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NOTA BENE: NOTES FROM THE PASTOR 

 
FROM THE WORD 
Martin Luther comments on Jesus’ command to Mary to “touch me not” (John 20:17) in John’s account of the 
Easter story.  Since it connects the Resurrection to the Ascension, it seemed a fitting lead article for this issue of 
The Epistle.   
 

f you would hear a sermon, listen to this. I cannot fathom it. “Touch me not; for I am not yet 
ascended to my Father: but go to my brethren, and say unto them, I ascend unto my Father, 
and your Father; unto my God, and your God.” Magdalene was not to touch him because she 
did not yet believe. She thought that Christ was come again in the life in which he had been 
before and would so remain. Christ said there was now to be no more touching as among 
friends. “I do not need ointment anymore.” With these words Christ said farewell to 

everything on earth. He had withdrawn from the land of the living, as Isaiah said (Isaiah 53:8). A partition had 
come between him and this world; we are divided. 
 

But Mary was not rejected. He said to her, “Go and say unto my brethren.” First he said good-bye and that he 
would have nothing more to do with them, and now that he would give them everything. These two sayings are 
absolutely contradictory. First, he would not be touched, and now he would be a brother. If we are brothers, we 
should be able not only to touch but to embrace. This is a strange preaching. First he tells Mary to rise and stand 
off, and now he calls her “dear sister.” That was wonderful, and I cannot preach about it as I ought. “Go say 
unto my brethren.” Think of what is being said. Christ is dead, buried, risen 
from the dead, departed from this life, without brothers and sisters, and will 
recognize no one. This is clear-cut. It is as if he said, “I have no one on 
earth,” and then he speaks of brethren. There must then be a heavenly and 
an earthly element here bound together. He who would be a Christian, let 
him learn these words, “You are my brethren.” 
 

What does “brethren” mean? The disciples had all fled. They had no reason 
to think that they had any claim to be even servants. How overjoyed they 
must have been when he raised up Mary and said, “Go say unto my 
brethren”! That word should have raised three hundred thousand from the 
dead. If only they could believe it! The words are there; one has but to 
believe. But how? Peter had denied; the others had fallen away. How did 
they deserve to be called “brethren”? That means to have the same seat and 
right as Christ, save only that he was the firstborn among many brethren, but 
in the inheritance they were the same. One who is a brother is neither a lord 
nor a servant. There is no greater word in all Scripture this one, “Go say 
unto my brethren.” (continued on p. 3) 
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NOTA BENE: NOTES FROM THE PASTOR  

 

FROM THE WORD (continued) 

 

If the King of France or of England were to say, “You shall be my brother,” and he really meant it, one would 
assume, “He who does anything to me is doing it to the king’s brother and where the king sits and eats and rests, 
there, too, I may be.” But no one considers who it is who speaks these words in the Gospel, for in that case, the 
brother would become such a lord, that no one could comprehend. For what is Christ? The greatest lordliness is 
in that word “brethren.” If, then, we are his brothers, we are in the same inheritance and rights as he. We are 
not, indeed, Christ himself, but we enjoy the same privileges, and since he ascends to the Father, then, the 
Father and Christ and the brethren will be made, as it were, into one loaf. He who can believe that is a Christian. 

 

(from Martin Luther’s Easter Book, pp. 91–93) 
 
FROM THE CATECHISM 
Peter Bender comments on the resurrection and ascension of Christ (Mark 16:1–20). 
 

he resurrection and ascension of our Lord in the flesh to the Father’s right hand belong together as the 
great concrete manifestations of our salvation.  God’s will at creation, to give of Himself to us, has been 
fulfilled.  In Christ Jesus we share in the glory of God Himself, and reign with Christ as eternal victors 

over sin, death, and the power of the devil.  What the devil promised Adam and Eve, but could not deliver 
because He was not the God of love, God gave in the person of His Son by whom He took humanity into 
Himself.  The Lord God has withheld nothing from us.  Through the redemption of Christ Jesus we share in all 
the glorious treasures of heaven, not as “gods” for ourselves, but as recipients of the divine love and life of the 
blessed Trinity–a life which He has always wanted to bestow on us.  No hymn captures this better than the 
Ascension hymn of Christopher Wordsworth, “See, the Conqueror Mounts in Triumph,” TLH 218, stanza 5: 

