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The origins of psychoanalysis, as well as the concerns of our daily endeavors,
center on engagement with the fate of the unbearable - be it wish, affect, or
experience. In this paper, I explore psychological states and dynamics faced by
survivors of genocide and their children in their struggle to sustain life in the
midst of unremitting deadliness. Toward this continuous effort, I re-examine
Freud's theoretical formulations concerning memory and mourning, elaborate
André Green's concept of the ‘Dead Mother’, and introduce more recent work on
the concepts of the ‘third and ‘thirdness’. Throughout, my thoughts are informed
by our clinical experience with the essential role of witnessing in sustaining life
after massive trauma. I bring aspects of all these forms of knowing to reflections
about a poem by Primo Levi entitled Unfinished business and to our own never
finished business of avoiding denial while living in an age of genocide and under
the aura of uncontained destructiveness.

The imperatives to bear witness and the seductions of blind denial are competing and
everlasting legacies of the Holocaust. Each challenges our frailties in the face of an
indifferent world and marks the potential, as well as the limits, of being human. As we all
know too well, the continuous presence of genocide and mass destruction, both as historical
aftermath and as foreshadowed future, haunts our time and inexorably shapes our individual
and collective destinies.

There is no end to our return to the atrocities of the past; we are visited in unbidden ways
and in untold moments by the iconic images of mushroom clouds, emaciated figures staring
blankly through barbed wire, stacks of skulls, and the dug-up dumping grounds for the human
waste left by ethnic cleansing. Yet even the continuous repetition of genocide in new locales
does not ensure that its meanings and impact can ever be fully acknowledged. Rather the re-
emergence of traumatic memories may paradoxically widen the sense of absence and gaps in
knowledge, and thereby leave us haunted by the traces of events that we can neither fully
remember nor entirely forget. What inhabits us are the vivid, yet frozen, after-images of
atrocity conveyed in the cool light of the media, and what more invidiously invades us is a
persistent miasma that tends to obscure our vision and muffle our
—————————————

 An earlier version of this paper received the 2007 Elise M. Hayman Award for the Study
of the Holocaust and Genocide and was presented at the International Psychoanalytic
Association Congress in Berlin, Germany in July 2007.
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response. The threats of the future may then move beyond our imagination as our memories
elude our knowledge.

What then can exist between the scream and the silence? We hope first that there is an
engaged witness - an other that stands beside the event and the self and who cares to listen;
an other who is able to contain that which is heard and is capable of imagining the
unbearable; an other who is in a position to confirm both our external and our psychic
realities and, thereby, to help us integrate and live within all realms of our experience. This
is the presence that lives in the gap, absorbs absence, and transforms our relation to loss. It is
the active and attuned affective responsiveness of the witnessing other that constitutes a ‘live
third’ - the presence that exists between the experience and its meaning, between the real and
the symbolic, and through whom life gestates and into whom futures are born.

The ‘third’, ‘thirdness’, and the ‘dead third’
The theoretical concepts of the ‘third’ and ‘thirdness’ have, in recent years, been the

subject of numerous formulations from a variety of theoretical perspectives, and have been
applied to a host of clinical, developmental, pathological, and social realms of concern
(Aron, 2006; Benjamin, 2004; Green, 2004; Ogden, 2004). In the process, we have gained
a plethora of meanings that enrich the conceptual base of psychoanalysis even as they, at
times, threaten to move us from clarity to confusion. In a 2004 issue of the Psychoanalytic
Quarterly devoted entirely to ‘The Third in Psychoanalysis’, the eight articles offered a total
of 22 different types of the ‘third’. In an attempt to find order amid this proliferation of
usages, I suggested that all the types of the ‘third’ belonged to one of three major domains of
concern the developmental, the relational, and the cultural - and that all usages of the concept
could be accounted for within these categorizations, albeit with some overlaps between these
three broad domains (Gerson, 2004). Briefly, the three major applications of the concept of
the third are delineated in the following way. First, the ‘developmental third’ includes those
processes and structures through which the child moves from dyadic to triadic relating, the
prime exemplar of which is the oedipal configuration. Second, the concept of the ‘relational
third’ refers to the unique configuration in which self and other combine in every relationship
and can be considered to be the inter-subjective process and product of each relationship.
The concept of the ‘analytic third’ (Ogden, 2004) can be thought of as a specific form of the
broader category of the ‘relational third’ and illustrates that in all relationships unconscious
structures are created that transcend the individuality of the two participants, and that these
are partially determined by the context within which the relationship exists. Third, the
concept of the ‘cultural third’ designates the existence and impact of all the non-personal
contexts and process within which each individual lives and that shapes the nature of their
development; included here are linguistic forms that exert a powerful influence on the
structures of thought and affect. It should, of course, be borne in mind that these usages of the
concept of the third exist both in external and psychic realities, are configured both
objectively and subjectively,
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and are registered and maintained in both conscious and unconscious configurations.
In this article, I apply the notion of the third to that entity - be it personal, social, or

cultural - that exists in relation to an individual and his or her experience of massive trauma.
The concept of the ‘witness’ is used as an exemplar of a ‘live third’ - simply put, this is the
other whose engaged recognition and concerned responsiveness to the individual's
experience create liveable meaning. The ‘dead third’ is conceptualized as the loss of a ‘live
third’ upon whom the individual had previously relied, had entrusted with faith, and in
relation to whom or which, had developed a sense of personal continuity and meaning. In this
regard, the third - again, whether person, relationship, or institution - serves the elemental
function of solidifying an individual's sense of person, place, and purpose. We each develop
within this crucial set of orienting functions provided by the ‘thirds’ in which we exist and,
while their presence is internalized throughout the life-span, we all remain vulnerable to
their abrupt loss. External traumas call forth our need for the containing and meaning-making
functions of all the ‘thirds’ in which we live; when such needs are ignored, we then face the
internal traumas of living with the absence of that which made life comprehensible. Under
such circumstances, the living thirds in which the person was nested now become a nest of
dead thirds from which he or she cannot escape.

So imagine life when the third is dead, when the container cracks and there is no presence
beyond our own subjectivity to represent continuity. It is a world constituted by absence
where meaning is ephemeral and cynicism passes for wisdom; a world in which psychic
numbness is the balm against unbearable affects, where feelings of ennui and emptiness
replace guilt and shame, and where manias of all sort masquerade as Eros. This is the world
created by proliferating traumas, injuries not acknowledged or, if recognized, not sufficiently
healed before the next blow falls, and, as the next becomes an inevitability, the cascade of
assaults forces us either to hide from our fears behind the false security of a ‘gated
community’ or to confront them with the false security of unconscionable force.

This is the external world within which we practice psychoanalysis. And this is the
internal world of many patients who seek our help - patients suffering perplexing
constrictions of enlivenment and engagement, and whose lives are often marked by curious
failures cloaked in a veneer of studied indifference, or by achievements that yield a sense of
fraudulence where gratification might be expected. These are the patients who arrive feeling
impoverished in the midst of plenty, and who enter our offices with the silent hope that the
analyst's presence may serve as a magical antidote to their sense of an inner deadness and to
the nihilism that has taken root in that empty and meaningless space.

