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NOTES FROM THE PASTOR 
Bless we the Lord. 

Thanks be to God. 
 

s Martin Luther has said, “God is superabundantly generous in His grace” 

(Smalcald Articles III.iv).  By the time we reach these words in the Divine 

Service, God has blessed us repeatedly.  As examples of God’s superabundant 

generosity, Luther includes:  the spoken Word, Baptism, the Sacrament of the 

Altar, and the Power of the Keys.  Special attention is also given to Romans 1.  

There St. Paul says: “For I long to see [all those in Rome who are loved by God 

and called to be saints], that I may impart to you some spiritual gift to strengthen 

you—that is, that we may be mutually encouraged by each other’s faith, both 

yours and mine” (Romans 1:11–12, ESV). 

 

od’s superabundant generosity was further displayed to us in the large community of believers in Christ 

who joined us for the installation service and dinner.  It was a great encouragement to me.  I have heard 

that it was a great encouragement to many in the congregation.  And, I trust, it was also a great encouragement 

to those from the numerous parishes who joined us. 

 

n Wednesdays this Lent, the Bible class has been studying the Ten Commandments using the LCMS’s 

2017 explanation of the Small Catechism.  Question 50 asks: “How do we fear and love God in keeping 

the Third Commandment?”  Some of you may already have Hebrews 10:25 in mind.  As in past explanations of 

the Small Catechism, it appears here:  “[Do not neglect] to 

meet together, as is the habit of some, but [encourage] one 

another, and all the more as you see the Day drawing near.” 

 

ust as the Holy Spirit moved many from our sister 

congregations to join us on February 25, the Holy Spirit 

moves us to encourage them through our occasional 

attendance at their special services, Bible studies, and other 

activities.  Each week, the Holy Spirit further works here at 

Redeemer so that we may encourage one another.  May both 

Lent and the Resurrection of our Lord observed among your 

brothers and sisters in Christ here at Redeemer surround you 

in the joy of God’s superabundant generosity! 

 

Bless we the Lord!
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  Telephone: 718-229-5262 

 
  

 Principal Mrs. Pia Haselbach  

     

               

     

 

SUNDAY SERVICE  SCHEDULE 
Divine Service . . . 10:30 A.M. 

Bible Class  . . .   9:30 A.M. 

Senior Choir . . .   9:15 A.M. 
 

 

 

           


IN OUR PRAYERS 



Nick Braglio, Josephine La Port, Jane Wolf, Melinda Leon, Melissa Ramos, Bill Hundt, Marcia 

McHugh, Dennis Salmone, Joey Lee, Tina Pappas, Michael Elliott, Margaret Doersch, Patricia Redden, 

John W. Hamlin, Richard Branch, Laura Shinn, Isabella Ward, Evangelina Gasas, Joseph Carbone, Jane 

Bauer, John Frey, Lori Castine, Joan Pflug, Robert Firmery, and the family & friends of Gary Luhman.  

 

Shut-ins: Anne Lindroos and Elizabeth McNally. 

 

           
 

M A Y  C O N G R E G A T I O N A L  M E E T I N G  

 

SUNDAY, MAY 20, FOLLOWING THE SERVICE  
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The Power and the Benefit of the Resurrection of Christ
 

An excerpt from a sermon by Martin Luther for the Feast of the Resurrection. 
 

he present festival directs our attention to that consolatory and joyful article of our Creed, 

in which we confess that Christ on the third day arose again from the dead. ... This 

glorious victory we celebrate today. Above all we must firmly believe that in Christ there 

was a contest between God and the devil, between righteousness and sin, between life 

and death, between that which is good and that which is evil, between purity and all 

manner of corruption, and that the triumph was on the side of God. This scene we ought 

to cherish fondly and earnestly, and often to contemplate. 

 

n the former scene of suffering and death we witnessed our sin, our sentence of condemnation and death 

resting heavily upon Christ, making Him a distressed, pitiable Man; now, on Easter, we have the other scene 

unalloyed with sin; no curse, no frown, no death is visible; it is all life, mercy, happiness and righteousness in 

Christ. This picture can and should cheer our hearts. We should regard it with no other feeling but that today 

God brings us also to life with Christ. We should firmly believe that as we see no sin, no death, no 

condemnation in Christ, so God will also, for Christ's sake, consider us free from these if we faithfully rely 

upon His Son and depend upon His resurrection. Such a blessing we derive from faith. The day will come, 

however, when faith shall be lost in sight and full fruition. 

