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The life and work of Lutheran hymnist and pastor Paul Gerhardt (1607–1676) provide a fine example of a 

faithful Christian, who like Job, refused to reproach God for all the calamities that befell him, but used his God-

given talents in the service of the Word. Today, when the names of his persecutors are all but forgotten, 

Gerhardt’s quiet and steadfast faith, embodied in his sacred poetry, continue to give joy and solace to millions 

of Christians. For example, stanza 13 (yes, 13!) of his hymn, “Schwing dich auf” (Lift thy heart): I am God’s, 

and He is mine, we cannot be parted. Cares may press, shall I repine when I’m brokenhearted? Let them crush 

me, God in love, hath the cross laid on me. He the burden will remove, when the good is done me. 

 

t is easy to love God and give thanks to him when life is good.  The true trial of 

faith comes when calamities assail us.  Do we, like Job, remember how much 

God has blessed us despite our own sinfulness, and continue to bless his name 

and trust in him?  As the great hymnist Paul Gerhardt wrote, “God oft gives me 

days of gladness; Shall I grieve if he give seasons, too, of sadness?” (TLH 523).  

Alongside Martin Luther, Gerhardt is considered one of the greatest hymnists, if 

not the greatest hymnist of the Lutheran Church, and he truly knew seasons of 

sadness.  Born in 1607 in the small Saxon town of Gräfenhainichen, near 

Wittenberg––he lived in a turbulent age. The Thirty Years War (1618–1648), a 

struggle between Protestant and Roman Catholic armies from several nations, 

was fought primarily on German soil.  The killing, torture, disease, and 

starvation devastated Germany.  By 1621 both Gerhardt’s parents were already dead.  His hometown had been 

burned to the ground, and then a third of the surviving inhabitants died of the plague. 

 

Fortunately, his surviving relatives were well-to-do and 

provided him with a good education, and, thereby, a sound 

grounding in orthodox Lutheran theology. Gerhardt was then 

sent to the University of Wittenberg, where Luther had been a 

professor.  In 1651, Gerhardt, “a person of known diligence 

and learning; of a fine mind and pure doctrine,” was ordained 

a Lutheran pastor, and in 1657 he was installed as the second 

preacher of Berlin’s St. Nicholas Church.  Married in 1655, 

joy in matrimony and his calling was tempered by the fact that 

only one of his six children survived early childhood.   

 

Berlin was a troubled place, however.  In 1613, the ruling 

Lutheran prince had joined the Reformed (Calvinist) Church. 

He had promised not to interfere with the Lutheran Church, 

but persecution began in the next year, as he threw the 

Lutherans (Continued on page 3) 
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SUNDAY SERVICE  SCHEDULE 
Divine Service . . . 10:30 A.M. 

Bible Class  . . .   9:30 A.M. 

Senior Choir . . .   9:15 A.M. 
 

 

     

           




IN OUR PRAYERS 



Nick Braglio, Josephine La Port, Jane Wolf, Melinda Leon, Melissa Ramos, Bill Hundt, Marcia McHugh, Dennis 

Salmone, Terry Calhoun, Elaine Fendt, Theresa Patruno, Joey Lee, the Kiefer family, Tina Pappas, Michael 

Elliott, Theresa DeSalvio, Margaret Doersch, Patricia Redden, John W. Hamlin, Richard Branch, Laura Shinn, the 

Hamer family, Isabella Ward, Evangelina Gasas, Philip Petraglia, Joseph Carbone, Jane Bauer, Amanda Kuck, 

Thomas Keller, John Ciulla, and John Stohlmann.  

 

Shut-ins: Debbie Lee and Anne Lindroos.  
 

MEMORIALS 

 

Donations in memory of RODGER LEON were given by 

Annette Leroux                  Anneliese Schaefer 

 

 

 

A donation in memory of GERRY REINERT was given by Sue Parks. 

 

 

A donation in memory of LANCE HOLMES was given by Tracy J. Clarke. 
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(continued) 

 

out of the Berlin cathedral and “cleansed” it of all crucifixes, paintings, and altars. He even placed a “gag order” 

on Lutheran pastors, so that they could not denounce the false doctrine of the Reformed in their sermons.  It was 

like telling a physician that he could not warn his patients about unhealthy behavior or inform them of their 

illnesses.  This was intolerable to the Lutherans––our Lutheran Confessions provide a clear model for pastors 

by declaring not only what we “believe, teach, and confess,” but also what we “reject and condemn.”  As one of 

the most popular preachers in Berlin and a leader among the Lutherans, Gerhardt refused to be silent, and, 

although he preached the truth gently and in love, the government forced him out of his congregation.  During 

the controversy, Gerhardt’s wife died.  Eventually, he was called to a small congregation in the town of Lübben, 

outside Berlin, where, from 1669 until his death in 1676, he pastored what is now called the Paul Gerhardt 

Church. 

