
 

 

 

 

 
 

 

 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

REDEEMER LUTHERAN CHURCH      BAYSIDE, NEW YORK 
 
 

 
 

VOLUME LV                          MAY AND JUNE                            NO. 3 
 

NOTES FROM THE PASTOR 
 

V: Restore unto me the joy of Thy salvation: 

R: And uphold me with Thy free Spirit. 

 

t is good for us to joyfully remember our baptism each day, as we live in repentance 

trusting that we are God’s dearly loved children. My own parents emphasized this to me, 

most memorably each year on the anniversary of my baptism. Though not a required part 

of baptism, both my brother and I received a burning candle at the time of our baptisms. 

Each year thereafter, on our respective baptismal birthdays, my parents would take out 

these candles and light them during our evening prayers. 

 

Luther took baptism very seriously. He wrote: “Remember, therefore, that it is no joke 

to take sides against the devil and not only to drive him away from the little child but the 

burden the child with such a mighty and lifelong enemy. Remember, too, that it is very necessary to aid the poor 

child with all your heart and strong faith, earnestly to intercede for him that God, in accordance with this prayer, 

would not only free him from the power of the devil, but also strengthen him, so that he may nobly resist the devil 

in life and death” (Luther’s Works, American ed., vol. 53, p. 102). 
 

Ongoing prayer of this sort, applies particularly to those of us who have 

been enrolled as sponsors. Nevertheless, what Luther says about little 

children in the quotation above actually applies throughout each 

Christian’s earthly life. The devil is a mighty and lifelong enemy of each 

of us. Therefore, we ought to earnestly intercede for one another 

throughout our lives. We might initially think of those on our 

Redeemer’s Prayer List for whom we pray privately throughout the 

week and on Sundays, particularly by name during Morning Prayer at 

10:00 am. But this brief spoken prayer time is also an opportunity to 

pray for one another as baptismal anniversaries near. 
 

Do you know the date of your baptism? Many current members of 

Redeemer received Holy Baptism somewhere else. As a result, the 

church may not have a record of the date of your baptism. If you don’t 

know the date of your baptism, you may have a good idea of where you 

were baptized. On occasion, churches received phone calls or emails 

from someone requesting information about a baptism. 

 

(Continued on p. 3) 
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IN OUR PRAYERS 



Nick Braglio, Josephine La Port, Jane Wolf, Melinda Leon, Melissa Ramos, Bill Hundt, Marcia McHugh, 

Dennis Salmone, Tina Pappas, Michael Elliott, Margaret Doersch, Patricia Redden, John W. Hamlin, 

Richard Branch, Laura Shinn, Isabella Ward, Evangelina Gasas, Joseph Carbone, Jane Bauer, Robert 

Firmery, Pearl Campbell, Haydee Quiñones, Hilda Berberina, Pia Haselbach & George Martin, Sandi 

Dunn, Joanne & Howie Voltmer, Haggai Ariel, Horst Foerster, Helen Tom, and Carol Lai. 

 

Shut-ins: Elizabeth McNally and Anne Lindroos. 
 

           

 

MEMORIALS 

 

Donations in memory of JOEY LEE were made by 

  

Anneliese Schaefer                             Sue Parks 

 

            

  THE EPISTLE   

     

VOL. LV  MAY  ANNO DOMINI MMXIX JUNE No. 3 
     

 REDEEMER  LUTHERAN  CHURCH  

 Lutheran Church–Missouri Synod  

  36-01 Bell Boulevard   

  Bayside, New York 11361   

  Telephone: 718-229-5770   
   

 The Reverend John S. Stohlmann, Pastor  

   

 President ––  

 Chairman, Board of Elders Dr. Richard Schaefer  

 Director of Parish Music Dr. Jane S. Hettrick  

 Editor –– The Epistle Mrs. Flora Schaefer  

     

 THE LUTHERAN SCHOOL OF FLUSHING AND BAYSIDE 
 

 

  Telephone: 718-229-5262 

 
  

 Principal Mrs. Pia Haselbach  

     

 

SUNDAY SERVICE  SCHEDULE 
Divine Service . . . 10:30 A.M. 

Bible Class  . . .   9:30 A.M. 