Trauma, memory, and absence
Freud taught us that the causes of loss of vitality are located in the intricate webs shaped

by conflicts between Eros and Thanatos. An aspect of our lives is sacrificed in the attempt to
regulate the power of the forces that compel
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us toward life and death. He also taught us that the relics of these conflicts are found in the
symptoms of either letting go too readily of that which is most vexing, or holding on too
assiduously to that which is most precious. In the former case, Freud (1914) viewed the
‘forgotten’ as the missing link that could reveal the cause of neurotic conditions and the loss
of capability. Failure to forget, on the other hand, was the hallmark of depression and
revealed a desperate attempt to avoid loss (Freud, 1917). At the core of memory and of
melancholia are issues of presence and absence - experiential states that Freud at times
marks by the word ‘gap’. I highlight this term as it is our evolving understanding of the ‘gap’
and our relation to it, as patients and as analysts, that is as central to our work as it was for
Freud.

Freud (1914), in his essay Remembering, repeating, and working through. retraced the
history of psychoanalytic technique and wrote that: “The aim of these different techniques
has, of course, remained the same. Descriptively speaking, it is to fill in gaps in memory;
dynamically speaking, it is to overcome resistances due to repression” (p. 147). In the years
since Freud wrote this, we have learned that, in the lives of many traumatized patients, the
‘gaps’ signify the enduring presence of an absence rather than a specific loss of memory; and
that with these patients, resistances are better understood as aversion to facing uncontainable
pain, rather than as repression of unacceptable wishes. In a similar vein, while Freud
believed that gaps in memory could be filled by the analyst helping the patient to identify and
dismantle resistances to remembering, or by offering a plausible reconstruction of the
unremembered past, now we also concern ourselves with how the analyst may help the
patient come to recognize and reflect about gaps that represent the experience of absence.

Later in the same essay Freud wrote that: “… we may say that the patient does not
remember anything of what he has forgotten and repressed, but acts it out. He reproduces it
not as a memory but as an action; he repeats it, without, of course, knowing that he is
repeating it” (p. 150). We now understand that for victims of unimaginable trauma what is
repetitively enacted is not a repressed memory, but rather an unconscious attempt to
represent experiences that are simultaneously impossible to forget and impossible to tell. My
focus in this paper is on trauma occasioned by intentional acts of violence committed by
social and political entities that are aimed at the annihilation of a class of people for racial,
ethnic, or political purposes. Survivors of genocidal acts have each been subject to a
specific form of violence that has left an enduring residue based on the moments and form of
the horrors experienced, the personality of the victimized, and the presence or absence of a
mediating ‘live third’. There is, of course, a voluminous literature about how actual traumatic
acts are registered by the individual and how they may eventuate in varieties of post-
traumatic responses and disorders (Krystal, 1978; Oliner, 2000; Van der Kolk et al, 1996).
What may be a fruitful area of further exploration is how the individual inscription of
specific traumas inflicted as part of a genocidal effort affects one's ability to maintain or
regain faith in a ‘living third’.

In this paper, I focus on an overarching aspect of the trauma of genocide - namely that the
violence was initiated by political and governmental
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entities, and carried out by individuals, whom the victims had reason to believe would, at
very least, act with a basic concern for human life. Beyond the terrors of the actual
experience of violence, the victimized individual must also contend with the loss of faith in a
protective world and the subsequent sense of living in the presence of a ‘dead third’. I
believe that this aspect of trauma reflects and elaborates on Freud's (1920) definition of the
traumatic as “… any excitations from the outside which are powerful enough to break through
the protective shield” (p. 29). Freud, in this essay, is defining trauma in terms of excessive
amounts of excitation that have effected “… a breach in an otherwise efficacious barrier
against stimuli” (p. 29), and his theorizing about the ‘protective shield’ occurs within the
larger metapsychological economic and biological perspectives that informed this work
(Rosenbaum and Varvin, 2007). However, one can deduce from Freud's (1926) later work
on danger situations that trauma may be best understood in terms of the nature of the threat to
the individual rather than by the degree of excess stimulation. In this regard, Zepf and Zepf
(2008) emphasized Freud's first danger situation - the loss of the object's love -and stated
that: “Thus object loss remains the trauma's common and dynamically effective factor” (p.
340). I attempt to describe how this object-relations view of trauma can been extended from
the functions and loss of functions of primary objects, to that of larger social forces.
Kirshner (1994), from a Lacanian perspective, has noted that: “… extreme traumas might be
defined as experiences producing a tearing of the network of signification which supports
symbolic relationships, resulting in the negative effects of psychic numbing, profound
withdrawal and addictive oblivion …” (p. 238). These social, psychological, and clinical
phenomena are exemplars of the trauma of living in relation to a ‘dead third’ - namely, that in
addition to the actual terrifying experiences of horrifying death that one is encountering and
threatened with, there is also the overwhelming experience of learning that there is an
absence of concern about one's plight not only by the perpetrators, but also in the silent
others, be they individuals or nations, that allow the violence to proceed.

Clearly, there is an intricate relation between the initial events that trigger the trauma and
the presence or absence of a mediating presence that powerfully affects the registration,
representation, and recovery from the assault on the self. I emphasize the role of the ‘live
third’, as embodied in the concerned witness, as the other that creates the possibility of
processing the effects of trauma, including, and perhaps primarily, the trauma occasioned by
the absence of an engaged and protective world at the time when the actual traumatic acts
occurred.

Marcello Vinar (2005), in his keynote address to the IPA Congress in Rio de Janeiro,
made clear that the victim of purposive attempts at his or her annihilation suffers not only
from loss of specific attachments, but, more globally, from the destruction of belief in the
possibilities of a coherent narrative that does not betray personal truth. As he put it: “The
worst anxiety is not connected to the loss of the object, but to the absence of its
representation” (p. 315). When the effects of trauma culminate in an internalization of the
shocking loss of faith in a concerned object, we may find that it is
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not specific memories that are acted out, rather it is the presence of an absence - the gap
itself comes to life and demands our attention.

Eva Hoffman (2004), speaking from the vantage point of the experience of children of
survivors of the Holocaust, wrote that:

Nor was it exactly memories that were expressed at first by the survivors
themselves. Rather, it was something both more potent and less lucid, something
closer to enactment of experience, to emanations or something closer to
embodiments of psychic matter - of material too awful to be processed and
assimilated into the stream of consciousness, or memory, or intelligible feeling.

(p. 6)
For survivors of the Holocaust and their children, truth often resides in the reality of the

absence, or, put another way, absence itself may becomes the abiding presence. We are
helped in our understanding of this through Winnicott's (1971) discussion of a patient who, as
a child during World War II, was evacuated from London to rural England and who then
developed an amnesia for her parents. Winnicott wrote:

From this my patient reached the position, which again comes into the transference,
that the only real thing is the gap; that is to say, the death, or the absence or the
amnesia. In the course of the session she had a specific amnesia and this bothered
her, and it turned out that the important communication for me to get was that there
could be a blotting out, and that this blank could be the only fact and the only thing
that was real.