 

 Thou hast raised our human nature / On the clouds to God’s right hand; 
 There we sit in heavenly places, There with Thee in glory stand. 
 Jesus reigns, adored by angels; Man with God is on the throne. 
 Mighty Lord, in Thine ascension / We by faith behold our own. 

 

(From Lutheran Catechesis, p. 98) 
 
FROM THE HYMNAL 
A layman’s guide to the Latin titles for the Fifty Great Days 
 

uestion: Why are there Latin titles for the Sundays after Easter and 
what do they mean?  

Answer: As with the seasons of Advent and Lent, most of the Latin 
titles originated in the first word or phrase of the introit or entrance psalm, 
the first proper of the divine service. 
 

QUASIMODOGENITI: The First Sunday after Easter 
Introit:  As newborn babes, desire the sincere milk of the word (I Peter 
2:2) 
 

MISERICORDIAS DOMINI: The Second Sunday after Easter 
Introit: “The earth is full of the goodness of the Lord” (Psalm 33:5) 
 
 

JUBILATE: The Third Sunday after Easter 
Introit: “Make a joyful noise unto God, all ye lands” (Psalm 66:1) 
 
 

CANTATE: The Fourth Sunday after Easter:  
Introit: “Oh, sing unto the Lord a new song” (Psalm 98:1) 

 

ROGATE: The Fifth Sunday after Easter 
Relates to the theme of the Gospel lesson: “Pray” (John 16:23–30) 
 

Q 
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EXAUDI: The Sunday after the Ascension 
Introit: “Hear, O Lord, when I cry with my voice” (Psalm 27:7) 
 

WHITSUNDAY: The Feast of Pentecost 

While it is tempting to identify the word “whit” as a somewhat antiquated reference to the white robes of 
baptism or confirmation, the more likely origin of this title is an old word for “wise.”  Hence, Whitsunday is a 
day that we are made wise unto salvation by the power of the Holy Ghost. 

 

In addition to serving as an informal Latin primer, the Latin titles for the Fifty Great Days remind us of the 
value of being a liturgical church and of the gifts that we receive during the “week of weeks.”  Christ comes to 
His newborn babes to with the proof of His resurrection and the Office of the Keys (Easter I).  He lives and 
reigns as our Good Shepherd (Easter II) to bestow on us His lovingkindness or mercy (“goodness” is a weak 
translation in the English Bible).  We make a joyful noise unto God (Easter III); sing a new song of Christ 
(Easter IV). as Easter hymns permeate this season of the church 
year; and we learn to pray aright (Easter V), deeply rejoicing that 
the Lord hears our cry (Sunday after Ascension).  
 
ON THE DIVINE LITURGY 
Ralph Gehrke describes the character of the Fifty Great Days, from 
Easter Sunday to the Feast of Pentecost. 
 

t is out of the depths of the most painful sorrow and out of the 
solitude of holy meditation upon Christ’s Passion that the day of 
the Lord’s resurrection breaks forth upon us in all its glory.  This 

festival is celebrated soon after the spring equinox, when in the 
world of nature daytime has caught up with and already even 
overtaken nighttime: the sun has won the victory!  Darkness and 
cold have been overcome by light and warmth! 
 

 The sun, the earth, the universe, 
 And everything that groaned at first, 
 They all rejoice on this great day 
 Since this world’s prince at Christ’s feet lay. Alleluia! 
 

