when he went down ?דיבור
to Egypt to see Joseph (Genesis 46:2-4). God tells Jacob not to worry about going to Egypt, 
 because it is in Egypt that God will (אל תירא מרדה מצרימה)
make Jacob’s family into a great nation. The problem with this 
approach is that Jacob was already on his way down to Egypt to 
see his son Joseph before God’s assurance.

More likely, אנוס על פי הדיבור is more general and means 
that Jacob went down to Egypt, bound by the words of the 
 the covenant God made with Abraham.78 79 ,ברית בין הבתרים

77What is the Sifrei? Sifrei (ִסְפֵרי siphry, Sifre, Sifrei, also, Sifre debe Rab or Sifre Rabbah) refers to either of two works of Midrash 
Halakhah, (classical Jewish legal Biblical exegesis) based on the biblical books of Bamidbar (Numbers) and Devarim (Deuteronomy).
It seems that the earliest Haggadah text (yes, even before Maxwell House) consisted of the Sifrei’s explanation of the verses in 
Deuteronomy relating to the bringing of the first fruits (see Introduction).
הגדה רב שם טוב: הגדה של ריטב’’א 78
79 The Midrash Lekach Tov, which contains perhaps the earliest version of the core of the Haggadah text, contains a proof text for 
this phrase. It cites the verse Genesis 15:13 supporting this interpretation:
“And He said to Abraham, you should surely know that your children will be strangers in a foreign land and enslave them and afflict 
them for 400 years.”

“And he went down to Egypt” 

forced by Divine decree.
ַוֵיֶרד ִמְצַרְיָמה

ּבּור. י ַהִדּ ָאנּוס ַעל ִפּ
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In other words, it wasn’t by accident that Jacob and his family ended up in Egypt and 
remained there (for over 200 years).  It was part of the Divine plan and a very necessary part 
of the plan.  The Jewish people had to remain in Egypt in order to learn about the dangers of 
absolute power, the value of human life, and human compassion (especially empathy for the 
stranger).  As well, they had to actively choose to make a covenant with the God of Abraham 
and not with the gods of Egypt.

ם ָגר ָשׁ ַוָיּ
And he sojourned there

The proof that we were not planning on being long term residents in Egypt comes from 
the word לגור (to dwell temporarily) found in the proof text. This word לגור shares a common 
root with the word גר as in זרעך גר יהיה (your children will be strangers) found in Genesis 
15:13 in the ברית בין הבתרים, (the covenant between the pieces). Does the continuation of 
the proof text, “and now we will dwell (ישבו, implying a permanent residence) in Goshen” 
undermine the proof? No! First, because it is telling us that they will be living segregated and 
apart from the Egyptians, so that one day they can leave as a group. (The eventual return to 
the land of Canaan is the theme of Parshat Vayechi.) Also, the word “now” )ועתה( modifies 
“dwell” )ישבו(. Now we live in Goshen, but soon we will be out of here. 

ם ָגר ָשׁ ַוָיּ

ַע  ֵקּ ַתּ לֹא ָיַרד ַיֲעֹקב ָאִבינּו ְלִהְשׁ ד ֶשׁ ְמַלֵמּ

אְמרּו  ֱאַמר: ַויֹּ ֶנּ ם, ֶשׁ א ָלגּור ָשׁ ִמְצַרִים ֶאָלּ ְבּ

י ֵאין ִמְרֶעה  אנּו, ִכּ ָאֶרץ ָבּ ְרעֹה, ָלגּור ָבּ ֶאל ַפּ

ֶאֶרץ  י ָכֵבד ָהָרָעב ְבּ ר ַלֲעָבֶדיָך, ִכּ אן ֲאֶשׁ ַלצֹּ

ֶשן. ֶאֶרץ ֹגּ בּו ָנא ֲעָבֶדיָך ְבּ ה ֵיְשׁ ָנַען. ְוַעָתּ ְכּ

“And he sojourned there”

This teaches that our father Jacob did not go down to 

Egypt to settle, but only to live there temporarily. Thus it 

is said, “They said to Pharaoh, We have come to sojourn 

in the land, for there is no pasture for your servants’ flocks 

because the hunger is severe in the land of Canaan; and 

now, please, let your servants dwell in the land of Goshen.”
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From the very beginning of our stay in Egypt, we were preparing to leave. We knew 
that Egypt was filled with tyranny and idolatry. We knew that our destiny was to renounce 
Egyptian culture and that we would form our own nation; a nation that would stand in 
opposition to the perversions of Egypt. We knew that it was only a matter of time.

If so, then why didn’t Jacob and his family return to Canaan when they got back on 
their feet after the years of famine? It is possible that they 
were waiting for a sign or command from God to return 
based on the verses discussed above (Genesis 46:2-4). It is 
also possible that Jacob didn’t want to leave his son Joseph 
after being reunited with him and subsequently the brothers 
refused to split up the family again. We know that Joseph 
himself was not permitted to leave Egypt. (See Genesis 
50:5-680). By the time Joseph dies, 75 years have passed. The 
succeeding generations stayed in Egypt, got comfortable, 
built nice homes, invested in commodities and although they 
knew their true home was Canaan, only visited Canaan on 
vacations.

80 When Joseph needs to bury his father Jacob in Canaan, he must ask Pharaoh for permission.
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ְמֵתי ְמָעט ִבּ
Few in number

This population growth cited here is a fulfillment of the ברית בין הבתרים, 
(the covenant between the parts), because it states that God will take Abe’s small family and 
create a nation as numerous as the stars of the heaven.81

ם ְלגֹוי  ַוְיִהי ָשׁ
And he became there a nation

We stood out in Egypt. We were marked as different. We were a separate nation.(Hence 
the word 82 גוי or nation.)

We grew in number at an astounding pace.83

We reached maturity. The proof text (Ezekiel 16:7) uses the root רוב (meaning many) 
twice, but the proof is from the word י ְרִבּ  which in context denotes maturation (rather than ,ַוִתּ
mere growth). This is consistent with the Sifrei’s decision to separate the term from the terms 
which it interprets to refer to the Jewish population growth in Egypt.84

81 This verse appears in the context of the directive to love the stranger because we were strangers in the land of Egypt. The Torah 
perhaps provides us here with one of the reasons why the Jewish people were sent down to Egypt in the first place. That is, to instill 
a spirit of compassion and social responsibility in the new nation. After this verse the Torah speaks of the Jewish people’s broader 
obligations, to keep all of God’s commandments. The commandments are linked to the fact that our own eyes saw God’s miracles 
that he performed in the Exodus from Egypt.
82 Contrary to popular belief, the term “Goy” is not a pejorative. In simply means nation and as we see here and throughout the 
Torah, the Jewish people are also described as a goy or nation.
83 Many Haggadahs add an extra verse from Ezekiel 16 after the proof text.  This verse actually appears first in ezekiel 16:6.
84 From Josh Waxman author of the parsha blog:. Parsha.Blogspot.com

“Few in number”

As it is said: “Your fathers went down to Egypt with seventy 
persons, and now, the Lord, your G-d, has made you as 
numerous as the stars of heaven.”

“And he became there a nation”

this teaches that Israel was distinctive there. 

“Great, mighty,”

As it is said: “And the children of Israel were fruitful and 
increased abundantly, and multiplied and became very, very 
mighty, and the land became filled with them.”

ְמֵתי ְמָעט ִבּ

ְבִעים ֶנֶפׁש ָיְרדּו ֲאבֹוֶתיָך  ִשׁ ֱאַמר: ְבּ ֶנּ ׁ ַמה ֶשּ ְכּ

כֹוְכֵבי  ְמָך ה’ ֱאלֶֹהיָך ְכּ ה ָשׂ ִמְצָרְיָמה, ְוַעָתּ

ַמִים ָלרֹב. ׁ ַהָשּ

ם ְלגֹוי ַוְיִהי ָשׁ

ם. ִנים ָשׁ ָרֵאל ְמֻצָיּ ָהיּו ִיְשׂ ד ֶשׁ ְמַלֵמּ

דֹול, ָעצּום ָגּ

ְרּבּו  ְרצּו ַוִיּ ְשׁ רּו ַוִיּ ָרֵאל ָפּ ֱאַמר: ּוְבֵני ִיְשׂ ֶנּ ׁ מה ֶשּ ְכּ

ֵלא ָהָאֶרץ ֹאָתם. ָמּ ְמֹאד ְמֹאד, ַוִתּ ַעְצמּו ִבּ ַוַיּ
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Summary: The 1st Verse

God was faithful to the covenant that He made with Abraham. God took one man 

and enabled him to become a great nation. In contrast to every other nation, this nation is 

defined, not by common geography, but by common values and vision. 

The 2nd Verse

ְצִרים ֵרעּו ֹאָתנּו ַהִמּ ַוָיּ

The Egyptians treated us badly and they made us suffer

 The Egyptians fostered hatred by calling us the “other”85. They also maligned us through

 false propaganda. They made us appear evil in the eyes of the Egyptian population. We were
 viewed as a “5th column.”

85 Although the simple meaning of the phrase in the verse is “they did evil to us (See Samuel 25:34),” as is clear from the
proof text (which describes how Israel was viewed as a 5th column), the Haggadah interprets it homiletically as “they
made us out to be bad. In the text of R’Saadiah, the proof text ends after “Let us be cunning.” Possibly R’ Saadiah did not
subscribe to the homiletic approach.

ָוָרב

יְך,  ֶדה ְנַתִתּ ׂ ֶצַמח ַהָשּ ֱאַמר:  ְרָבָבה ְכּ ֶנּ ׁ ַמה ֶשּ ְכּ

ַדִים  ֲעִדי ֲעָדִיים, ָשׁ בִֹאי ַבּ ִלי ַוָתּ ְגְדּ י ַוִתּ ְרִבּ ַוִתּ

ַח, ְוַאְתּ ֵערֹם ְוֶעְרָיה. ָוֶאֱעבֹר  ָעֵרְך ִצֵמּ ָנֹכנּו ּוְשׂ

ָדָמִיְך, ָוֹאַמר ָלְך  ָעַלִיְך ָוֶאְרֵאְך ִמְתּבֹוֶסֶסת ְבּ

ָדַמִיְך ֲחִיי. ָדַמִיְך ֲחִיי, ָוֹאַמר ָלְך ְבּ ְבּ

נּו ָעֵלינּו ֲעבָֹדה  ְצִרים ַוְיַעּנּונּו, ַוִיְתּ ֵרעּו ֹאָתנּו ַהִמּ ַוָיּ

ה. ָקָשׁ

“And numerous,”

As it is said:  I caused you to thrive like the plants of 
the field, and you increased and grew and became very 
beautiful your bosom fashioned and your hair grown long, 
but you were naked and bare.”As it is said: “I passed over 
you and saw you wallowing in your bloods, and I said to 
you `By your blood you shall live,’ and I said to you `By 
your blood you shall live!’

“The Egyptians treated us badly and they made us suffer, 
and they put hard work upon us.”
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ַוְיַעּנּונּו
and they made us suffer

                                         86

They appointed tax collectors to enforce a labor tax. Granted there’s 
nothing worse than the IRS, but still, what’s this about the taxes? Weren’t 
we enslaved?!

The answer is that the enslavement was carried out in stages.87 The Jews 
first worked as part of the regular Egyptian economy. Then, as the first step 
in Pharaoh’s program, they were subjected to labor tax. They had to work 
for a part of the year without pay on Pharaoh’s municipal projects. Even a 
nation of CPA’s couldn’t get out of this tax. 
86 New archeological evidence of a Jewish presence in ancient Egypt.
87 Ramban Exodus 1:10.

ְצִרים ֵרעּו ֹאָתנּו ַהִמּ ַוָיּ

ֱאַמר:  ָהָבה ִנְתַחְכָמה  ֶנּ ָמה ֶשׁ ְכּ

י ִתְקֶראָנה  ה, ְוָהָיה ִכּ ן ִיְרֶבּ לֹו ֶפּ

ִמְלָחָמה ְונֹוַסף ַגם הּוא ַעל ׂשְנֵאינּו 

נּו, ְוָעָלה ִמן ָהָאֶרץ. ְוִנְלַחם ָבּ

ַוְיַעּנּונּו

ֵרי  ימּו ָעָליו ָשׂ ִשׂ ֱאַמר:  ַוָיּ ֶנּ ָמה ֶשׁ ְכּ

ֶבן  ִסְבלָֹתם. ַוִיּ תֹו ְבּ ים ְלַמַען ַעֹנּ ִמִסּ

ֹתם  נֹות ְלַפְרעֹה. ֶאת ִפּ ָעֵרי ִמְסְכּ

ְוֶאת ַרַעְמֵסס.

“The Egyptians treated us badly,”

As it is said:  Come, let us act cunningly with 

[the people] lest they multiply and, if there 

should be a war against us, they will join our 

enemies, fight against us and leave the land.”

“And they made us suffer,”

As it is said:  “They set taskmasters over [the 

people of Israel] to make them suffer with 

their burdens, and they built storage cities for 

Pharaoh, Pitom and Ramses.”
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ה נּו ָעֵלינּו ֲעבָֹדה ָקָשׁ ַוִיְתּ
And they put hard work upon us

The enslavement process got worse when we went from a labor tax to full time forced 
backbreaking work.

Summary: The 2nd Verse

The Jewish people learned what it’s like to be a stranger in a foreign land. We saw 
firsthand the dark side of Egyptian civilization. 
 

ה נּו ָעֵלינּו ֲעבָֹדה ָקָשׁ ַוִיְתּ

ֱאַמר:  ַוַיֲעִבדּו ִמְצַרִים ֶאת  ֶנּ ָמה ֶשׁ ְכּ

ָפֶרְך. ָרֵאל ְבּ ֵני ִיְשׂ ְבּ

“And they put hard work upon us,”

As it is said:  “The Egyptians made the 
children of Israel work with rigor. And they m                                                  
ade their lives bitter with hard work, with mortar and 
with bricks and all manner of service in the field, all their 
work which they made them work with rigor.” 
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The 3rd Verse

ְצַעק ֶאל ד’ ַוִנּ
And we cried out to the Lord

 “And the king of Egypt died and they cried out from the work” — Why then? They 

should have been singing, “Ding Dong the King is Dead.”

No! When the Jewish people saw that they were still slaves even after the king who 

decreed their slavery died, they knew that they would be slaves 

forever. This was the final stage of the enslavement. They realized 

that they were like any other piece of property to be bought, sold, 

and inherited.

ַמע ד’ ֶאת ֹקֵלנּו ְשׁ ַוִיּ
And the Lord heard our voice

Here the proof text directly references the ברית בין הבתרים, (the covenant between the 

pieces). God remembered His covenant!

And we cried out to the Lord, the G-d of our fathers, 
and the Lord heard our voice and saw our suffering, our 
labor and our oppression.

“And we cried out to the Lord, the G-d of our fathers,”

As it is said:  “During that long period, the king of 
Egypt died; and the children of Israel groaned because 
of the servitude, and they cried out. And their cry for 
help from their servitude rose up to G-d.”

“And the Lord heard our voice”

As it said:  “And G-d heard their groaning, and G-d 
remembered His covenant with Abraham, Isaac and 
Jacob."

ַמע ה’ ֶאת ֹקֵלנּו,  ְשׁ ְצַעק ֶאל ה’ ֱאלֹקי ֲאבֵֹתינּו, ַוִיּ ַוִנּ

ְרא ֶאת ָעְנֵינּו ְוֶאת ֲעָמֵלנּו ְוֶאת ַלֲחֵצנּו. ַוַיּ

ְצַעק ֶאל ה’ ֱאלֵֹקי ֲאבֵֹתינּו ַוִנּ

ָמת  ים ָהֵהם ַוָיּ ִמים ָהַרִבּ ֱאַמר:  ַוְיִהי ַבָיּ ֶנּ ָמה ֶשׁ ְכּ

ָרֵאל ִמן ָהֲעבֹוָדה  ָאְנחּו ְבֵני ִיְשׂ ֶמֶלְך ִמְצַרִים, ַוֵיּ

ְוָעָתם ֶאל ָהֱאלִֹקים ִמן ָהֲעבָֹדה. ַעל ַשׁ ְזָעקּו, ַוַתּ ַוִיּ

ַמע ה’ ֶאת ֹקֵלנּו ְשׁ ַוִיּ

ַמע ֱאלִֹקים ֶאת ַנֲאָקָתם,  ְשׁ ֱאַמר:  ַוִיּ ֶנּ ָמה ֶשׁ ְכּ

ִריתֹו ֶאת ַאְבָרָהם, ֶאת ִיְצָחק  ְזּכֹור ֱאלִֹקים ֶאת ְבּ ַוִיּ

ְוֶאת ַיֲעֹקב.
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ְרא ֶאת ָעְנֵינּו ַוַיּ
And He saw our suffering

 The marital relationship is fundamental.88 As you know from real life, if your spouse is

unhappy: Thou shalt surely suffer!

The root of the word וידע is ידע (know) and is a key word in the ברית בין הבתרים, (the 

covenant between the pieces), (ידע תדע). It also serves as the proof text that explains וניינע 

(our suffering) to mean conjugal deprivation, since ידע connotes carnal knowledge in the 

Torah.89 

The other two drashot cite texts with the root R/A/H (to see) to match the original 

verse that says God saw our (1) affliction (2) labor and (3) pressure. This proof text does not 

contain the root for seeing, possibly this is why some texts of the Haggadah cite “and you 

shall see on the birthing stones” (Exodus 1:16) to prove that “our labor” refers to the sons.

88 True affliction is being separated from one’s wife (or being cooped up with one›s mother-in-law). הגדה של ר’ אברהם חדידה ד’’ה 
וירא את עניינו
89 See also Genesis 31:50 where this root is used in the sense of withholding intimacy.

ְרא ֶאת ָעְנֵינּו ַוַיּ

ֱאַמר:  ֶנּ ָמה ֶשׁ ֶרְך ֶאֶרץ, ְכּ ִריׁשּות ֶדּ זֹו ְפּ

ַדע  ָרֵאל ַוֵיּ ני ִיְשׂ ְרא ֱאלִֹקים ֶאת ְבּ ַוַיּ

ֱאלִֹקים.

“And he saw our suffering,”

This refers to the separation of husband and wife, as 
it is said: “G-d saw the children of Israel and G-d 
took note.”



5252

ְוֶאת ֲעָמֵלנּו
Our labor

How do we know that the labor refers to the children? (1) Our labor comes right after 
the verse that was just interpreted to mean a denial of intimacy (denial of intimacy relates to 
pharaoh’s first plan to stop population grown, by working the Israelites to exhaustion). The 
killing of the boys, represents Pharaoh’s second plan to stop the population growth of the 
Israelites (2) The root A/M/L (to labor), based on several instances in the bible, can mean to 
labor in vain. If so, bearing children that are thrown into the Nile is the ultimate example90.

What is our truest most enduring work? No, not our origami. Our children! The 
Egyptians began drowning Jewish children in the Nile.

ְוֶאת ַלֲחֵצנּו
And our oppression

Ask any freshman at a yeshiva high school, “It’s not  
the hard work that kills you, it’s the pressure.”

90 Haggadah Ri Me Josh

“Our labor,”

This refers to the “children,” as it is said: 
“Every boy that is born, you shall throw into 
the river and every girl you shall keep alive.”

“And our oppression,”

This refers to the pressure, as it is said:  
“I have seen the oppression with which the 
Egyptians oppress them.”

“The Lord took as out of Egypt with a 
strong hand and an outstretched arm, and 
with a great manifestation, and with signs 
and wonders.”

ְוֶאת ֲעָמֵלנּו

ן  ל ַהֵבּ ֱאַמר:  ָכּ ֶנּ ָמה ֶשׁ ִנים. ְכּ ֵאּלּו ַהָבּ

ת  ִליֻכהּו ְוָכל ַהַבּ ְשׁ ּלֹוד ַהְיֹאָרה ַתּ ַהִיּ

ַחּיּון. ְתּ

ְוֶאת ַלֲחֵצנּו

ֱאַמר:  ְוַגם ָרִאיִתי  ֶנּ ָמה ֶשׁ ַחק, ְכּ ֶזה ַהְדּ

ר ִמְצַרִים לֲֹחִצים ֹאָתם. ַחץ ֲאֶשׁ ֶאת ַהַלּ

ָיד ֲחָזָקה ּוִבְזרַֹע  ַוּיֹוִצֵאנּו ה’ ִמִמְצַרִים ְבּ

דֹל, ּוְבֹאתֹות ּוְבֹמְפִתים. ְנטּוָיה, ּוְבֹמָרא ָגּ
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Summary: The 3rd Verse

The Jewish people at last remembered the God of Abraham. They reached out to God with 
their cries and established a relationship with Him. They realized that they needed God. God 
hears our cries. God hears our suffering and is empathetic. Our relationship with God begins; 
we discover God cares! 

The 4th Verse

ַוּיֹוִצֵאנּו ה’ ִמִמְצַרִים
The Lord took as out of Egypt

Why was it so important that God Himself took us out of Egypt? Because taking us out 
of Egypt was an act of love. God forged an I-Thou relationship with the Jewish nation. Our 
redemption was not just the physical act of setting us free. It established an intimate personal 
relationship between each individual Jew and his caring God.91

ָיד ֲחָזָקה ּוִבְזרַֹע ְנטּוָיה      ְבּ
With a strong hand

“With a strong hand” signifies the plague of דבר (cattle disease). In 
the proof text, דבר is referred to as the ’יד ד. It is possible that there is a 
numerical relationship between the hand (יד) and דבר. The plague of lice 
was referred to as the finger of God. דבר is the fifth plague and with דבר, the 
Egyptians were smitten with God’s full hand, all five fingers.92

91 Talking to God is encouraged and ,contrary to popular belief,hallucinogenic drugs are not required.
92 It is interesting to note that the proof text states that the plaque infected five types of animals (horses, donkeys, camels, cattle and 
sheep), each smitten by one of the fingers of God. 

ַוּיֹוִצֵאנּו ה’ ִמִמְצַרִים

ָרף, ְולֹא  לֹא ַעל ְיֵדי ַמְלָאְך, ְולֹא ַעל ְיֵדי ָשׂ

רּוְך הּוא  דֹוׁש ָבּ א ַהָקּ ִליַח, ֶאָלּ ַעל ְיֵדי ָשׁ

י ְבֶאֶרץ  ֱאַמר:  ְוָעַבְרִתּ ֶנּ ְכבֹודֹו ּוְבַעְצמֹו,  ֶשׁ ִבּ

כֹור  ל ְבּ יִתי ָכּ ְיָלה ַהֶזּה, ְוִהֵכּ ַלּ ִמְצַרִים ַבּ

ֵהָמה, ּוְבָכל  ֶאֶרץ ִמְצַרִים ֵמָאָדם ְוַעד ְבּ ְבּ

ָפִטים. ֲאִני ה’. ה ְשׁ ֱאלֵֹהי ִמְצַרִים ֶאֱעֶשׂ

“The Lord took us out of Egypt,”

Not through an angel, not through a seraph and not through 

a messenger. The Holy One, blessed be He, did it in His glory 

by Himself!  Thus it is said:  “In that night I will pass through 

the land of Egypt, and I will smite every first-born in the land 

of Egypt, from man to beast, and I will carry out judgments 

against all the gods of Egypt, I the Lord.”
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The Sifrei associates the with an “outstretched arm” with the חרב, the sword. Where do 
we find a sword in the Exodus story? If we examine the proof text93 we learn that חרב held in 
an outstretched arm signifies a death plague.94 In the Exodus story, the sword represents the 
killing of the first born Egyptians, the last of the plagues. Thus, ביד חזקה and ובזרוע נטויה 
(a strong hand and outstretched arm) refer to דבר and חרב which in turn signify cattle disease 
and the plague of the firstborn.

Why does the Haggadah single out just two of the plagues?95

In Exodus 5:3, Moses tells Pharaoh that we must worship God in the 
desert, lest God smite us בדבר או בחרב, (with disease or sword). (See 
also Exodus 9:15.)Moses was giving Pharaoh an indirect warning. He was 
saying, “You know Pharaoh, we better do what God wants. We don’t want 
to tick Him off. If we get Him mad, he’ll hit us with דבר and חרב.Pharaoh 
demurs: “I’ll send you a sympathy card.” As it turned out, the disease and 
sword were directed toward Pharaoh. Thus, דבר and חרב (disease or sword) 
correspond to the 5th and 10th plagues, but they also represent the plagues as a whole. Using 
.to refer to more than one plague דבר

93 sh°u¨S k«P°H³u ok¨JUr±hkg v²hUy±b Is²hC vpUk§J IC§r©j±u o°h©n¨ ©v ihcU .¤r¨t¨v ihC s¥n«g v Q©tk©n,¤t t§r³H³u uh²bhg,¤t sh°u¨s t¨¬°H³u 
o¤vh¯bPkg oh¦E©¬C oh¦Xf§n oh°b¥e±Z©v±u - “And with an outstretched arm,” this refers to the sword, as it is said: “His sword was drawn, 
in his hand, stretched out over Jerusalem.
94 This proof text comes from a story involving a plague during King David’s reign that killed many people. When the plague 
ended, an angel bearing a sword, (a חרב ) becomes visible hovering in the air. With his sword outstretched (נטויה) over Jerusalem. 
The spot over which the angel is hovering becomes the Temple site
95 Rabbi Shmuel Hain, "Davar Acher", Torah To Go, April 2014

“I will pass through the land of Egypt,”
I and not an angel;

“And I will smite every first-born in the land of Egypt,” 
I and not a seraph;

“And I will carry out judgments against all the gods of Egypt,”
I and not a messenger;

“I- the Lord,”
It is I, and none other!