 

evertheless, while we are here on earth sin, death, disgrace and reproach, and all kinds of wants and 

infirmities remain with us, and we must patiently bear them. These all relate, however, only to the flesh; 

for in our faith we are already happy. As Christ arose from the dead, and has 

a life eternal, free from sin and death, so have we these treasures in faith. 

And as surely as the devil could not prevail against Christ, but had to flee, so 

surely will he also flee from the Christian who believes. In the end our body 

will also be perfected, so that neither sin nor death can have power over it. 

For the present we are as weak and sinful as other people, only that we strive 

to shun open and gross sins. It is true, Christians may also, now and then, be 

guilty of these, but they remain not in them; they flee them again through 

earnest repentance, and obtain through faith forgiveness of all their sins. ... 

 

hese two facts then belong together: through faith in Christ we are pure 

and holy; on account of the old Adam within us we are impure and 

sinners. This impurity we remember when we pray: “Forgive us our 

trespasses,” and are comforted in the faith that God, for Christ's sake and in 

the power of His resurrection, hears us and pardons us, and gives us eternal 

life. Thus we are holy in Christ through faith, even if we are sinners; for it 

matters not how much is yet lacking in us: Christ our Lord and Head arose 

from the dead; He has conquered sin and death, and we, through faith in Him, are also freed from their power. 

Whoever does not believe in this and has not Christ, will lie and remain under the dominion of sin, in spite of all 

his good works and religious observances. 

 

et us therefore earnestly view and study this joyful, lovely, and blessed Easter scene. It is a picture without 

sin and death. If sin troubles us, if our conscience accuses us of evil deeds and faithlessness, let us remember 

and exclaim: It is true, we are sinners, nor can we deny the weakness of our faith; but we console ourselves with 

the knowledge that Jesus Christ has taken upon Himself and borne our iniquities; and by His resurrection on this 

glorious Easter festival, sin and punishment threaten us no more. Say, devil, sin and death, why did you accuse 

this Man before Pilate and nail Him to the cross? Did you do right in this? And sin, and death, and the devil will 

then confess that a mistake was made—that they wrongfully abused Him. Then we can say to sin, death and the 

Devil: Get you gone, molest us not! 
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A Schwärmer, from a 

16th-century cartoon. Yes, 

those are bees swarming 

around his head. 

Living Biblically, a Review 
ome of you may have watched the new CBS comedy, Living Biblically, that premiered on TV in February. 

After seeing a few commercials advertising the program, and given the media’s track record on the topic of 

the Bible and Christianity, I was curious to see whether the show would get it right. Sadly, the answer is 

NO. On the other hand, I don’t believe the show is necessarily a malicious attempt to attack Christianity and 

Christians, as most of today’s media tends to do. 

he premise is that Chip Curry, a 30-ish newspaper writer and nominal Roman 

Catholic, decides to make a change in his life when his wife reveals they are having 

their first child at about the same time his best friend dies unexpectedly. Chip hits on 

the notion that he will live strictly according to the Bible. The problem is, neither he nor 

the writers of the show seem to have an idea of what that might be. It would be too 

much to hope that he might run to his nearby LCMS congregation and study the 

Lutheran Confessions, beginning with Luther’s Small Catechism, because they are the 

correct exposition of Biblical teaching. Better to stand on the shoulders of generations 

of faithful theologians than try to invent a confession and code of behavior from 

scratch, based on a minimal and often-faulty knowledge of the Bible. But, 

unfortunately, this show is not the Lutheran Hour. 

hip’s first stop is the confessional in his local Roman Catholic church, and, of course, it is manned by the 

typical wise-cracking TV priest, who laughs at his notion. The priest says that to live “biblically” is 

impossible. If by that he means that to live a sinless, perfect life is impossible, he is correct, which is why Jesus 

had to do it for us. It is also the reason that He established His Church, to impart the forgiveness of sins through 

Baptism, Word, and the Holy Supper, i.e., the Means of Grace. Problem is that the priest never says that. He 

doesn’t encourage Chip to make use of the Means of Grace, attend mass, nor, I believe, does he ever forgive 

Chip’s sins during his confession.  In fact, a remarkable thing about the show is that Jesus is rarely mentioned. 

nstead, in what can only be described as clerical malpractice, the priest proceeds to saddle Chip with the 

minutiae of Hebrew civil and ceremonial law, pointing out to Chip that he is wearing “mixed fibers.” 