 

gainst this backdrop of death and suffering, Gerhardt wrote some of the most beautiful and moving sacred 

poetry of all time.  His pastorate in Berlin brought him into contact with organist Johann Crüger (1598–

1662), the renowned composer.  Among Crüger’s famous melodies are “Now Thank We All Our God” (36), 

Jesus Priceless Treasure” (347) and “O Dearest Jesus” (143).  His 

popular 1647 hymnal, Praxis pietatis melica–-the title page of the 

39th (!) edition can be seen at the right––included 18 hymns by 

Gerhardt. Crüger eventually added melodies to and published 88 

of Gerhardt’s poems, including the beautiful Christmas imagery 

of “All My Heart This Night Rejoices” (77) and “O Jesus Christ, 

Thy Manger Is” (81), and the Easter joy of “Awake My Heart, 

With Gladness” (192).  Crüger was also the first to join 

Gerhardt’s “O Sacred Head Now Wounded” (172) with its 

familiar melody.  

 

est we think that Gerhardt was a milquetoast, one of his greatest 

poems, “If God Himself Be For Me” (528), demonstrates an 

heroic defiance of the forces of the world, the Devil, and our flesh.  

It bespeaks the courage of a man who stood for God’s truth in the 

face of persecution and has been likened to Luther’s “A Mighty 

Fortress”: “If God himself be for me, I may a host defy; For when I 

pray, before me my foes confounded fly. If Christ my Head and 

Master befriend me from above, what foe or what disaster can 

drive me from his love?”  He elaborates on this theme over 15 

verses––yet the sure ground of faith is clearly shown in verse 3, as 

it is throughout: “I build on this foundation that Jesus and his 

blood alone are my salvation, the true eternal good.  Without him 

all that pleases is valueless on earth; The gifts I owe to Jesus alone 

my love are worth.” 

 

 am sure he did not imagine that generations of Lutheran congregations would be singing his poems, which 

were probably published for use in private devotions.  We are fortunate that The Lutheran Hymnal has, at 21 

hymns, the largest number of Gerhardt texts of our several synodical hymnals (for the Gerhardtophiles: TLH 25, 

58, 77, 81, 90, 108, 122, 142, 171, 172, 192, 228, 349, 520, 523, 528, 535. 554, 569, 581, and 586).  Sadly, over 

the years the number of Gerhardt hymns in LCMS hymnals has declined (and stanzas from his lengthier poems 

have been cut), as the world’s pronounced distaste for anything that seems to be “a downer” has influenced our 

synod.  Gerhardt is at his best when contemplating his own sinful condition and suffering, yet at the same time 

resisting the assaults of Satan and rejoicing in the Lord.  Such a Lutheran understanding supports our faith, and 

when calamities strike the result is that we are bound even more closely to the Lord.  Those who rely on “happy 

clappy” or “up songs”––those who think that nothing but blessings comes to believers––are more likely to 

succumb when Satan uses sorrow and despair to lead them away from Christ. 

 

Title page of the 39th edition of Crüger’s 

hymnal, Praxis pietatis melica (The practice of 

piety in song), which includes his portrait. 
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(continued) 

 

ost of us know Gerhardt’s hymns only from English translations––the fine work of 19th-century 

translators, such as Catherine Winkworth (e.g., TLH 77) and John Kelly (TLH 523). Although not 

Lutheran themselves, they recognized the intrinsic value of our great body of Lutheran hymns and introduced 

them to the English-speaking world.  Kelly, in particular, produced rhyming translations of many Gerhardt 

hymns in his book, Paul Gerhardt’s Spiritual Songs, published in London in 1867.  I have not counted the 

number translated, but the book runs to some 351 pages.  Although Kelly did some fine work, some of his 

translations are quite stilted, and others lose the vivid imagery and Lutheran substance of Gerhardt’s originals. 