ְיָלה ַהֶזּה ַלּ י ְבֶאֶרץ ִמְצַרִים ַבּ ְוָעַבְרִתּ

ֲאִני ְולֹא ַמְלָאְך

ֶאֶרץ ִמְצַרִים ל ְבכֹור ְבּ יִתי ָכּ ְוִהֵכּ

ָרף ֲאִני ְולֹא ָשׂ

ָפִטים ה ְשׁ ּוְבָכל ֱאלֵֹהי ִמְצַרִים ֶאֱעֶשׂ

ִליַח. ׁ ֲאִני ולֹא ַהָשּ

ֲאִני ה’

ֲאִני הּוא ולֹא ַאֵחר.

Phrase from the Verse Plague # Interpretaion of the Sifri Purpose

יד חזקה 5 Monetary - דבר
Punishment

זרוע נטויה 10 Fatal - חרב

מורא גדול

אותות Israel - מטה
Education

מופתים 1 Egypt - דם
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דֹל  ּוְבֹמָרא ָגּ
And with Awe

“Morah Gadol!”No, not an overweight teacher!96

Rather, “Great Awe.”The use of the proof text is strange. It is not 
obvious from the text how “Great Awe” is equivalent to divine revelation. 
The proof text is almost identical to the original verse, using the phrase 
“great awe” (in plural). The proof is from the word “לעיניך“, in front 
of your eyes97 (the proof text comes from psalms and is part of a longer description of the 
exodus). This implies that there was a visible manifestation of God

ּוְבֹאתֹות 
With Signs

The Haggadah associates the staff with the signs that God 
instructed Moses to do for Israel (involving a snake, blood and 
leprosy)98

96 Despite the picture, Maggid isn’t over yet.
  הגדה של ר’טב’’א97
98 Notice that “דם ואש ותמרות עשן” (Joel 3:3) is part of the proof text, which when read in context does not seem to refer to the 
Exodus. Some commentators say that this phrase is a reference to the plague of blood and the fire and pillar of smoke appearing at 
the Red Sea. Others say that it refers to the blood, fire, and smoke of the paschal sacrifice (the basting sauce apparently didn’t make 
the cut). More likely, it is either simply a proof that sign can refer to blood or a reference to a future judgment day that by its nature 
has common features with the Exodus from Egypt, as discussed below.

“With a strong hand”
This refers to the dever (pestilence) as it is said: “Behold, the 
hand of the Lord will be upon your livestock in the field, upon the 
horses, the donkeys, the camels, the herds and the flocks, a very 
severe pestilence.”

“And with an outstretched arm”
This refers to the sword, as it is said: “His sword was drawn, in his 
hand, stretched out over Jerusalem.”

“And with a great manifestation”
This refers to the revelation of the Shechinah (Divine Presence), 
as it is said: “Has any G-d ever tried to take for himself a nation 
from the midst of another nation, with trials, signs and wonders, 
with war and with a strong hand and an outstretched arm, and 
with great manifestations, like all that the Lord your G-d, did for 
you in Egypt before your eyes!”

ָיד ֲחָזָקה ְבּ

ה ַיד ה’ הֹוָיה  ֱאַמר: ִהֵנּ ֶנּ ָמה ֶשׁ ֶבר, ְכּ זֹו ַהֶדּ
ֲחֹמִרים,  ּסּוִסים, ַבּ ֶדה, ַבּ ׂ ָשּ ר ַבּ ִמְקְנָך ֲאֶשׁ ְבּ

ֵבד ְמֹאד. אן, ֶדֶבר ָכּ ָקר ּוַבצֹּ ָבּ ים, ַבּ ַמִלּ ְגּ ַבּ

ּוִבְזרַֹע ְנטּוָיה

לּוָפה  ֱאַמר: ְוַחְרּבֹו ְשׁ ֶנּ ָמה ֶשׁ זֹו ַהֶחֶרב, ְכּ
ָידֹו, ְנטּוָיה ַעל ְירּוָשַלִים. ְבּ

דֹל ּוְבֹמָרא ָגּ

ה  ֱאַמר: אֹו ֲהִנָסּ ֶנּ ָמה ֶשׁ ִכיָנה, ְכּ זֹו ִגּלּוי ְשׁ
ֱאלִֹהים ָלבֹא ָלַקַחת לֹו גֹוי ִמֶקֶרב ּגֹוי 
ֹאֹתת ּוְבמֹוְפִתים, ּוְבִמְלָחָמה  ת ְבּ ַמֹסּ ְבּ

ּוְבָיד ֲחָזָקה ּוִבְזרֹוַע ְנטּוָיה, ּוְבמֹוָרִאים 
ה ָלֶכם ה’  ר ָעָשׂ ֹכל ֲאֶשׁ דִֹלים, ְכּ ְגּ

ִמְצַרִים ְלֵעיֶניָך. ֱאלֵֹקיֶכם ְבּ
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ּוְבֹמְפִתים
With Wonders

Why single out the plague of blood? The plague of blood is 
fundamental. It was the first plague and was brought as the first 
proof of God’s existence. Therefore, blood is a good candidate for 
representing the plagues as a whole.99

Perhaps there is more to the selection of blood from among the plagues. Let’s take a 
retrospective look back at the whole verse from the very beginning: ויוצאנו ד’ ממצרים ביד 

 The Haggadah’s interpretation of this .חזקה ובזרע נטויה ובמרא גדל ובאתות ובמפתים
verse highlights two distinct types of plagues. Based on the Sifrei’s explanation of the words 
 חרב and (pestilence) דבר we have ,ובאתות ובמפתים and the words ביד חזקה ובזרע נטויה
(sword) as one type of plague and the מטה (staff) and דם (blood) as the other. The plagues 
had two goals: to punish the Egyptians and also to introduce the world to its Creator. ביד 

 epitomize אותות ומופתים describes the punitive facet of the plagues and חזקה ובזרוע נטויה
the educational facet. The staff )מטה), representing the signs that were done with the staff, was 
all about the Jews knowing that it was God rescuing them. Blood (דם) was educational and 
not punitive since the Egyptians had other sources of water.100  
The impact of the plague was in its spectacular demonstration of God’s existence. In contrast, 
the plagues of cattle disease and death of the firstborn were the quintessential punishment 
plagues; one economic and the other bodily.

What is the difference between אותות (signs) and מופתים (wonders)?

It seems that אותות refers to miracles directed toward the 
Jewish people (Exodus 4:8,16,31),101 and מופתים were directed 
towards the Egyptians (Exodus 3:20, 4:21,7:3,4 & 9). Many 
times in the Torah the plagues are referred to as אותות ומופתים 
(signs and wonders), indicating that the plagues were both 
“signs” and “wonders” at the same time. This highlights the dual 
purpose of the plagues within the educational agenda: to educate 
both the Egyptians and the Jews. The Egyptians received proof of 
God’s existence and power via the מופתים and the Jews saw the אותות, the signs that God was 
keeping His covenant. 
99 In fact, the version of this Midrash found in Midrash Tanaim provides: “and wonders these are the plagues.”.
100 Exodus 7:24. We see from this verse that although all the water in Egypt turned to blood, the Egyptians were able to dig around 
the Nile and find potable water.
101 In fact the proof text for “מטה” is referring to the three signs Moses presented to the Jews.
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Why is the word אותות used in connection with the Jewish people? אות means a sign; 
and is often used in the sense of a sign of a covenant. For example, milah (circumcision) 
is an “אות ברית.” The circumcision symbolizes the intangible covenant between God and 
the Jewish people. Likewise, the miracles God did for the Jewish people in Egypt were also 
manifestations of God’s relationship with Israel. On the other hand, מופת means a wonder 
or miracle to prove something.102 As it says in Exodus 6:9:“If Pharaoh says to you, give me a 
mofes.” 

Thus the same plagues that proved God’s existence to Egypt, served as signs of God’s 
covenant with Israel.103

The phrase “blood, fire, and pillars of smoke” always evokes excitement at the Seder. (In 
part because it means that we will be eating soon!)  We also start spilling wine at the sound 
of these words (also good fun).  Is this fanfare appropriate? As a technical matter, this phrase 
is merely the tail end of a text brought to prove that the word “mofsim” (wonders) can refer 
to blood.  The verse does not even occur in the context of the Exodus, but rather describes an 
apocalyptic event. However, inspecting the broader context of this verse in Joel 3:3, we see 
references to plagues of locusts and darkness and a judgment day described as “yom hashem.104 
”Apparently, all judgment days have something in common, and Passover either fits into that 
category or is its archetype.    In the Exodus story, the theme of a judgment day applies to 
both Israel and its enemies:

• The simple meaning of the verses in Exodus indicates that the initial plagues affected the 
Egyptians and Israelites.

• The commandments surrounding the Paschal sacrifice indicate that unless the Israelites 
acted, they too would be killed in the plague of the first born. This is emphasized by the 
requirement to put the blood on the door post “so that the destroyer would not enter105.”

• The very name of the holiday, Pesach, which means to skip over, emphasizes that the 
Jewish homes were also potential targets.

102 Deuteronomy 13:2- regarding a false prophet who brings “a sign or wonder” as proof of his legitimacy.
103 The covenantal sign of circumcision could be understood as Israel’s reciprocal sign to God.
 ג וְנַָתִּתי, מֹוְפִתים, ַּבָּׁשַמיִם, ּוָבָאֶרץ:  ָּדם וֵָאׁש, וְִתיְמרֹות ָעָׁשן ד ַהֶּׁשֶמׁש יֵָהֵפְך ְלחֶֹׁשְך, וְַהּיֵָרַח ְלָדם--ִלְפנֵי, ּבֹוא .יֹום יְהוָה, ַהָּגדֹול, וְַהּנֹוָרא104

  וְָעַבר ה’ ִלנְּגֹף ֶאת-ִמְצַריִם, וְָרָאה ֶאת-ַהָּדם ַעל-ַהַּמְׁשקֹוף, וְַעל ְׁשֵּתי ַהְּמזּוזֹת; ּוָפַסח ה’105 
.וְֹלא יִֵּתן ַהַּמְׁשִחית, ָלבֹא ֶאל-ָּבֵּתיֶכם ִלנְּגֹף 
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The prophets warn that a judgment day is not always a good thing for Israel “it is darkness 
and not light” (Amos 5:18). Perhaps this is why Eliyahu is a central character at the Seder. 
Pesach is the archetype of a Yom Hashem since it is written “behold I will send to you Eliyahu 
the prophet before the coming of Yom Hashem the mighty and terrible.”Malachi 3:23.

 

”Darkness it is.”

דבר אחר
Another interpretation of the 4th verse:

Each of the words of the verse represents two plagues. Why?

Each component is a two-term phrase (except the last two which are plural and so they 
also imply two plagues each). According to the opinion expressed by the דבר אחר, the ten 
plagues were really five groups of two.(R’ Yehuda later argues, saying that עד“ש באח“ב דצ“ך 
is the conceptual grouping of the plagues, i.e., the plagues can be divided into three groups.)106

106 There is also evidence for a division of the plagues into groups of seven and three. Lecture by Yonaton Grossman Alon Shvut, 
July 2012.

ּוְבֹאתֹות

ה ַהֶזּה  ֶטּ ֱאַמר: ְוֶאת ַהַמּ ֶנּ ָמה ֶשׁ ה, ְכּ ֶטּ ֶזה ַהַמּ

ה ּבֹו ֶאת ָהֹאֹתת. ֲעֶשׂ ר ַתּ ָיְדָך, ֲאֶשׁ ח ְבּ ַקּ ִתּ

ּוְבמְפִתים

י מוְפִתים  ֱאַמר: ְוָנַתִתּ ֶנּ ָמה ֶשׁ ם, ְכּ ֶזה ַהָדּ

ַמִים ּוָבָאֶרץ. ׁ ָשּ ַבּ

כשאומר דם ואש ותימרות עשן, עשר המכות 

ודצ“ך עד“ש באח“ב - ישפוך מן הכוס מעט 

יין:

ן.  ם ָוֵאׁש ְוִתיְמרות ָעָשׁ ָדּ

“And with signs”

This refers to the staff, as it is said: “Take into your 
hand this staff with which you shall perform the 
signs.”

“And wonders”

This refers to the blood, as it is said: “And I shall show 
wonders in heaven and on earth.

When saying the following words “blood, and fire, and 
pillars of smoke,” spill three times from the wine in the 
cup. 

Blood, and fire, and pillars of smoke
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ָדָבר ַאֵחר:

ִים, ַתּ ָיד ֲחָזָקה - ְשׁ ְבּ

ִים, ַתּ ּוִבְזרַע ְנטּוָיה - ְשׁ

ִים, ַתּ דל - ְשׁ ּוְבמָרא ָגּ

ִים, ַתּ ּוְבאתות - ְשׁ

ִים. ַתּ ּוְבמְפִתים - ְשׁ

רּוְך הּוא  דוׁש ָבּ ֵהִביא ַהָקּ ר ַמּכות ֶשׁ ֵאּלּו ֶעֶשׂ

ִמְצַרים, ְוֵאלּו ֵהן: ְצִרים ְבּ ַעל ַהִמּ

Another explanation:

“Strong hand” indicates two [plagues];

“Outstretched arm,” another two;

“Great manifestation,” another two;

 “Signs,” another two;

and “Wonders,” another two.

These are the Ten Plagues which the Holy One, blessed be 

He, brought upon the Egyptians, namely as follows:
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ר ַמּכות ֶעֶשׂ
The Ten Plagues

What is the significance of grouping the ten plagues into five pairs of מכות?

1st Pair: Plagues vs. the Nile

Blood דם
 The blood seems to have been only in the waters of the Nile (and its tributaries)107. It seems

 that the Egyptians were able to get well-water (Exodus 7:24). This shows that the focus of the
 (the Nile river) is repeated many times היאורplague was the Nile itself. Moreover, the word 

 emphasizing that the Nile was the target of this plague and when Moses hits the Nile the
impact described relates to the Nile not the people (See Exodus 7:18, 25.)

Frogs צפרדע
The frogs come out of the Nile, “ושרץ היאור.”Even when the plagues ended and the frogs 

were removed from Egypt they were left in the Nile.108 Again, the target of the plague was the 
Nile.

 Why was the Nile singled out?

Because the Egyptians worshiped the Nile. Because the Nile would 
overflow its banks, Egypt did not have to rely on rain for irrigation. Thus, it 
was the Nile’s water that gave the Egyptians a sense of self-sufficiency and was 
the source of their hubris.
107 The plague may have affected Nile water even when already in a vessel. Targum Onkelus Shemot 7:19.
108 The other plagues were removed completely.
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2nd Pair: Plagues of living things

Lice כנים
Small creatures

  

          Swarm ערוב
Big ones

 (According to some opinions, ערוב was a swarm of insects. 
If so, then this is a pair of bug plagues.) 
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3rd Pair: Plagues of disease

Pestilence דבר
Sickness affecting animals

 Boils שחין

Sickness affecting humans
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4th pair: Plagues vs. Crops
Both hail and locusts targeted the crops:

 Hail ברד
Hail killed people and animals only if Moses’s warning was not heeded. The Torah goes out of 
its way to tell us which types of produce were destroyed by the hail and which types survived. 

(Exodus 9:31, 32) 

 Locust ארבה
We are told that the locusts ate all that was left by the hail

 (”כל אשר השאיר הברד“)
Exodus 10:12
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5th Pair: Death Plagues: The Final Pair

Darkness חשך
Darkness is a foreshadowing of

 It was spooky .מכת בכורות  

מכת בכורות
Plague of the Firstborn
The last and most extreme of the plagues
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יד חזקה
דם

צפרדע
Nile

זרוע נטויה
כנים
ערוב

Bugs

דבר   מורא גדול
שחין

Disease

אותות
ברד

ארבה

Crop 
Destruction

מופתים
חשך

מכת בכורות
Death

When saying the ten plagues, spill from the cup itself ten 
times, as stated above.  

Blood.
Frogs.
Lice.
Wild Beasts.
Pestilence.
Boils.
Hail.
Locust.
Darkness.
Slaying of the First-born.

Rabbi Yehudah referred to them by acronyms:

DeTzaCh (blood, frogs, lice);
ADaSh (beasts, pestilence, boils);
BeAChaV (hail, locust, darkness, first-born).

כשאומר עשר המכות ודצ“ך עד“ש 
באח“ב - ישפוך מן הכוס מעט יין:

ם ָדּ

ַע ְצֵפְרֵדּ

ִנים ִכּ

ָערוב

ֶבר ֶדּ

ִחין ְשׁ

רד ָבּ

ה ַאְרֶבּ

ְך חֶשׁ

כורות  ת ְבּ ַמַכּ

ִנים: ֶהם ִסָמּ י ְיהּוָדה ָהָיה נוֵתן ָבּ ַרִבּ

ַאַח“ב.  ַצ“ְך ַעַד“ׁש ְבּ ְדּ
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Rabbi Yosi the Gallilean said: How do you know that the 
Egyptians were stricken by ten plagues in Egypt, and then 
were struck by fifty plagues at the sea?

In Egypt it says of them, “The magicians said to Pharaoh 
`This is the finger of G-d.’ At the sea it says, “Israel saw the 
great hand that the Lord laid against Egypt; and the people 
feared the Lord, and they believed in the Lord and in His 
servant Moses.”

Now, how often were they smitten by `the finger’? 
Ten plagues!  Thus you must conclude that in Egypt they 
were smitten by ten plagues, at the sea they were smitten by 
fifty plagues!

ָלקּו  ה אוֵמר ֶשׁ ִין ַאָתּ ִליִלי אוֵמר: ִמַנּ י יוֵסי ַהְגּ ַרִבּ

ים  ׁ ר ַמּכות ְוַעל ַהָים ָלקּו ֲחִמִשּ ִמְצַרים ֶעֶשׂ ְצִרים ְבּ ַהִמּ

ַמּכות?

ים ֶאל  ִמְצַרים ַמה הּוא אוֵמר? ַויאְמרּו ַהַחְרֻטִמּ ְבּ

ם מה הּוא אוֵמר?  ע ֱאלִקים ִהוא, ְוַעל ַהָיּ ְרעה: ֶאְצַבּ ַפּ

ִמְצַרים,  ה ה’ ְבּ ר ָעָשׂ דָלה ֲאֶשׁ ָרֵאל ֶאת ַהָיד ַהְגּ ְרא ִיְשׂ ַוַיּ

ה ַעְבדו. ה’ ּוְבמֶשׁ ֲאִמינּו ַבּ יְראּו ָהָעם ֶאת ה’, ַוַיּ ַוִיּ

ר ַמּכות. ע? ֶעֶשׂ ָמה ָלקּו ְבֶאְצַבּ ַכּ

ם  ר ַמּכות ְוַעל ַהָיּ ִמְצַרים ָלקּו ֶעֶשׂ ה: ְבּ ֱאמור ֵמַעָתּ

ים ַמּכות. ׁ ָלקּו ֲחִמִשּ

Rabbi Yehuda says that the plagues should rather be broken into groups of three109: דצ“ך 

עד“ש באח“ב

Many note that only the first two plagues of each of these groups had warnings. This may be 
symptomatic of the notion that each group of three plagues was designed to convey a different 
message to Pharaoh. When Pharaoh didn’t heed the message of the first two plagues in a group, 
he was deemed warned with respect to the third.110

Only the first plague in each grouping contains an explicit message.  This message defines the 
entire group. The first nine plagues can be thus be divided into groups of three, each group sending 
their own message. There is also a progression of severity or power within each group. 

Group I: Blood, frogs and lice (defined by plague of blood) ’דם—למען תדע כי אני ד.  
To know that I am Hashem, God!111

Group II: Wild animals, animal disease and boils (defined by plague of wild animals) ערוב — למען 

To know that I am God and intervene in the affairs of My creations.112 .תדע כי אני ד’ בקרב הארץ

Group III: Hail Locusts and Darkness (defined by plague of hail) 
 To know that I am a unique God and can do what .ברד—בעבור תדע כי אין כמוני בכל הארץ
no one else can do!113

109 The plague of the firstborn seems to be in its own category, perhaps as the worst of the worst. This leaves three groups of three.
הגדה של ריטב’’א ד’’ה אלו עשר מכות 110
111 This statement came in response to Pharaohs statement: “who is Hashem that I should listen to his voice.”
112The focus of this group was to show that God could make fine distinctions (these plagues affected Egypt, but left Israel untouched). 
The polytheist world is full of powerful gods in conflict with one another. The hallmark of the monotheistic deity is the ability to apply 
power with precision. This ability shows dominance and control of every sphere and that God is not subject to any interfering force. 
Rabbi David Fohrman.
113 In this set, the unique nature of the plagues is emphasized .
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Summary: The 4th Verse

The concluding verse teaches us that God wanted to make sure that for all time, both the 
Jewish people and the people of the world would know that God is the creator of the world 
and takes an active interest in his creations.

ִליִלי אוֵמר  י יוֵסי ַהְגּ ַרִבּ
Rabbi Yosi’s Multiplication Tables

The Sages are continuing with the theme of כל המרבה לספר ביציאת מצרים הרי זה 

”.the more one amplifies the telling of the story, the more he is praised“ ,משובח

According to Rabbi Yossi Hagalili, the plagues in Egypt were likened to a single finger, 
where as the plagues performed at the Red Sea were likened to a whole hand. That gives us a 
plague ratio of one to five. If there were ten plagues in Egypt, there must have been five times 
that many at the Sea.

Rabbi Eliezer and Rabbi Akiva build on Rabbi Yossi Hagalili and also do some fancy 
arithmetic of their own. They both calculate the number of plagues in Egypt and at the Red 
Sea based on the number of discrete terms in the following verse: 

114ישלח בם חרון אפו , עברה וזעם וצרה, משלחת מלאכי רעים

“He sent against them His fierce anger, fury, and indignation, and trouble, a discharge of messengers of evil”

Rabbi Eliezer says that there are four discrete terms that refer specifically to the plagues in 
Egypt. They are: 1. וצרה .3 וזעם .2 עברה and 4. משלחת מלאכי רעים. This means that there 
were actually four plagues for each plague in Egypt. Thus, the total number of plagues in Egypt 
was 40. Since there were five times that many at the Red Sea, the total at the Sea was 200.

114 Psalms 78:48. The verse refers to the Exodus.

ה  ה ּוַמָכּ ל ַמָכּ ָכּ ִין ֶשׁ י ֱאִליֶעֲזר אוֵמר: ִמַנּ ַרִבּ

ְצִרים  רּוְך הּוא ַעל ַהִמּ דוׁש ָבּ ֵהִביא ַהָקּ ֶשׁ

ֱאַמר:  ֶנּ ע ַמּכות? ֶשׁ ל ַאְרַבּ ִמְצַרִים ָהְיָתה ֶשׁ ְבּ

ם ֲחרון ַאּפו, ֶעְבָרה ָוַזַעם ְוָצָרה,  ח ָבּ ַלּ ְיַשׁ

ַלַחת ַמְלֲאֵכי ָרִעים. ֶעְבָרה - ַאַחת, ָוַזַעם  ִמְשׁ

ַלַחת ַמְלֲאֵכי  לׁש, ִמְשׁ ִים, ְוָצָרה - ָשׁ ַתּ - ְשׁ

ע. ָרִעים - ַאְרַבּ

ִעים ַמּכות  ִמְצַרים ָלקּו ַאְרָבּ ה: ְבּ ֱאמור ֵמַעָתּ

ם ָלקּו ָמאַתִים ַמּכות. ְוַעל ַהָיּ

Rabbi Eliezer said: How do we know that each individual 
plague which the Holy One, blessed be He, brought upon the 
Egyptians in Egypt consisted of four plagues?  For it is said: 

“He sent against them His fierce anger, fury, and indignation, 
and trouble, a discharge of messengers of evil”: `Fury,’ is one; 
`Indignation,’ makes two; `Trouble,’ makes three; `Discharge 
of messengers of evil,’ makes four.

Thus you must now say that in Egypt they were struck by forty 
plagues, and at the sea they were stricken by two hundred 
plagues.
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Rabbi Akiva counts five discrete terms that refer to the plagues performed in Egypt. His 
additional term is חרון אפו (his anger). If every plague in Egypt was actually five plagues, the 
total in Egypt is 50. Since there were five times that many at the Sea, the total is 250. 

 What is the debate between Rabbi Yossi Hagalili and Rabbi Eliezer regarding counting of 
the term חרון אפו (his anger).?

Rabbi Akiva counts the term just like the other terms mentioned in the verse. Rabbi 
Eliezer, however, views חרון אפו (his anger), God sending His anger, as a general term that 
describes all the other terms in the verse. The remaining four terms are the specific manner in 
which God displayed His anger.115 Why does Rabbi Eliezer single out חרון אפו (his anger)? 
Because the other terms are impersonal. חרון אפו (his anger) is personal. God gets angry 
when His first-born is tyrannized.