Senior Choir . . .   9:15 A.M. 
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THE FEAST  

OF THE HOLY 

TRINITY 
Sunday, June 16  

NOTES FROM THE PASTOR (continued) 

 

As your Pastor, I regularly pray for you. I would particularly appreciate the opportunity to pray with you on or 

near the anniversary of your baptism. 

 

O God, our Father, who sayest, Give Me thine heart and let thine eyes observe My ways, we thank Thee 

for all Thy mercies to Thy servants whom Thou hast received by Baptism into Thy Kingdom of Grace and 

kept in the profession of Thy name unto the present day. But, O Lord, upon the perilous ways of life all 

their endeavors are to no purpose unless Thou dost assist and instruct and guard them. We beseech Thee, 

therefore, to bless them as Thou didst bless Joseph and Ruth. Knowing the high priest over the house of 

God, may they draw near with a true heart in full assurance of faith, having their hearts sprinkled clean 

from an evil conscience. Make them diligent in their attendance at worship and instant in prayer. Watch 

over them by Thy providence amid all dangers, deliver them in the temptations of this life and in the 

extreme trial of death; and when Thou makest up Thy jewels, set these also in Thy crown that they may 

shine as stars to Thy praise forever; through Jesus Christ, Thy Son, our Lord. Amen. 

(The Lutheran Liturgy, pp. 398–400, alt.) 

 

SPRING PLANTING/SUMMER MAINTENANCE 
 

s the warm days of summer approach, it is time to pitch in to beautify the grounds around God’s House.  

All are invited to join in planting and maintaining flowerbeds around the church.  If you don’t know 

anything about horticulture, don’t worry, experienced gardeners will be there to provide guidance.  Who 

knows?  You may just learn something that will help you in your own garden or with your own houseplants.   
 

Ample opportunities to get dirty––weeding and watering––present themselves 

all summer.  Contact Flora or Richard Schaefer if you would like to help.  

 

Whether we realize it or not, the way Redeemer looks on the outside sends a 

strong message to our neighbors about our respect for our Lord and His House.  

If you can’t garden, you can still help out.  As you enter or leave the building, 

if you see a candy wrapper, please pick it up.  If everyone disposed of just one 

piece of litter, Redeemer’s grounds would be immaculate, and the gardening 

volunteers would be able to concentrate on making things even more beautiful. 
 

 

THE ASCENSION OF OUR LORD  
Thursday, May 30, observed on Exaudi Sunday, June 2 

 

 

 

 

 

 

 

 

 

 

 

WHITSUNDAY 

THE FEAST OF PENTECOST 
Sunday, June 9 
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WHY THE EASTER LILY? 

 

rt, and religious art in particular, is full of symbols.  We have all heard the story that, in the days 

before widespread literacy, stained-glass windows proclaimed the story of salvation in images 

for those who could not read it for themselves.  Yet, despite illiteracy, their “reading” of the 

images was probably deeper and far more nuanced than our own, simply because the common symbolic 

vocabulary employed by Christian artists––a set collection of colors, objects, plants, and animals––was 

much larger than many of us know or realize. Although there are always exceptions, by convention 

familiar even today the Virgin Mary is easily identified by her blue robe; Jesus is represented by a lamb; 

the Resurrection by a butterfly, rooster, or a phoenix (a mythical bird that dies, bursts into flame, and 

rises, renewed, from the ashes); and, did you every wonder why there is a picture of a pelican on the back 

of the Easter-lily memorial folder? According to legend, the mother 

pelican nourished her young by nipping at her own breast and 

feeding her young with her own blood, an apt metaphor for the Holy 

Supper and the Passion of our Lord in general. And, to go even 

deeper into the weeds, so to speak, look at Redeemer’s stained-glass 

windows: many of the saints depicted are accompanied by the 

instruments of their martyrdom (St. Simon holds a saw, for 

example), by which they are identifiable even without their name-

bearing scrolls. 

 

Given my recent predilection for writing essays about the plants 

growing on Redeemer’s grounds (Remember the mole plant from the 

Sept./Oct. 2018 issue, or the helleborine orchid from this past 

July/Aug. newsletter?), not to mention that I inherited the job of 

ordering and transporting the poinsettias and Easter lilies a number of years ago, it came as no surprise 

when I was asked why “Easter lilies” are the plant for the celebration of the Paschal festival. 