According to Deuteronomy 22:11, the Hebrews were prohibited from wearing clothing of mixed fibers, among 

many other rules that are quite foreign to us. Some are familiar, like the ban on eating foods that are regarded as 

unclean, such as pork. Many of these laws specified draconian punishments for the violator.  

s an aside, this argument is often trotted out to “prove” that we Christians are hypocrites, since, for 

example, we insist on following what the Bible teaches about homosexuality, but ignore rules about 

restricted foods and the command to be circumcised (Genesis 17:10). Yet, if the writers of Living Biblically had 

done a bit more research, they would know that there are three distinct types of law in the Bible: civil/political, 

ceremonial, and moral. The moral law, carved into stone for the Israelites as the Ten Commandments, was 

written into the hearts of all men at Creation. It tells us our duty toward God and our fellow man. 

n the other hand, the civil and ceremonial law were meant for the ancient Hebrews, 

the civil to govern everyday life and the ceremonial to regulate Temple worship. To 

expect people of other times and places to follow them would be like attempting to 

impose the criminal code of 16th-century Saxony on modern New York. As Martin Luther 

wrote to his friend Georg Spalatin in March 1524: “The laws of Moses were binding only 

upon the Jewish people in that place which he had chosen; now they are a matter of liberty. 

If these laws are to be kept there is no reason why we should not be circumcised too, and 

observe the whole ceremonial law.” At the time Luther composed that passage, he was 

battling against religious fanatics, referred to as Schwärmer (enthusiasts, gushers, zealots, 

“swarmers”), who wanted Germany to be governed by all the rules and laws of the Old 

Testament.  In general, these movements (e.g., the New England Puritans) focus on works 

righteousness and severe punishments, tending to believe they are hastening the Second 

Coming by establishing God’s kingdom on earth. 
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t. Paul and others spent a good part of the New Testament battling these “Judaizers,” who sought to burden 

non-Jewish Christians with the lapsed rules and regulations of 1st-century Judaism, which had been fulfilled 

by our Lord and Savior, Jesus Christ. Since those laws include circumcision, we can probably expect a fairly 

spicy episode, if the series isn’t cancelled first! 

t would be difficult to catalogue all the errors from the several episodes that have aired. One actual bright 

light came in a recent show, in which Chip’s advisory “God Squad” (now expanded with the addition of a 

sassy rabbi—is there a feisty imam on the horizon?) counsels Chip that he should love his neighbor, and, when 

he asks: “Who is my neighbor?” They answer: “EVERYONE!” I suppose if Chip had spent less time on 

obscure passages in Deuteronomy and instead read the Gospel of Luke, he would know that already. Of course, 

this being a comedy, Chip gets into trouble, confusing the desire for the well-being of others with awkward 

declarations of “love” and spontaneous hugging, which leads to charges of sexual harassment. It goes without 

saying that the humor is as unsophisticated as the theology.  

till, in the end, the idea of loving one’s neighbor is not discredited, which, I suppose, is a minor victory for 

the Gospel, and suggests, as I wrote earlier, that the show’s intent is probably not malicious. Should you 

watch this program? Probably not, unless you are planning to write a review for a competing church newsletter. 

If so, please apply to the Epistle editor, there may be a column waiting for you! 

 

 Richard Schaefer 

 Chairman, Board of Elders 

 
 
 

T HE  I N STAL LATI ON  OF  PAS TOR STO HL MAN N  

 

fter accepting Redeemer’s divine call on January 17, 2018, the Reverend John S. Stohlmann celebrated 

his first “post-acceptance” service here on February 4.  The rite of installation was performed by 

Atlantic District President Derek Lecakes during a vespers service at Redeemer on Sunday, February 

25, at 4:30 PM. Pr. John Stoudt of Emmaus, Ridgewood, served as preacher; Pr. Steven Hicks of Redeemer, St. 