  הגדה של ריטב’’א ד’’ה רבי יוסי הגלילי115

ה  ה וַמָכּ ל ַמָכּ ָכּ ִין ֶשׁ י ֲעִקיֶבא אוֵמר: ִמַנּ ַרִבּ

ְצִרים  רּוְך הּוא על ַהִמּ דוׁש ָבּ שֵהבִיא ַהָקּ

ֱאַמר: ֶנּ ל ָחֵמׁש ַמּכות? ֶשׁ ִמְצַרים ָהְיָתה ֶשׁ ְבּ

ם ֲחרון ַאּפו, ֶעְבָרה ָוַזַעם ְוַצָרה,  ח ָבּ ַלּ ַשׁ ְיִ

ַלַחת ַמְלֲאֵכי ָרִעים. ֲחרון ַאּפו- ַאַחת,  ִמְשׁ

ע,  לוׁש, ְוָצָרה - ַאְרַבּ ִים, ָוַזַעם - ָשׁ ַתּ ֶעְבָרה - ְשׁ

ַלַחת ַמְלֲאֵכי ָרִעים - ָחֵמׁש. ִמְשׁ

ים ַמּכות  ׁ ִמְצַרים ָלקּו ֲחִמִשּ ה: ְבּ ֱאמור ֵמַעָתּ

ים ּוָמאַתִים ַמּכות. ׁ ם ָלקּו ֲחִמִשּ ְוַעל ַהָיּ

Rabbi Akiva said: How do we know that each individual 
plague which the Holy One, blessed be He, brought upon the 
Egyptians in Egypt consisted of five plagues?  For it is said: 

“He sent against them his fierce anger, fury, and indignation, 
and trouble, a discharge of messengers of evil”: “His fierce 
anger,” is one; “fury,” makes two; “indignation,” makes 
three; “trouble,” makes four; “discharge of messengers of evil,” 
makes five.

Thus you must now say that in Egypt they were struck by fifty 
plagues, and at the sea they were stricken by two hundred 
and fifty plagues.
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ֵיינּו ַדּ
 Dayenu

Dayenu flows from the discussion of the plagues. In contrast to the innumerable plagues 
visited upon Egypt, God performed immeasurable kindness for the Jewish people.

Why does it say it would be enough if he had left us on the edge of Red Sea? There are two 
possibilities.

 means it would have been enough in relation to our merit116 (although actually we דיינו .1
would have been a little upset). 

2. “And had he not split the sea for us” doesn’t mean we would have been killed on the 
bank of the Red Sea, but God could have saved us without a spectacular miracle117.(Of course 
that would have ruined the movie.)

By cataloging all of the goodness God performed for the Jewish people, דיינו expands the 
retelling in yet a new way. Again we see the כל המרבה לספר ביציאת מצרים הרי זה משובח 
theme. דיינו also evokes our thanks and praise. This all leads up to “ ,אחת על” which is an 
overt statement of our appreciation (הכרת הטוב(— which seems to be the point of telling the 
story and publicizing God’s miracles.

הגדה של ריטב’’א ד’’ה לפיכך 116
117 Similarly, Rav Aharon Lichtenstein explains that God’s bringing the Jewish people to Har Sinai has independent significance (that 
is, independent of receiving the Torah). It represents the experiential component of Maamad Har Sinai.
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How many levels of favors has the Omnipresent One bestowed 
upon us:

If He had brought us out from Egypt, and had not carried out 
judgments against them Dayenu, it would have sufficed us!
If He had carried out judgments against them, and not against 
their idols Dayenu, it would have sufficed us!
If He had destroyed their idols, and had not smitten their first-
born Dayenu, it would have sufficed us!
If He had smitten their first-born, and had not given us their 
wealth Dayenu, it would have sufficed us!
If He had given us their wealth, and had not split the sea for us 
Dayenu, it would have sufficed us!
If He had split the sea for us, and had not taken us through it on 
dry land Dayenu, it would have sufficed us!
If He had taken us through the sea on dry land, and had not 
drowned our oppressors in it Dayenu, it would have sufficed us!
If He had drowned our oppressors in it, and had not supplied our 
needs in the desert for forty years Dayenu, it would have sufficed us!
If He had supplied our needs in the desert for forty years, and had 
not fed us the manna Dayenu, it would have sufficed us!
If He had fed us the manna, and had not given us the Shabbat 
Dayenu, it would have sufficed us!
If He had given us the Shabbat, and had not brought us 
before Mount Sinai Dayenu, it would have sufficed us!
If He had brought us before Mount Sinai, and had not given us 
the Torah Dayenu, it would have sufficed us!
If He had given us the Torah, and had not brought us into the 
land of Israel Dayenu, it would have sufficed us!
If He had brought us into the land of Israel, and had not built 
for us the Beit Habechirah (Chosen House; the Beit Hamikdash) 
Dayenu, it would have sufficed us!

Thus how much more so should we be grateful to the Omnipresent 
One for the doubled and redoubled goodness that He has bestowed 
upon us;

For He has brought us out of Egypt, and carried out judgments 
against them, and against their idols, and smote their first-born, 
and gave us their wealth, and split the sea for us, and took us 
through it on dry land, and drowned our oppressors in it, 
and supplied our needs in the desert for forty years, and fed us the 
manna, and gave us the Shabbat, and brought us before Mount 
Sinai, and gave us the Torah, and brought us into the land of Israel 
and built for us the Beit Habechirah to atone for all our sins.

קום ָעֵלינּו! ָמה ַמֲעלות טובות ַלָמּ ַכּ

ֶהם  ה ָבּ ִאלּו הוִציָאנּו ִמִמְצַרים ְולא ָעָשׂ
ֵיינּו. ָפִטים, ַדּ ְשׁ

ה ֵבאלֵהיֶהם,  ָפִטים, ולא ָעָשׂ ֶהם ְשׁ ה ָבּ ִאלּו ָעָשׂ
ֵיינּו. ַדּ

כוֵריֶהם,  ה ֵבאלֵהיֶהם, ְולא ָהַרג ֶאת ְבּ ִאלּו ָעָשׂ
ֵיינּו. ַדּ

כוֵריֶהם ְולא ָנַתן ָלנּו ֶאת  ִאלּו ָהַרג ֶאת ְבּ
ֵיינּו. ָממוָנם, ַדּ

ם,  ִאלּו ָנַתן ָלנּו ֶאת ָממוָנם ְולא ָקַרע ָלנּו ֶאת ַהָיּ
ֵיינּו. ַדּ

תוכו  ם ְולא ֶהֱעֵביָרנּו ְבּ ִאלּו ָקַרע ָלנּו ֶאת ַהָיּ
ֵיינּו. ָחָרָבה, ַדּ ֶבּ

ַקע ֶצֵרנּו  ָחָרָבה ְולא ְשׁ תוכו ֶבּ ִאלּו ֶהֱעֵביָרנּו ְבּ
ֵיינּו. תוכו ַדּ ְבּ

ר  נּו ּבִמְדָבּ ק ָצְרֵכּ תוכו ְולא ִסֵפּ ַקע ֶצֵרנּו ְבּ ִאלּו ִשׁ
ֵיינּו. ָנה ַדּ ִעים ָשׁ ַאְרָבּ

ָנה ולא  ִעים ָשׁ ר ַאְרָבּ נּו ּבִמְדָבּ ק ָצְרֵכּ ִאלּו ִסֵפּ
ֵיינּו. ן ַדּ ֶהֱאִכיָלנּו ֶאת ַהָמּ

ת,  ָבּ ן ְולא ָנַתן ָלנּו ֶאת ַהַשׁ ִאלּו ֶהֱאִכיָלנּו ֶאת ַהָמּ
ֵיינּו. ַדּ

ת, ְולא ֵקְרָבנּו ִלְפֵני ַהר  ָבּ ִאלּו ָנַתן ָלנּו ֶאת ַהַשׁ
ֵיינּו. ִסיַני, ַדּ

ִאלּו ֵקְרָבנּו ִלְפֵני ַהר ִסיַני, ְולא ַנַתן ָלנּו ֶאת 
ֵיינּו. ַהּתוָרה. ַדּ

ִאלּו ַנַתן ָלנּו ֶאת ַהּתוָרה ְולא ִהְכִניָסנּו ְלֶאֶרץ 
ֵיינּו. ָרֵאל, ַדּ ִיְשׂ

ָרֵאל ְולא ָבָנה ָלנּו ֶאת  ִאלּו ִהְכִניָסנּו ְלֶאֶרץ ִיְשׂ

ֵיינּו. ִחיָרה ַדּ ית ַהְבּ ֵבּ

ֶלת  ָמה, טוָבה ְכפּוָלה ּוְמֻכֶפּ ָמה וַכּ ַעל ַאַחת, ַכּ

קום ָעֵלינּו:   ַלָמּ

ָפִטים,  ה ָבֶהם ְשׁ הוִציָאנּו ִמִמְצַרים, ְוָעָשׂ ֶשׁ

כוֵריֶהם, ְוָנַתן  ה ֵבאלֵהיֶהם, ְוָהַרג ֶאת ְבּ ְוָעָשׂ

ם, ְוֶהֱעִביֶרנו  ָלנּו ֶאת ָממוָנם, ְוָקַרע ָלנּו ֶאת ַהָיּ

ק  תוכו, ְוִסֵפּ ַקע ֶצֵרנּו ְבּ ָחָרָבה, ְוִשׁ תוכו ֶבּ ִבּ

ָנה, ְוֶהֱאִכיָלנּו ֶאת  ִעים ָשׁ ר ַאְרָבּ נּו ּבִמְדָבּ ָצְרֵכּ

ת,  ָבּ ן, ְוָנַתן ָלנּו ֶאת ַהַשׁ  ַהָמּ

ַתן ָלנּו ֶאת ַהּתוָרה,  ְוֵקְרָבנּו ִלְפֵני ַהר ִסיַני, ְוַנָ

ית  ָרֵאל, ּוָבָנה ָלנּו ֶאת ֵבּ ְוִהְכִניָסנּו ְלֶאֶרץ ִיְשׂ

ר ַעל כל ֲעונוֵתינּו. ִחיָרה ְלַכֵפּ ַהְבּ
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ְמִליֵאל ן ַגּ ַרָבּ
Raban Gamliel

Just when you thought you were finally finished (and are totally famished), Raban Gamliel 
comes along and demands that we check to make sure we properly fulfilled our requirements on 
Passover night. Raban Gamliel tells us that if a person has not made mention of three things in 
his recounting of the Exodus story, he has failed to fulfill his seder obligation. These three items 
are the Passover offering, Matza, and Maror. Raban Gamliel provides a kind of final checklist to 
insure that we have not neglected any significant section of the story.

Rabbi Gamliel tells us that if we omit three crucial points we will not fulfill this obligation. 
What obligation? There are two possibilities:

1. The obligation to relate the story. 

2. The obligation to eat the Paschal lamb, the matza, and the bitter herb.

 These two options line up neatly with the Rav-Shmuel dichotomy discussed above. 
According to Shmuel, the central commandment of the evening is the retelling and the re-
experiencing the Exodus story. These foods are visual aids to the story. Even better, since they 
are touched and tasted, attracting the attention of all of our senses,as we taste and experience 
the texture of these items, we transport ourselves back. Without mentioning these three central 
items, the retelling of the story falls short of the mark.

 According to Rav, the theme of the evening is the covenant with God. Our part of this 
covenant involves observing the commandments. Rav understands Rabbi Gamliel’s statement 
based on a different conception of these three foods. The original commandment to eat these 
three items was given in Egypt to the Israelites before they were redeemed. They were prototypes 
of the larger body of commandments to be given to them later on Sinai. In fact, it is possible 
that the redemption itself was contingent on the proper performance of these commandments. 

ְמִליֵאל ָהָיה אוֵמר: ן ַגּ ַרָבּ

ַסח, לא  ֶפּ ָבִרים ֵאּלּו ַבּ ה ְדּ לָשׁ ּלא ָאַמר ְשׁ ל ֶשׁ ָכּ

ָיָצא ְיֵדי חוָבתו, ְוֵאלּו ֵהן:

ַסח, ֶפּ

ַמָצה,

ּוָמרור.

Rabban Gamliel used to say:

Whoever does not discuss the following three things on 
Passover has not fulfilled his duty, namely:

Passover (the Passover-sacrifice),

Matzah (the unleavened bread)

and Maror (the bitter herbs).
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We too observe the commandment to eat these three foods at the Seder. 
However, eating them is not enough. 

As Rabbi Gamliel tells us, if we don’t discuss them and explain their 
significance, we have not properly fulfilled the commandment to eat them.

According to Rav Soloveitchik, Raban Gamliel blends the two versions or visions of 
the Haggadah, Rav and Shmuel, together. Rav’s focus is on mitzvot being the key to our 
relationship with God and Shmuel’s focus is the commemoration of our redemption from 
Egypt. The commemoration story and the mitzvot come together with Raban Gamliel. He 
instructs us to perform the mitzvot and at the same time integrate them into the story of the 
Exodus.

Pesach
What kind of name is “Passover” for this offering?
Worse, is this the name you would pick for the holiday?
How about “Independence Day?” 118

The name of the offering derives from the Hebrew word that 
describes God’s “passing over” the Israelite homes in Egypt. Does 
this imply that the Jews were targets of the plague? Weren’t the plagues meant 
to punish Egypt?

Actually, the name Passover goes to the heart of the Exodus. The Paschal sacrifice was the 
turning point when the nation broke their connection with Egypt and earned their freedom. 
The Jews were legitimate targets of the plague,119 but were passed over as a result of the 
covenant they chose to make with God. In the days of the Temple our fathers showed their 
allegiance to God, by performing this ritual annually. 120

118 Some versions of Raban Gamliel’s text write “al shum mah” and some write “al shem mah.”Is Raban Gamliel asking what is the 
reason for these three symbols at the Passover seder?Or is he asking, how did these symbols get their name?
119 It’s not that you received a “get out of a plague free card” just because you’re Jewish. To avoid the plague you needed to do 
something proactive. 
120 In fact, the Talmud raises the possibility that every convert raises the possibility that converts must immediately bring a Paschal 
sacrifice. 

ׁש  ְקָדּ ית ַהִמּ ֵבּ ְזַמן ֶשׁ ָהיּו ֲאבוֵתינּו אוְכִלים ִבּ ַסח ֶשׁ ֶפּ

דוׁש  ַסח ַהָקּ ֶפָּ ָהָיה ַקָים, ַעל ׁשּום ָמה? ַעל ׁשּום ֶשׁ

ֱאַמר: ֶנּ ִמְצַרים, ֶשׁ י ֲאבוֵתינּו ְבּ ֵתּ רּוְך הּוא ַעל ָבּ ָבּ

י  ֵתּ ַסח ַעל ָבּ ר ָפּ ַסח הּוא ַליי, ֲאֶשׁ ם ֶזַבח ֶפּ ַוֲאַמְרֶתּ

ָנְגּפו ֶאת ִמְצַרים, ְוֶאת  ִמְצַרים ְבּ ָרֵאל ְבּ ני ִיְשׂ ְבּ

חוּו. ַתּ ׁ ְשּ ּקד ָהָעם ַוִיּ יל? ַוִיּ ינּו ִהִצּ ֵתּ ָבּ

Passover - the Passover-lamb that our fathers ate during the 
time of the Beit Hamikdash - for what reason [did they do so]?
Because the Omnipresent passed over our fathers’ houses in 
Egypt, as it is said:

“You shall say, It is a Passover-offering to the Lord, because 
He passed over the houses of the children of Israel in Egypt 
when He struck the Egyptians with a plague, and He saved our 
houses.  And the people bowed and prostrated themselves.”
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Matza
There are two glaring problems with the traditional reading 

that Matza was a “laboratory accident;” i.e., that they made Matza 
because it had to be baked before it had time to rise.

1. There was plenty of time for the dough to rise before it was 
baked, since it was not baked in Egypt, but rather in Sukkot, the first stop on the journey after 
leaving Egypt.121

2. They were already commanded to eat Matza the night before they left. 
Why did they bake the dough they carried out of Egypt into Matza? Seemingly, because they 
were on the road and you simply don’t bake raised bread when you’re on the road! (Raised bread 
requires an oven and a lot of time, while Matza bakes quickly and has a long shelf life.) So, 
why do we eat Matza? Because the redemption was so rapid, the dough the Hebrews prepared 
in their homes in Egypt did not have time to leaven (in time for them to bake raised bread in 
Egypt). As a result, they had no choice but to carry the dough and bake it into matza on the 
road. Eating Matza is an active way of commemorating the speed of the redemption.122 

This idea also explains why they ate Matza the night before they left. All aspects of that meal 
were meant to simulate a traveler’s hasty meal (loins girded, shoes on, walking sticks in hand, 
meat roasted whole over a fire and hasty eating).123  
Likewise, Matza is the fastest way of making bread and is the bread of travelers.  
By eating matza at our seder we dramatically recall God’s urgency to redeem the Jewish people, 
as well as the alacrity and faith the Jewish people exhibited by leaving Egypt in haste; without 
taking time to prepare provisions, trusting their lives to God.124

121 For those of you who believe that the Matza baked on their heads, we recommend that you stay out of the  
 bakery business.  See Tabory, Pesach Dorot, Page 54, footnote 65.
122 Moreover, the earliest version of Raban Gamliel simply says “Matza al sham shenigalu” - matza because they were  
redeemed. The geniza texts add the verse cited above, proving that the verse is brought to prove the speed of the  
redemption (rather then a historical accident that we commemorate).
123 Exodus 12:9-11.
124 According to the texts that read “al shem” (rather than “al shum”), we would expect this paragraph to contain the etymology of the 
word Matza (just as the Pesach and Maror paragraphs relate to the origin of the word). Yet, the root of the word Matza does not appear 
in this passage. Perhaps the root of this word is buried in the phrase “.ִּכי ֹלא ָחֵמץ”Matza (מצה) seems to be a jumbling of the letters (the 
letters ח and ה are often interchangeable). And the proof text says the basis of matza was specifically that “it was not leaven (leaven is 
representative of sloth). 

אוחז המצה בידו ומראה אותה למסובין:

לא  ה זו שאנו אוְכִלים, ַעל ׁשּום מה? ַעל ׁשּום ֶשׁ ַמָצּ

ְגָלה ֲעֵליֶהם  ִנּ ל ֲאבוֵתינּו ְלַהֲחִמיץ ַעד ֶשׁ ֵצָקם ֶשׁ יק ְבּ ִהְסִפּ

ֱאַמר: ֶנּ רּוְך הּוא, ּוְגָאָלם, ֶשׁ דוׁש ָבּ ָלִכים, ַהָקּ ֶמֶלְך ַמְלֵכי ַהְמּ

י  ר הוִציאּו ִמִמְצַרים ֻעגת ַמּצות, ִכּ ֵצק ֲאֶשׁ ַוּיאפּו ֶאת ַהָבּ

ם  , ְוַגּ ְצַרים ְולא ָיְכלּו ְלִהְתַמְהֵמַהּ י גְרׁשּו ִמִמּ לא ָחֵמץ, ִכּ

ֵצָדה לא ָעׂשו ָלֶהם.

Take the broken Matzah into your hand and say:
This Matzah that we eat for what reason? Because the dough 
of our fathers did not have time to become leavened before 
the King of the kings of kings, the Holy One, blessed be He, 
revealed Himself to them and redeemed them.  Thus it is said: 
“They baked Matzah-cakes from the dough that they had 
brought out of Egypt, because it was not leavened; for they 
had been driven out of Egypt and could not delay, and they 
had also not prepared any [other] provisions.”
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To summarize the passage: The Matza that we eat, what does its name symbolize? The 
redemption occurred with such lightning speed that the dough prepared in Egypt did not have 
time to rise.125 (So they wrapped it in their laundry, ran and baked it later.) Our Matza, the 
reverse of חמץ (leaven), commemorates that haste.126

Maror
Any serious epicure would never dream of eating a piece of meat without his horseradish. 

The contrast is crucial to the palatable pleasure. Likewise the full appreciation of freedom 
requires a scorching recall of the bitter slavery.127 

If we have told the story properly and viscerally tasted slavery and freedom, we can truly say 
that we too were redeemed from Egypt. Now we are ready to enter the land God promised our 
forefathers. 

125 The Rambam’s text of the Haggadah reads “…until [God] appeared to them and redeemed them immediately. ”A further proof 
that Matza symbolizes the haste of the redemption is that the original version of this passage, which appears on the Mishna, says 
simply “Matza because they were redeemed.”
126 Another possible reason is that חמץ is quintessential Egypt. That is, Egypt was the breadbasket of the ancient world. They invented 
baking bread with yeast. Our way of demonstrating our rejection of the oppressive Egyptian culture is by destroying the bread and 
yeast that was the cornerstone of Egypt. According to this approach חמץ is the symbol of Egypt’s oppressive slave culture. Another 
possibility, is that our destroying חמץ demonstrates to ourselves and God our watchfulness and faithfulness in performing God’s 
commandments.

127Rabbi Mordechai Breuer Z”L

אוחז המרור בידו ומראה אותו למסובין:

ָאנּו אוְכִלים, ַעל ׁשּום מה? ַעל ׁשּום  ָמרור ֶזה ֶשׁ

ֱאַמר: ֶנּ ִמְצַרים, ֶשׁ ְצִרים ֶאת ַחֵיי ֲאבוֵתינּו ְבּ ְררּו ַהִמּ ֵמּ ֶשׁ

חֶמר ּוִבְלֵבִנים  ֲעבָדה ָקָשה, ְבּ ַוְיָמֲררּו ֶאת ַחֵייהם ַבּ

ר ָעְבדּו ָבֶהם  ל ֲעבָדָתם ֲאֶשׁ ֶדה ֶאת ָכּ ׂ ָשּ ּוְבָכל ֲעבָדה ַבּ

ָפֶרְך. ְבּ

Take the maror into your hand and say:

This maror that we eat for what reason? Because the 
Egyptians embittered our fathers’ lives in Egypt, as it is said:

“They made their lives bitter with hard service, with 
mortar and with bricks, and with all manner of service 
in the field; all their service which they made them serve 
with rigor.”
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As a natural and visceral response to our re-experiencing the Exodus we belt out the songs of 
 Is“ 128 אפשר ישראל שוחטין את פסחיהן ואין אומרים הלל :As the Jerusalem Talmud asks .הלל
it possible for the Jewish people to prepare the Passover offering and not sing Hallel!”

 תלמוד בבלי מסכת פסחים דף צה עמוד ב 128

ִאלּו הּוא  ָכל ּדור ָודור ַחָיב ָאָדם ִלְראות ֶאת ַעְצמו ְכּ ְבּ

יום ַההּוא  ְדָתּ ְלִבְנָך ַבּ ֱאַמר: ְוִהַגּ ֶנּ ְצרים, ֶשׁ ֶיָצא ִמִמּ

ְצַרים. לא ֶאת  ֵצאִתי ִמִמּ ה ה’ ִלי ְבּ ֲעבּור ֶזה ָעָשׂ ֵלאמר, ַבּ

א ַאף אוָתנּו  רּוְך הּוא, ֶאָלּ דוׁש ָבּ ַאל ַהָקּ ְלָבד ָגּ ֲאבוֵתינּו ִבּ

ֱאַמר: ֶנּ ֶהם, ֶשׁ ַאל ִעָמּ ָגּ

ם, ְלַמַען ָהִביא אָתנּו, ָלֶתת ָלנּו ֶאת  ְואוָתנּו הוִציא ִמָשׁ

ע ַלֲאבֵתנּו. ַבּ ר ִנָשׁ ָהָאֶרץ ֲאֶשׁ

In every generation a person is obligated to regard himself 

as if he had come out of Egypt, as it is said: “You shall tell 

your child on that day saying.  It is because of this that the 

Lord did for me when I left Egypt.”  The Holy One, blessed 

be He, redeemed not only our fathers from Egypt, but He 

redeemed also us with them, as it is said:

“It was us that He brought out from there, so that He might 

bring us to give us the land that He swore to our fathers.”



Cover the Matzah and raise the cup. The cup is to be 

held in the hand until the completion of the blessing, 

“Who Has Redeemed Us...”

Thus it is our duty to thank, to laud, to praise, to 

glorify, to exalt, to adore, to bless, to elevate and to 

honor the One who did all these miracles for our 

fathers and for us. He took us from slavery to freedom, 

from sorrow to joy, and from mourning to festivity, 

and from deep darkness to great light and from 

bondage to redemption.

Let us therefore recite before Him Halleluyah,

Praise G-d!

Halleluyah - Praise G-d! Offer praise, you servants of 

the Lord; praise the Name of the Lord. May the Lord’s 

Name be blessed from now and to all eternity. From 

the rising of the sun to its setting, the Lord’s Name is 

praised.  The Lord is high above all nations, His glory 

is over the heavens. Who is like the Lord, our G-d, 

who dwells on high yet looks down so low upon heaven 

and earth! He raises the poor from the dust, He lifts 

the needy from the dunghill, to seat them with nobles, 

with the nobles of His people. He restores the barren 

woman to the house, into a joyful mother of children. 

Halleluyah - praise G-d.

When Israel went out of Egypt, the House of Jacob 

from a people of a foreign language, Judah became His 

holy one, Israel His dominion. The sea saw and fled, 

the Jordan turned backward. The mountains skipped 

like rams, the hills like young sheep. What is with you, 

O sea, that you flee; Jordan, that you turn backward? 

Mountains, why do you skip like rams; hills, like a pool 

of water, the flint-stone into a spring of water.