 

iven the success of the hymn “Schwing dich auf,” which I translated in 2007 for the 400th anniversary of 

Gerhardt’s birth, and which we have sung regularly since, plans for Redeemer’s 100th anniversary 

celebration included the translation of a “new” Gerhardt hymn.  To select one was extremely difficult, since 

Gerhardt has provided us an embarrassment of riches. Available German hymnals contain more than 40 

Gerhardt hymns, in comparison to the 21 or so in English translation.  In discussion with our director of parish 

music, Jane S. Hettrick, we agreed to concentrate on the hymns appropriate to celebrate a church anniversary, 

recognizing that in a the life of congregation, as in Gerhardt’s own, there are both successes and failures, great 

blessings and great heartaches, yet, through it all, it is hoped, we still cling to the foot of the cross and there 

rejoice. We also wanted a hymn with an excellent tune, and for a Gerhardt hymn this meant one of his 

collaborations with Johann Crüger. Fortunately, “Lobet den Herren” fit these criteria. In fact, it is one of the 

most popular hymns in Germany, but for some reason has never been adequately translated into English, despite 

or perhaps because of Kelly’s very awkward 1867 translation.  The hymn, “Praise Ye the Lord God,” through 

10 verses (short for Gerhardt!) takes us through life to death and recognizes all the hazards met along the way, 

yet each stanza steadfastly returns to the title: Praise Ye the Lord God!  As with most great Lutheran hymns, it 

closes with the believer united with God in heaven. Finally, and I hope I am not accused of hubris (I prefer to 

characterize it as inspiration), I took the liberty of writing an 11th stanza specifically to commemorate 

Redeemer’s 100th anniversary. Since there was only time to premiere a few of the stanzas at the November 

anniversary service, the entire hymn is provided on pages 6 and 7 of this issue of this Epistle. 

Richard Schaefer 

Chairman, Board of Elders 

 

 

 

A S H  W E D N E S D A Y  
F E B R U A R Y  1 0  

 

Divine Service  
with the Imposition of Ashes  

 

7:30 PM 
Rev. Steven Hicks, Guest Pastor 

 

The service will be preceded by a  
Soup Supper, beginning at 6:00 PM  

 

All are invited!  
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LIVING NATIVITY 

 
 

hank you to everyone who helped with the 2015 Living 

Nativity!  This includes the many generous donations to the 

Angel Fund.  A special thank you to Frank DiCarlo, who 

contributed much time, talent, and treasure behind the scenes, 

making sure this year’s performance went forward, and for 

working to streamline and explain the technical aspects of the LN 

so that performances can continue in future years.  Other folks 

vital to the effort were Annette Leroux, George Martin, Jorge 

Lopez, and Redeemer’s own Boy Scout Troop, as well as Sandy 

Dunn & Denise April, who served as the “dressers” for each 

night’s performance. Thanks also to all the cast members, from 

church, school, and community. Go to Redeemer’s Facebook 

page to see their photographs! 

 

 
 

CHRISTMAS DECORATIONS & FAIR 
 

any thanks to all who assisted in decorating the church for the celebrations which began at the Feast 

of the  Nativity of Our Lord, and ended with the observance of the Feast of the Epiphany on January 

3.  Untold hours of work went into purchasing, transporting, decorating, and putting up the wreaths, 

pine garlands, Christmas tree, and poinsettias. Thank you to those who donated plants and greenery (including 

Tracy Clarke, whose poinsettia donated in memory of his parents, Mr. & Mrs. Raymond Clarke, Sr., was 

inadvertently left off the memorial page), the good and faithful group that came out on the evening of December 

16 to decorate the church, the wonderful people who “undecorated” the church in January, and those who 

cleaned the sanctuary each time. May God bless you richly in this new year. Without all of these contributions 

the work could not have been accomplished.   
 

Although secular in nature, the annual Christmas Fair (December 5) is another aspect of Redeemer’s Christmas 

celebration that requires a great deal of time and hard work, but would be a shame to abandon. Thank you so 

much to my co-organizer and “partner-in-crime,” Sue Parks, to Anneliese Schaefer, to the staff of LSF&B, and 

to all the ladies and gentlemen who helped in so many ways, from set up to take down to 

shopping/eating/fellowship. 
 

 

  Richard Schaefer 

  Chairman, Board of Elders 

 

 

 

T 
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5.  That no thief breaking 

Down our doors and taking 

Goods, life and limb, may brutally assail us;  

He sends His angel, who shall never fail us. 

Praise ye the Lord God!  

 

6.  Guardian most faithful, 

Fount of good, we’re grateful. 

In day and night be ever watchful for us, 

Safeguard our lives and spread thy pinions o’er us.  

Praise ye the Lord God!  
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7. Grant that this day we 

Through thy guidance may be 

Led on our way, no barriers restraining, 

And all along be in thy grace remaining.  