Albans, was the liturgist, and the excellent music was led by the choir and Redeemer’s director of parish music, 

Dr. Jane Hettrick. Attendance at the service and the celebratory dinner that followed (see photo) was 

approximately 120. 
 

r. Stohlmann is in his 19th year of ministry in 

New York City. He graduated from Concordia 

University, Chicago (B.A. 1995) and Concordia 

Seminary, St. Louis (M.Div. 1999). During 18 years 

at Martin Luther School in Maspeth, he taught in the 

Departments of Theology and History. Throughout 

this time, he served as guest pastor for many 

Lutheran Church–Missouri Synod congregations in 

the city, most recently at Trinity Lutheran Church in 

Bay Ridge, Brooklyn, but including occasional 

services here at Redeemer. Pr. Stohlmann’s father, 

grandfather, three uncles, and one cousin have 

served or are serving as pastors in the LCMS. His wife, Rebekah, is a commissioned minister of religion in the 

LCMS and teaches in the Departments of Mathematics and Science at Martin Luther School. Her father, 

grandfather, and great-grandfather also served as LCMS pastors. 

 

hank you to everyone who worked so hard to make Pr. Stohlmann’s installation service and dinner both 

beautiful and a success with their hard work and donations.
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SPRING SALE  
 

Saturday, May 19, 2018 
10 am–3:30 pm  

 

Furniture – New items! – Toys – Jewelry 
Household goods – Bric-a-brac 

 

V O L U N T E E R S  N E E D E D  
f o r  s a l e  d a y  a n d  f o r  s e t - u p  F r i d a y ,  M a y  1 8 ,  3 – 6  p m  

 

           
 

 
 

MEMORIALS & GIFTS 

 

Donations in memory of ALVIN LAI were made by  

Joe & Julia Petraglia                   Anneliese Schaefer & Annette Leroux                         Ellie Kehoe 

 

A donation in memory of DEBBIE GRAY was made by Sue Parks 

 
 

A donation in honor of ROSEMARIE LIPINSKI’s 95th birthday was made by Barbara and Doug Brosky 

 

A donation in honor of  the 25th anniversary of Pr. GREG DWYER’s ordination was made by Flo McGuigan 

 

           
 

Music  Notes  
“Requiem per me”: Antonio Salieri’s Plans for His Funeral 

ntonio Salieri (1750–1825) served as music director (Kapellmeister) and in other positions at 

the Vienna Imperial court from 1774 to 1823. A composer of 40 operatic works, he was for a 

quarter century the most important figure in official musical life in Vienna. In 1804, 21 years 

before his death in 1825, he composed a requiem mass for his own obsequies. Advance 

preparation of music by a composer for his own funeral are uncommon, although there are 

examples of requiems commissioned by patrons, which, because of circumstances, took on 

personal meanings for the composer. Here we think of Mozart and, possibly, Michael Haydn, who, in the year his 

only daughter died before her first birthday, composed a requiem for his patron, Count Schrattenbach. 

 

alieri’s reasons for writing his Todesmesse (death mass) at this point in his life are 

unclear. It has been associated with his withdrawing from public life as a composer of 

opera. He may also have had in mind the fate of his mentor, Florian Leopold 

Gassmann, who died prematurely, like Mozart, leaving his requiem incomplete. In the 

capacity of Hofkapellmeister, Salieri directed the liturgy of the Todesmesse  numerous 

times. The court kept a cycle of anniversary requiem masses (Seelenmesse) for deceased 

monarchs and other noble personages; the annual liturgy of Allerseelen (All Soul’s Day) 

on November 2 also called for a requiem mass. Thus, the rites of death and the music that 

accompanied them were ever present in Salieri’s professional life. Moreover, like many 

people of his time, death had often touched his personal life.  He had lost both parents by 

age 16, and three of  his eight children before 1804. His only son died in 1805 and his 

wife in 1807. A musician functioning in these circumstances might well ponder his own 

mortality and think on his coming funeral music. 
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M u s i c  N o t e s :  “Requiem per me”: Antonio Salieri’s Plans for His Funeral (continued) 
 

eligious beliefs may also have stirred Salieri to think on eschatological matters. Evidence suggests that Salieri was a 

man of faith and a practicing Roman Catholic who endeavored to live a Christian life. In keeping with Catholic 

dogma, his writing a requiem for himself could be interpreted as a good work, offered to God as a plea for mercy after his 

death. Guided by his mentor, Gassmann, Salieri began his life in Vienna by going to church on the day after his arrival 

from Legnago, Italy (1766) to “say his devotions.” He recalled in his autobiographical notes that Gassmann had said on 

that occasion: “I thought we should begin your musical education with God.” The church in question was the Italian 