ַאל  יִהים ֶאת ַהּכוס ַעד ָגּ יכסה המצות וַמְגִבּ

ָרֵאל. ויאמר: ִיְשׂ

ַח,  ֵבּ ְלִפיָכְך ֲאַנְחנּו ַחָיִבים ְלהודות, ְלַהֵלל, ְלַשׁ

ס  ה ּוְלַקֵלּ ר, ְלָבֵרְך, ְלַעֵלּ ְלָפֵאר, ְלרוֵמם, ְלַהֵדּ

ים  ל ַהִנִסּ ה ַלֲאבוֵתינּו ְוָלנּו ֶאת ָכּ ָעָשׂ ְלִמי ֶשׁ

גון  ָהֵאלּו: הוִציָאנּו ֵמַעְבדּות ְלֵחרּות ִמָיּ

ְמָחה, ּוֵמֵאֶבל ְליום טוב, ּוֵמֲאֵפָלה ְלאור  ְלִשׂ

ה. ְעּבּוד ִלְגֻאָלּ ׁ דול, ּוִמִשּ ָגּ

ה: יָרה ֲחָדָשׁ ְונאַמר ְלָפָניו ִשׁ

ַהְללּוָקּה.

ם ה’. ְיִהי  ְַללּוָקּה ַהְללּו ַעְבֵדי ה’, ַהְללּו ֶאת ֵשׁ

ֶמׁש  ְזַרח ֶשׁ ַעד עוָלם. ִמִמּ ה ְוִ ם ה’ ְמבָרְך ֵמַעָתּ ֵשׁ

ל ּגוִים ה’, ַעל  ם ה’. ָרם ַעל ָכּ ל ֵשׁ ַעד ְמבואו ְמֻהָלּ

ֶבת,  יִהי ָלָשׁ ְגִבּ ה’ ֱאלקינּו ַהַמּ בודו. ִמי ַכּ ַמִים ְכּ ׁ ַהָשּ

ַמִים ּוָבָאֶרץ? ְמִקיִמי ֵמָעָפר  ׁ ָשּ יִלי ִלְראות ַבּ ִפּ ְשׁ ַהַמּ

יִבי ִעם ְנִדיִבים,  ּפת ָיִרים ֶאְביון, ְלהוִשׁ ל, ֵמַאְשׁ ָדּ

ִנים  ִית, ֵאם ַהָבּ יִבי ֲעֶקֶרת ַהַבּ ִעם ְנִדיֵבי ַעּמו. מוִשׁ

ֵמָחה. ַהְללּוָיּה. ְשׂ

ית ַיֲעקב ֵמַעם לֵעז,  ָרֵאל ִמִמצַרים, ֵבּ ֵצאת ִיְשׂ ְבּ

ם  לוָתיו. ַהָיּ ָרֵאל ַמְמְשׁ ה ְלָקְדׁשו, ִיְשׂ ָהְיָתה ְיהּוָדּ

ן ִיּסב ְלָאחור. ֶהָהִרים ָרְקדּו  נס, ַהַיְרֵדּ ָרָאה ַוַיּ

י  ם ִכּ ָך ַהָיּ ְבֵני צאן. ַמה ְלּ ַבעות - ִכּ ְכֵאיִלים, ְגּ

ְרְקדּו  ּסב ְלָאחור, ֶהָהִרים - ִתּ ְרֵדן - ִתּ ָתנּוס, ַהַיּ

ְפֵני ָאדון חּוִלי  ְבֵני צאן. ִמְלּ ַבעות - ִכּ ְכֵאיִלים, ְגּ

ְפֵני ֱאלוַק ַיֲעקב. ַההְפִכי ַהּצּור - ֲאַגם  ָאֶרץ, ִמְלּ

ִמיש - ְלַמְעְינו ָמִים. ָמִים, ַחָלּ
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Blessed are You, G-d, our G-d, King of the universe, who 

has redeemed us and redeemed our fathers from Egypt, and 

enabled us to attain this night to eat matzah and maror. 

So too, G-d, our G-d and G-d of our fathers, enable us to 

attain other holidays and festivals that will come to us in 

peace with happiness in the rebuilding of Your city, and 

with rejoicing in Your service [in the Bet Hamikdash]. Then 

we shall eat

Of the Passover-offerings and of the sacrifices

whose blood shall be sprinkled on the wall of Your altar for 

acceptance; and we shall thank You with a new song for our 

redemption and for the deliverance of our souls. Blessed are 

You, G-d, who redeemed Israel.

Recite the following blessing, and drink the cup in the 

reclining position.

Blessed are You, Lord, our G-d, King of the universe, who 

creates the fruit of the vine.

ר  רּוְך אתה ה’ ֱאלקינּו ֶמֶלְך העוָלם, ֲאֶשׁ ָבּ

יָענּו  ְצַרים, ְוִהִגּ ַאל ֶאת ֲאבוֵתינּו ִמִמּ ָאָלנּו ְוָגּ ְגּ

ן ה’  ה ּוָמרור. ֵכּ ְיָלה ַהֶזּה ֶלֱאָכל ּבו ַמָצּ ַלַלּ

יֵענּו ְלמוֲעִדים  ֱאלקינּו ֵואלֵקי ֲאבוֵתינּו ַיִגּ

לום,  ִאים ִלְקָראֵתנּו ְלָשׁ ְוִלְרָגִלים ֲאֵחִרים ַהָבּ

ֲעבוָדֶתָך. ְונאַכל  ים ַבּ ִשׂ ִבְנַין ִעיֶרָך ְוָשׂ ֵמִחים ְבּ ְשׂ

ָמם  יַע ָדּ ר ַיִגּ ָסִחים ֲאֶשׁ ם ִמן ַהְזָּבִחים ּוִמן ַהְפּ ָשׁ

יר ָחָדש  ֲחָך ְלָרצון, ְונוֶדה ְלָך ִשׁ ַעל ִקיר ִמְזַבּ

ה ה’,  רּוְך ַאָתּ נּו. ָבּ דּות ַנְפֵשׁ ֵתנּו וַעל ְפּ ֻאָלּ ַעל ְגּ

ָרֵאל.  ַאל ִיְשׂ ָגּ

ִרי  ה ה’, ֱאלֵקינּו ֶמֶלְך ָהעוָלם ּבוֵרא ְפּ רּוְך ַאָתּ ָבּ

ַהָגֶפן.

מאל. ת ְשׂ ַהָסַבּ ׁשוִתים ֶאת ַהּכוס ְבּ

The ritual and symbols of the Passover celebration have their origins in the first Passover meal.  
That meal occurred in Egypt the night before the Israelites left Egypt.  Many aspects of that meal 
continue to be relevant to the present day celebration and may give us a peek at its essence .  Let us 
examine that original Paschal meal.

Each household selects a lamb as a means to secure the family’s safety during the last plague, the 
plague of the smiting of the first born.  No leftovers are permitted.  The family must be ready to 
leave in the blink of an eye.  The family dines in their traveling clothes, a sign of their disgust of 
Egyptian culture and their commitment to leave to the land that God will show them   They will 
not be returning, so nothing will be left in the fridge.  There will be a sprinkling of the lamb’s blood 
on the doorposts of each home.  The blood serves as a proactive message to those inside the house 
and probably to those outside as well:  This family is about to eat the god of Egypt and only obeys 
the God of the Israelites.   If taking the lamb to be slaughtered and smearing blood all over the door 
wasn’t a clear enough message of defiance, roasting the god of Egypt barbeque style certainly will drive 
the point home.   God will recognize the family’s acts of defiance and the sincerity of their actions 
from the blood on the door and spare the family from sharing the fate of the empire driven Egyptians.
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 The bread prepared for the meal is also defiant bread.  The Egyptian empire was the bread 
basket of the ancient world.  They were the first culture to use yeast in their baking. Archeologists 
have discovered massive bread bakeries throughout ancient Egypt.  Bread was a major factor in the 
Egyptian economy.   Israelites and other slaves were the unfortunate backs that bore the burden of 
ensuring the empire’s prosperity.  The matza was a way of saying, “you can take your slave powered 
economic system and shove it!”.

This is not the first time the Torah teaches anti-empire rhetoric.  The technologically advanced 
children of the city builder Cain are destroyed in the flood.  The people in Mesopotamia discover how 
to make bricks and set out to found an empire, until they are thwarted and eternally confused in the 
Tower of Babel story.  The xenophobic city of Sodom is destroyed with fire and brimstone.  It is also not 
the last time the Torah teaches anti-empire ideas.  Whenever the Torah will mention the Egyptian slave 
experience it will forbid Israel from acting like an empire.  Anti-empire laws and warnings abound in 
the entire Bible.  The Israelite community is to be the antithesis and solution to the problems of empire 
behavior.  Individual inalienable human rights and fairness are joined with brotherly concern and 
kindness to create the model for human and national behavior as ordained by God.  

Brotherly concern certainly begins with the family unit.  That concern, however, includes one's 
neighbor as well.  It is not by accident that the Israelites, when commanded to convene the paschal 
meal (and the need arises), are told to include their neighbors.  In other words, one's neighbor is 
to be considered family.  Treating a neighbor as a brother is the building block for community and 
communities of brothers are the building blocks for nations.  This section in Exodus concludes 
by stating that the stranger that chooses to live among you and accepts your culture must also be 
considered a brother.  He is part of the Israelite family and joins in the paschal meal.     

Rachtzah
Now the hands are washed with recital of the blessing 
for washing the hands. One should not speak until after 
making the next two blessings and eating the Matzah.
Blessed are You, L-rd, our G-d, King of the universe, 
who has sanctified us with His commandments and 
commanded us concerning the washing of the hands.

Motzi Matzah
Take the Matzot in the order that they are lying on the 
tray - the broken piece between the two whole Matzot; 
hold them in your hand and recite the following blessing:
Blessed are You, L-rd, our G-d, King of the universe, who 
brings forth bread from the earth.
Do not break anything off the Matzot.

רחצה

נוְטִלים ֶאת ַהָיַדִים ּוְמָבְרִכים:

נּו  ר ִקְדָשׁ ה ה’, ֱאלֵקינּו ֶמֶלְך ָהעוָלם, ֲאֶשׁ רּוְך ַאָתּ ָבּ

נּו ַעל ְנִטיַלת ָיַדִים. ִמְצוָתיו ְוִצָוּ ְבּ

ה מוִציא ַמָצּ
ֵתי  ין ְשּ רּוָסה ּבֵ ֵסֶדר ֶשֵהִניַחן, ַהְפּ ּצות ְבּ ִיַקח ַהַמּ

ַידוׁ ְויַברֵךְ֔֔ “ַהמוִׁציא“ ְבכוונה  לְׂשָתן ְבּ ֵלמוׁת, יׂאַחז ְשּ ְשּ ַהַ

רּוָסה.  ַכַווָנה ַעל ַהְפּ ה“ ְבּ ַעל העְליונה, ְו“על ַאכיָלת ַמָצּ

י ִמן  ֵ֔֔֔לָמה וכָזִית ֵשנ⋅ִ ָזית ִמן ַהֵעליוָׁנה ַהְשּ ך ֵיַבַצע ּכַ ַאַחר ּכַ

ֵני ַהֵזיִתים: ַהַסָבה ְשּ יׁאַכל ְבּ ֵמָלח, ְוּ רוָסה, ְויְטֵבֶלם ב⋅ַַ ַהְפּ

ה ה’, ֱאלֵקינּו ֶמֶלְך ָהעוָלם ַהּמוִציא ֶלֶחם ִמן  רּוְך ַאָתּ ָבּ

ָהָאֶרץ.
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The archeological history of the Exodus also supports the idea that the Israelites were involved in 
a meal of defiance.  During the 18th Egyptian dynasty Amun became the prevalent god of Egypt.  
Depicted first as a bird, later it was represented as a ram.  The temple at Karnak is replete with 
ram statues.  Karnak was started by Seti I and continued to be built by Ramses II and Marneptah.  
The pharaohs are also depicted as having ram features in the temple.  Amun continued to be the 
god of Egypt through the 19th dynasty.  This includes the period when Ramses II and Ramses III, 
Merneptah, were on the throne.  One has to imagine that slaughtering the  child of a ram, smearing 
its blood on the door of one’s house, roasting, and eating it was a major act of defiance and 
rebellion. (Perhaps, the slaughtering of the "child" of the Egyptian god is a way of including Egypt's 
gods in the plague of the firstborn.)  It was clearly a rejection of Egyptian culture—the empire that 
represented absolute oppression and tyranny.  Israel was to be the antidote to empire culture and 
start a new phase of human civilization.

Putting it all together, we see that the paschal lamb (and the associated activities of the night 
before the Exodus) was an act of defiance and a meal of allegiance.  The meal defied the empire 
oppression that defined Egypt.  It was also the covenant that the Israelites made with their God—
the God of the community of Israel.  This God demands that the vulnerable are protected, the weak 
supported, the enslaved set free, and the downtrodden lifted up.  This God will not fashion a nation 
into an empire, but rather, the nation will be a community of brothers.  The community of brothers 
is to be a model nation for the entire world. 

The paschal meal heralded the new community’s goals.  It was an act of conversion to a new 
revolutionary culture.  Each year, the Israelites will reenlist and pledge allegiance to the God of 
Israel.  and dedicate themselves to the job of becoming a covenantal community.

ה ה’, ֱאלֵקינּו ֶמֶלְך ָהעוָלם,  רּוְך ַאָתּ ָבּ

נּו ַעל  ִמְצוָתיו ְוִצָוּ ָשנּו ְבּ ר ִקְדּ ֲאֶשׁ

ה. ֲאִכיַלת ַמָצּ

ָמרור

ַזִית ָמרור,  ים לוֵקַח ְכּ ל ֶאָחד ֵמַהְמֻסִבּ ָכּ

ֲחרוֶסת, ְּמַנֵער ַהֲחרוֶסת,  לו ַבּ ַּמְטִבּ

ה. ִלי ַהָסָבּ ְמָבֵרְך ְואוֵכל ְבּ

ה ה’, ֱאלֵקינּו ֶמֶלְך ָהעוָלם,  רּוְך ַאָתּ ָבּ

נּו ַעל  ִמְצוָתיו ְוִצָוּ ָשנּו ְבּ ר ִקְדּ ֲאֶשׁ

ֲאִכיַלת ָמרור.

First put down the third, bottom Matza and recite the following blessing over  
the broken and top Matza.  When reciting this blessing, have in mind that 
it refers also to the eating of the “Sandwich” of Korech - which will be made 
with the third Matza - and also the eating of the Afikoman.

Blessed are You, L-rd, our G-d, King of the universe, who has sanctified us 
with His commandments and commanded us concerning the eating of Matzah.

Now break off a kezayit (the volume of one olive) of the two Matzot held, and 
eat the 2 pieces together in reclining position.

Maror
Now take a kezayit (the volume of one olive) of the Maror, dip it into the Charoset 
-- but then shake off the Charoset that stuck to it, so that the bitter taste will not be 
neutralized. Recite the following blessing then eat the Maror, without reclining.
Blessed are You, L-rd, our G-d, King of the universe, who has sanctified us 
with His commandments and commanded us concerning the eating of Maror.
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ּכוֵרְך

ה  ַזִית ִמן ַהַמָצּ ים לוֵקַח ְכּ ל ֶאָחד ֵמַהְמֻסִבּ ָכּ

ַזִית ָמרור, כוְרִכים ַיַחד,  ית ִעם ְכּ ִליִשׁ ַהְשׁ

ָרָכה. ִלָפֵני ֲאכלו אוֵמר. ִלי ְבּ ה ּוְבּ ַהָסָבּ אוְכלים ְבּ

ית  ְזַמן שֵבּ ל ִבּ ה ִהֵלּ ן ָעָשׂ ל. ֵכּ ִהֵלּ ׁש ְכּ ֵזֶכר ְלִמְקָדּ

ׁש ָהָיה ַקָיים: ְקָדּ ַהִמּ

ַיַחד, ה ּוָמרור ְואוֵכל ְבּ ָהָיה ּכוֵרְך ַמָצּ

ֱאַמר: ַעל ַמּצות ּוְמרִרים יאְכֻלהּו.  ֶנּ ְלַקֵיים ַמה ֶשׁ

ְלָחן עוֵרְך ֻשׁ
אוְכִלים ְושותים.

ָצפּון
ים  ַאָחר ְגַ֔֔֔֔֔֔֔מר ַהְסעּוָדה לוֵׁקַח ּכׂל ֶאָחד מַהֵמסוִבּ

ה ֵשַהייָתה ְצפּוָנה ַלָאִפיקוָׁמן  ָזִית ְמַהַמָצּ ּכַ

ַהַסָבה. ָזית ּבְ ְואוֵׁכל מֵמָנה ּכַ

ֵרְך ָבּ
ת ַהָמזון. ְרַכּ י ּוְמָבְרִכים ִבּ מוְזִגים ּכוס שִליִשׁ

יַבת ִציון ָהִיינּו  שּוב ה’ ֶאת ִשׁ ֲעלות, ְבּ יר ַהַמּ ִשׁ

ה.  ינּו ּוְלׁשוֵננּו ִרָנּ חוק ִפּ ֵלא ְשׂ חְלִמים. ָאז ִיָמּ ְכּ

ה.  יל ה’ ַלֲעׂשות ִעם ֵאֶלּ ָאז יאְמרּו ַבּגוִים: ִהְגִדּ

ֵמִחים. יל ה’ ַלֲעׂשות ִעָמנּו, ָהִיינּו ְשׂ  ִהְגִדּ

ֶגב. ֶנּ ֲאִפיִקים ַבּ ִביֵתנּו ַכּ ׁשּוָבה ה’ ֶאת ְשׁ

ה ִיְקצרּו. ָהלוְך ֵיֵלְך ּוָבכה  ִרָנּ ִדְמָעה, ְבּ ַהּזְרִעים ְבּ

א ֲאֻלּמָתיו. ה נֵשׂ א ֶמֶשְך ַהָזַּרע, ּבא ָיבא ְבִרָנּ נֵשׂ

ְוַהְמַזֵמן פותח:  ַרּבוַתי ְנָבֵרְך:

ם  ים עוִנים ְוַהְמַזֵמן חוֶזר ְואוֵמר:  ְיִהי ֵשׁ ַהמסִבּ

ה ְוַעד עוָלם. ה’ ְמבָרְך ֵמַעָתּ

ָנן ְוַרּבוַתי,  ְרׁשּות ְמָרָנן ְוַרָבּ ַהְמַזֵמן אוֵמר:  ִבּ

לו. ׁ ָאכְלנּו ִמֶשּ ְנָבֵרְך ]ֱאלקינּו[ ֶשׁ

לו  ׁ ָאַכְלנּו ִמֶשּ רּוְך ]ֱאלֵקינּו[ ֶשׁ ים עוִנים:  ָבּ ַהְמֻסִבּ

ִיינּו ּוְבטּובו ַחָ

ָאַכְלנּו  רּוְך ]ֱאלֵקינּו[ ֶשׁ ַהְמַזֵמן חוֶזר ְואוֵמר:  ָבּ

ִיינּו לו ּוְבטּובו ַחָ ׁ ִמֶשּ

Korech
Take the third Matzah, and also a kezayit (the volume of one 
olive) of the Chazeret - which is to be dipped into Charoset. 
Combine the two [like a sandwich], and say the following:
Thus did Hilel do at the time of the Bet HaMikdash: He would 
combine Passover -- lamb, Matzah and Maror and eat them 
together, as it said: “They shall eat it with Matzah and bitter herbs.”
Now eat them together -- in the reclining position.

Shulchan Orech
Now eat and drink to your heart’s delight. It is permitted to 
drink wine between the second and third cups.

Tzafun
After the meal, take the Afikoman and divide it among all the 
members of the household, by giving everyone a kezayit (the 
volume of one olive).  Take care not to eat or drink (only water 
allowed) after the Afikoman.
It is to be eaten in the reclining position and this ought to be 
done before midnight.

Barech
The third cup is poured now, and recite Birkat Hamazon 
(Blessing after the Meal) over it.

A Song of Ascents. When the Lord will return the exiles of Zion, 
we will have been like dreamers. Then our mouth will be filled 
with laughter, and our tongue with joyous song. Then will they 
say among the nations, “The Lord has done great things for 
these.” The Lord has done great things for us, we were joyful. 
Lord, return our exiles as streams in the Negev. Those who sow 
in tears will reap with joyous song. He goes along weeping, 
carrying the bag of seed; he will surely come [back] with joyous 
song, carrying his sheaves.

When the Grace after Meal is said with a quorum of three or 
more males over the age of 13, the leader begins:

Gentlemen, let us say Grace!

The others respond:  May the Name of the Lord be blessed from 
now and forever.

The leader [repeats the response and] continues:  With the 
permission of the masters, teachers and gentlemen, let us bless 
He of whose bounty we have eaten.

The others respond:  Blessed be He of whose bounty we have eaten.

The leader repeats this response.
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ָלם אוְמִרים: ֻכּ

ה ה’, ֱאלקינּו ֶמֶלְך ָהעוָלם,  רּוְך ַאָתּ ָבּ

ֶחֶסד  ֵחן ְבּ טּובו ְבּ ּלו ְבּ ַהָזן ֶאת ָהעוָלם ֻכּ

י  ר ִכּ ָשׂ ּוְבַרֲחִמים, הּוא נוֵתן ֶלֶחם ְלָכל ָבּ

ִמיד לא  ְלעוָלם ַחְסדו. ּוְבטּובו ַהָגדול ָתּ

ָחַסר ָלנּו, ְוַאל ֶיְחַסר ָלנּו ָמזון ְלעוָלם ָוֶעד. 

י הּוא ֵאל ָזן ּוְמַפְרֵנס  דול, ִכּ מו ַהָגּ ֲעבּור ְשׁ ַבּ

ִרּיוָתיו  ַלּכל ּוֵמִטיב ַלּכל, ּוֵמִכין ָמזון ְלָכל ְבּ

ה ה’, ַהָזן ֶאת ַהּכל. רּוְך ַאָתּ ָרא. ָבּ ר ָבּ ֲאֶשׁ

ִהְנַחְלָתּ ַלֲאבוֵתינּו  נוֶדה ְלָך ה’ ֱאלקינּו ַעל ֶשׁ

הוֵצאָתנּו  ֶאֶרץ ֶחְמָדה טוָבה ּוְרָחָבה, ְוַעל ֶשׁ

ית  ה’ ֱאלקינּו ֵמֶאֶרץ ִמְצַרִים, ּוְפִדיָתנּו ִמֵבּ

ֵרנּו, ְוַעל  ְבָשׂ ָחַתְמָתּ ְבּ ִריְתָך ֶשׁ ֲעָבִדים, ְוַעל ְבּ

נּו,  הוַדְעָתּ יָך ֶשׁ נּו, ְוַעל ֻחֶקּ ְדָתּ ַמּ ִלּ ּתוָרְתָך ֶשׁ

נּו, ְוַעל ֲאִכיַלת  חוַנְנָתּ ְוַעל ַחִיים ֵחן ָוֶחֶסד ֶשׁ

ָכל  ִמיד, ְבּ ה ָזן ּוְמַפְרֵנס אוָתנּו ָתּ ַאָתּ ָמזון ָשׁ

ָעה: יום ּוְבָכל ֵעת ּוְבָכל ָשׁ

ְוַעל ַהּכל ה’ ֱאלֵקינּו, ֲאַנְחנּו מוִדים ָלְך 

ל ַחי  ִפי ָכּ ְמָך ְבּ ַרְך ִשׁ ּוְמָבְרִכים אוָתְך, ִיְתָבּ

ַבְעָתּ  תּוב: ְוָאַכְלָתּ ְוָשׂ ָכּ ִמיד ְלעוָלם ָוֶעד. ַכּ ָתּ

ּוֵבַרְכָתּ ֶאת ה’ ֱאלֵקיָך ַעל ָהָאֶרץ ַהּטוָבה 

ה ה’, ַעל ָהָאֶרץ ְוַעל  רּוְך ַאָתּ ר ָנַתן ָלְך. ָבּ ׁ ֲאֶשּ

ַהָמזון:

All who ate recite the Grace:

Blessed are You, Lord, our G-d, King of the universe, who, in His 
goodness, feeds the whole world with grace, with kindness and with 
mercy. He gives food to all flesh, for His kindness is everlasting. 
Through His great goodness to us continuously we d o not lack food, 
and may we never lack it, for the sake of His great Name. For He 
is a [benevolent] G-d who feeds and sustains all, does good to all, 
and prepares food for all His creatures whom He has created, as it is 
said: You open Your hand and satisfy the desire of every living thing. 
Blessed are You Lord, who provides food for all.

We thank You, Lord, our G-d, for having given as a heritage to our 
fathers a precious, good and spacious land; for having brought us 
out, Lord our G-d, from the land of Egypt and redeemed us from the 

house of slaves; for Your covenant which You have sealed in our flesh; 
for Your Torah which You have taught us; for Your statutes which 
You have made known to us; for the life, favor and kindness which 
You have graciously bestowed upon us; and for the food we eat with 
which You constantly feed and sustain us every day, at all times, and 
at every hour.