All creatures break forth with new life after the long quiet of winter’s night. A Christian who knows that even 
nature has been redeemed by Christ can fully rejoice in the “miracle of spring.”  But this day is so unique that it 
shows the futility of our trying to capture and encase the great event of Christ’s resurrection in the framework of 
a circular, annually recurring church year festival or season.  For ever since Christ stepped forth triumphantly 
from the midst of the corpses, the world is faced not with a continually recurring cycle of many festivals a year 
of nature, but ever since that day one single event is crucial and pivotal.  This day makes all our “waiting” a 
waiting that is actually already fulfilled and firmly established; it makes everything that follows mere building 
on the foundation that was laid when He whom the builders rejected became the Head of the corner.  Easter is 
the oldest and highest of all Christian festivals, the festival of festivals, the feast of feasts! 
 

To be sure, we still do live in the old world of recurring festivals and celebrations, even despite our baptism into 
Christ’s resurrection.  And so we do celebrate Easter in a special season, but every Sunday in this season is 
distinct from all other Sundays and should be celebrated in such a way as to make it clear that Easter is the 
source of all new life in every Christian congregation, the entry into the mysteries of Holy Baptism and of the 
Gospel, and the source of an ever-continuing renewal of the Easter miracle in the midst of these who have been 
baptized as they continue to celebrate the Lord’s day and the Lord’s Supper.  This is why the entire fifty-day 
period of joy from Easter through Pentecost was once celebrated with such exaltation that all days were 
considered Sundays and Easter days filled with Alleluias.  For Easter is the definitive end of all the struggles 
and sufferings of Christ and of His believers.   

 

(From Planning the Service, p. 61) 
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NOTA BENE: NOTES FROM THE PASTOR  

 

PASTORAL NEWS & NOTES 
● I am pleased to announce a new class entitled “Lutheranism 101,” which uses a book by the same title.  This 
is an in-depth review of the entire Lutheran faith.  Classes will start at Holy Trinity Lutheran Church in New 
Hyde Park on Thursday, May 5, 7:30 PM.  I will let you know more details by bulletin inserts and verbal 
announcements.  The class will be taught by Rev. Jimmy Coffey and run through the end of the church year. 

 

● Evangelism!  Thanks to all who have been leaving the “What must I do to be saved?” witness cards in 
various locations around town.  There are plenty in the narthex, so please help yourself and spread the Word.   
 

● Sunday School and Bible Study continue every Sunday morning at 9:30 AM through the end of June.  The 
adults meet upstairs in the school.  By the time this issue appears, the class will be studying the book of Acts, 
with special focus on the biblical view of evangelism. 
 

● Confirmation is scheduled for the divine service on Whitsunday, June 12.  Congratulations to Sabrina, Sarah, 
Madison, and Catherine!  
  

A PASTORAL REVIEW 
A Hymn of Glory Let Us Sing: Text, Tune, Context 

 
hat hymn best fits the Fifty Great Days?  As a rule of thumb, just about any hymn with lots of  
Alleluias or another Easter theme is fitting for the festive stretch from Easter Sunday to Pentecost. 
“A Hymn of Glory Let Us Sing” (TLH 212), however, is perhaps the best seasonal hymn for the 

Fifty Great Days in text, tune, and context. 
 

The text of this strong hymn is based largely on Acts 1:11, where we read of Jesus’ ascension.  The author of 
the text is the medieval poet, the Venerable Bede (673–735).  He was orphaned at a young age, ordained as a 
deacon at age 19, and received into the priesthood 10 years later.  His entire life was spent in study, dividing his 
time between two monasteries.  He was a scholar, grammarian, philosopher, poet, biographer, historian, and 
divine.  It is no surprise that the Venerable Bede wrote voluminously on nearly every academic subject!  He 

even translated part of the Bible into Anglo-Saxon, paving the way for 
English translations by Wycliffe, Tyndale, and others.  Surprisingly, he 
only wrote 11 or 12 hymns.  This may reflect the practice of his day of 
singing Gregorian chant, not hymns in stanza form, which flourished in 
a later age.  Nevertheless, “A Hymn of Glory Let Us Sing” is a paean 
of praise, proclaiming the good news that Christ has ascended on high, 
He has led captivity captive, and He lives and reigns to proclaim the 
forgiveness of sins to all who believe. 
 