(p. 22)
Winnicott offers us a few other examples from this patient to illustrate “… how the sense

of loss itself can become a way of integrating one's self-experience” (p. 20). Speaking of her
former analyst the patient remarks: ‘The negative of him is more real than the positive of
you’, and at another time, ‘All I have got is what I have not got’. Winnicott formulates this as
“… a desperate attempt here to turn the negative into a last ditch defense against the end of
everything. The negative is the only positive” (p. 23).

For me the most compelling way to understand such clinical phenomena has been through
the use of theories and concepts that highlight the presence of a sense of absence at the core
of the person. Figuring most prominently in this regard is André Green's (1986) poignant
concept of the ‘Dead Mother’, one that, in my mind, transcends its seemingly singular
location in the maternal and describes the many realms of absence that configure obstacles in
the pursuit of enlivenment. My use of Green's concept is both figurative and literal; if we
stretch the metaphor the ‘Dead Mother’, it can signify the shocking and, therefore, traumatic
withdrawal of provision and care from those sources whom we have either relied upon in the
past or come to expect to be nurturant in the future - be it a parent, a doctor, another human
being, a community, or ‘Mother Earth’ herself. Furthermore, the trauma occasioned by being
in relation to a living other person or social entity who has become ‘dead’ to individual
extends beyond the external loss and involves severe damage to internal psychological
structures. As Laub (2005) noted, the same dynamics and phenomenology found in the ‘Dead
Mother’ syndrome “… hold true not only for the infantile symbolic maternal
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loss but also for the traumatic loss of the good internal object of any age” (p. 315).
In a similar vein, I believe that, for survivors of genocide, the ‘Dead Mother’ concept can

usefully be extended to include survivors’ experiences of the world at large as unresponsive
to their suffering and unconcerned about their fate (Laub and Auerhahn, 1989). Mankind as
‘Dead Mother’, much like the more personal one Green described, is a human world so
absorbed with its own losses, fears, and needs that it remains silent and unmoved by the
plight of the victim; it is a world that exists, but without provision for shared experience, and
so it comes to occupy and to reverberate within psychological space as a ‘Dead Third’.

Green (1986), from a more literal point of view, offered a compelling portrait of the
psychology of individuals whose mothers are so saturated by traumatic loss that they leave a
legacy of blankness and deadliness at the core of the living child. In this usage, Green's
‘Dead Mother’ poignantly evokes experiences of many children of survivors whose parents
not only had to live with their own specific traumas, but who also, almost always, were in
the throes of unresolvable mourning for their own dead parents, siblings, friends, and
children. Green described the ‘Dead Mother’ as:

An imago which has been constituted in the child's mind, following maternal
depression, brutally transforming the living object, a source of vitality for the
child, into a distant figure, toneless and practically inanimate … Thus, the dead
mother, contrary to what one might think, is a mother who remains alive but who is,
so to speak, psychically dead in the eyes of the young child in her care.

(1986, p. 170)
For Green, the ‘Dead Mother’ is an absent presence whose effect on the child is like that

of a black hole that relentlessly sucks the child's vitality. As he put it: “The patient has the
feeling that a malediction weighs upon him, that there is no end to the dead mother's dying”
(Green, 1986, p. 181). There is “no end to the dead mother's dying” because her absence has
become his as he was compelled to forge a connection with her. The milk she fed her infant
carried the toxic serum of the deadness festering in and about her, leaving the child saturated
with the mother's undigested loss and her ‘blankness’. Her emptiness becomes his, and his
becomes the task to fill them both, to create presence in the space left by absence.

This task is both imperative and impossible, and, in the face of this paradoxical claim, all
other desires become meaningless quests. Achievement is hollowed by the erasures of
absence and drapes the self in a mask of falseness. This is the ultimate psychological resting
place of the ‘Dead Mother’, a fate in which the tracings that are left in the child's mind
outline all that is not there, and this not-there-ness constitutes both the ‘gap’, or absence, as
well as what fills the absence. Perhaps this would be more simply imagined as the haunting
presence of ghosts who, because they can never be banished, become primary objects of
identification and so form the most enduring aspect of the self
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The idea of a mind occupied by the non-presence of the not-fully-dead is vividly captured
by Nicolas Abraham (1975) who, in theorizing about the existence of unconscious material
that does not function like dynamic repression, introduced us to the concept of the ‘phantom’
and referred to it as:

… the burial of an unspeakable fact within the love-object … The phantom is a
formation of the unconscious that has never been conscious - for good reason. It
passes - in a way yet to be determined - from the parent's unconscious into the
child's … The presence of the phantom indicates the effects, on the descendants, of
something that had inflicted narcissistic injury or even catastrophe on the parents
… The phantom which returns to haunt bears witness to the existence of the
dead buried within the other.

(pp. 53-4)
Abraham's poignant description of the life of the ‘phantom’ finds an uncanny echo in a

short story with the unsettling title Cattle car complex written by Thane
Rosenbaum (1996), a child of Holocaust survivors. The author, writing within an

autobiographical sensibility, succinctly summarized the intergenerational transmission of
trauma when he wrote: “He carried on their ancient sufferings without protest - feeding on
the milk of terror; forever acknowledging - with himself as living proof - the umbilical
connection between the unmurdered and the long buried” (Rosenbaum, 1996, p. 199).

Hal Boris (1987) captured the sense of life in this haunted state in his paper Tolerating
nothing:

I am saying that what for some people is an absence, a void, an echo, there is for
others a presence, a menace, and a pain beyond measure. Nothing doesn't feel like
merely nothing, but as a no-thing filled with malign and dreadful implication.
These people … have not come fully in possession of their lives.

(p. 118)
They “have not come fully in possession of their lives” because they were infused with

the unmetabolizable traumas of those who brought them into life. We have just recently begun
to recognize fully how the self can be constituted by absences that are residues of traumas
suffered by the other. Faimberg (1988), in her work on The telescoping of generations,
illustrated this in her description of a child of survivor patient for whom:

… identity was determined by what was excluded from the history of the parents;
identity remained, therefore, in solid connection with this history, and since it was
organized under the aegis of negation, it can be labeled a negative identity … the
threatening absent object, not symbolized yet as a lost object, is a present
non-object …

(p. 116)
Gaps, phantoms, voids, and negative identities are all concepts that attempt to describe the

living experience of deadness, alive somewhere in the realm between presence and absence
- this is the ‘deathlife of the self ‘described by Langer (2001) and the ‘life-in-death’
described by Lifton (1979). I think that these states can also be usefully thought of as a third

- 1348 -

Copyrighted Material. For use only by PEPWeb. Reproduction prohibited. Usage subject to PEP terms & conditions (see terms.pep-web.org).

http://www.pep-web.org/document.php?id=cps.024.0099a#p0116


entity - as the personal, social, and political contexts within which and through which an
individual's navigation of internal and external experience is mapped. Yet, unlike the
thirdness described by Britton (2004) that pulls us into a world beyond dyadic merger and
creates the triangular space necessary for reflection and meaning, the third constituted by
ghosts and phantoms leaves us alone in the shadows of destruction. I believe that the enduring
presence of absence within the psyche may best be conceived of as a dead third, and, when
we live in relation to it, we live within the trace, memory, reverberation, and echo of loss.
The losses embodied in this ephemeral but ever-present dead third exist as the
impossibilities that confront the life of desire and hope. Rather than the potentials found in
triangular space, the absence of an involved and caring other leaves only a dense and
collapsed heap of destroyed internal and external objects for whom no one mourns. When
one lives in relation to a dead third, what is longed for, what exists, and what has been lost,
all interpenetrate each other as no empathically engaged other exists as a singular
independent essence that can pull one out of his or her suffocating subjectivity. In this
collapsed state there is no enduring live external force that exerts its own will, with whom
we must contend, and through whom our wishes and losses can evolve.