Praise ye the Lord God!  

 

8. Our wills can never 

Keep thy precepts ever 

Teach us to be about Thy heav’nly business  

And strength provide us in our weak indiff’rence.  

Praise ye the Lord God!  
 

9. Evil hearts stifle, 

Lest with grace we trifle. 

And when chastised, Lord, let our faith not waiver,  

But strengthened be, to stand before our Savior.  

Praise ye the Lord God!  

 

10. When thou returnest, 

Heed our prayer most earnest: 

Gather to heav’n all who to grace are clinging, 

Where all the angels are forever singing: 

Praise ye the Lord God! 

11. Our congregation, 

In this bless-ed nation, 

These many years, through trials and tribulation 

Still rests upon thy Word, the sure foundation. 

Praise ye the Lord God!  
 

 

 
 

BLESSED IS HE THAT CONSIDERETH THE POOR:  
THE LORD WILL DELIVER HIM IN TIME OF TROUBLE. PSALM 41:1 

During these difficult economic times, Redeemer has been supporting one official outreach to the needy, the 

food pantry at our sister congregation in Corona, and one homegrown outreach to the homeless. Thank you to 

Anneliese Schaefer for volunteering at the food pantry.  Please remember these efforts in both your prayers and 

through your donations.  Donation guidelines are provided below. ––Editor 

 

F O O D  P A N T R Y  
A blue tub for collecting pantry donations is at the foot of the narthex stairs. Small, wallet-sized cards are also 

available there with a list of what is needed. The most-needed items are underlined: 

 

Nonperishables 

 

Spanish food products (marinades, cooking oils, 

adobo seasoning, etc.) 

Dried beans  (1lb. bags), rice (1lb. bags), pastas 

(1lb. bags) 

Pancake mix/syrup 

Coffee (1 lb. or 11.5 oz. cans)––NO SODA 

Sugar (1 lb. boxes or bags) 

Cold or hot cereal 

Cake mixes/flour (1 lb. bags) 

Baby formula 

 

Canned & Jarred Products 

 

Juices, fruits, fruit cocktail 

Meats or fish (small canned hams, tuna, salmon) 

Pasta sauce 

Jellies & jams 

Baby food

 

H E L P  F O R  T H E  H O M E L E S S  
This task is undertaken by Sandy Dunn and her sister Denise April. These two ladies seek out homeless people 

in the Flushing and Jamaica area to see how they can be helped.  All items donated are greatly appreciated.  

 

A list of suggested items is below. Mark the bag “HOMELESS,” and put it in or next to the food pantry tub.  

 

 Socks  Toothbrushes/toothpaste 

 Underwear  Metrocards 

 Undershirts  Water 

 Used, good shirts/sweaters  Baby wipes 

 Hats/gloves/scarves Adult-sized backpacks 

Gift cards to local eateries (Subway, McDonalds, etc., NO CASH) 

Snacks (single serving best––nuts, hard candy, granola bars)  
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M U S I C  N O T E S  
A New Lutheran Hymnal in Austria: Worship Wars ca. 1780 

 

n a previous article (“A Lutheran Hymnal amongst the Catholics,” Epistle, July/August 

2015) I wrote about the first Lutheran hymnal in Vienna, published in 1783. Entitled 

Christliches Gesangbuch , it contained 916 hymn texts. Like most such large hymnals of 

the time, it did not provide music, but only named a tune for each text. Today 

congregations would likely not be able to use a hymnal without music. Even for those who 

technically do not read music, musical notation serves as a guide for the general direction 

of melodies; also, choir members may sing the melody and lower parts from the notation, 

and, of course, the organist plays the accompaniment from the score printed in the hymnal.  

 

o how did this hymnal without music work? The answer: not very well. A text-only hymnal depends on the 

ability of its users to remember most or all of the tunes. The 1783 hymnal specified at least 180 different 

tunes, of which some were probably well known, others less so. Moreover, since accompaniment books with  

harmonizations for the 180 tunes have not been found, it appears that such books were not produced. (Indeed, 

almost no music books survive that correspond to any printed text-only hymnal.) So the organist also had to 

play everything from memory or to improvise.  The question of music, however, may not have been the chief 

difficulty with this hymnal. From the beginning, the introduction of the Christliches Gesangbuch was 

problematic. It was met with harsh criticism and massive resistance by many congregations. Here are some of 

the issues. 