The tune, Lasst uns erfreuen, is familiar to all Christendom.  It is 
associated with numerous texts, including “From All that Dwell Below 
the Skies,” “Now All the Vault of Heaven Resounds,” and many more.  
On the one hand, it would be ideal for each tune to be wedded to only 
one text (“hymnological monogamy,” to coin a term).  The musical 
“polygamy” forced on this and other tunes is unfortunate, since the 
tune no longer carries the association of one text.  On the other hand, 
we rejoice that this tune, supposedly once lost in obscurity (Handbook 
to TLH, p. 15), is familiar to all Christians and rings true whenever it is 

sung.  Singers will immediately notice how the tune accommodates the repetition of the word “Alleluia,” both 
in the higher and lower registers of the voice.  It is fitting for young, non-readers, since they should be able to 
sing the Alleliuas, even if the rest of the text will take some time and patient teaching.  It is also fitting that this 
tune is known as the “Easter Alleluia,” making it a perfect hymn for the Fifty Great Days. 
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A PASTORAL REVIEW (continued) 
Contextually, most hymnals list “A Hymn of Glory” as an Ascension hymn, and rightfully so.  It is fitting to 
sing this hymn any time from Easter Sunday to Pentecost, however, since it deals with Jesus’ state of exaltation, 
i.e., how He was lifted up by God the Father from His descent into hell, to His resurrection and ascension, to 
His second coming and final judgment.  Indeed, the similarities in theological themes between the resurrection 
and ascension are unmistakable.  In both cases, Jesus is exalted on high, triumphant over sin and death, and 
starting the spread and reign of the good that Christ is risen!  He is risen indeed!   
 

Finally, have you ever counted the number of Alleluia’s in this hymn?  7 stanzas × 7 Alleluias = 49 Alleluias.  
Add one for Easter Sunday and you have a perfect 50, the number of jubilee and freedom in the Old Testament;  
or, in New Testament terms, you have the number of days of the Easter season: 7 days × 7 weeks + Easter 
Sunday = 50 days of life, salvation, and resurrection from the dead.  In short, here are 50 good reasons to sing a 
hymn of glory to Him who rose from the dead, who ascended on high, and now pleads for us before the Father’s 
throne. 

King James at 400 
The King James Bible, simply titled THE HOLY BIBLE when it was published, and officially known as the 
“Authorised Version,” was undertaken at the order of King James I of England, who recognized the dangers of 
having multiple, often inaccurate, English translations of Holy Scripture circulating in his realm.  His 
committee of 54 translators, 47 of whom survived to early May 1611 and saw the work published, labored for 
seven years, and as far as can be discerned today, did not allow political or sectarian bias to enter their 
translation.  Unlike many modern translators, they appear to have treated the Bible as God’s Word, and 
pursued accuracy, letting the translating chips, so to speak, fall where they may.  Their translation was not 
always original, and was purposely archaic sounding, even to the ears of 1611. The scholars recognized that, 
although the text should be understandable to most people, it also needed to convey a sense of majesty and 
permanence that could not be carried by the ephemeral language and idiom of the police blotter, Hollywood, or 
Madison Avenue.  They also realized that its chief use was in being read aloud during public services, which 
had an unavoidable influence on the work. The resulting masterpiece standardized liturgical language in 
English-speaking churches for centuries.  The words and rhythms are what many of us think of when we 
imagine God speaking to man. 

 

The following editorial, by Verlyn Klinkenborg, comes from the New York Times (January 8, 2011).  It is 
probably an historic occurrence that any editorial from that publication would be fit for this newsletter, but 
Klinkenborg gets things about right. 
 