In a third constituted either by the ghostly presence of death in the other's mind, or by
others who willfully disregard fundamental human needs, there is an absence of a world
beyond ourselves as a site for enlivening engagement, and, as a consequence, past and future
are frozen in time and exert no influence other than the one that separates us from even the
possibility of desire. Unlike the third created in relation to the living parental couple, to be in
relation to the dead third is to float in the realm of the Real rather than to be anchored and to
develop within a symbolic order. Experience, then, cannot be comprehended, processed,
articulated, heard and circulated as socially borne truth. In consequence, living with and
through a dead third means to be in possession of, and possessed by, sensibilities that cannot
be known as anything other than absence.

Our understanding of how the existence of such states are formed and are passed from
generation to generation has been enriched by the research of Main and Hesse (1990) on the
processes by which trauma suffered by parents affects the infant-parent attachment system.
Their research suggests that the development of disorganized and disoriented attachment in
infants is prompted by:

… lapses and dissociations in the parents’ discourse during discussions of
traumatic experiences - most often the death of a significant person. [and that] In
such cases, the infant's disorganized attachment status may be seen as a second-
generation effect of the parent's own directly traumatic experiences …

(Main and Hesse, 1990, p. 109)
Fonagy (Fonagy et al., 2002), drawing on this work as well as his experiences with

second and third generation children of Holocaust survivors, has conceptualized the presence
of unrepresentable psychic contents in the parents as forming the early developmental bases
for the intergenerational
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transmission of trauma. Dissociation in relation to unprocessable loss, and the transmission
of this state of psychic alienation to children, is now seen as the dynamic through which the
phantom slips from one life into another (Davoine and Guadillere, 2004).

A vivid portrayal of this was captured by an Israeli filmmaker who was creating a
documentary of his mother's trip back to her childhood home in Poland and then to the site of
her internment in Auschwitz. When asked by the son how she felt to be embarking on this trip,
the mother answered that she was like a corpse going back to the scene where she lost the
children and husband of her first marriage. She said: “I am going to visit the place where I
died, where my life ended.” The son was thrown by her response, his voice quaked as he
continued to try to speak through his tears and asked: “How can you say you died - weren't
we born, aren't we alive?” The mother did not respond.

What response is possible?

Primo Levi and post-Holocaust mourning
This question crystallized in my mind when I happened across a poem by Primo Levi

titled Unfinished business (Levi, 1981). The poem was written six years before his death by
suicide in 1987 and thirty-six years after his “liberation” from Auschwitz. In the poem, the
narrator offers his “resignation” from a life that is experienced as filled with “uncompleted
work”; he laments having not touched someone, or built something, in a manner that
expressed his longings and concerns, and that might have made a difference and left an
enduring mark. What is most haunting - knowing, as we do now, that Levi would continue to
be recognized for his personally courageous and historically incisive writing - are the
concluding lines of the poem:

Above all, dear sir, I had in mind
A marvelous book that would have
Revealed innumerable secrets,
Alleviated pain and fear,
Dissolved doubts, given to many people
The boon of tears and laughter.
… Too bad.
It would have been a fundamental work. (p. 47)

For me, both the poem and the history in which it is wrapped evoke the pathos of a
continuous living death that follows the impossibility of articulating the experience of
genocide in a manner that both honors the realities of unimaginable atrocity and maintains
hope in the decency of man. Unfinished business is the impossible business of living within
a dead third - it is a testimonial to the failures of the other and of the world to repair the
damage done to the experience of goodness. In my first reading of Levi's poem, I took this
failure at reparation to reflect his own sense of the fate of his literary work. In this version,
mourning was replaced by the fantasized creation of a memorial that would, at least, be as
monumental as the deaths.
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Perhaps, even more fantastically, the memorial work would repair the trauma of the past by
insulating the future from the possibility of a repetition of unbearable atrocity. For Levi, this
may have been the obligation that felt as necessary as it was impossible for him to
accomplish - the unfinished business of revitalizing a deadened world through his own
creativity.

“It would have been a fundamental work”, Levi wrote - perhaps he longed for an
imaginary creation that could have transformed himself and the world. Upon my first reading
of the poem I was left thinking that, in the place of mourning, there is melancholia. There
remains only an unfinished business that leaves life itself devoid of meaning through an
unconscious and tragic embrace of deadliness - a life in which reproaches against an
uncaring world are transformed into self-reproaches for not being able to save the world.
Indeed, it seemed quite plausible that Freud's (1917) dictum that ‘the shadow of the object
fell upon the ego’ aptly described Primo Levi's melancholy.

But no, saying that Levi has not fully completed the mourning process feels profoundly
wrong - first, for the hubris contained in suggesting that we possess some understanding of
how one might psychologically live with a deadliness of which we have no direct
experience. And second, there is the error of believing that proper grieving - that is, the
relinquishment of the grip of the dead - itself enables life. No, we do not know how Levi
might have continued to live; and yes, it is disturbingly true that the taking of his own life
undermines our faith in the redemptive power of creativity that his own work had
paradoxically inspired. Still, we wish to believe that life can be enabled and even vitalized
by bringing the deadliness up from the netherworld in which it is neither buried nor fully
alive. And to believe that this painful reckoning could alter the endless immersion in the half-
life of a stillborn existence where life is attempted, desired even, but is missing some
essential property that would imbue activity with the potential for growth.

There is another reading of Levi's poem Unfinished business that comes to mind - one in
which he does not describe a failed project; rather he illustrates that psychological survival
requires that the impossibility of life be spoken. Unfinished business is, after all, a finished
poem; it is the creative expression of the failure of creativity to erase destruction. Let us not
forget that Primo Levi lived for 41 years after death became a constant presence in his life
and that his giving voice to despair may have made life possible for him and others during
those years. In this vein he offers a model of mourning that does not rest on the hope of
changing one's relation to the past by relinquishing and severing attachments to memories and
people in order to forge new bonds. Rather, Levi offers a vision of living one's life with a
sense of integrity, a sense of true self functioning, if you will, by courageously living with the
enduring deadliness. A life infused with the constructive force of Eros also requires an
articulation of the numbing deadliness in life, of Thanatos. In this seeming paradox it is not
the relinquishments of mourning that ensure future life, but rather a courageous engagement
with loss, absence, and death that does not aim toward an illusory end of ‘working through’
but toward the continuous challenge of living with.