For all this, Lord our G-d, we thank You and bless You. May Your 

Name be blessed by the mouth of every living being, constantly and 

forever. As it is written: When you have eaten and are satiated, you 

shall bless the Lord your G-d, for the good land which He has given 

you. Blessed are You, Lord, for the land and for the food.
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ָך ְוַעל  ָרַאל ַעֶמּ ַרֵחם ָנא ה’ ֱאלקינּו ַעל ִיְשׂ

בוֶדָך ְוַעל  ן ְכּ ַכּ ַלִים ִעיֶרָך ְוַעל ִצּיון ִמְשׁ ְירּוָשׁ

ִית ַהָגדול  יֶחָך ְוַעל ַהַבּ ִוד ְמִשׁ ית ָדּ ַמְלכּות ֵבּ

ְמָך ָעָליו: ֱאלקינּו ָאִבינּו,  ְקָרא ִשׁ ִנּ ְוַהָקדוׁש ֶשׁ

ֵלנּו ְוַהְרִויֵחנּו, ְוַהְרַוח  ְרֵענּו זּוֵננּו ַפְרְנֵסנּו ְוַכְלְכּ

ל ָצרוֵתינּו. ְוָנא ַאל  ָלנּו ה’ ֱאלקינּו ְמֵהָרה ִמָכּ

ר  ָשׂ ַנת ָבּ ְצִריֵכנּו ה’ ֱאלֵקינּו, לא ִליֵדי ַמְתּ ַתּ

ֵלָאה  י ִאם ְלָיְדָך ַהְמּ ָוָדם ְולא ִליֵדי ַהְלָואָתם, ִכּ

לא ֵנבוׁש ְולא  ה ְוָהְרָחָבה, ֶשׁ דוָשׁ תּוָחה ַהְקּ ַהְפּ

ֵלם ְלעוָלם ָוֶעד. ִנָכּ

בת מוִסיִפין: ַשׁ ְבּ

ִמְצוֶתיָך ּוְבִמְצַות  ְרֵצה ְוַהֲחִליֵצנּו ה’ ֱאלקינּו ְבּ

דול ְוַהָקדוׂש ַהֶזּה.  ת ַהָגּ ָבּ ִביִעי ַהַשׁ יום ַהְשׁ

ת ּבו  ָבּ דול ְוָקדוׁש הּוא ְלָפֶניָך ִלְשׁ י יום ֶזה ָגּ ִכּ

ִמְצַות ְרצוֶנָך.ּוִבְרצוְנָך ָהִניַח  ַאֲהָבה ְכּ ְוָלנּוַח ּבו ְבּ

ּלא ְתֵהא ָצָרה ְוָיגון ַוֲאָנָחה  ָלנּו ה’ ֱאלקינּו ֶשׁ

ֶנָחַמת ִציון  יום ְמנּוָחֵתנּו. וַהְרֵאנּו ה’ ֱאלקינּו ְבּ ְבּ

ה הּוא  י ַאָתּ ָך ִכּ ַלִים ִעיר ָקְדֶשׁ ִעיֶרָך ּוְבִבְנַין ְירּוָשׁ

ָחמות. ַעל ַהְיׁשּועות ּוַבַעל ַהֶנּ ַבּ

יַע  ֱאלקינּו ֵואלֵקי ֲאבוֵתינּו, ַיֲעֶלה ְוָיבא ְוַיִגּ

ֵקד ְוִיָזֵּכר ִזְכרוֵננּו  ַמע ְוִיָפּ ׁ ְוֵיָרֶאה ְוֵיָרֶצה ְוִיָשּ

ן  יַח ֶבּ ּוִפְקּדוֵננּו, ְוִזְכרון ֲאבוֵתינּו, ְוִזְכרון ָמִשׁ

ָך, ְוִזְכרון  ַלִים ִעיר ָקְדֶשׁ ָך, ְוִזְכרון ְירּוָשׁ ִוד ַעְבֶדּ ָדּ

ָרַאל ְלָפֶניָך, ִלְפֵליָטה ְלטוָבה  ית ִיְשׂ ָך ֵבּ ל ַעְמּ ָכּ

יום  לום ְבּ ים ּוְלָשׁ ְלֵחן ּוְלֶחֶסד ּוְלַרֲחִמים, ְלַחִיּ

ּצות ַהֶזּה ָזְכֵרנּו ה’ ֱאלקינּו ּבו ְלטוָבה  ַחג ַהַמּ

יֵענּו בו ְלַחִיים. ּוִבְדַבר  ּוָפְקֵדנּו בו ִלְבָרָכה ְוהוִשׁ

נּו ְוַרֵחם ָעֵלינּו  ְיׁשּוָעה ְוַרֲחִמים חּוס ְוָחֵנּ

י ֵקל ֶמֶלְך ַחנּון  י ֵאֶליָך ֵעיֵנינּו, ִכּ יֵענּו, ִכּ ְוהוִשׁ

ה. ְוַרחּום ָאָתּ

Have mercy, Lord our G-d, upon Israel Your people, upon 
Jerusalem Your city, upon Zion the abode of Your glory, upon 
the kingship of the house of David Your anointed, and upon 
the great and holy House which is called by Your Name. Our 
G-d, our Father, Our Shepherd, feed us, sustain us, nourish 
us and give us comfort; and speedily, Lord our G-d, grant us 
relief from all our afflictions. Lord, our G-d, please do not 
make us dependent upon the gifts of mortal men nor upon 
their loans, but only upon Your full, open, holy and generous 
hand, that we may not be shamed or disgraced forever and 
ever.

On Shabbat add:
May it please You, G-d, our G-d, to strengthen us through 
Your commandments, and through the precept of the Seventh 
Day, this great and holy Shabbat. For this day is great and 
holy before You, to refrain from work and to rest thereon with 
love, in accordance with the commandment of Your will. In 
Your will, G-d, our G-d, bestow upon us tranquility, that 
there shall be no trouble, sadness or grief on the day of our 
rest. G-d, our G-d, let us see the consolation of Zion Your 
city, and the rebuilding of Jerusalem Your holy city, for You 
are the Master of [all] salvations and the Master of [all] 
consolations.]

Our G-d and G-d of our fathers, may there ascend, come and 
reach, be seen and accepted, heard, recalled and remembered 
before You, the remembrance and recollection of us, the 
remembrance of our fathers, the remembrance of Mashiach 
the son of David Your servant, the remembrance of Jerusalem 
Your holy city, and the remembrance of all Your people the 
House of Israel, for deliverance, well-being, grace, kindness, 
mercy, good life and peace, on this day of the Festival of 
Matzot, on this Festival of holy convocation. Remember us 
on this [day], Lord, our G-d, for good; recollect us on this 
[day] for blessing; help us on this [day] for good life. With 
the promise of deliverance and compassion, spare us and be 
gracious to us; have mercy upon us and deliver us; for our 
eyes are directed to You, for You, G-d, are a gracious and 
merciful King.
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ְמֵהָרה  ַלִים ִעיר ַהקֶדׁש ִבּ ּוְבֵנה ְירּוָשׁ

ַרֲחָמיו  ה ה’, ּבוֶנה ְבּ רּוְך ַאָתּ ְבָיֵמינּו. ָבּ

ַלִים. ָאֵמן. ְירּוָשׁ

ה ה’, ֱאלקינּו ֶמֶלְך ָהעוָלם,  רּוְך ַאָתּ ָבּ

נּו ַאִדיֵרנּו ּבוְרֵאנּו  ָהֵקל ָאִבינּו ַמְלֵכּ

נּו ְקדוׁש ַיֲעקב  ּגֲאֵלנּו יוְצֵרנּו ְקדוֵשׁ

ֶלְך ַהּטוב  ָרַאל ַהֶמּ רוֵענּו רוֵעה ִיְשׂ

ָכל יום ָויום הּוא ֵהִטיב, הּוא  ְבּ ִטיב ַלּכל ֶשׁ ְוַהֵמּ

ֵמִטיב, הּוא ֵייִטיב ָלנּו. הּוא ְגָמָלנּו הּוא גוְמֵלנּו 

הּוא ִיְגְמֵלנּו ָלַעד, ְלֵחן ּוְלֶחֶסד ּוְלַרֲחִמים ּוְלֶרַוח 

ְרָנָסה  ָרָכה ִויׁשּוָעה ֶנָחָמה ַפּ ָלה ְוַהְצָלָחה, ְבּ ַהָצּ

ל  לום ְוָכל טוב, ּוִמָכּ ים ְוָשׁ ָלה ְוַרֲחִמים ְוַחִיּ ְוַכְלָכּ

ֵרנּו. טּוב ְלעוָלם ַעל ְיַחְסּ

ָהַרֲחָמן הּוא ִיְמלוְך ָעֵלינּו ְלעוָלם ָוֶעד.

ַמִים ּוָבָאֶרץ. ׁ ָשּ ַרְך ַבּ ָהַרֲחָמן הּוא ִיְתָבּ

נּו  ַאר ָבּ ח ְלדור ּדוִרים, ְוִיְתָפּ ַבּ ַתּ ָהַרֲחָמן הּוא ִיְשׁ

נּו ָלַעד ּוְלעוְלֵמי  ר ָבּ ָלַעד ּוְלֵנַצח ְנָצִחים, ְוִיְתַהַדּ

עוָלִמים.

ָכבוד. ָהַרֲחָמן הּוא ְיַפְרְנֵסנּו ְבּ

אֵרנּו, ְוהּוא  ָוּ נּו ֵמַעל ַצּ ּבור ֻעֵלּ ָהַרֲחָמן הּוא ִיְשׁ

יוִליֵכנּו קוְמִמיּות ְלַאְרֵצנּו.

ִית ַהֶזּה,  ַבּ ה ַבּ ָרָכה ְמֻרָבּ ַלח ָלנּו ְבּ ָהַרֲחָמן הּוא ִיְשׁ

ָאַכְלנּו ָעָליו. ְלָחן ֶזה ֶשׁ ְוַעל ֻשׁ

ִביא ָזכּור  הּו ַהָנּ ַלח ָלנּו ֶאת ֵאִלָיּ ָהַרֲחָמן הּוא ִיְשׁ

ׂשורות טובות ְיׁשּועות  ר ָלנּו ְבּ ׂ ַלּטוב, ִויַבֶשּ

ְוֶנָחמות.

ֲעִלי / ִאְשִתי. ָהַרֲחָמן הּוא ְיָבֵרְך ֶאת ַבּ

ִית  ַעל ַהַבּ ָהַרֲחָמן הּוא ְיָבֵרְך ֶאת ]ָאִבי מוִרי[ ַבּ

ִית ַהֶזּה, אוָתם  ַעלת ַהַבּ י מוָרִתי[ ַבּ ַהֶזּה. ְוֶאת ]ִאִמּ

ר ָלֶהם. אוָתנּו  ל ֲאֶשׁ יָתם ְוֶאת ַזְרָעם ְוֶאת ָכּ ְוֶאת ֵבּ

ְרכּו ֲאבוֵתינּו  ְתָבּ ִנּ מו ֶשׁ ר ָלנּו, ְכּ ל ֲאֶשׁ ְוֶאת ָכּ

ן ְיָבֵרְך  ּכל ִמּכל ּכל, ֵכּ ַאְבָרָהם ִיְצָחק ְוַיֲעקב ַבּ

ֵלָמה, ְונאַמר, ָאֵמן. ְבָרָכה ְשׁ נּו ַיַחד ִבּ ָלּ אוָתנּו ֻכּ

ֵהא  ְתּ דּו ֲעֵליֶהם ְוָעֵלינּו ְזכּות ֶשׁ ָמרום ְיַלְמּ ַבּ

א ְבָרָכה ֵמֵאת ה’, ּוְצָדָקה  לום. ְוִנָשׂ ֶמֶרת ָשׁ ְלִמְשׁ

ֵעיֵני  ֶכל טוב ְבּ ֵענּו, ְוִנְמָצא ֵחן ְוֵשׂ ֵמאלֵקי ִיְשׁ

ֱאלִקים ְוָאָדם.

Rebuild Jerusalem the holy city speedily 
in our days. Blessed are You, Lord, who 
in His mercy rebuilds Jerusalem. Amen.

Blessed are You, Lord, our G-d, King of 
the universe, benevolent G-d, our Father, 
our King, our Might, our Creator, our 
Redeemer, our Maker, our Holy One, the 
Holy One of Jacob, our Shepherd, the 
Shepherd of Israel, the King who is good and does good to all, 
each and every day. He has done good for us, He does good for 
us, and He will do good for us; He has bestowed, He bestows, 
and He will forever bestow upon us grace, kindness and mercy, 
relief, salvation and success, blessing and help, consolation, 
sustenance and nourishment, compassion, life, peace and all 
goodness; and may He never cause us to lack any good.

May the Merciful One reign over us forever and ever.
May the Merciful One be blessed in heaven and on earth.
May the Merciful One be praised for all generations, and 
be glorified in us forever and all eternity, and honored in us 
forever and ever.
May the Merciful One sustain us with honor.
May the Merciful One break the yoke of exile from our neck 
and may He lead us upright to our land.
May the Merciful One send abundant blessing into this house 
and upon this table at which we have eaten.
May the Merciful One send us Elijah the Prophet may he 
be remembered for good and may he bring us good tidings, 
salvation and consolation.

May the Merciful One bless my father, my teacher, the master 
of this house, and my mother, my teacher, the mistress of 
this house; them, their household, their children, and all 
that is theirs; us, and all that is ours. Just as He blessed our 
forefathers, Abraham, Isaac and Jacob, “in everything,” “from 
everything,” with “everything,” so may He bless all of us (the 
children of the Covenant) together with a perfect blessing, and 
let us say, Amen.

From On High, may there be invoked upon him and upon 
us such merit which will bring a safeguarding of peace. May 
we receive blessing from the Lord and just kindness from 
the G-d of our salvation, and may we find grace and good 
understanding in the eyes of G-d and man.
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ת ּוְמנּוָחה  ָבּ לו ַשׁ ֻכּ ת: ָהַרֲחָמן הּוא ַיְנִחיֵלנּו יום ֶשׁ ָבּ ַשׁ ְבּ

י ָהעוָלִמים. ְלַחֵיּ

לו  ֻכּ לו טוב. ]יום ֶשׁ ֻכּ ָהַרֲחָמן הּוא ַיְנִחיֵלנּו יום ֶשׁ

יֶהם  ָראֵשׁ ִבים ְוַעְטרוֵתיֶהם ְבּ יִקים יוְשׁ ִדּ ַצּ ָארּוְך. יום ֶשׁ

ֶהם[. ִכיָנה ִויִהי ֶחְלֵקינּו ִעָמּ ׁ ְוֶנֱהִנים ִמִזּיו ַהְשּ

י ָהעוָלם  יַח ּוְלַחֵיּ ִשׁ נּו ִלימות ַהָמּ ָהַרֲחָמן הּוא ְיַזֵכּ

א. ַהָבּ

יחו ְלָדִוד  ה ֶחֶסד ִלְמִשׁ ִמְגּדול ְיׁשּועות ַמְלּכו ְועֶשׂ

ה  ְמרוָמיו, הּוא ַיֲעֶשׂ לום ִבּ ה ָשׁ ּוְלַזְרעו ַעד עוָלם. עֶשׂ

ָרַאל ְוִאְמרּו, ָאֵמן. ל ִיְשׂ לום ָעֵלינּו ְוַעל ָכּ ָשׁ

ִפיִרים  י ֵאין ַמְחסור ִליֵרָאיו. ְכּ יו, ִכּ ִיְראּו ֶאת ה’ ְקדָשׁ

י ה’ לא ַיְחְסרּו ָכל טוב. הודּו ַלה’  ָרׁשּו ְוָרֵעבּו, ְודְרֵשׁ

יַע  ִבּ י ְלעוָלם ַחְסּדו. ּפוֵתַח ֶאת ָיֶדָך, ּוַמְשׂ י טוב ִכּ ִכּ

ה’, ְוָהָיה ה’  ר ִיְבַטח ַבּ ֶבר ֲאֶשׁ רּוְך ַהֶגּ ְלָכל ַחי ָרצון. ָבּ

י, ְולא ָרִאיִתי ַצִדיק ֶנֱעָזב,  ִמְבַטחו. ַנַער ָהִייִתי ַגם ָזַקְנִתּ

ן, ה’ ְיָבֵרְך ֶאת ַעמו  ׁש ָלֶחם.ה’ עז ְלַעמו ִיֵתּ ְוַזְרעו ְמַבֶקּ

לום. ַבָשׁ

ִרי ַהָגֶפן. ה ה’, ֱאלקינּו ֶמֶלְך ָהעוָלם ּבוֵרא ְפּ רּוְך ַאָתּ ָבּ

ושותים בהסיבה ואינו מברך ברכה אחרונה.

מוזגים כוס של אליהו ופותחים 

את הדלת:

ר לא  פְך ֲחָמְתָך ֶאל ַהּגוִים ֲאֶשׁ ְשׁ

ְמָך  ִשׁ ר ְבּ ְיָדעּוָך.  ְוַעל ַמְמָלכות ֲאֶשׁ

י ָאַכל ֶאת  לא ָקָראּו.  ִכּ

פְך  מּו.  ְשׁ ַיֲעקב ְוֶאת ָנֵוהּו ֵהַשׁ

 ֲעֵליֶהם ַזְעֶמָך

ַאף  ְרדף ְבּ יֵגם.  ִתּ ָך ַיִשׂ ַוֲחרון ַאְפּ

ִמיֵדם  ְוַתְשׁ

ֵמי ה’.  ַחת ְשׁ ִמַתּ

On Shabbat add: 

May the Merciful One cause us to inherit that day which 

will be all Shabbat and rest for life everlasting.

May the Merciful One cause us to inherit that day which is 

all good.

May the Merciful One grant us the privilege of reaching 

the days of the Mashiach and the life of the World to Come. 

He is a tower of salvation to His king, and bestows 

kindness upon His anointed, to David and his descendants 

forever. He who makes peace in His heights, may He make 

peace for us and for all Israel; and say, Amen.

Fear the Lord, you His holy ones, for those who fear Him 

suffer no want. Young lions are in need and go hungry, 

but those who seek the Lord shall not lack any good. Give 

thanks to the Lord for He is good, for His kindness is 

everlasting. You open Your hand and satisfy the desire of 

every living thing. Blessed is the man who trusts in the 

Lord, and the Lord will be his trust.

Recite the blessing for the wine, and drink in reclining 

position.
Blessed are You, Lord, our G-d, King of the universe, who 
creates the fruit of the vine.

The fourth cup is poured and the 
door is opened. Say the following:
Pour out Your wrath upon the 
nations that do not acknowledge 
You, and upon the kingdoms that 
do not call upon Your Name. For 
they have devoured Jacob and 
laid waste his habitation. Pour 
out Your indignation upon them, 
and let the wrath of Your anger 
overtake them. Pursue them with 
anger, and destroy them from 
beneath the heavens of the Lord.
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הלל
בוד, ַעל  ן ָכּ ְמָך ֵתּ י ְלִשׁ לא ָלנּו, ה’, לא ָלנּו, ִכּ

ה ָנא  ה יאְמרּו ַהּגוִים ַאֵיּ ָך. ָלָמּ ָך ַעל ֲאִמֶתּ ַחְסְדּ

ר ָחֵפץ  ַמִים, ּכל ֲאֶשׁ ׁ ָשּ ֱאלֵהיֶהם. וֱאלקינּו ַבּ

ה  ה ְיֵדי ָאָדם. ֶפּ ֶסף ְוָזָהב ַמֲעֵשׂ יֶהם ֶכּ ה. ֲעַצֵבּ ָעָשׂ

רּו, ֵעיַנִים ָלֶהם ְולא ִיְראּו. ָאְזָנִים  ָלֶהם ְולא ְיַדֵבּ

ָמעּו, ַאף ָלֶהם ְולא ְיִריחּון. ְיֵדיֶהם  ָלֶהם ְולא ִיְשׁ

כּו, לא ֶיְהּגּו  ְולא ְיִמיׁשּון, ַרְגֵליֶהם ְולא ְיַהֵלּ

ר ּבֵטַח  יֶהם, ּכל ֲאֶשׁ מוֶהם ִיְהיּו עֵשׂ ְגרוָנם.ְכּ ִבּ

ית  ם הּוא. ֵבּ ַטח ַבה’, ֶעְזָרם ּוָמִגָנּ ָרֵאל ְבּ ֶהם. ִיְשׂ ָבּ

ם הּוא. יראי ה’  ְטחו בה’, ֶעְזָרם ּוָמִגָנּ אהרן ִבּ

ם הּוא. ְטחו בה’, ֶעְזָרם ּוָמִגָנּ ִבּ

ָרֵאל,  ְיָבֵרְך  ית ִיְשׂ ה’ ְזָכָרנּו ְיָבֵרְך. ְיָבֵרְך ֶאת ֵבּ

ַטִנים ִעם  ית ַאֲהרן, ְיָבֵרְך ִיְרֵאי ה’, ַהְקּ ֶאת ֵבּ

ֵניֶכם.  דִלים. יֵסף ה’ ֲעֵליֶכם, ֲעֵליֶכם ְוַעל ְבּ ַהְגּ

ַמִים  ׁ ַמִים ָוָאֶרץ. ַהָשּ ה ָשׁ ם ַלה’, עֵשׂ רּוִכים ַאֶתּ ְבּ

ִתים  ַמִים ַלה’ ְוָהָאֶרץ ָנַתן ִלְבֵני ָאָדם. לא ַהֵמּ ָשׁ

ל ירֵדי דּוָמה.  ַוֲאַנְחנּו ְנָבֵרְך  ְיַהְללּוקּה ְולא ָכּ

ה ְוַעד עוָלם. ַהְללּוקּה. קה ֵמַעָתּ

י  ֲחנּוָני. ִכּ ַמע ה’ ֶאת קוִלי ַתּ י ִיְשׁ י ִכּ ָאַהְבִתּ

ה ָאְזנו ִלי ּוְבָיַמי ֶאְקָרא. ֲאָפפּוִני ֶחְבֵלי  ִהָטּ

אול ְמָצאּוִני, ָצָרה ְוָיגון ֶאְמָצא.  ָמֶות ּוְמָצֵרי ְשׁ

י. ַחנּון  ָטה ַנְפִשׁ א ה’ ַמְלּ ם ה’ ֶאְקָרא: ָאָנּ ּובֵשׁ

ָתִאים ה’,  ה’ ְוַצִדיק, ֵוֱאלקינּו ְמַרֵחם. ׁשֵמר ְפּ

י  י ִלְמנּוָחְיִכי, ִכּ יַע. ׁשּוִבי ַנְפִשׁ לִתי ְוִלי ְיהוִשׁ ַדּ

ֶות, ֶאת ֵעיִני  י ִמָמּ ְצָתּ ַנְפִשׁ י ִחַלּ ַמל ָעָלְיִכי. ִכּ ה’ ָגּ

ִחי. ֶאְתַהֵלְך ִלְפֵני ה’  ְמָעה, ֶאת ַרְגִלי ִמֶדּ ִמן ִדּ

ר, ֲאִני ָעִניִתי  י ֲאַדֵבּ י ִכּ ים. ֶהֱאַמְנִתּ ַאְרצות ַהַחִיּ ְבּ

ל ָהָאָדם ּכֵזב. י ְבָחְפִזי ָכּ ְמאד. ֲאִני ָאַמְרִתּ

ְגמּולוִהי ָעָלי. ּכוס ְיׁשּועות  יב ַלה’ ּכל ַתּ ָמה ָאִשׁ

ם ֶנְגָדה  ֵלּ ם ה’ ֶאְקָרא. ְנָדַרי ַלה’ ֲאַשׁ א ּוְבֵשׁ ׂ ֶאָשּ

ְוָתה ַלֲחִסיָדיו.  ֵעיֵני ה’ ַהָמּ א ְלָכל ַעּמו. ָיָקר ְבּ ָנּ

ן ֲאָמֶתָך,  ָך ֶבּ ָך, ֲאִני ַעְבְדּ י ֲאִני ַעְבֶדּ ָאָנא ה’ ִכּ

ם ה’  ח ֶזַבח ּתוָדה ּוְבֵשׁ ְחָתּ ְלמוֵסָרי. ְלָך ֶאְזַבּ ַתּ ִפּ

ֵלם ֶנְגָדה ָנא ְלָכל ַעמו.  ֶאְקָרא. ְנָדַרי ַלה’ ֲאַשׁ

תוֵכִכי ְירּוָשַלִים. ַהְללּוָיּה. ית ה’, ְבּ ַחְצרות ֵבּ ְבּ

Hallel
Not to us, Lord, not to us, but to Your Name give glory, for the 
sake of Your kindness and Your truth. Why should the nations say, 
“Where, now, is their G-d?” Our G-d is in heaven, whatever He 
desires, He does. Their idols are of silver and gold, the product of 
human hands: they have a mouth, but cannot speak; they have 
eyes, but cannot see; they have ears, but cannot hear; they have a 
nose, but cannot smell; their hands cannot feel; their feet cannot 
walk; they can make no sound with their throat. Like them should 
be their makers, everyone that trusts in them. Israel, trust in the 
Lord! He is their help and their shield. House of Aaron, trust in 
the Lord! He is their help and their shield. You who fear the Lord, 
trust in the Lord! He is their help and their shield.

The Lord, mindful of us, will bless. He will bless the House of Israel; 
He will bless the House of Aaron; He will bless those who fear the 
Lord, the small with the great. May the Lord increase [blessing] upon 
you, upon you and upon your children. You are blessed unto the 
Lord, the Maker of heaven and earth. The heavens are the heavens 
of the Lord, but the earth He gave to the children of man. The dead 
do not praise G-d, nor do those that go down into the silence [of 
the grave]. But we will bless G-d, from now to eternity. Halleluyah 
Praise G-d.