 

If I had been asked about poinsettias, this essay would have been much shorter. Poinsettias became the 

favored Christmas flower simply because they are red. They were traditionally used as Christmas 

decorations in Mexican churches (known as the flor de la noche buena, or flower of the “Good Night,” 

i.e., Christmas Eve), but unknown in America until ca. 1830, when U.S. ambassador Dr. Joel Poinsett 

“discovered” them in Mexico and introduced them into the United States. Oddly enough, red flowers 

(e.g., poppies, carnations, red lilies, and especially roses with thorns) were long considered symbols of 

the Passion because they are the color of blood.  White flowers, on the other hand, were symbols of 

purity, chastity, and divine love; attributes of our Lord, his Passion, and Resurrection, although in art 

they were more often associated with the Virgin Mary. Perhaps a product of the exalted position she 

holds in the Roman Catholic Church, Mary has quite the lock on the plant and animal world, including 

roses (especially those without thorns), jasmine, cyclamen, lilies of the valley, columbine, pomegranates, 

lemons, orange trees, cucumbers, cats, ermine, rabbits, parrots, partridges, and doves. White iris and 

gladioli not only symbolize the Virgin’s purity, but their sword-like leaves were reminders of her own 

suffering, as referred to in Luke 2:35. 
 

Mary aside, in addition to the color white (symbolizing purity and freedom 

from sin through Christ’s suffering and death) there are additional links 

between lilies and the Feast of the Resurrection. According to pious legends, 

white lilies sprouted in the Garden of Gethsemane wherever Jesus’ tears fell 

on the night he was betrayed. In addition, the trumpet shape of lilies alludes 

to I Corinthians 15:52: “For the trumpet will sound, and the dead will be 

raised incorruptible, and we will be changed.” To my mind, the lily petals 

themselves form a cross (right), and the stamens represent the nails, wounds,  

A 
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and/or the crown of thorns. The heavy perfume is a reminder of the spices the Marys brought to the empty 

tomb on Easter morning, as well as these verses from II Corinthians, among others: “For we are to God 

the sweet aroma of Christ among those who are being saved and those who are perishing. To the one, we 

are an odor of death and demise; to the other, a fragrance that brings life” (II Corinthians 2:15–16). 
 

The white lily originally associated with all these delightful things is known as the “Madonna” lily 

(Lilium candidum), a plant that has been in human cultivation for more than 3,000 years. Solomon 

decorated the capitals of the Temple columns with lily motifs (I 

Kings 7:19,22), and there is an ongoing argument as to whether 

the “lilies of the field” Jesus mentions in Matthew 6:28 are lilies 

or anemones. The white Madonna lily is most commonly found 

in depictions of the Annunciation (detail right, by Joss van 

Cleve, ca. 1525). Either the archangel Gabriel is holding a lily 

stalk, or there is a blooming plant in a pot or vase somewhere in 

the room. Despite their beauty and fragrance, Madonna lilies 

were not commercially viable, at least not for the production of 

the large numbers of potted plants that have to be grown and 

forced into bloom for Easter. Florists went looking for a 

replacement, which they found in Lilium longiflorum, an Asiatic 

lily native to Japan. It has the advantage of being easy to force, 

an important consideration because the date of Easter can vary 

by about a month, Although “Easter lily” production began in 

the United States after World War I, the main source of bulbs 

was Japan and, to a certain extent, Bermuda. A breeding 

program by the USDA improved the cultivar as a potted plant, but when World War II began the Japanese 

source of the bulbs was cut off, and the Easter lily became scarce and expensive. Lily production in the 

U.S. skyrocketed, and today most of the world’s Easter lilies (11 million bulbs) are produced in northern 

California and southern Oregon (although they are forced into bloom in greenhouses all over the world–

–Redeemer’s plants seem to come from greenhouses on Long Island or North Carolina). 

 

Not to denigrate the use of the Easter lily, but, in my humble opinion, a flower 

symbolic of the Resurrection that does not receive its due is the dogwood 

(Cornus florida, left). The tree blooms during the Easter season and is easily 

forced. The four petals of the white flower form a cross, and there is a reddish 

brown spot at the tip of each petal, symbolizing the bloody wounds to Christ’s 

head, hands and feet. The stamens at the center represent the crown of thorns. 