Living with the facts and consequences of wide-spread indifference to genocidal madness
leaves us needing to question the adequacy of Freud's

- 1351 -

Copyrighted Material. For use only by PEPWeb. Reproduction prohibited. Usage subject to PEP terms & conditions (see terms.pep-web.org).



(1917) thoughts concerning recovery from loss. In Mourning and Melancholia, Freud states
that: “The fact is, however, that when the work of mourning is completed the ego becomes
free and uninhibited again” (p. 245). We know that Freud worked within the basic
assumption that, when one works through loss, there is a potential replacement available for
the ego to pursue. Yet, what if that which is lost is faith in an empathic world, and what is
found in its place is the reality of a largely indifferent world, a dead third, or a ‘Dead
Mother’? Clearly, the notion that there can be a completion in the work of mourning of the
monumental losses of genocide is, if not an untenable idea, then one which we would do well
do regard as a suspect and costly achievement. Martin Amis (2007), in his recent novel about
the psychic fate of a survivor of the Soviet Gulag, put it succinctly when the survivor, in a
letter to his daughter written from his deathbed, speaks of how he detests the term ‘closure’
and states: “The truth … is that nobody ever gets over anything” (p. 235).

Yet mourning has been typically thought of as a necessarily time-limited process, as if life
could not go on if the relation to loss continued beyond some socially agreed upon time-limit.
For Freud, incomplete mourning morphed into endless melancholia; yet I would suggest the
opposite, namely that it is truncated mourning, perhaps even any notion of a completion of the
mourning of genocide, that culminates in disguised forms of melancholia and mania. It is a
melancholia formed by the refusal to care any longer, it is marked by cynicism and
indifference, and it is a melancholia that may ultimately transform into desperate and
delusional manic attempts to deny that there ever was an event that called for mourning. I
shall return to the contemporary manifestations of denial of the Holocaust toward the
conclusion of this paper; I return now to the conditions that perpetuate the deadliness within
the victim of atrocity.

Trauma, as we know, is made so by its quality of overwhelming the individual's capacity
to protect oneself from destruction. And we have come to know that, even when trauma's
initial impact of eluding representation is attenuated, the trauma, like a virulent virus, may
evolve into a secrecy occasioned by the shame and guilt of being simultaneously within the
gates of hell and living an everyday life. We have learned that the maintenance of shame and
guilt-ridden secrets is often a consequence of actual and/or feared social isolation and, so, of
continuous retraumatization.

Primo Levi (1988), in his book The Drowned and the Saved, wrote about the inmates of
concentration camps whose fate was to be forever silent carriers of unspeakable experience;
they were called, in German, the Gehminstrager [the bearers of secrets]. They remained
trapped in their role as ‘secret bearers’ because no one could bear their truth; and, in the end,
this proved for the ‘secret bearers’ themselves to be unbearable, and perhaps particularly so
for those who felt compelled to, as well as prohibited from, articulating the secret. We are
disturbed and humbled by each reminder of the cruelties of suffering alone and are reminded
that the gaps in memory and in mourning can never be filled in a solitary fashion; rather the
absences require the presence of others for both their registration and their reworking
throughout the life-span. Harris (2005) has described this process as the shared labor of
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relational mourning; it is a communal holding wherein each participant has the singularity of
his or her experience acknowledged without leaving an after-effect of isolation (Poland,
2000).

Witnessing
We have all come to recognize that the most basic necessity for psychic aliveness in the

aftermath of atrocity is the active witnessing presence of an other. Through the devoted
labors of many psychoanalysts, working with both heart and mind with Holocaust survivors
over the past 60 years - Bergmann (1985), Kestenberg (1993), Kogan (1995, 2002, 2003),
and Laub (1992, 2005) are among those who have made essential contributions in this arena -
we have learned that the presence of an other who can bear living with that which cannot be
represented in words is what gives meaning both to life and to death.

Early in my career, long before I recognized the significance of what was said, a man in
his early 30s who was born in hiding in Poland in 1943, and who spent the first two years of
his life in the silencing atmosphere of his parents’ fear, asked me one day if I had heard of the
question that is asked in all ‘Introduction to Philosophy’ courses - the question that ‘If a tree
falls in the forest and there is no one there to hear it, does it make any sound?’ He then went
on to say: “Well, neither of the two choices made any sense to me. It seems to me that, in
order for a tree to make a sound, there has to be more than one person to hear it. If I were
alone in the woods and a tree fell, I would need to turn to someone and ask ‘Did you hear
that?’ Without someone else's response, how could I be certain about what happened?” I
have now come to recognize that beyond the epistemological issues about the intersubjective
nature of knowledge that his question and thought illustrate, he has also offered us a poignant
insight about the desperate longing for an other who might actively witness disorienting and
unbearable experience, and through whom it might coalesce into liveable meaning.

His absence began at birth; the following vignette ends with death. Recently, in an on-line
conference (IARPP, 2006), I posted a comment suggesting the concept of living within a
‘dead third’ and the need for a witnessing other to rescue one from its numbing effects. I then
received a reply from Doron Levene in London describing a remarkable interview that he
had just had with Helen Bamber, the founder of the Medical Foundation for Victims of
Torture in London. She told him about her experience in 1945, when as a 20 year-old
volunteer from England, she entered the newly liberated concentration camp of Bergen-
Belsen. Helen Bamber said:

People were in very difficult situations, sitting on the floor, they would hold on to
you and dig their fingers into your flesh and they would rock and they would rock
and they would rock and we would rock together. You saw people rocking, but the
act of rocking together and receiving their pain without recoil was essential. The
reason people are so humiliated by terrible assaults on their body and mind is that
they have a sense of contamination and the realization I had was that one had to
receive everything without recoil. It was one of the important lessons I had in
Belsen. I remember saying to one person, who I didn't think would live very long,
that I would hold her story and her story would be told.
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When people with histories of this sort seek our help, we inevitably come to represent a
potential life-line through fields of desolation and unimaginable ruin. The following dream
vividly captures the internal world of a patient utilizing her analyst to help her navigate
through the suffering ensuing from the presence of secret traumas and dead thirds:

The ocean is roped off for people to swim. Babies are playing. You and I are on
the edge, holding on to the rope. The ocean tide comes in. Parents are trying to
save their babies. It's dark. You and I decide to go in. I say we have to hold hands.
We are looking for babies. I think all the babies are saved. We see zombie-like
parents, moving in the water, holding dead babies.