I love the Lord, because He hears my voice, my prayers. For He 
turned His ear to me; all my days I will call [upon Him]. The 
pangs of death encompassed me, and the agonies of the grave 
came upon me, trouble and sorrow I encounter and I call u upon 
the Name of the Lord: Please, Lord, deliver my soul! The Lord is 
gracious and just, our G-d is compassionate. The Lord watches 
over the simpletons; I was brought low and He saved me. Return, 
my soul, to your rest, for the Lord has dealt kindly with you. For 
You have delivered my soul from death, my eyes from tears, my 
foot from stumbling. I will walk before the Lord in the lands of 
the living. I had faith even when I said, “I am greatly afflicted;” 
[even when] I said in my haste, “All men are deceitful.”

What can I repay the Lord for all His kindness to me? I will raise 
the cup of salvation and call upon the Name of the Lord. 
I will pay my vows to the Lord in the presence of all His people. 
Precious in the eyes of the Lord is the death of His pious ones. 
I thank you, Lord, for I am Your servant. I am Your servant the 
son of Your handmaid, You have loosened my bonds. To You I will 
bring an offering of thanksgiving, and I will call upon the Name 
of the Lord. I will pay my vows to the Lord in the presence of 
all His people, in the courtyards of the House of the Lord, in the 
midst of Jerusalem. Halleluyah Praise G-d.
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ים.  ל ָהֻאִמּ חּוהּו ָכּ ְבּ ל ּגוִים, ַשׁ ַהְללּו ֶאת ה’ ָכּ

י ָגַבר ָעֵלינּו ַחְסדו, ֶוֱאֶמת ה’ ְלעוָלם.  ִכּ

ַהְללּוקּה.

י ְלעוָלם ַחְסּדו. י טוב ִכּ הודּו ַלה’ ִכּ

י ְלעוָלם ַחְסּדו. ָרֵאל ִכּ יאַמר ָנא ִיְשׂ

י ְלעוָלם ַחְסּדו. יאְמרּו ָנא ֵבית ַאֲהרן ִכּ

י ְלעוָלם ַחְסּדו. יאְמרּו ָנא ִיְרֵאי ה’ ִכּ

ִני ַבֶמְרַחב ָקּה.  ַצר ָקָראִתי ָקּה, ָעָנּ ִמן ַהֵמּ

ה ִלי ָאָדם, ה’ ִלי  ֲעֶשׂ ה’ ִלי, לא ִאיָרא - ַמה ַיּ

ׂשְנָאי. עְזָרי ַוֲאִני ֶאְרֶאה ְבּ ְבּ

ָאָדם. טַח ָבּ ה’ ִמְבּ טוב ַלֲחסות ַבּ

ְנִדיִבים. טַח ִבּ ה’ ִמְבּ טוב ַלֲחסות ַבּ

י ֲאִמיַלם. ם ה’ ִכּ ֵשׁ ל ּגוִים ְסָבבּוִני, ְבּ ָכּ

י ֲאִמיַלם. ם ה’ ִכּ ֵשׁ ַסּבּוִני ַגם ְסָבבּוִני, ְבּ

ֵאׁש קוִצים, בִרים, ּדֲעכּו ְכּ ַסּבּוִני ִכְדּ

ִחיַתִני ִלְנּפל, וה’  חה ְדּ י ֲאִמיַלם. ָדּ ם ה’ ִכּ ֵשׁ ְבּ

ֲעָזָרִני. עִזּי ְוִזְמָרת ָקּה ַוְיִהי ִלי ִליׁשּוָעה.

יִקים: ָאֳהֵלי ַצִדּ ה ִויׁשּוָעה ְבּ קול ִרָנּ

ְיִמין ה’ עׂשה ָחִיל,

ְיִמין ה’ רוֵמָמה,

ְיִמין ה’ עׂשה ָחִיל.

י ָקּה. ר ַמֲעֵשׂ י ֶאְחֶיה, ַוֲאַסֵפּ לא ָאמּות ִכּ

ֶות לא ְנָתָנִני. ַרִני ָקה, ְוַלָמּ ַיּסר ִיְסּ

ֲעֵרי ֶצֶדק, ָאבא ָבם, אוֶדה ָקה. ְתחּו ִלי ַשׁ ִפּ

יִקים ָיבאּו בו. ַער ַלה’, ַצִדּ ׁ ֶזה ַהַשּ

ִהי ִלי ִליׁשּוָעה. י ֲעִניָתִני ַוְתּ אוְדָך ִכּ

ִהי ִלי ִליׁשּוָעה. י ֲעִניָתִני ַוְתּ אוְדָך ִכּ

ה. ָנּ ֶאֶבן ָמֲאסּו ַהּבוִנים ָהְיָתה ְלראׁש ִפּ

ה. ָנּ ֶאֶבן ָמֲאסּו ַהּבוִנים ָהְיָתה ְלראׁש ִפּ

ֵעיֵנינּו. ֵמֵאת ה’ ָהְיָתה ּזאת ִהיא ִנְפָלאת ְבּ

ֵעיֵנינּו. ֵמֵאת ה’ ָהְיָתה ּזאת ִהיא ִנְפָלאת ְבּ

 Ic v¨j§n§G°b±u vkhd²b '²h±h v¨Gg oIH©v v®z

Ic v¨j§n§G°b±u vkhd²b '²h±h v¨Gg oIH©v v®z

Praise the Lord, all nations! Extol Him, all peoples! For His 
kindness was mighty over us, and the truth of the Lord is everlasting. 
Halleluyah Praise G-d.

Give thanks to the Lord, for He is good, for His kindness is 
everlasting.

Let Israel say [it], for His kindness is everlasting.

Let the House of Aaron say [it], for His kindness is everlasting.

Let those who fear the Lord say [it], for His kindness is everlasting.

Out of narrow confines I called to G-d; G-d answered me with 
abounding relief. The Lord is with me, I will not fear what can man 
do to me? The Lord is with me, through my helpers, and I can face 
my enemies. It is better to rely on the Lord, than to trust in man. 
It is better to rely on the Lord, than to trust in nobles. All nations 
surround me, but I cut them down in the Name of the Lord. They 
surrounded me, they encompassed me, but I cut them down in the 
Name of the Lord.   They surrounded me like bees, yet they are 
extinguished like a fire of thorns;   I cut them down in the Name of 
the Lord. You [my foes] pushed me again and again to fall, but the 
Lord helped me. G-d is my strength and song, and this has been my 
salvation. The sound of joyous song and salvation is in the tents of 
the righteous: “The right hand of the Lord performs deeds of valor. 
The right hand of the Lord is exalted; the right hand of the Lord 
performs deeds of valor!” I shall not die, but I shall live and relate 
the deeds of G-d. G-d has chastised me, but He did not give me over 
to death. Open for me the gates of righteousness; I will enter them 
and give thanks to G-d. This is the gate of the Lord, the righteous 
will enter it.

I thank You for You have answered me, and You have been  
a help to me. 
I thank You for You have answered me, and You have been  
a help to me.

The stone scorned by the builders has become the main cornerstone. 
The stone scorned by the builders has become the main cornerstone.

This was indeed from the Lord, it is wondrous in our eyes. 
This was indeed from the Lord, it is wondrous in our eyes.

This day the Lord has made, let us be glad and rejoice on it. 
This day the Lord has made, let us be glad and rejoice on it.
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א. ָאָנא ה’, הוִשיָעה ָנּ

א. ָאָנא ה’, הוִשיָעה ָנּ

ָאָנא ה’, ַהְצִליָחה ָנא.

ָאָנא ה’, ַהְצִליָחה ָנא.

ית ה’. ַרְכנּוֶכם ִמֵבּ ם ה’, ֵבּ ֵשׁ א ְבּ רּוְך ַהָבּ ָבּ

ית ה’. ַרְכנּוֶכם ִמֵבּ ם ה’, ֵבּ ֵשׁ א ְבּ רּוְך ַהָבּ ָבּ

ֲעבִתים ַעד ַקְרנות  ֶאר ָלנּו. ִאְסרּו ַחג ַבּ ֵאל ה’ ַוָיּ

ַח. ְזֵבּ ַהִמּ

ֲעבִתים ַעד ַקְרנות  ֶאר ָלנּו. ִאְסרּו ַחג ַבּ ֵאל ה’ ַוָיּ

ַח. ְזֵבּ ַהִמּ

. , ֱאלַקי - ֲארוְמֶמָךּ ה ְואוֶדָךּ ֵקִלי ַאָתּ

. , ֱאלַקי - ֲארוְמֶמָךּ ה ְואוֶדָךּ ֵקִלי ַאָתּ

י ְלעוָלם ַחְסּדו. י טוב, ִכּ הודּו ַלה’ ִכּ

י ְלעוָלם ַחְסּדו. י טוב, ִכּ הודּו ַלה’ ִכּ

ל  ְיַהְללּוָך ה’ ֱאלקינּו ָכּ

יִקים  יָך, ַוֲחִסיֶדיָך ַצִדּ ַמֲעֶשׂ

ית  י ְרצוֶנָך, ְוָכל ַעְמָך ֵבּ עוֵשׂ

ִרָנה יודּו ִויָבְרכּו,  ָרֵאל ְבּ ִיְשׂ

חּו ִויָפֲארּו, ִוירוְממּו  ְבּ ִויַשׁ

יׁשּו ְוַיְמִליכּו  ְוַיֲעִריצּו, ְוַיְקִדּ

י ְלָך טוב  נּו. ִכּ ְמָך, ַמְלֵכּ ֶאת ִשׁ

ְמָך ָנֱאה ְלַזמר,  ְלהודות ּוְלִשׁ

ה  י ֵמעוָלם ְוַעד עוָלם ַאָתּ ִכּ

ֵקל.

O Lord, please help us! O Lord, please help us! 
O Lord, please help us! O Lord, please help us!

O Lord, please grant us success! O Lord, please grant us success! 
O Lord, please grant us success! O Lord, please grant us success!

Blessed is he who comes in the Name of the Lord; we bless you 
from the House of the Lord. 
Blessed is he who comes in the Name of the Lord;  we bless you 
from the House of the Lord.

The Lord is Almighty, He gave us light; bind the festival-
offering until [you  bring it to] the horns of the altar. 
The Lord is Almighty, He gave us light;  bind the festival-
offering until [you  bring it to] the horns of the altar.

You are my G-d and I will thank You; my G-d, I will exalt 
You.
You are my G-d and I will thank You; my G-d, I will exalt 
You.

Give thanks to the Lord, for He is good, for His kindness is 
everlasting.
Give thanks to the Lord, for He is good, for His kindness is 
everlasting.

Lord, our G-d, all Your 
works shall praise You; Your 
pious ones, the righteous who 
do Your will, and all Your 
people, the House of Israel, 
with joyous song will thank 
and bless, laud and glorify, 
exalt and adore, sanctify 
and proclaim the sovereignty 
of Your Name, our King. 
For it is good to thank You, 
and befitting to sing to Your 
Name, for from the beginning 
to the end of the world You are 
Almighty G-d. Give thanks to 
the Lord, for He is good for 
His kindness is everlasting;
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י ְלעוָלם ַחְסּדו. י טוב ִכּ הודּו ַלה’ ִכּ

י ְלעוָלם ַחְסּדו. הודּו ֵלאלֵקי ָהֱאלקים ִכּ

י ְלעוָלם ַחְסּדו. הודּו ָלֲאדֵני ָהֲאדִנים ִכּ

י ְלעוָלם ַחְסּדו. ה ִנְפָלאות ְגדלות ְלַבּדו ִכּ לעֵשׂ

י ְלעוָלם ַחְסּדו. ְתבּוָנה ִכּ ַמִים ִבּ ׁ ה ַהָשּ לעֵשׂ

י ְלעוָלם ַחְסּדו. ְים ִכּ ְלרוַקע ָהָאֶרץ ַעל ַהָמּ

י ְלעוָלם ַחְסּדו. דִלים ִכּ ה אוִרים ְגּ ְלעֵשׂ

י ְלעוָלם ַחְסּדו. יום ִכּ ֶלת ַבּ ֶמׁש ְלֶמְמֶשׁ ׁ ֶאת ַהֶשּ

י  ְיָלה ִכּ ַלּ לות ַבּ ֵרַח ְוכוָכִבים ְלֶמְמְשׁ ֶאת ַהָיּ

ְלעוָלם ַחְסּדו.

ְבכוֵריֶהם ה ִמְצַרים ִבּ ְלַמֵכּ

י ְלעוָלם ַחְסּדו. ִכּ

י ְלעוָלם ַחְסּדו. ָרֵאל ִמּתוָכם ִכּ ַויוֵצא ִיְשׂ

י ְלעוָלם ַחְסּדו. ָיד ֲחָזָקה ּוִבְזרוַע ְנטּוָיה ִכּ ְבּ

י ְלעוָלם ַחְסּדו. ְלגֵזר ַים סּוף ִלְגָזִרים ִכּ

י ְלעוָלם ַחְסּדו. תוכו ִכּ ָרֵאל ְבּ ֱעִביר ִיְשׂ ְוֶהֶ

י ְלעוָלם ַחְסּדו. ְרעה ְוֵחילו ְבַים סּוף ִכּ ְוִנֵער ַפּ

י ְלעוָלם ַחְסּדו. ר ִכּ ְדָבּ ִמּ ְלמוִליְך ַעּמו ַבּ

י ְלעוָלם ַחְסּדו. דִלים ִכּ ה ְמָלִכים ְגּ ְלַמֵכּ

י ְלעוָלם ַחְסּדו. ַוָיֲהרג ְמָלִכים ַאִדיִרים ִכּ

י ְלעוָלם ַחְסּדו. ְלִסיחון ֶמֶלְך ָהֱאמִרי ִכּ

י ְלעוָלם ַחְסּדו. ן ִכּ ָשׁ ּוְלעוג ֶמֶלְך ַהָבּ

י ְלעוָלם ַחְסּדו. ָוָנַתן ַאְרָצם ְלַנֲחָלה ִכּ

י ְלעוָלם ַחְסּדו. ָרֵאל ָעְבדּו ִכּ ַנֲחָלה ְלִיְשׂ

י ְלעוָלם ַחְסּדו. ְפֵלנּו ָזַכר ָלנּו ִכּ ִשׁ ּ ְבִ ֶשׁ

י ְלעוָלם ַחְסּדו. ֵרינּו ִכּ ַוִיְפְרֵקנּו ִמָצּ

י ְלעוָלם ַחְסּדו. ר ִכּ ָשׂ נֵתן ֶלֶחם ְלָכל ָבּ

י ְלעוָלם ַחְסּדו. ַמִים ִכּ ׁ הודּו ְלֵקל ַהָשּ

ְמָך, ה’ ֱאלֵקינּו,  ַבֵרְך ֶאת ִשׁ ל ַחי ְתּ ַמת ָכּ ִנְשׁ

נּו,  ָפֵאר ּוְתרוֵמם ִזְכְרָך, ַמְלֵכּ ר ְתּ ָשׂ ל ָבּ ְורּוַח ָכּ

ה ֵקל,  ִמיד. ִמן ָהעוָלם ְוַעד ָהעוָלם ַאָתּ ָתּ

ְלָעֶדיָך ֵאין ָלנּו ֶמֶלְך ּגוֵאל ּומוִשיַע, ּפוֶדה  ּוִמַבּ

ָכל ֵעת ָצָרה ְוצּוָקה.  יל ּוְמַפְרֵנס ּוְמַרֵחם ְבּ ּוַמִצּ

ה. א ַאָתּ ֵאין ָלנּו ֶמֶלְך ֶאָלּ

Give thanks to the G-d of gods for His kindness is everlasting;
Give thanks to the Lord of lords for His kindness is everlasting;
Who alone does great wonders for His kindness is everlasting;
Who made the heavens with understanding for His kindness is 
everlasting;
Who stretched out the earth above the waters for His kindness is 
everlasting;
Who made the great lights for His kindness is everlasting;
The sun, to rule by day for His kindness is everlasting;
The moon and stars, to rule by night for His kindness is 
everlasting;
Who struck Egypt through their first-born for His kindness is 
everlasting;
And brought Israel out of their midst for His kindness is 
everlasting;
With a strong hand and with an outstretched arm for His 
kindness is everlasting;
Who split the Sea of Reeds into sections for His kindness is 
everlasting;
And led Israel through it for His kindness is everlasting;
And cast Pharaoh and his army into the Sea of Reeds for His 
kindness is everlasting;
Who led His people through the desert for His kindness is 
everlasting;
Who struck great kings for His kindness is everlasting;
And slew mighty kings for His kindness is everlasting;
Sichon, king of the Amorites for His kindness is everlasting;
And Og, king of Bashan for His kindness is everlasting;
And gave their land as a heritage for His kindness is everlasting;
A heritage to Israel, His servant for His kindness is everlasting;
Who remembered us in our lowliness for His kindness is 
everlasting;
And delivered us from our oppressors for His kindness is 
everlasting;
Who gives food to all flesh for His kindness is everlasting;
Thank the G-d of heaven for His kindness is everlasting.

The soul of every living being shall bless Your Name, Lord, our 
G-d; and the spirit of all flesh shall always glorify and exalt 
Your remembrance, our King. From the beginning to the end of 
the world You are Almighty G-d; and other than You we have 
no King, Redeemer and Savior who delivers, rescues, sustains, 
answers and is merciful in every time of trouble and distress; we 
have no King but You.
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ִריות,  ל ְבּ ֱאלֵקי ָהִראׁשוִנים ְוָהַאֲחרוִנים, ֱאלוַקּ ָכּ

חות, ַהְמַנֵהג  ָבּ ְשׁ רב ַהִתּ ֻהָלל ְבּ ל ּתוָלדות, ַהְמּ ֲאדון ָכּ

ַרֲחִמים. ַוה’ לא ָינּום ְולא  ֶחֶסד ּוְבִרּיוָתיו ְבּ עוָלמו ְבּ

יַח  ִשׂ ִמים, ְוַהֵמּ ִקיץ ִנְרָדּ ִנים ְוַהֵמּ עוֵרר ְיֵשׁ ן - ַהְמּ ִייָשׁ

יר ֲאסּוִרים ְוַהּסוֵמְך נוְפִלים ְוַהּזוֵקף  ִתּ ִמים ְוַהַמּ ִאְלּ

ָך ֲאַנְחנּו מוִדים. פּוִפים. ְלָך ְלַבְדּ ְכּ

ם, ָיּ יָרה ַכּ ִאּלּו ִפינּו ָמֵלא ִשׁ

יו, ָלּ ַהמון ַגּ ה ֲכּ ּוְלׁשוֵננּו ִרָנּ

ֶמְרֲחֵבי ָרִקיַע, ַבח ְכּ ְפתוֵתינּו ֶשׁ ְוִשׂ

ֵרַח, ֶמׁש ְוַכָיּ ֶשׁ ְוֵעיֵנינּו ְמִאירות ַכּ

ַמִים, ֵרי ָשׁ ִנְשׂ ְוָיֵדינּו ְפרּוׂשות ְכּ

לות - ַאָיּ ְוַרְגֵלינּו ַקּלות ָכּ

יִקים ְלהודות ְלָך, ה’ ֱאלקינּו  ֵאין ֲאַנְחנּו ַמְסִפּ

ְמָך ַעל ַאַחת ֵמֶאֶלף,  ֵואלֵקי ֲאבוֵתינּו, ּוְלָבֵרְך ֶאת ִשׁ

ָעִמים ַהּטובות  י ְרָבבות ְפּ ַאְלֵפי ֲאָלִפים ְוִרֵבּ

נּו. יָת ִעם ֲאבוֵתינּו ְוִעָמּ ָעִשׂ ֶשׁ

נּו, ה’ ֱאלֵקינּו, ַאְלָתּ ְצַרים ְגּ ִמִמּ

ית ֲעָבִדים ּפִדיָתנּו, ּוִמֵבּ

נּו, ְלָתּ ְלַכּ ָבע ִכּ נּו ּוְבָשׂ ָרָעב ַזְנָתּ ְבּ

נּו, ְטָתּ ֶבר ִמַלּ נּו ּוִמֶדּ ְלָתּ ֵמֶחֶרב ִהַצּ

יָתנּו. ִלּ ּוֵמָחָלִים ָרִעים ְוֶנֱאָמִנים ִדּ

ה ֲעָזרּונּו ַרֲחֶמיָך ְולא ֲעָזבּונּו ֲחָסֶדיָך, ְוַאל  ַעד ֵהָנּ

ְגָתּ  ַלּ ִפּ ן ֵאָבִרים ֶשׁ נּו, ה’ ֱאלֵקינּו, ָלֶנַצח. ַעל ֵכּ ֵשׁ ְטּ ִתּ

ְמָתּ  ר ַשׂ ינּו ְוָלׁשון ֲאֶשׁ ַאֵפּ ַפְחָתּ ְבּ ָנּ ָמה ֶשׁ נּו ְורּוַח ּוְנָשׁ ָבּ

חּו ִויָפֲארּו ִוירוְממּו  ְבּ ִפינּו - ֵהן ֵהם יודּו ִויָבְרכּו ִויַשׁ ְבּ

נּו. ְמָך ַמְלֵכּ יׁשּו ְוַיְמִליכּו ֶאת ִשׁ ְוַיֲעִריצּו ְוַיְקִדּ

ה ְלָך יוֶדה, י ָכל ֶפּ ִכּ

ַבע, ׁ ָשּ ְוָכל ָלׁשון ְלָך ִתּ

ֶרְך ְלָך ִתְכַרע, ְוָכל ֶבּ

ֲחֶוה, ַתּ ְוָכל קוָמה ְלָפֶניָך ִתְשׁ

ְוָכל ְלָבבות ִייָראּוָך,

ֶמָך. רּו ִלְשִׁ ְוָכל ֶקֶרב ּוְכָליות ְיַזֵמּ

ל ַעְצמַתי ּתאַמְרָנה, ה’ ִמי  תּוב, ָכּ ָכּ ָדָבר ֶשׁ ַכּ

נּו ְוָעִני ְוֶאְביון  יל ָעִני ֵמָחָזק ִמֶמּ ָכמוָך ַמִצּ

ְך ּוִמי ַיֲערְך  ֶוה ָלּ ְך ּוִמי ִיְשׁ ִמּגְזלו.  ִמי ִיְדֶמה ָלּ

ּבור ְוַהּנוָרא, ֵקל ֶעְליון,  דול, ַהִגּ ָלְך ָהֵקל ַהָגּ

ֲחָך ּוְנָפֶאְרָך  ֵבּ ְלָך ּוְנַשׁ ַמִים ָוָאֶרץ. ְנַהֶלּ קֵנה ָשׁ

ָאמּור: ָך, ָכּ ם ָקְדֶשׁ ּוְנָבֵרְך ֶאת ֵשׁ

[You are] the G-d of the first and of the last [generations], 
G-d of all creatures, Lord of all events, who is extolled with 
manifold praises, who directs His world with kindness and His 
creatures with compassion. Behold, the Lord neither slumbers 
nor sleeps. 
He arouses the sleepers and awakens the slumberous, gives speech 
to the mute, releases the bound, supports the falling and raises up 
those who are bowed.  To You alone we give thanks. 
Even if our mouths were filled with song as the sea, and our 
tongues with joyous singing like the multitudes of its waves, and 
our lips with praise like the expanse of the sky; and our eyes 
shining like the sun and the moon, and our hands spread out like 
the eagles of heaven, and our feet swift like deer we would still be 
unable to thank You Lord, our G-d and G-d of our fathers, and 
to bless Your Name, for even one of the thousands of millions, and 
myriads of myriads, of favors, miracles and wonders which You 
have done for us and for our fathers before us. Lord, our G-d.
You have redeemed us from Egypt, You have freed us from the 
house of bondage, You have fed us in famine and nourished us 
in plenty; You have saved us from the sword and delivered us 
from pestilence, and raised us from evil and lasting maladies. 
Until now Your mercies have helped us, and Your kindnesses 
have not forsaken us; and do not abandon us, Lord our G-d, 
forever! Therefore, the limbs which You have arranged within 
us, and the spirit and soul which You have breathed into our 
nostrils, and the tongue which You have placed in our mouth 
they all shall thank, bless, praise, glorify, exalt, adore, sanctify 
and proclaim the sovereignty of Your Name, our King.
For every mouth shall offer thanks to You, every tongue shall 
swear by You, every eye shall look to You, every knee shall bend 
to You, all who stand erect shall, l bow down 
before You, all hearts shall fear You, and every 
innermost part shall sing praise to Your Name, as 
it is written: “All my bones will say, Lord, who is 
like You; You save the poor from one stronger than 
he, the poor and the needy from one who would rob 
him!” Who can be likened to You, who is equal to 
You, who can be compared to You, the great, mighty, 
awesome G-d, G-d most high, Possessor of heaven 
and earth! We will laud You, praise You and glorify 
You, and we will bless Your holy Name, as it is said:
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ם  י ֶאת ה’ ְוָכל ְקָרַבי ֶאת ֵשׁ ְרִכי ַנְפִשׁ ְלָדִוד, ָבּ

ָקְדׁשו.