Although it lacks fragrance, it makes up for that by being basically free; for, 

unlike money (and Easter lilies), as the saying goes, dogwood actually “grows 

on trees”! Legend has it that wood from the dogwood tree was used to make 

the cross, and, as a punishment (or reward?) Christ decreed that its flowers should represent the Crucifixion, 

but also that the tree would never again grow tall so it could not be used to make another cross. Aside from 

the apocryphal nature of this story, even the original premise is impossible, since dogwoods were not found 

in the Mediterranean region at the time our Lord was crucified. 
 

Richard Schaefer 

Chairman, Board of Elders 
 

REMEMBER: SUMMER SCHEDULE BEGINS JULY 7 
DIVINE SERVICE  9:30 AM   

https://biblehub.com/greek/3754.htm
https://biblehub.com/greek/1510.htm
https://biblehub.com/greek/2316.htm
https://biblehub.com/greek/2175.htm
https://biblehub.com/greek/5547.htm
https://biblehub.com/greek/1722.htm
https://biblehub.com/greek/3588.htm
https://biblehub.com/greek/4982.htm
https://biblehub.com/greek/2532.htm
https://biblehub.com/greek/3588.htm
https://biblehub.com/greek/622.htm
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MUSIC NOTES 
Leave It Alone, You’ll Break It 

 

his pithy title belongs to a recently published book by one of our great Missouri Synod pastors, Rev. Dr. 

Burnell F. Eckardt, Jr. (Order online: http://www.lulu.com/shop/burnell-f-eckardt-jr/leave-it-alone-youll-

break-it/paperback/product-23646714.html). As clarified by the subtitle, “Liturgical Observations,” the 

500+ pages therein comment on the present state of liturgy in the American church. Coming from the Lutheran 

perspective, Eckardt’s thoughts could well apply to many liturgical churches and Christian worship practices in 

general. Briefly stated, things are not good. Keeping in mind that his analysis does not apply 

to every congregation (definitely not to Redeemer, for example), the problems are 

nevertheless widespread and deep rooted.  

 

Underlying the matter are several basic principles. One is the inseparable connection of 

liturgy to theology. As the saying goes, lex orandi, lex credendi (the law of prayer is the law 

of belief). That is, as we pray, so we believe, or, further, we need to do liturgically what we 

say theologically. Thus, changes in the words or actions of liturgy, however small, may 

impact belief and faith. On current liturgical practice, Eckardt concludes that “we have 

arrived at liturgical chaos,” characterizing contemporary worship as “liturgical shipwreck.” 

How is “liturgical chaos” manifested? Pandering to the culture figures largely here: “praise teams” offering 

pop/rock, complete with drums, sound mixers, and amplifiers occupying the chancel; or the commercially slick 

“Christian rock.” (One should ask here how “praise teams” improve on the ample stock of hymns of praise found 

in standard Lutheran hymnals.) 

 

Closely related is the dumbing down of worship content: trading in hymnals or prayer books for user-friendly 

service folders, insertion of spoken directions into the liturgy (which Eckardt likens to a stewardess giving seatbelt 

instructions), and a living-room or coffeehouse atmosphere. For the gurus of “contemporary worship,” everything 

must be basic: keep it simple, remove big words, shun serious hymns, use only “upbeat” tunes. Changes enter the 

Christian lexicon incrementally, such as the switch from the specific term “hymn” to the generic word “song,” 

intended, perhaps, to sound more “relevant” to modern youth. Today, 

compilers of hymnals must count “singability” (read: five-note tune, 

third-grade English) as a criterion; by such standards, “A Mighty 

Fortress” would not make the cut. Given the unbreakable link between 

liturgy and theology, it is folly to think that worship style doesn’t matter. 

Liturgy cannot be a matter of taste or personal preference.  

 

Importantly, liturgy functions to create a sense of awe and the sublime, 

as well as to foster the dignity attached to the Gospel and the Sacrament. 

The church is a Holy Place where we encounter God. How to do this? 