(Wrye and Wells, 1994, p. 99)
We are reminded here that just as we, as psychoanalysts, struggle to contain our patients’

rage and despair at a life spent hosting the phantoms of family history, so also must we strive
to allow patients to live out their absences in the treatment. The sense of absence may come
alive in an analysis by welcoming, rather than seeking to banish, the phantoms as presences
that forever shall inhabit the patient, and with whom we must, in Gurevich's (2008) apt
phrase, develop a ‘language of absence’. We all wish to align ourselves with our patients’
hopes and vitality, and perhaps particularly so when a spontaneous moment of pleasure
breaks through the often foreboding clouds. Yet it helps us to remember that the states of
mind that herald the presence of absence, or gaps, or phantoms, are often experienced as
more enduring and real than are the moments of creative engagement. Patients who contain
the desultory and abject sensibilities that accompany the presence of deadliness will be
prone to experience any intervention from the analyst that indicates optimism as an
abandonment of their truer sensibilities. We face the dilemma that in the moments when we
advocate for the potentials of new birth, the stillborn patient may feel despair at being
neglected in favor of the false and precocious self. In these instances patients may at first
react with a sense of gratification and compliantly accept the analyst's view of possibility,
yet the abandonment of the negative registers of lived experience inevitably yields a
reactivation within the patient of a sense of the impossibility of having their pain seen and
endured (Peltz, 1998). As one patient put it: ‘I would be entirely hopeless, if I couldn't be
truly hopeless with you.’

In this journey, our patients and we often move through great aloneness and, like Estragon,
in Beckett's (1954) Waiting for Godot, they may at times need to declare, often without
words: ‘Don't touch me! Don't question me! Don't speak to me! Stay with me.’ In these
moments, the absences that constitute a psychic void and make experience tedious and vapid
become charged with potential as they are contained by a presence, a presence of an other
that allows the incommunicable to be held and become the subject of reflection and meaning
rather than dulled by repetitive action or numbed into states of passive resignation. In these
silvered moments of connection, a new third is constituted - a third that represents a world in
which one's life and experience have meaning and continuity. It is in this way that one may
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become part of a shared social order held together by common symbols and a moral world
guided by concern for each other.

Faimberg (1988) captured these unique possibilities for engagement when she wrote that:
“Between the intrusion and the appropriation, between emptiness and an ever present object,
psychoanalytic interpretation seeks to establish the presence, embodied in the words
required to name the absence” (p. 117). In whatever ways we may think about what is
missing in our patients’ experience and in whatever ways we seek to locate and repair this,
we follow Freud in his quest to enable vitality through our enduring presence and
commitment to dialogue, knowledge, and memory in the face of fear and forgetting.

Our calling and responsibilities for active witnessing (Auerhahn and Peskin, 2003;
Laub, 1992; Ullman, 2006) must also extend into the public arena whenever individuals and
nations turn away from historical truth and its legacies of pain. We are all thrown toward
despair and rage when we hear the shrill denials of the Holocaust. Our anguish is first for the
re-injuries to those who have directly suffered, and then it is for the damage to our own
experience that is caused by the denials. It is however, essential to consider that it is the
deniers themselves that suffer great injury (Vinar, 2005); deniers of genocide obliterate their
own access to truth and thereby cause immeasurable harm to their own capacity to think
about, to feel, and to contain responsibly the murderous aggression and wanton indifference
that haunt our humanity.

Denial of the Holocaust, of any genocide, indeed of any killing, cannot ever remain
compartmentalized - inevitably denial bleeds into the very fabric of the deniers’ functioning,
compromising abilities to constructively process destructiveness. And so again, as Freud
taught us, the ‘gap’ that cannot be memorialized is fated to be repeated in ever more
destructive action. In Germany, we are witness to a nation's painstaking determination to face
the horrors of its past so that they are never again revisited by the omnipotent and destructive
phantasies of those times. In South Africa, the victims of oppression themselves reached
beyond their own suffering to create a ‘Truth and Reconciliation’ process that aimed to
rehumanize all who have been damaged by uncontained violence. We are all forever
heartened and made more whole by the courageous commitment to compassion, honesty, and
responsibility that these nations have embraced. It is, I believe, the only way to carry
forward the unfinished business that Primo Levi has left us.

Translations of summary
Wenn der Dritte tot ist: Erinnerung, Trauer und Zeugenschaft nach dem Holocaust.

Die Ursprünge der Psychoanalyse sowie die Ziele unserer täglichen Aufgaben konzentrieren
sich auf die Auseinandersetzung mit dem Schicksal des Unerträglichen - seien es Wunsch,
Affekt oder Erfahrung. In diesem Beitrag erforsche ich die psychischen Zustände und die
Dynamik von Genozid-Überlebenden und ihren Kindern, die inmitten des Todes versuchen,
am Leben zu bleiben. In diesem Zusammenhang unterziehe ich Freuds theoretische
Formulierungen über Erinnerung und Trauer einer neuerlichen Lektüre, arbeite André Greens
Konzept der “toten Mutter” weiter aus und stelle aktuelle Arbeiten über die Konzepte des
“Dritten” und der “Drittheit” vor. Meine Überlegungen sind durchgängig orientiert an unserer
klinischen Erfahrung mit der Funktion der Zeugenschaft, die für die Weiterführung des
Lebens nach massiver Traumatisierung unverzichtbar ist. Aspekte all dieser Bereiche des
Wissens finden Berücksichtigung in Reflexionen über Primo Levis Gedicht “Unerledigte
Angelegenheit” sowie über unsere immerwährende
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Aufgabe, trotz des Lebens im Zeitalter des Genozids und in einer von unkontrollierter
Destruktivität geprägten Atmosphäre die Verleugnung zu meiden.

Cuando el tercero está muerto. Memoria, duelo, y testimonio después del
Holocausto. Tanto los orígenes del psicoanálisis como las preocupaciones de nuestra tarea
cotidiana se centran en nuestra implicación con el destino de lo insoportable, ya sea deseo,
afecto o experiencia. En este trabajo examino las dinámicas y los estados psicológicos con
los que se enfrentan los sobrevivientes del genocidio y sus hijos en sus esfuerzos por
sostener la vida en el marco de una continuada letalidad. En este contexto, reviso las
formulaciones teóricas de Freud respecto de la memoria y del duelo, desarrollo el concepto
de la madre muerta de André Green, e introduzco trabajos más recientes sobre los conceptos
de ‘tercero’ y ‘terceridad’. Las ideas expuestas a lo largo del trabajo han sido moldeadas
por la experiencia clínica, en la cual el testimono tiene una función esencial para el sostén de
la vida después de un trauma masivo. Distintos aspectos de todas estas modalidades del
saber contribuyen a mis reflexiones sobre un poema de Primo Levi titulado Pratiche
inevase, así como a nuestra propia tarea, nunca acabada, de evitar la negación en una era de
genocidio y bajo el aura de una destructividad desmedida.

Lorsque le tiers est mort. Mémoire, deuil et témoignage comme conséquences de
l'Holocauste. La psychanalyse à ses origines tout comme les efforts que nous poursuivons
quotidiennement sont centrés sur un engagement qui fait que nous côtoyons le destin de
l'insupportable - qu'il s'agisse du désir, de l'affect ou de l'expérience. Dans cet article,
j'étudie les états psychologiques et la dynamique auxquels sont confrontés les survivants du
génocide ainsi que leurs enfants dans leur lutte pour préserver la vie face à une mort
omniprésente. Je réexamine les formulations théoriques de Freud quant à la mémoire et au
deuil et j'élabore le concept de ‘La mère morte’ d'André Green; j'introduis également des
développements plus récents autour du concept de ‘tiers’ et de ‘tiercéité’. Ma réflexion
prend appui sur les enseignements tirés de notre expérience clinique, à savoir le rôle
essentiel du témoignage dans la conservation de la vie après un trauma massif. Toutes ces
formes de connaissance viennent nourrir ma réflexion autour d'un poème de Primo Levi
intitulé ‘Une tâche inachevée’ ainsi qu'autour de notre propre tâche toujours renouvelée
consistant à lutter contre le déni à une époque marquée au sceau du génocide et d'une
destructivité sans limites.