ַתֲעֻצמות ֻעֶזָּך, ָהקל ְבּ

ֶמָך, ְכבוד ְשׁ דול ִבּ ַהָגּ

נוְראוֶתיָך, ּבור ָלֶנַצח ְוַהּנוָרא ְבּ ַהִגּ

א ָרם ְוִנִשא. ֵסּ ב ַעל ִכּ ֶלְך ַהּיוֵשׁ ַהֶמּ

מו. דוׁש ְשׁ רום ְוָקּ ׁשוֵכן ַעד ָמּ

ִרים ָנאָוה  ה’, ַלְיָשׁ יִקים ַבּ נּו ַצִדּ ְוָכתּוב: ַרְנּ

ה. ְתִהָלּ

ל, ְתַהָלּ ִרים ִתּ ִפי ְיָשׁ ְבּ

ַרְך, ְתַבּ יִקים ִתּ ּוְבִדְבֵרי ַצִדּ

ְתרוָמם, ּוִבְלׁשון ֲחִסיִדים ִתּ

ׁש. ְתַקָדּ ים ִתּ ּוְבֶקֶרב ְקדוִשׁ

ה  ִרָנּ ָרֵאל ְבּ ית ִיְשׂ ָך ֵבּ ּוְבַמְקֲהלות ִרבְבות ַעְמּ

ן  ֵכּ ָכל ּדור ָודור, ֶשׁ נּו, ְבּ ְמָך, ַמְלֵכּ ֵאר ִשׁ ִיְתָפּ

ל ַהְיצּוִרים ְלָפֶניָך, ה’ ֱאלקינּו ֵואלֵקי  חוַבת ָכּ

ַח, ְלָפֵאר ְלרוֵמם  ֵבּ ל ְלַשׁ ֲאבוֵתינּו, ְלהודות ְלַהֵלּ

ְבֵרי  ל ִדּ ס ַעל ָכּ ה ּוְלַקֵלּ ר ְלָבֵרְך, ְלַעֵלּ ְלַהֵדּ

יֶחָך. ָך ְמִשׁ י ַעְבְדּ ן ִיַשׁ חות ּדִוד ֶבּ ְבּ ירות ְוִתְשׁ ִשׁ

דול  נּו, ָהקל ַהֶמֶלְך ַהָגּ ְמָך לַעד ַמְלֵכּ ח ִשׁ ַבּ ַתּ ִיְשׁ

י ְלָך ָנֶאה, ה’  ַמִים ּובָאֶרץ, ִכּ ׁ ָשּ דוׁש ַבּ ְוַהָקּ

ל  ָבָחה, ַהֵלּ יר ּוְשׁ ֱאלקינּו ֵואלֵקי ֲאבוֵתינּו, ִשׁ

ה ּוְגבּוָרה,  ֻדָלּ ָלה, ֶנַצח, ְגּ ְוִזְמָרה, עז ּוֶמְמָשׁ

ָרכות  ה ּוַמְלכּות, ְבּ ׁ ִהָלה ְוִתְפֶאֶרת, ְקֻדָשּ ְתּ

ה ה’,  רּוְך ַאָתּ ה ְוַעד עוָלם. ָבּ ְוהוָדאות ֵמַעָתּ

חות, ֵקל ַההוָדאות, ֲאדון  ָבּ ְשׁ ִתּ דול ַבּ ֵקל ֶמֶלְך ָגּ

יֵרי ִזְמָרה, ֶמֶלְך ֵקל ֵחי  ִשׁ ַהִנְפָלאות, ַהּבוֵחר ְבּ

ָהעוָלִמים.

ה ה’, ֱאלקינּו ֶמֶלְך ָהעוָלם רּוְך ַאָתּ  ָבּ

ִרי ַהָגֶפן. ּבוֵרא ְפּ

מאל. ת ְשׂ ַהִסַבּ  ְוׁשוֶתה ְבּ

“[A Psalm] by David; bless the Lord, O my soul, and all that is 

within me [bless] His holy Name.”

You are the Almighty G-d in the power of Your strength; the 

Great in the glory of Your Name; the Mighty forever, and the 

Awesome in Your awesome deeds; the King who sits upon a lofty 

and exalted throne.

He who dwells for eternity, lofty and holy is His Name. And it 

is written: “Sing joyously to the Lord, you righteous; it befits the 

upright to offer praise.” 

By the mouth of the upright You are exalted; 

by the lips of the righteous You are blessed ; 

by the tongue of the pious You are sanctified; 

and among the holy ones You are praised.

In the assemblies of the myriads of Your people, the House of 

Israel, Your Name, our King, shall be glorified with song in 

every generation. For such is the obligation of all creatures 

before You, Lord, our G-d and G-d of our fathers, to thank, to 

laud, to praise, to glorify, to exalt, to adore, to bless, to elevate 

and to honor You, even beyond all the words of songs and 

praises of David son of Yishai, Your anointed servant.

And therefore may Your Name be praised forever, our King, the 

great and holy G-d and King in heaven and on earth. For to 

You, Lord, our G-d and G-d of our fathers, forever befits song 

and praise, laud and hymn, strength and dominion, victory, 

greatness and might, glory, splendor, holiness and sovereignty; 

blessings and thanksgivings to Your great and holy Name; from 

the beginning to the end of the world You are Almighty G-d. 

Blessed are You, Lord, Almighty G-d, King, great and extolled 

in praises, G-d of thanksgivings, Lord of wonders, Creator of 

all souls, Master of all creatures, who takes pleasure in songs of 

praise; the only King, the Life of all worlds.

Blessed are You, Lord, our G-d, King of the universe,  

who creates the fruit of the vine.

Drink in reclining position.
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ֶפן ְוַעל  ה ה’ ֱאלקינּו ֶמֶלְך העוָלם, ַעל ַהֶגּ רּוך ַאָתּ ָבּ

ה טוָבה  ֶדה ְוַעל ֶאֶרץ ֶחְמָדּ ׂ נּוַבת ַהָשּ ֶפן, ַעל ְתּ ִרי ַהֶגּ ְפּ

ְרָיּה  ָרִציָת ְוִהְנַחְלָתּ ַלֲאבוֵתינּו ֶלֱאכל ִמִפּ ּוְרָחָבה ֶשׁ

ָרֵאל  ּבַע ִמּטּוָבּה. ַרֶחם ָנא ה’ ֱאלקינּו ַעל ִיְשׂ ְוִלְשׂ

בוֶדָך  ן ְכּ ַכּ ַלִים ִעיֶרָך ְוַעל ִצּיון ִמְשׁ ָך ְוַעל ְירּוָשׁ ַעֶמּ

ַלִים ִעיר ַהקֶדׁש  ֶחָך ְוַעל ֵהיָכֶלָך ּוְבֵנה ְירּוָשׁ ְוַעל ִמְזְבּ

ִבְנָיָנּה  ְמֵחנּו ְבּ ְמֵהָרה ְבָיֵמינּו ְוַהֲעֵלנּו ְלתוָכּה ְוַשׂ ִבּ

ה  ְקֻדָשׁ ע ִמּטּוָבּה ּוְנָבֶרְכָך ָעֶליָה ִבּ ַבּ ְרָיּה ְוִנְשׂ ְונאַכל ִמִפּ

ת ַהֶזּה[  ָבּ יום ַהַשׁ ּוְבָטֳהָרה ]בשבת: ּוְרֵצה ְוַהֲחִליֵצנּו ְבּ

ה ה’ טוב ּוֵמִטיב  י ַאָתּ ּצות ַהֶזּה, ִכּ יום ַחג ַהַמּ ְמֵחנּו ְבּ ְוַשׂ

ה  רּוְך ַאָתּ ֶפן. ָבּ ִרי ַהֶגּ ָך ַעל ָהָאֶרץ ְוַעל ְפּ ַלּכל, ְונוֶדה ְלּ

ֶפן. ִרי ַהֶגּ ֶפן ְוַעל ְפּ ה’, ַעל ַהֶגּ

נרצה

ִהְלָכתו, ַסח ְכּ  ֲחַסל ִסּדּור ֶפּ

טו ְוֻחָקתו. ָפּ ָכל ִמְשׁ ְכּ

ר אותו ר ָזִכינּו ְלַסֵדּ ֲאֶשׁ  ַכּ

ה ַלֲעׂשותו. ן ִנְזֶכּ ֵכּ

 ָזְך ׁשוֵכן ְמעוָנה,

קוֵמם ְקַהל ֲעַדת ִמי ָמָנה.

דּוִים ה ְפּ ָקרוב ַנֵהל ִנְטֵעי ַכָנּ  ְבּ

ה. ִרָנּ ְלִציון ְבּ

ירּוָשָלִים  ָאה ִבּ ָנה ַהָבּ ְלָשׁ

נּוָיה.  ַהְבּ

ֵליל ִראשון אוְמִרים: ְבּ

ְיָלה ֲחִצי ַהַלּ ּוְבֵכן ַוְיִהי ַבּ
ְיָלה ֲחִצי ַהַלּ ּוְבֵכן ַוְיִהי ַבּ

ְיָלה, ַלּ ים ִהְפֵלאָת ַבּ ָאז רוב ִנִסּ

ְיָלה, מוֶרת ֶזה ַהַלּ ראׁש ַאְשׁ ְבּ

ֶנֱחַלק לו ַלְיָלה, ְחּתו ְכּ ֵגר ֶצֶדק ִנַצּ

ְיָלה. ֲחִצי ַהַלּ ַוְיִהי ַבּ

ְיָלה, ֲחלום ַהַלּ ָרר ַבּ ְנָתּ ֶמֶלְך ְגּ ַדּ

ֶאֶמׁש ַלְיָלה, ִהְפַחְדָתּ ֲאַרִמי ְבּ

ָרֵאל ְלַמְלָאְך ַויּוַכל לו ַלְיָלה, ר ִיְשׂ ַשׂ ַוָיּ

ְיָלה. ֲחִצי ַהַלּ ַוְיִהי ַבּ

Baruch ata Adonai, Eloheinu Melech Ha‘olam al hagefen 
v’al p’ri hagefen v’al t’nuvat hasade v’al eretz chemda 
tova ur’chava sheratzita v’hinchalta la’avoteinu le’echol 
mipiryah v’lisboa mituvah.  Rachem na Adonai Eloheinu 
al Yisra’el amecha, v’al Y’rushalayim irecha, v’al Tzion 
mishkan k’vodecha, v’al mizb’checha, v’al heichalecha.  
Uv’ne Y’rushalayim ir hakodesh bim’hera b’yameinu, 
v’ha‘aleinu l’tochah, v’sam’chenu b’vinyanah,
v’nochal mipiryah v’nisba mituvah un’varech’cha aleyha 
bik’dusha uv’tahora. V’sam’chenu b’yom Chag Hamatzot 
haze.  Ki ata Adonai tov umetiv lakol, v’node l’cha al 
ha’aretz v’al p’ri hagafen  Baruch ata Adonai al ha’aretz 
v’al p’ri hagafen.

Nirza
Seder now ends according to rule,
Complete in all detail, custom and 
law.
Just as we were favored to arrange it,
So may we be granted to perform it.
0 Pure One who art in the heights 
above,
Make us a countless people once 
again.
Speedily guide thou Israel redeemed,
To the land of Zion witli joyful song.

Next Year in Jerusalem

On the first night recite the following:

It happened at midnight
It happened at midnight: 
You brought about many miracles at night.
At the beginning of the watches on this 
night 
You brought victory to [Abraham,] the 
righteous convert, 
in the middle of the night. 

You passed judgment on the king of Gerar in a dream of 
night 
You frightened [Laban] the Aramean “last night.” 
Israel fought with God and prevailed over him at night. 
in the middle of the night. 
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ְיָלה, ֲחִצי ַהַלּ כוֵרי ַפְתרוס ָמַחְצָתּ ַבּ ֶזַרע ְבּ

ְיָלה, ַלּ קּוָמם ַבּ ֵחיָלם לא ָמְצאּו ְבּ

כוְכֵבי ַלְיָלה, ת ִסִליָת ְבּ ִטיַסת ְנִגיד ֲחרֶשׁ

ְיָלה. ֲחִצי ַהַלּ ַוְיִהי ַבּ

ְיָלה, ַלּ ָתּ ְפָגָריו ַבּ ָיַעץ ְמַחֵרף ְלנוֵפף ִאּוּוי, הוַבְשׁ

ִאיׁשון ַלְיָלה, ל ּוַמָצבו ְבּ ַרע ֵבּ ָכּ

ְלִאיׁש ֲחמּודות ִנְגָלה ָרז ֲחזות ַלְיָלה,

ְיָלה. ֲחִצי ַהַלּ ַוְיִהי ַבּ

ְיָלה, ַלּ ְכֵלי קֶדׁש ֶנֱהַרג ּבו ַבּ ר ִבּ ֵכּ ַתּ ִמְשׁ

ֲעתּוֵתי ַלְיָלה, ע ִמּבור ֲאָריות ּפוֵתר ִבּ נוַשׁ

ְיָלה, ַלּ ְנָאה ָנַטר ֲאָגִגי ְוַכַתב ְסָפִרים ַבּ ִשׂ

ְיָלה ֲחִצי ַהַלּ ַוְיִהי ַבּ

ַנת ַלְיָלה. ֶנֶדד ְשׁ עוַרְרָתּ ִנְצֲחָך ָעָליו ְבּ

ַלְיָלה, ׁשוֵמר ַמה ִמּ ּפּוָרה ִתְדרוְך ְלִ

ח ָאָתא ּבֶקר ְוַגם ַלְיָלה, ׁשוֵמר ְוָשׂ ָצַרח ַכּ

ְיָלה. ֲחִצי ַהַלּ ַוְיִהי ַבּ

ר הּוא לא יום ְולא ַלְיָלה, ָקֵרב יום ֲאֶשׁ

ְיָלה, י ְלָך ַהיום ַאף ְלָך ַהַלּ ָרם הוַדע ִכּ

ְיָלה, ל ַהיום ְוָכל ַהַלּ ׁשוְמִרים ַהְפֵקד ְלִעיְרָך ָכּ

ת ַלְיָלה, ַכּ אור יום ֶחְשׁ ִאיר ְכּ ָתּ

ְיָלה. ֲחִצי ַהַלּ ַוְיִהי ַבּ

ֵליל ֵשִני בחו“ל: ְבּ

ַסח ם ֶזַבח ֶפּ ּוְבֵכן ַוֲאַמְרֶתּ
ַסח ם ֶזַבח ֶפּ ּוְבֵכן ַוֲאַמְרֶתּ

ַסח, ֶפּ בּורוֶתיָך ִהְפֵלאָת ַבּ אֶמץ ְגּ

ַסח, אָת ֶפּ ׂ ל מוֲעדות ִנֵשּ ראׁש ָכּ ְבּ

ַסח, ִליָת ְלֶאְזָרִחי ֲחצות ֵליל ֶפּ ִגּ

ַסח. ם ֶזַבח ֶפּ ַוֲאַמְרֶתּ

ַסח, ֶפּ חם ַהיום ַבּ ַפְקָתּ ְכּ ָלָתיו ָדּ ְדּ

ַסח, ֶפּ ִהְסִעיד נוְצִצים ֻעגות ַמּצות ַבּ

ַסח, ָקר ָרץ ֵזֶכר ְלׁשור ֵעֶרְך ֶפּ ְוֵאל ַהָבּ

ַסח. ם ֶזַבח ֶפּ ַוֲאַמְרֶתּ

You crushed the firstborn of Pathros [Egypt] at midnight. 
They did not find their host when they rose at night. 
You defeated the prince of Harosheth (Sisera) with the stars of night. 
in the middle of the night. 

You dried up the corpses of the blasphemer [Sennacherib] 
who plotted to rise up against Zion at night. 
[The statue of ] Bel and the one who erected it [Nebuchadnezar] 
kneeled in the dark of night.
The secret of visions was revealed to the beloved man [Daniel] at night. 
in the middle of the night. 

[Belshazar,] the one who became drunk by [drinking from] the 
sacred vessels was killed on that night 
[Daniel] was saved from the pit of lions, he who interpreted the 
terrors of night. 
The Aggagite [Haman] nursed his hatred and wrote edicts at night. 
in the middle of the night.

You aroused your victory over him [Haman] when sleep fled [from 
Ahasuerus] at night. 
You will trample the winepress for [the one who asks,] “Watchman, 
what of the night?” He [God] cried out like a watchman, saying, 
“Morning has come, as well as Layla/Night. 
in the middle of the night. 

Bring near the day is that is neither day nor night. night. Most 
High, make known that Yours is the day as well as the night. 
Appoint watchmen [to guard] Your city all day and all night. 
Illuminate like day the dark of night. 
in the middle of the night. 

On the second night recite the following you shall say:

The Passover sacrifice
And you shall say, this is the feast of Passover.

You wrought mighty wonders on Passover. 
The first of all the holidays, You exalted Passover. 
You revealed to the Ezrahite [Abraham] [that which would occur] 
at midnight on Passover. 
And you shall say, this is the feast of Passover.

You knocked on his [Abraham’s] door in the heat of the day on Passover. 
He fed the luminous [angels] loaves of matzah on Passover. 
He ran to the cattle, which are reminiscent of the ox about which 
we read on Passover. 
And you shall say, this is the feast of Passover.
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ַסח, ֶפּ ֵאׁש ַבּ זוֲעמּו ְסדוִמים ְולוֲהטּו ָבּ

ַסח, ֵקץ ֶפּ ץ לוט ֵמֶהם ּוַמּצות ָאָפה ְבּ ֻחַלּ

ַסח, ֶפּ ָעְבְרָך ַבּ ִטאֵטאֶת ַאְדַמת מף ְונף ְבּ

ַסח. ם ֶזַבח ֶפּ ַוֲאַמְרֶתּ

ַסח, ּמּור ֶפּ ֵליל ִשׁ ל און ָמַחְצָתּ ְבּ ָקּה ראׁש ָכּ

ַסח, ַדם ֶפּ ַסְחָתּ ְבּ כור ָפּ ן ְבּ יר, ַעל ֵבּ ִבּ ַכּ

ַסח, ֶפּ ְפָתַחי ַבּ ִחית ָלבא ִבּ ת ַמְשׁ י ֵתּ ְלִבְלִתּ

ַסח. ם ֶזַבח ֶפּ ַוֲאַמְרֶתּ

ַסח, ִעּתוֵתי ֶפּ ָרה ְבּ ֶרת ֻסָגּ ְמֻסֶגּ

ַסח, עוֵרי עֶמר ֶפּ ְצִליל ְשׂ ה ִמְדָין ִבּ ְמֶדָ ִנְשׁ

ַסח, יַקד ְיקוד ֶפּ ַמֵני ּפּול ְולּוד ִבּ ׂשורפּו ִמְשׁ

ַסח. ם ֶזַבח ֶפּ ַוֲאַמְרֶתּ

ַסח, ָעה עוַנת ֶפּ נב ַלֲעמוד ַעד ָגּ עוד ַהיום ְבּ

ַסח, ֶפּ ְתָבה ְלַקֲעֵקַע צּול ַבּ ס ַיד ָכּ ַפּ

ַסח, ֶפּ ְלָחן ַבּ ׁ רוְך ַהֻשּ ִפית ִעָ ָצפה ַהָצּ

ַסח. ם ֶזַבח ֶפּ ַוֲאַמְרֶתּ

ַסח, ֶפּ ׁש צום ַבּ ֵלּ ה ְלַשׁ ָסה ֲהַדָסּ ְנּ ָקָהל ִכּ

ַסח, ֶפּ ים ַבּ ׁ ֵעץ ֲחִמִשּ ע ָמַחְצָתּ ְבּ ית ָרָשׁ ראׁש ִמֵבּ

ַסח, ֶפּ ית ַבּ ִביא ְלעּוִצּ ה ֶרַגע ָתּ י ֵאֶלּ ֵתּ ְשׁ

ַסח, ׁש ַחג ֶפּ ֵליל ִהְתַקֵדּ עז ָיְדָך ְוָתרּום ְיִמיְנָך ְכּ ָתּ

ַסח. ם ֶזַבח ֶפּ ַוֲאַמְרֶתּ

י לו ָיֶאה. י לו ָנֶאה, ִכּ ִכּ
י לו ָיֶאה. י לו ָנֶאה, ִכּ ִכּ

דּוָדיו יאְמרּו לו: ֲהָלָכה, ְגּ חּור ַכּ ְמלּוָכה, ָבּ ַאִדיר ִבּ

ְמָלָכה, י ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ ַהַמּ ְלָך ּוְלָך, ְלָך ִכּ

י לו ָיֶאה. י לו ָנֵאה, ִכּ ִכּ

ֲהָלָכה, ָוִתיָקיו יאְמרּו לו: ְמלּוָכה, ָהדּור ַכּ גּול ִבּ ָדּ

ְמָלָכה, י ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ ַהַמּ ְלָך ּוְלָך, ְלָך ִכּ

י לו ָיֶאה. י לו ָנֵאה, ִכּ ִכּ

ֲהָלָכה ַטְפְסָריו יאְמרּו לו: ְמלּוָכה, ָחִסין ַכּ אי ִבּ ַזַכּ

ְמָלָכה, י ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ ַהַמּ ְלָך ּוְלָך, ְלָך ִכּ

י לו ָיֶאה. י לו ָנֵאה, ִכּ ִכּ

Your wrath was unleashed on the inhabitants of Sodom, who 
were burned by fire on Passover. 
Lot escaped from them and baked matzah at the end of Passover. 
You destroyed the land of Moph and Noph [Egypt] when you 
passed through on Passover. 
And you shall say, this is the feast of Passover.

Yah, You crushed the all the first of their strength on the night of 
the observance of Passover. 
Mighty One, You passed over the son [Israel, whose houses were 
marked] with the blood of the lamb of Passover 
So as not to allow the Destroyer to enter my doorways on 
Passover. 
And you shall say, this is the feast of Passover.

The enclosed [city of Jericho] was closed at the time of Passover. 
Midian was destroyed by a cake of barley from the omer-offering 
of Passover. 
The fat of Pul and Lud [Assyria] was burned by a fire kindled 
on Passover.  
And you shall say, this is the feast of Passover.
Still on this day, he [Sennacherib] stood at Nob until the arrival 
of the season of Passover. 
The hand wrote, engraving deeply, on Passover. 
“Let the watchmen watch!” “Set the table!”— on Passover. 
And you shall say, this is the feast of Passover.

Hadassah assembled the people to fast for three days on Passover. 
You crushed the roof of the wicked one’s [Haman’s] house with a 
fifty-[cubit] stake on Passover. 
Cause these two things to happen to the Utsite [Edom] on Passover. 
May Your hand be strengthened, may Your right hand be 
mightily exalted, as on the night of the holy festival of Passover. 
And you shall say, this is the feast of Passover.

Because it is proper for Him, because it befits Him. 
Because it is proper for Him, because it befits Him. Mighty in 
sovereignty, rightly select. His minions say to Him: “Yours and 
Yours, Yours because it is Yours, Yours and only Yours— Yours,
Adonai, is sovereignty!”

Exalted in sovereignty, rightly glorious. His faithful ones say to 
Him: “Yours and Yours, Yours because it is Yours, Yours and only 
Yours— Yours, Adonai, is sovereignty!” 

Blameless in sovereignty, rightly powerful. His generals say to 
Him: “Yours and Yours, Yours because it is Yours, Yours and only 
Yours— Yours, Adonai, is sovereignty!”
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ֲהָלָכה ִלמּוָדיו יאְמרּו לו: יר ַכּ ִבּ ְמלּוָכה, ַכּ ָיִחיד ִבּ

ְמָלָכה, י ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ ַהַמּ ְלָך ּוְלָך, ְלָך ִכּ

י לו ָיֶאה. י לו ָנֶאה, ִכּ ִכּ

ֲהָלָכה ְסִביָביו יאְמרּו לו: ְמלּוָכה, נוָרא ַכּ ל ִבּ מוֵשׁ

ְמָלָכה, י ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ ַהַמּ ְלָך ּוְלָך, ְלָך ִכּ

י לו ָיֶאה. י לו ָנֵאה, ִכּ ִכּ

יָקיו יאְמרּו לו: ֲהָלָכה, ַצִדּ ְמלּוָכה, ּפוֶדה ַכּ ָעָניו ִבּ

ְמָלָכה, י ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ ַהַמּ ְלָך ּוְלָך, ְלָך ִכּ

י לו ָיֶאה. י לו ָנֵאה, ִכּ ִכּ

ְנַאָניו יאְמרּו לו: ֲהָלָכה ִשׁ ְמלּוָכה, ַרחּום ַכּ דוׁש ִבּ ָקּ

ְמָלָכה, י ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ ַהַמּ ְלָך ּוְלָך, ְלָך ִכּ

י לו ָיֶאה. י לו ָנֵאה, ִכּ ִכּ

ִמיָמיו יאְמרּו לו: ֲהָלָכה ְתּ ְמלּוָכה, ּתוֵמְך ַכּ ִקיף ִבּ ַתּ

ְמָלָכה, י ְלָך, ְלָך ַאף ְלָך, ְלָך ה’ ַהַמּ ְלָך ּוְלָך, ְלָך ִכּ

י לו ָיֶאה. י לו ָנֵאה, ִכּ ִכּ

יר הּוא ַאִדּ
ָקרוב. יתו ְבּ יר הּוא ִיְבֶנה ֵבּ ַאִדּ

ָקרוב. ָיֵמינּו ְבּ ְמֵהָרה, ְבּ ְמֵהָרה, ִבּ ִבּ

ָקרוב. יְתָך ְבּ ֵנה ֵבּ ֵנה, ְבּ ֵנה, ֵקל ְבּ ֵקל ְבּ

ָקרוב. יתו ְבּ גּול הּוא ִיְבֶנה ֵבּ דול הּוא, ָדּ חּור הּוא, ָגּ ָבּ

ָקרוב. ָיֵמינּו ְבּ ְמֵהָרה, ְבּ ְמֵהָרה, ִבּ ִבּ

ָקרוב. יְתָך ְבּ ֵנה ֵבּ ֵנה, ְבּ ֵנה, ֵקל ְבּ ֵקל ְבּ

ָקרוב. יתו ְבּ אי הּוא ִיְבֶנה ֵבּ ָהדּור הּוא, ָוִתיק הּוא, ַזַכּ

ָקרוב. ָיֵמינּו ְבּ ְמֵהָרה, ְבּ ְמֵהָרה, ִבּ ִבּ

ָקרוב. יְתָך ְבּ ֵנה ֵבּ ֵנה, ְבּ ֵנה, ֵקל ְבּ ֵקל ְבּ

ָקרוב. יתו ְבּ ָחִסיד הּוא, ָטהור הּוא, ָיִחיד הּוא ִיְבֶנה ֵבּ

ָקרוב. ָיֵמינּו ְבּ ְמֵהָרה, ְבּ ְמֵהָרה, ִבּ ִבּ

ָקרוב. יְתָך ְבּ ֵנה ֵבּ ֵנה, ְבּ ֵנה, ֵקל ְבּ ֵקל ְבּ

ָקרוב. יתו ְבּ יר הּוא, ָלמּוד הּוא, ֶמֶלְך הּוא ִיְבֶנה ֵבּ ִבּ ַכּ

ָקרוב. ָיֵמינּו ְבּ ְמֵהָרה, ְבּ ְמֵהָרה, ִבּ ִבּ

ָקרוב. יְתָך ְבּ ֵנה ֵבּ ֵנה, ְבּ ֵנה, ֵקל ְבּ ֵקל ְבּ

ָקרוב. יתו ְבּ יב הּוא, ִעּזּוז הּוא ִיְבֶנה ֵבּ נוָרא הּוא, ַסִגּ

ָקרוב. ָיֵמינּו ְבּ ְמֵהָרה, ְבּ ְמֵהָרה, ִבּ ִבּ

ָקרוב. יְתָך ְבּ ֵנה ֵבּ ֵנה, ְבּ ֵנה, ֵקל ְבּ ֵקל ְבּ

Singular in sovereignty, rightly strong. His learned ones 
say to Him: “Yours and Yours, Yours because it is Yours, 
Yours and only Yours— Yours, Adonai, is sovereignty!”