National Church (based in the Minoritenkirche), a congregation with which Salieri maintained a lifelong affiliation, and 

for which he wrote several motets and executed important liturgies. On the 50th anniversary (1816) of his first visit to that 

church—also the day the emperor awarded him the gold civic medal—Salieri went to the Italian Church to “offer his 

devout thanks to the Almighty for all the blessings granted to him over the long course of fifty years.” The Italian Church 

paid a final tribute to its native son by presenting his requiem as a memorial Seelenmesse on 22 June 1825. This Vienna 

rendition, six weeks after the composer’s death, was the first performance of Salieri’s requiem.  

 

alieri’s first biographer, Ignaz Franz von Mosel (Ueber das Leben und die Werke des Anton Salieri, 1827) sums up 

Salieri’s religious character, in part, as: 

 

To him unbelief was an abomination. ... He feared pain and suffering, but when it happened to him, he took 

refuge in religion and bore unflinchingly whatever was ordained for him. … From time to time a sadness that he 

could not explain came over him, and he cried, without knowing why. In this [sad] mood, he often thought about 

death, although not fearing it, and he could not look at any picturesque group of trees on some hill or other 

without the wish rising in him to be buried there. 

 

In his last will and testament (dated 8 May 1823), Salieri provided for the care of his soul after death: “My lifeless body 

should be buried without ostentatious display and twenty-four holy masses for the salvation of my soul should be read in 

the Italian Church.” In January 1824, already in seriously declining health, Salieri recorded his final written words, a plea 

for God’s mercy: “Dio santissimo! Misericordia di me” (Most holy God! Have mercy on me). 

 

hat Salieri composed a requiem mass for himself may be seen in large part as a manifestation of his religious belief. He 

inscribed on the autograph score a long inscription that testifies to this thinking (see illustration): “Picciolo Requiem 

composto da me, e per me, Ant.[onio] Salieri, picciolissima creatura” (Little requiem, composed by me, and for me, lowliest 

creature). His use of the word “picciolo” and its superlative “picciolissima,” referring 

respectively to his composition and himself, bespeaks a true Christian humility. These words 

reveal the mindset of a penitent sinner who understands that one day he will stand before the 

judgment seat of Christ, and who asks himself the question found in the Dies Irae: “Quod sum 

miser tunc dicturus?” (What can I say, miserable wretch that I am?). This autograph manuscript 

is one of the few of his compositions not preserved in the archive of the Vienna Hofkapelle. The 

reason is that he provided for it to be delivered after his death to his friend and patron Count 

Heinrich Wilhelm Haugwitz in Námìš nad Oslavou (in the present Czech Republic). He asked 

that it be performed in Haugwitz’s private chapel in suffrage for his soul. At present it is housed 

in the Moravian Museum in Brno, Czech Republic. In my research on this work, I had the 

opportunity to study the manuscript in that collection and also to examine, in a different archive, 

the records of the Haugwitz family, which document the arrival and copying of the requiem for 

the count’s library. (Fortunately those record books are in German, not Czech.) Thus, in the end, Salieri apparently did not 

intend his requiem to be performed at his actual funeral. In accord with his direction for no “ostentatious display,” his simple 

setting of the text “Spiritus meus attenuabitur” (“My breath is corrupt,” Job 17:1) was sung on that occasion.  

 

ith the close of this season of Lent, it is fitting to think about the subject of funeral music, be it Lutheran or 

Catholic. As a musicologist researching music of the late Classical period, I have learned that, unlike theology, 

music is universal, and that beautiful music transmits our common Christian heritage in the most powerful way. In fact, 

the Redeemer choir has sung the abovementioned “Spiritus meus” and other works of Salieri, as well as Mozart and other 

Catholic composers. As with all great church music, we unite our voices with the heavenly choir. Lutheran music-

theologian Johann Conrad Dannhauer writes: “The whole Christian church, both militant and triumphant, is divided into 

two choirs, namely the upper and the lower. ... Our earthly music is, to a certain extent, nothing other than an echo or 

reverberation of the heavenly” (Catechismus Milch, oder der Erklärung deß Christlichen Catechismi, 1642). 
 

 

Jane Schatkin Hettrick 

Director of Parish Music 
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