Quando il ‘Terzo’ è morto. Memoria, lutto e testimonianza nei postumi
dell'Olocausto. La psicoanalisi si è caratterizzata fin dalle sue origini, oltre che per la sua
attenzione ai nostri sforzi e le nostre aspirazioni comuni, per il suo interesse per ció che è
afférente all'insostenibile - che si tratti di desiderio, affetto o esperienza. In questo lavoro,
esploro dinamiche e stati psicologici di coloro che sono sopravvissuti al genocidio, e delle
loro famiglie, e sulla loro lotta per sostenere la vita, malgrado i continui ricordi di morte.
Alla luce di quanto sopra, riesamino i concetti teorici di Freud délla memoria e del lutto,
elaboro il concetto di Green della ‘madre morta’ e introduco concetti più recenti sul ‘terzo’
e la ‘dimensione triangolare’. I miei pensieri sono costantemente stimolati e alimentati
dall'esperienza clínica con il suo ruólo essenziale di testimoniare la possibilité di continuare
a vivere in seguito a un trauma devastante. Ho voluto collegare tutte queste forme di
conoscenza a delle riflessioni fatte sulla poesía di Primo Levi ‘Le pratiche inevase’ e alla
nostra continua tentazione di ricorrere al diniego, pur vivendo in un'era dominata dal
genocidio e dalla distruttivitá dilagante

References
Amis M (2007). House of meetings. New York, NY: Knopf.
Abraham N (1975). Notes on the phantom: A complement to Freud's metapsychology. In:

Abraham N, Torok M. The shell and the kernel, 171-6. Chicago, IL: U Chicago Press,
1994.

Aron L (2006). Analytic impasse and the third: Clinical implications of intersubjectivity
theory. Int. J. Psycho-Anal. 87: 349-68. 

Auerhahn N, Peskin H (2003). Action knowledge, acknowledgment, and interpretive action
in work with Holocaust survivors. Psychoanal. Q. 72: 615-19. 

Beckett S (1954). Waiting for Godot. New York, NY: Grove Press.

[→]

[→]

Copyrighted Material. For use only by PEPWeb. Reproduction prohibited. Usage subject to PEP terms & conditions (see terms.pep-web.org).

http://www.pep-web.org/document.php?id=ijp.087.0349a
http://www.pep-web.org/document.php?id=paq.072.0615a


Benjamin J (2004). Beyond doer and done to: An intersubjective view of thirdness.
Psychoanal. Q. 73: 5-46. 

Bergmann M (1985). Reflections on the psychological and social function of remembering
the Holocaust. Psychoanal. Inq. 5: 9-20. 

Boris H (1987). Envy. Northvale, NJ: Aronson, 1994.
Britton R (2004). Subjectivity, objectivity, and potential space. Psychoanal. Q. 73: 47-61.

Davoine F, Guadillere J (2004). History beyond trauma. New York, NY: Other Press.
Faimberg H (1988). The telescoping of generations: Genealogy of certain identifications.

Contemp. Psychoanal. 24: 99-117. 

- 1356 -

[→]

[→]

[→]

[→]

Copyrighted Material. For use only by PEPWeb. Reproduction prohibited. Usage subject to PEP terms & conditions (see terms.pep-web.org).

http://www.pep-web.org/document.php?id=paq.073.0005a
http://www.pep-web.org/document.php?id=pi.005.0009a
http://www.pep-web.org/document.php?id=paq.073.0047a
http://www.pep-web.org/document.php?id=cps.024.0099a


Fonagy P, Target M, Gergely G, Jurist E (2002). Affect regulation, mentalization, and the
development of the self. NY: Other Press. 

Freud S (1914). Remembering, repeating and working through. Standard Edition 12: 147-56.

Freud S (1917). Mourning and melancholia. Standard Edition 14: 243-58. 
Freud S (1920). Beyond the pleasure principle. Standard Edition 18: 1-64. 
Freud S (1926). Inhibitions, symptoms, and anxiety. Standard Edition 20: 75-174. 
Gerson S (2004). The relational unconscious: A core element of intersubjectivity, thirdness,

and clinical process. Psychoanal. Q. 73: 63-98. 
Green A (1986). The dead mother. In: On private madness, 57-84. London: Rebus.

[Related→]
Green A (2004). Thirdness and psychoanalytic concepts. Psychoanal. Q. 73: 99-136. 
Gurevich H (2008). The language of absence. Int. J. Psycho-Anal. 89: 561-78. 
Harris A (2005). Gender as soft assembly. Hillsdale, NJ: Analytic Press. 
Hoffman E (2004). After such knowledge. New York, NY: Public Affairs.
IARPP (2006). On-line conference on the concept of the ‘third’ in psychoanalysis.

International Association for Psychoanalysis and Psychotherapy, New York, November
2006.

Kestenberg J (1993). What a psychoanalyst learned from the Holocaust and genocide. Int. J.
Psycho-Anal. 74: 1117-29. 

Kirshner L (1994). Trauma, the good object, and the symbolic: A theoretical integration. Int.
J. Psycho-Anal. 75: 235-42. 

Kogan I (1995). The cry of mute children. London: Free Association Books.
Kogan I (2002). ‘Enactment’ in the lives and treatment of Holocaust survivors’ offspring.

Psychoanal. Q. 71: 251-72. 
Kogan I (2003). On being a dead, beloved child. Psychoanal. Q. 72: 727-66. 
Krystal H (1978). Trauma and affect. Psychoanal. St. Child 33: 81-116. 
Langer L. (2001). The pursuit of death in Holocaust narrative. Partisan Review 68(3): 379-

95.
Laub D (1992). Bearing witness, or the vicissitudes of listening. In: Felman S, Laub D.

Testimony: Crises of witnessing in literature, psychoanalysis, and history, 57-74. New
York, NY: Routledge. [Related→]

Laub D (2005). Traumatic shutdown of narrative and symbolization. A death instinct
derivative. Contemp. Psychoanal. 41: 307-26. 

Laub D, Auerhahn N (1989). Failed empathy: A central theme in the survivor's Holocaust
experience. Psychoanal. Psychol. 6: 377-400. 

Levi P (1981). Unfinished business. In: Collected poems, 47. London: Faber and Faber,
1988.

Levi P (1988). The drowned and the saved. New York, NY: Simon & Schuster.
Lifton R (1979). The broken connection. New York, NY: Simon & Schuster.
Main M, Hesse E (1990). Parents’ unresolved traumatic experiences are related to infant

disorganized attachment status: Is frightened and/or frightening parental behavior the
linking mechanism? In: Greenberg MT, Cicchetti D, Cummings E, editors. Attachment In
the preschool years: Theory, research, and intervention, 161-82. Chicago, IL: U
Chicago Press.