 

irst, although public worship in a church building only became legal for Lutherans in Vienna and Austria in 

1781, Lutheranism was not new in these territories. For 150 years (ca. 1630–1780), during persecution in 

Catholic realms, Lutherans had practiced their faith “underground.” Largely without pastors, they depended on 

religious materials smuggled in or self-produced: devotional books and hymnals. 

In fact, there are extant handwritten hymn collections, testifying to the 

perseverance of these Lutherans. Their struggle built longstanding usages of 

hymns, liturgies, and worship. Over time, underground Lutheranism absorbed 

elements of pietism and remnants of Roman Catholicism (e.g., Marian hymns). 

The new hymnal apparently disregarded and even clashed with these practices, 

setting up immediate conflict with deeply held tradition. 

 

bjections to the new hymnal ranged into many topics and details. People 

complained that there were too many new hymns and that the old ones 

were either eliminated or rewritten. As a practical matter, this was a big 

problem. Many people, especially in rural areas, were illiterate and had little 

hope of learning new hymns or rewritten versions of old hymns. They sang the 

old hymns by heart. Another major change was the arrangement of the material. 

Instead of order by the liturgical year (from Advent through Trinity), the new 

book was organized by dogmatic points, minutely subdivided. Frequently the 

texts of hymns in these categories delivered a moralizing message rather than 

the forgiveness and comfort of the Gospel. For example, part 3 (Hymns about 

teaching Christian virtues) included “Our duties to God,” “Duties to oneself,” 

“Duties to our neighbor,” “Duties to society,” “Intercession and thanksgiving for the emperor,” and dozens of 

similar subjects. In another departure from historical practice, the new hymnal lacked many of the hymns 

assigned for the Gospel or specific Sundays of the church year. According to some, the collection also allowed 

certain Roman Catholic and outright pagan hymns. There were also people who disapproved of a hymnal 

produced by a businessman rather than a scholar. As a whole, the Christliches Gesangbuch reflects the 18th-

century spirit of the Enlightenment—rationalism, resulting in a dilution of Lutheran theology in favor of the 

looser purpose of “tolerance.” 

S 
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or their part, church authorities accused those who resisted of intolerance, stupidity, and backwardness. In 

particular they cited the “silliness” of some old hymns, the offensive anti-Catholic bias in others that would 

endanger the climate of tolerance, and claimed the need to clear out useless “Wust” (rubbish) from favored 

hymn collections. That “rubbish” apparently included the original text of Luther’s “A Mighty Fortress,” which 

the consistory deleted from later editions (1789, 1791) of this hymnal and other hymnals. An “improved” 

version—with wording intended to be less militant (in the view of the time)—took its place. Efforts to impose 

the new hymnal led to furious disputes and in some instances to physical altercations, continuing well into the 

19th century. Rebellion erupted frequently, and in some regions attempts were made to compile independent 

hymnals. One pastor who cooperated with this effort ended up being exiled from the country.  

 

pposition became extreme in four districts in Kärnten (Carinthia, in southern Austria), where congregants 

rejected the book every way they could. Some refused to sing even one hymn from the new hymnal—

when a new hymn was introduced, they just sat there in silence. Others never brought the book to church, so 

they couldn’t sing anything. In one parish, members brought the books to the pastor, flung them on the desk, 

and demanded their money back. The uproar in another congregation culminated when fisticuffs started to break 

out in the church office. Altogether, the strife over this new hymnal was so great, so widespread, and so long-

lasting, that historians recognize it as a significant episode in the history of Lutheran hymnody in Austria. A 

recent book on the subject designates it by the term “Der Gesangbuchstreit” (the hymnal conflict). 

 

ow did the conflict end? Not easily and not for a long time. A church superintendent visiting the region in 

question in 1818 reported that numerous congregations had successfully gotten rid of the new hymnal and 

brought back the old ones. The original Christliches Gesangbuch  was out of print by 1800, although other 

books continued to appear. Records from fifty years later (1835!) show that efforts to introduce a new hymnal 

published in 1828 to the same areas in Kärnten proceeded with difficulty. Is there a lesson in the history of the 

“hymnal conflict”? For one thing, this was probably not the first instance of discord surrounding a hymnal and 

certainly not the last. From a distance of over 200 years, our attitude toward the rebels might be more of 

sympathy than of criticism. Taking just the “improved” version of “A Mighty Fortress” as one representative 

example, we can conclude that they were right to disapprove. In any event, they deserve credit for having 

preserved Lutheranism during times of persecution.  

Jane Schatkin Hettrick 

Director of Parish Music 
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