Moses took off his shoes (Exodus 3:5), Peter, James, and John fell on 

their faces, and Isaiah’s vision of God (right, Isaiah 6:1–8, in which the 

seraphim cry: “Holy, holy, holy is the Lord of hosts: the whole earth is 

full of his glory”) was not a “Kum Ba Yah” moment. Thus, the rituals 

of the Mass convey that something important is taking place, something 

that demands respect and reverence. The Anglican Breviary defines 

reverence as “not primarily a matter of feeling pious, but rather of taking 

pains.” In this regard, liturgy also tends to make people behave by 

banishing the pride of self expression. Behind the Mass lie centuries of 

history. The Western rite goes back to A.D. 600, much of it derived from 

the Gregorian liturgy; the (Lutheran) Mass represents the accumulated 

wisdom of history. Celebrated throughout Christendom for hundreds of 

years, it has inspired thousands of musical settings. “Contemporary 

T 
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Worship,” on the other hand, seeks to change all this for the sake of freedom of worship: “[O]ut with reverence, 

solemnity, and formality; in with casual, comfort, and familiar. Out with majesty; in with warmth. Out with 

vestments; in with jeans,” etc.  

 

Not to be discounted, liturgy serves as the glue that holds the church body together. That is, the historic liturgy, 

more than organizational structures or official authorities, identifies a Christian community. Eckardt shows that, 

from as early as the first century, a uniform liturgy, carried out at stated times and in proper order, was considered 

necessary. The search for variety, novelty, and “relevance” has no place there. Indeed, 

variety and “diversity” (to use the current lingo) is already richly present in the Mass 

by the combination of the constant (the Ordinary) with the changing (the Proper, such 

as the Introit). The historic liturgy, the author says, is the key to the church’s survival, 

rather than “church growth” and other such programs.  

 

Fearlessly, Eckardt takes on the “language police,” who have been busy for decades 

enforcing bad grammar for the sake of social engineering. Unfortunately, liturgical 

language has not escaped the ravages of such linguistic crimes. The feminist movement 

launched a “full frontal assault” on the word “man,” meaning “mankind,” with 

collateral damage on the masculine pronouns (he, him, etc.), not to mention nouns like 

“father” and “son.” This is a slippery slope: not long after the “fixing” of numerous 

hymns and liturgical texts, “femspeak” began to infect the creeds, even in Lutheranism. 

So, there are Lutheran hymnals that quietly omit the word “men” in the phrase “who 

for us men and our salvation.” Hardly a harmless edit—for dropping the word “men” transforms the entire 

meaning. By itself, the phrase “who for us” could denote nothing more than “for us in this room.” Going down 

the path of gender neutrality has even led to God being a female (goddess?). Thankfully the LCMS resisted the 

temptation to give in to such wanton tinkering, although the clinical “for us humans” was apparently once 

proposed to replace “men” in the Nicene Creed.  

 

Noting that ecclesiastical authorities were “hellbent” on removing, once and for all, the English of the King James 

Bible from our liturgical vocabulary, Eckardt characterizes the achievement of this goal as a tragic loss. The 

argument that the language of the KJV and related liturgical texts was “outdated” for modern use does not hold 

up, for, in fact, this language has been archaic for over 300 years. It long provided, in beautiful poetic form, a 

unique idiom reserved for addressing and speaking of God. Interestingly, it remains the best-selling version of 

the English Bible. (I would add that without the once-universal English-language Bible, people brought up on a 

“diversity” of translations are much less likely to memorize Scripture, as study and public readings no longer 

reinforce a single version.)  

 

So, how did we get to the state of “liturgical chaos”? Pastor Eckardt says it happened through abuse of “adiaphora” 

(things neither commanded nor forbidden), a concept mentioned in several places in the Lutheran Confessions. 

Article X of the Formula of Concord explains that “adiaphora” refers to ceremonies or usages introduced into the 

church in the interest of good order and general welfare. Such usages may be changed according to circumstances 

and what may be edifying to the church. In making changes, however, all frivolity and offenses are to be avoided. 

For the contemporary-worship crowd, “adiaphora” provided a loophole that quickly progressed to total freedom. 

Style of worship, then, became utterly indifferent. Finally gained was “freedom from liturgy.” From there it was 

a short leap to “liturgical chaos.” 
 

Jane Schatkin Hettrick 

Director of Parish Music 
 

MAY CONGREGATIONAL MEETING  
SUNDAY, MAY 26, AFTER THE SERVICE 