Exalted in sovereignty, rightly awesome. Those who 
surround Him say to Him: “Yours and Yours, Yours 
because it is Yours, Yours and only Yours— Yours, 
Adonai, is sovereignty!”

Humble in sovereignty, rightly saving. His righteous 
ones say to Him: “Yours and Yours, Yours because it 
is Yours, Yours and only Yours— Yours, Adonai, is 
sovereignty!” 

Holy in sovereignty, rightly merciful. His multitudes 
say to Him: “Yours and Yours, Yours because it is Yours, 
Yours and only Yours— Yours, Adonai, is sovereignty!” 

Strong in sovereignty, rightly supportive. His perfect 
ones say to Him: “Yours and Yours, Yours because it 
is Yours, Yours and only Yours— Yours, Adonai, is 
sovereignty!”

He is glorious

He is mighty. May He rebuild His temple soon!
Speedily, speedily, in our days, soon!
God, build! God, build! Rebuild Your temple soon!

He is select. He is great. He is lofty.
Speedily, speedily, in our days, soon!
God, build! God, build! Rebuild Your temple soon!

He is glorious.He is just.He is blameless.
Speedily, speedily, in our days, soon!
God, build! God, build! Rebuild Your temple soon!

He is righteous. He is pure. He is singular.
Speedily, speedily, in our days, soon!
God, build! God, build! Rebuild Your temple soon!

He is powerful. He is learned. He is Sovereign.
Speedily, speedily, in our days, soon!
God, build! God, build! Rebuild Your temple soon!

He is radiant. He is strong. He is valorous.
Speedily, speedily, in our days, soon!
God, build! God, build! Rebuild Your temple soon!
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ָקרוב. יתו ְבּ דוׁש הּוא ִיְבֶנה ֵבּ ּפוֶדה הּוא, ַצִדיק הּוא, ָקּ

ָקרוב. ָיֵמינּו ְבּ ְמֵהָרה, ְבּ ְמֵהָרה, ִבּ ִבּ

ָקרוב.. יְתָך ְבּ ֵנה ֵבּ ֵנה, ְבּ ֵנה, ֵקל ְבּ ֵקל ְבּ

ָקרוב. יתו ְבּ יף הּוא ִיְבֶנה ֵבּ ִקּ י הּוא, ַתּ ַקּ ַרחּום הּוא, ַשׁ

ָקרוב. ָיֵמינּו ְבּ ְמֵהָרה, ְבּ ְמֵהָרה, ִבּ ִבּ

ָקרוב. יְתָך ְבּ ֵנה ֵבּ ֵנה, ְבּ ֵנה, ֵקל ְבּ ֵקל ְבּ

ְסִפיַרת ָהעֶמר

ַסח: ל ֶפּ ׁ ִני ֶשּ ֵליל ֵשׁ חּוץ ָלָאֶרץ, ְבּ ְבּ

נּו  ר ִקְדָשׁ ה ה’, ֱאלקינּו ֶמֶלְך העוָלם, ֲאֶשׁ רּוְך ַאָתּ ָבּ

ִמְצווָתיו ְוִצָונּו ַעל ְסִפיַרת ָהעֶמר. ְבּ

עֶמר. ַהיום יום ֶאָחד ָבּ

He is salvific. He is just. He is holy.
Speedily, speedily, in our days, soon!
God, build! God, build! Rebuild Your temple soon!

He is merciful. He is God. He is commanding.
Speedily, speedily, in our days, soon!
God, build! God, build! Rebuild Your temple soon!

Sefirat HaOmer

On the second night of Passover, 
the first night of the Omer is counted:

Blessed are You, Adonai our God, Sovereign of the 
universe, who sanctified us with Your commandments and 
commanded us to count the omer.

Today is the first day of the omer.

Don’t worry, just 32 days until Lag baOmer
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ֶאָחד ִמי יוֵדַע?

 ֶאָחד ִמי יוֵדַע?

ַמים  ׁ ָשּ ַבּ ֶאָחד ֲאִני יוֵדַע: ֶאָחד ֱאלקינּו ֶשׁ

ּוָבָאֶרץ.

ַנִים ִמי יוֵדַע?  ְשׁ

ִרית. ֶאָחד  ֵני ֻלחות ַהְבּ ַנִים ֲאִני יוֵדַע: ְשׁ ְשׁ

ַמים ּוָבָאֶרץ. ׁ ָשּ ַבּ ֱאלקינּו ֶשׁ

ה ִמי יוֵדַע? לָשׁ  ְשׁ

ֵני ֻלחות  ה ָאבות, ְשׁ לָשׁ ה ֲאִני יוֵדַע: ְשׁ לָשׁ ְשׁ

ַמים ּוָבָאֶרץ ׁ ָשּ ַבּ ִרית, ֶאָחד ֱאלקינּו ֶשׁ ַהְבּ

ע ִמי יוֵדַע?  ַאְרַבּ

ה  לָשׁ ע ִאָמהות, ְשׁ ע ֲאִני יוֵדַע: ַאְרַבּ ַאְרַבּ

ִרית, ֶאָחד ֱאלקינּו  ֵני ֻלחות ַהְבּ ָאבות, ְשׁ

ַמים ּוָבָאֶרץ ׁ ָשּ ַבּ ֶשׁ

ה ִמי יוֵדַע? ׁ ָשּ  ֲחִמּ

ע  י תוָרה, ַאְרַבּ ה חּוְמֵשׁ ה ֲאִני יוֵדַע: ֲחִמָשׁ ׁ ָשּ ֲחִמּ

ִרית, ֶאָחד  ֵני ֻלחות ַהְבּ ה ָאבות, ְשׁ לָשׁ ִאָמהות, ְשׁ

ַמים ּוָבָאֶרץ ׁ ָשּ ַבּ ֱאלקינּו ֶשׁ

ה ִמי יוֵדַע? ׂ ָשּ  ִשׁ

י  ה חּוְמֵשׁ ָנה, ֲחִמָשׁ ה ִסְדֵרי ִמְשׁ ׁ ָשּ ה ֲאִני יוֵדַע: ִשׁ ׂ ָשּ ִשׁ

ֵני ֻלחות  ה ָאבות, ְשׁ לָשׁ ע ִאָמהות, ְשׁ תוָרה, ַאְרַבּ

ַמים ּוָבָאֶרץ ׁ ָשּ ַבּ ִרית, ֶאָחד ֱאלקינּו ֶשׁ ַהְבּ

ְבָעה ִמי יוֵדַע?  ִשׁ

ה ִסְדֵרי  ׁ ָשּ ָתא, ִשׁ ָבּ ְבָעה ְיֵמי ַשׁ ְבָעה ֲאִני יוֵדַע: ִשׁ ִשׁ

ע ִאָמהות,  י תוָרה, ַאְרַבּ ה חּוְמֵשׁ ָנה, ֲחִמָשׁ ִמְשׁ

ִרית, ֶאָחד ֱאלקינּו  ֵני ֻלחות ַהְבּ ה ָאבות, ְשׁ לָשׁ ְשׁ

ַמים ּוָבָאֶרץ ׁ ָשּ ַבּ ֶשׁ

מוָנה ִמי יוֵדַע?  ְשׁ

ְבָעה ְיֵמי  מוָנה ְיֵמי ִמיָלה, ִשׁ מוָנה ֲאִני יוֵדַע: ְשׁ ְשׁ

י תוָרה,  ה חּוְמֵשׁ ָנה, ֲחִמָשׁ ה ִסְדֵרי ִמְשׁ ׁ ָשּ ָתא, ִשׁ ָבּ ַשׁ

ִרית,  ֵני ֻלחות ַהְבּ ה ָאבות, ְשׁ לָשׁ ע ִאָמהות, ְשׁ ַאְרַבּ

ַמים ּוָבָאֶרץ ׁ ָשּ ַבּ ֶאָחד ֱאלקינּו ֶשׁ

Who knows one? 

Who knows one? I know one! One is our God in the heavens 
and the earth.

Who knows two? I know two! 
Two are the tablets of the covenant, and 
one is our God in the heavens and the 
earth.

Who knows three? I know three!  
Three are the fathers, two are the tablets 
of the covenant, and one is our God in 
the heavens and the earth.

Who knows four? I know four!  
Four are the matriarchs, three are the 
patriarchs, two are the tablets of the 
covenant, and one is our God in the 
heavens and the earth.

Who knows five? I know five!  
Five are the books of the Torah, four are 
the matriarchs, three are the patriarchs, two are the tablets 
of the covenant, and one is our God in the heavens and the 
earth.

Who knows six?  I know six!  
Six are the orders of the Mishnah, five are the books of the 
Torah,  four are the matriarchs, three are the patriarchs, two 
are the tablets of the covenant, and one is our God in the 
heavens and the earth.

Who knows seven? I know seven! seven are the days of the 
week, six are the orders of the Mishnah, five are the books of 
the Torah,  four are the matriarchs, three are the patriarchs, 
two are the tablets of the covenant, and one is our God in 
the heavens and the earth.

Who knows eight? I know eight! Eight are the days until 
circumcision, seven are the days of the week, six are the 
orders of the Mishnah, five are the books of the Torah,  four 
are the matriarchs, three are the patriarchs, two are the 
tablets of the covenant, and one is our God in the heavens 
and the earth.
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ָעה ִמי יוֵדַע? ְשׁ  ִתּ

ָעה ַיְרֵחי ֵלָדה,  ְשׁ ָעה ֲאִני יוֵדַע: ִתּ ְשׁ ִתּ

ָתא,  ָבּ ְבָעה ְיֵמי ַשׁ מוָנה ְיֵמי ִמיָלה, ִשׁ ְשׁ

י תוָרה,  ה חּוְמֵשׁ ָנה, ֲחִמָשׁ ה ִסְדֵרי ִמְשׁ ׁ ָשּ ִשׁ

ֵני ֻלחות  ה ָאבות, ְשׁ לָשׁ ע ִאָמהות, ְשׁ ַאְרַבּ

ַמים ּוָבָאֶרץ ׁ ָשּ ַבּ ִרית, ֶאָחד ֱאלקינּו ֶשׁ ַהְבּ

ָרה ִמי יוֵדַע?  ֲעֶשׂ

ָעה  ְשׁ ַרָיא, ִתּ ָרה ִדְבּ ָרה ֲאִני יוֵדַע: ֲעָשׂ ֲעֶשׂ

ָתא,  ָבּ ְבָעה ְיֵמי ַשׁ מוָנה ְיֵמי ִמיָלה, ִשׁ ַיְרֵחי ֵלָדה, ְשׁ

ע  י תוָרה, ַאְרַבּ ה חּוְמֵשׁ ָנה, ֲחִמָשׁ ה ִסְדֵרי ִמְשׁ ׁ ָשּ ִשׁ

ִרית, ֶאָחד ֱאלקינּו  ֵני ֻלחות ַהְבּ ה ָאבות, ְשׁ לָשׁ ִאָמהות, ְשׁ

ַמים ּוָבָאֶרץ ׁ ָשּ ַבּ ֶשׁ

ר ִמי יוֵדַע? ַאַחד ָעָשׂ

ר  ר ֲאִני יוֵדַע: ַאַחד ָעָשׂ ַאַחד ָעָשׂ

ָעה ַיְרֵחי  ְשׁ ַרָיא, ִתּ ָרה ִדְבּ א, ֲעָשׂ ּכוְכַבָיּ

ְבָעה ְיֵמי  מוָנה ְיֵמי ִמיָלה, ִשׁ ֵלָדה, ְשׁ

ה  ָנה, ֲחִמָשׁ ה ִסְדֵרי ִמְשׁ ׁ ָשּ ָתא, ִשׁ ָבּ ַשׁ

ה  לָשׁ ע ִאָמהות, ְשׁ י תוָרה, ַאְרַבּ חּוְמֵשׁ

ִרית, ֶאָחד ֱאלקינּו  ֵני ֻלחות ַהְבּ ָאבות, ְשׁ

ַמים ּוָבָאֶרץ ׁ ָשּ ַבּ ֶשׁ

ר ִמי יודע? ֵנים ָעָשׂ ְשׁ

ר  ְבַטָיא, ַאַחד ָעָשׂ ר ִשׁ ֵנים ָעָשׂ ר ֲאִני יוֵדַע: ְשׁ שנים ָעָשׂ

מוָנה ְיֵמי  ָעה ַיְרֵחי ֵלָדה, ְשׁ ְשׁ ַרָיא, ִתּ ָרה ִדְבּ א, ֲעָשׂ ּכוְכַבָיּ

ה  ָנה, ֲחִמָשׁ ה ִסְדֵרי ִמְשׁ ׁ ָשּ ָתא, ִשׁ ָבּ ְבָעה ְיֵמי ַשׁ ִמיָלה, ִשׁ

ֵני ֻלחות  ה ָאבות, ְשׁ לָשׁ ע ִאָמהות, ְשׁ י תוָרה, ַאְרַבּ חּוְמֵשׁ

ַמים ּוָבָאֶרץ ׁ ָשּ ַבּ ִרית, ֶאָחד ֱאלקינּו ֶשׁ ַהְבּ

Who knows nine? I know nine! Nine 

are the months of pregnancy, eight are 

the days until circumcision, seven are 

the days of the week, six are the orders 

of the Mishnah, five are the books of the 

Torah,  four are the matriarchs, three 

are the patriarchs, two are the tablets of 

the covenant, and one is our God in the 

heavens and the earth.

Who knows ten? I know ten! Ten are the 

commandments, nine are the months 

of pregnancy, eight are the days until circumcision, 

seven are the days of the week, six are the orders of the 

Mishnah, five are the books of the Torah,  four are the 

matriarchs, three are the patriarchs, two are the tablets of 

the covenant, and one is our God in the heavens and the 

earth.

Who knows eleven? I know eleven! Eleven are the 

stars [in Joseph’s dream], ten are the 

commandments, nine are the months 

of pregnancy, eight are the days until 

circumcision, seven are the days of the 

week, six are the orders of the Mishnah, 

five are the books of the Torah,  four 

are the matriarchs, three are the 

patriarchs, two are the tablets of the 

covenant, and one is our God in the 

heavens and the earth.

Who knows twelve? I know twelve! Twelve are the tribes 

[of Israel], eleven are the stars in Joseph’s dream, ten are 

the commandments, nine are the months of pregnancy, 

eight are the days until circumcision, seven are the days 

of the week, six are the orders of the Mishnah, five are the 

books of the Torah,  four are the matriarchs, three are the 

patriarchs, two are the tablets of the covenant, and one is 

our God in the heavens and the earth.
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ר ִמי יוֵדַע? ה ֶעָשׂ לָשׁ ְשׁ

ֵנים  ָיא. ְשׁ ר ִמַדּ ה ָעָשׂ לָשׁ ר ֲאִני יוֵדַע: ְשׁ ה ָעָשׂ לָשׁ ְשׁ

ַרָיא,  ָרה ִדְבּ א, ֲעָשׂ ר ּכוְכַבָיּ ְבַטָיא, ַאַחד ָעָשׂ ר ִשׁ ָעָשׂ

ְבָעה ְיֵמי  מוָנה ְיֵמי ִמיָלה, ִשׁ ָעה ַיְרֵחי ֵלָדה, ְשׁ ְשׁ ִתּ

י תוָרה,  ה חּוְמֵשׁ ָנה, ֲחִמָשׁ ה ִסְדֵרי ִמְשׁ ׁ ָשּ ָתא, ִשׁ ָבּ ַשׁ

ִרית,  ֵני ֻלחות ַהְבּ ה ָאבות, ְשׁ לָשׁ ע ִאָמהות, ְשׁ ַאְרַבּ

ַמים ּוָבָאֶרץ ׁ ָשּ ַבּ ֶאָחד ֱאלקינּו ֶשׁ

ְדָיא ְדָיא, ַחד ַגּ ַחד ַגּ

ְדָיא. ְדָיא, ַחד ַגּ ְתֵרי זּוֵזי, ַחד ַגּ א ִבּ ין ַאָבּ ַזִבּ ְדּ

א  ין ַאָבּ ַזִבּ ְכָלה ְלַגְדָיא, ְדּ ְוָאָתא ׁשּוְנָרא ְוַאָ

ְדָיא. ְדָיא, ַחד ַגּ ְתֵרי זּוֵזי.  ַחד ַגּ ִבּ

ְכָלה  ַאָ ְך ְלׁשּוְנָרא, ְדּ א ְוָנַשׁ ְוָאָתא ַכְלָבּ

ְדָיא,  ְתֵרי זּוֵזי. ַחד ַגּ א ִבּ ין ַאָבּ ַזִבּ ְלַגְדָיא, ְדּ

ְדָיא. ַחד ַגּ

ְך  ָנַשׁ א, ְדּ ה ְלַכְלָבּ ְוָאָתא חּוְטָרא וִהָכּ

ְתֵרי  א ִבּ ין ַאָבּ ַזִבּ ְכָלה ְלַגְדָיא, ְדּ ַאָ ְלׁשּוְנָרא, ְדּ

ְדָיא. ְדָיא, ַחד ַגּ זּוֵזי. ַחד ַגּ

ה  ִהָכּ ַרף ְלחּוְטָרא, ְדּ ְוָאָתא נּוָרא ְוָשׂ

ְכָלה ְלַגְדָיא,  ַאָ ְך ְלׁשּוְנָרא, ְדּ ָנַשׁ א, ְדּ ְלַכְלָבּ

ְדָיא, ַחד  ְתֵרי זּוֵזי.  ַחד ַגּ א ִבּ ין ַאָבּ ַזִבּ ְדּ

ְדָיא. ַגּ

ַרף ְלחּוְטָרא,  ָשׂ ְוָאָתא ַמָיא ְוָכָבה ְלנּוָרא, ְדּ

ְכָלה  ַאָ ְך ְלׁשּוְנָרא, ְדּ ָנַשׁ א, ְדּ ה ְלַכְלָבּ ִהָכּ ְדּ

ְדָיא,  ְתֵרי זּוֵזי. ַחד ַגּ א ִבּ ין ַאָבּ ַזִבּ ְלַגְדָיא, ְדּ

ְדָיא. ַחד ַגּ

ָכָבה ְלנּוָרא,  ָתה ְלַמָיא, ְדּ ְוָאָתא תוָרא ְוָשׁ

ְך  ָנַשׁ א, ְדּ ה ְלַכְלָבּ ִהָכּ ַרף ְלחּוְטָרא, ְדּ ָשׂ ְדּ

א  ין ַאָבּ ַזִבּ ְכָלה ְלַגְדָיא, ְדּ ַאָ ְלׁשּוְנָרא, ְדּ

ְדָיא. ְדָיא, ַחד ַגּ ְתֵרי זּוֵזי. ַחד ַגּ ִבּ

Who knows thirteen? I know thirteen! Thirteen are the 
attributes [of God’s mercy], twelve are the tribes [of 
Israel], eleven are the stars in Joseph’s dream, ten are the 
commandments, nine are the months of pregnancy, eight 
are the days until circumcision, seven are the days of 
the week, six are the orders of the Mishnah, five are the 
books of the Torah,  four are the matriarchs, three are the 
patriarchs, two are the tablets of the covenant, and one is 
our God in the heavens and the earth.

One Little Goat
That my father bought for two zuzim.  
One little goat, one little goat.

A cat came and ate the goat that my 
father bought for two zuzim.  One little 
goat, one little goat.

A dog came and bit the cat that ate 
the goat that my father bought for two 
zuzim.  One little goat, one little goat.

A stick came and hit the dog that bit 
the cat that ate the goat that my father 
bought for two zuzim.  One little goat, 
one little goat.

A fire came and burned the stick that 
bit the dog that bit the cat that ate 
the goat that my father bought for two 
zuzim.  One little goat, one little goat.

Water came and put out the fire that 
burned the stick that bit the dog that 
bit the cat that ate the goat that my 
father bought for two zuzim.  One 
little goat, one little goat.

An ox came and drank the water that 
put out the fire that burned the stick 
that bit the dog that bit the cat that ate 
the goat that my father bought for two 
zuzim.  One little goat, one little goat.
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ַחט ְלתוָרא,  ְוָאָתא ַהׁשוֵחט ְוָשׁ

ָכָבה ְלנּוָרא,  ָתה ְלַמָיא, ְדּ ׁ ָשּ ְדּ

א,  ה ְלַכְלָבּ ִהָכּ ַרף ְלחּוְטָרא, ְדּ ָשׂ ְדּ

ְכָלה ְלַגְדָיא,  ַאָ ְך ְלׁשּוְנָרא, ְדּ ָנַשׁ ְדּ

ְדָיא,  ְתֵרי זּוֵזי.  ַחד ַגּ א ִבּ ין ַאָבּ ַזִבּ ְדּ

ְדָיא. ַחד ַגּ

ַחט  ֶות ְוָשׁ ְוָאָתא ַמְלָאְך ַהָמּ

ָכָבה ְלנּוָרא,  ָתה ְלַמָיא, ְדּ ׁ ָשּ ַחט ְלתוָרא, ְדּ ָשׁ ְלׁשוֵחט, ְדּ

ְך ְלׁשּוְנָרא,  ָנַשׁ א, ְדּ ה ְלַכְלָבּ ִהָכּ ַרף ְלחּוְטָרא, ְדּ ָשׂ ְדּ

ְדָיא, ַחד  ְתֵרי זּוֵזי. ַחד ַגּ א ִבּ ין ַאָבּ ַזִבּ ְכָלה ְלַגְדָיא, ְדּ ַאָ ְדּ

ְדָיא. ַגּ

ֶות, ַחט ְלַמְלַאְך ַהָמּ רּוְך הּוא ְוָשׁ דוׁש ָבּ  ְוָאָתא ַהָקּ

ָתה ְלַמָיא,  ׁ ָשּ ַחט ְלתוָרא, ְדּ ָשׁ ַחט ְלׁשוֵחט, ְדּ ָשׁ ְדּ

ְך  ָנַשׁ א, ְדּ ה ְלַכְלָבּ ִהָכּ ַרף ְלחּוְטָרא, ְדּ ָשׂ ָכָבה ְלנּוָרא, ְדּ ְדּ

ְתֵרי זּוֵזי. א ִבּ ין ַאָבּ ַזִבּ ְכָלה ְלַגְדָיא, ְדּ ַאָ ְלׁשּוְנָרא, ְדּ

ְדָיא. ְדָיא, ַחד ַגּ ַחד ַגּ

A butcher came and slaughtered 

the ox that drank the water that 

put out the fire that burned the 

stick that bit the dog that bit 

the cat that ate the goat that my 

father bought for two zuzim.  

One little goat, one little goat.

The angel of death came and 

slaughtered the butcher who slaughtered the ox that 

drank the water that put out the fire that burned 

the stick that bit the dog that bit the cat that ate the 

goat that my father bought for two zuzim.  One little 

goat, one little goat.

Then the Holy One, Blessed be He, came and 

slaughtered the angel of death who slaughtered the 

butcher who slaughtered the ox that drank the water 

that put out the fire that burned the stick that bit the 

dog that bit the cat that ate the goat that my father 

bought for two zuzim. One little goat, one little goat.
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“That’s all folks!”