 

ometime in 1611, a new English Bible was published. It was the work of 
an almost impossibly learned team of men laboring since 1604 under 
royal mandate. Their purpose, they wrote, was not to make a new 

translation of the Bible but “to make a good one better, or out of many good 
ones, one principal good one.” What was published, 400 years ago, was 
indeed one principal good one: the King James Version of the Bible.  
 

It’s barely possible to overstate the significance of this Bible. Hundreds of 
millions have been sold. In 1611, it found a critical balance in a world of 
theological conflict, and it has been beloved since of Protestant churches and 
congregations of every stripe. By the end of the 17th century it was, simply, 
the Bible. It has been superseded by translations in more modern English, 
translations based on sources the King James translators couldn’t have 
known. But to Christians all around the world, it is still the ancestral language 
of faith.  
 

To modern readers, the English of the King James Version sounds archaic, 
much as Shakespeare does. But there would have been an archaism for 

S 
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readers even in 1611 because the King James Bible draws heavily from a version of William Tyndale’s New 
Testament published in 1534 and from translations by Miles Coverdale also published in the 1530s.  
 

Tyndale’s aspiration was to make his New Testament accessible to “the boy that driveth the plough.” Though 
readers often talk about the majesty of the King James Bible, what has made it live is in fact the simplicity of its 
language.  
 

Scholars have often debated just how much the King James Bible has influenced the English language. They 
count the number of idioms— “the powers that be,” for instance—that entered the language from the Bible. 
They look at how often it’s cited in the Oxford English Dictionary.  
 

T. S. Eliot and C. S. Lewis deplored the idea of considering the secular literary or linguistic influence of the 
King James Bible. Eliot said it had such a profound effect because it was “the Word of God.” Lewis went 
further. He argued that the King James Bible had little influence on the rhythms of English and that many of the 
Bible’s characteristic rhythms were simply “unavoidable in the English language.”  
 

But Lewis missed the point. The King James Bible has had an enormous impact on English for the very reason 
that it captures and preserves—and communicates down through the centuries—the unavoidable rhythms of 
good English. Its words are almost never Latinate, and its rhythms are never hampered by the literalism that 
afflicts other translations.  
 

It would have been so easy to get that wrong, to let scholarship overwhelm common sense, to let theology 
engulf plainness. We owe an enormous debt to William Tyndale’s imaginary plowboy. All who speak this 
wonderful language still speak in the shadow of the King James Bible. 
 
As Klinkenborg notes, many expressions have entered the English language through the KJV, in addition to 
beloved Bible passages we all know by heart (In the beginning ... Be not afraid ... The Lord is my shepherd ... 
He is risen ... God so loved the world, etc.).  Below is a partial list with citations.  I am sure many of us can 
come up with more. 

• Gave up the ghost –– Genesis 35:29 
• Take root — 2 Kings 19:30 
• Out of the mouth of babes — Psalms 8:2 
• A fly in the ointment — Ecclesiastes 10:1 
• No peace ... to the wicked — Isaiah 57:21 
• Put words in thy mouth — Jeremiah 1:9 
• Feet of clay — Daniel 2:33 
• Wheels within wheels — Ezekiel 10:10 
• Sour grapes –– Ezekiel 18:2 
• Salt of the earth — Matthew 5:13 
• The blind leading the blind — Matthew 15:13 
• Turned the world upside down — Acts 17:6 
• God forbid — Romans 3:4 
• The powers that be — Romans 13:1 
• Filthy lucre — 1 Timothy 3:3 
• Fought the good fight — 2 Timothy 4:7 
• Through a glass darkly –– 1 Corinthians 13:12 
• No room ... in the inn –– Luke 2:7 
• My brother's keeper –– Genesis 4:9 
• An eye for an eye –– Matthew 5:38 
• Cast ye your pearls before swine –– Matthew 7:6 
• A house divided against itself ––Luke 11:17 
• Eat, drink, and be merry –– Luke 12:19 

 