Ogden T (2004). The analytic third: Implications for psychoanalytic theory and technique.
Psychoanal. Q. 72: 167-96. 

Oliner N (2000). The unsolved puzzle of trauma. Psychoanal. Q. 69: 41-66. 
Peltz R (1998). The dialectic of presence and absence: Impasses and the retrieval of meaning

states. Psychoanal. Dial. 8: 385-409. 
Poland W (2000). The analyst's witnessing and otherness. J Amer Psychoanal Assn 48: 17-

34. 
Rosenbaum B, Varvin S (2007). The influence of extreme traumatization on body, mind, and

social relations. Int. J. Psycho-Anal. 88: 1527-42. 
Rosenbaum T (1996). Cattle car complex. In: Bukiet M, editor. Nothing makes you free,

[→]

[→]
[→]
[→]

[→]

[→]

[→]
[→]

[→]

[→]

[→]

[→]
[→]

[→]

[→]

[→]

[→]
[→]

[→]

[→]

[→]

Copyrighted Material. For use only by PEPWeb. Reproduction prohibited. Usage subject to PEP terms & conditions (see terms.pep-web.org).

http://www.pep-web.org/document.php?id=pi.022.0307a
http://www.pep-web.org/document.php?id=se.012.0145a
http://www.pep-web.org/document.php?id=se.014.0237a
http://www.pep-web.org/document.php?id=se.018.0001a
http://www.pep-web.org/document.php?id=se.020.0075a
http://www.pep-web.org/document.php?id=paq.073.0063a
http://www.pep-web.org/document.php?id=ppsy.032.0173a
http://www.pep-web.org/document.php?id=paq.073.0099a
http://www.pep-web.org/document.php?id=ijp.089.0561a
http://www.pep-web.org/document.php?id=sgs.001.0223a
http://www.pep-web.org/document.php?id=ijp.074.1117a
http://www.pep-web.org/document.php?id=ijp.075.0235a
http://www.pep-web.org/document.php?id=paq.071.0251a
http://www.pep-web.org/document.php?id=paq.072.0727a
http://www.pep-web.org/document.php?id=psc.033.0081a
http://www.pep-web.org/document.php?id=pi.034.0731a
http://www.pep-web.org/document.php?id=cps.041.0307a
http://www.pep-web.org/document.php?id=ppsy.006.0377a
http://www.pep-web.org/document.php?id=paq.073.0167a
http://www.pep-web.org/document.php?id=paq.069.0041a
http://www.pep-web.org/document.php?id=pd.008.0385a
http://www.pep-web.org/document.php?id=apa.048.0017a
http://www.pep-web.org/document.php?id=ijp.088.1527a


196-205. New York, NY: Norton, 2002.
Ullman H (2006). Bearing witness: Across the barriers in society and in the clinic.

Psychoanal. Dial. 16: 174-88. 
Van der Kolk B, McFarlane A, Weisaeth L (1996). Traumatic stress: The effects of

overwhelming experience on mind, body and society. New York, NY: Guilford.
Vinar M (2005). The specificity of torture as trauma: The human wilderness when words

fail. Int. J. Psycho-Anal. 86: 353-75. 
Winnicott D (1971). Playing and reality. London: Tavistock. 
Wrye H, Wells J (1994). The narration of desire. Hillsdale, NJ: Analytic Press. 
Zepf S, Zepf F (2008). Trauma and traumatic neurosis: Freud's concepts revisited. Int. J.

Psycho-Anal. 89: 331-53. 

- 1357 -

[→]

[→]
[→]

[→]

[→]

Copyrighted Material. For use only by PEPWeb. Reproduction prohibited. Usage subject to PEP terms & conditions (see terms.pep-web.org).

http://www.pep-web.org/document.php?id=pd.016.0181a
http://www.pep-web.org/document.php?id=ijp.086.0353a
http://www.pep-web.org/document.php?id=zbk.017.0001a
http://www.pep-web.org/document.php?id=gap.001.0515a
http://www.pep-web.org/document.php?id=ijp.089.0331a


Article Citation [Who Cited This?]
Gerson, S. (2009). When the Third is Dead: Memory, Mourning, and Witnessing in the

Aftermath of the Holocaust . Int. J. Psycho-Anal., 90(6):1341-1357
 

1

Copyrighted Material. For use only by PEPWeb. Reproduction prohibited. Usage subject to PEP terms & conditions (see terms.pep-web.org).

http://www.pep-web.org/search.php?whocitedthis=ijp.090.1341a


PEP-Web Copyright

Copyright. The PEP-Web Archive is protected by United States copyright laws and
international treaty provisions.

1. All copyright (electronic and other) of the text, images, and photographs of the
publications appearing on PEP-Web is retained by the original publishers of the
Journals, Books, and Videos. Saving the exceptions noted below, no portion of
any of the text, images, photographs, or videos may be reproduced or stored in
any form without prior permission of the Copyright owners.

2. Authorized Uses. Authorized Users may make all use of the Licensed Materials as
is consistent with the Fair Use Provisions of United States and international law.
Nothing in this Agreement is intended to limit in any way whatsoever any
Authorized User’s rights under the Fair Use provisions of United States or
international law to use the Licensed Materials.

3. During the term of any subscription the Licensed Materials may be used for
purposes of research, education or other non-commercial use as follows:

a. Digitally Copy. Authorized Users may download and digitally copy a reasonable
portion of the Licensed Materials for their own use only.

b. Print Copy. Authorized Users may print (one copy per user) reasonable potions
of the Licensed Materials for their own use only.

Copyright Warranty. Licensor warrants that it has the right to license the rights
granted under this Agreement to use Licensed Materials, that it has obtained any
and all necessary permissions from third parties to license the Licensed Materials,
and that use of the Licensed Materials by Authorized Users in accordance with the
terms of this Agreement shall not infringe the copyright of any third party. The
Licensor shall indemnify and hold Licensee and Authorized Users harmless for any
losses, claims, damages, awards, penalties, or injuries incurred, including
reasonable attorney's fees, which arise from any claim by any third party of an
alleged infringement of copyright or any other property right arising out of the use of
the Licensed Materials by the Licensee or any Authorized User in accordance with
the terms of this Agreement. This indemnity shall survive the termination of this
agreement. NO LIMITATION OF LIABILITY SET FORTH ELSEWHERE IN THIS
AGREEMENT IS APPLICABLE TO THIS INDEMNIFICATION.

Commercial reproduction. No purchaser or user shall use any portion of the
contents of PEP-Web in any form of commercial exploitation, including, but not
limited to, commercial print or broadcast media, and no purchaser or user shall
reproduce it as its own any material contained herein.

Copyrighted Material. For use only by PEPWeb. Reproduction prohibited. Usage subject to PEP terms & conditions (see terms.pep-web.org).


	The ‘third’, ‘thirdness’, and the ‘dead third’
	Trauma, memory, and absence
	Primo Levi and post-Holocaust mourning
	Witnessing
	Translations of summary
	References
	Article Citation [Who Cited This?]
	PEP-Web Copyright

