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1. "but you shall meditate therein day and night" 
Rabbi Yosi emphasizes the deep importance of meditating constantly on the Torah. He says that people must accept upon themselves the yoke of 
the kingdom of heaven when they go to sleep since everyone tastes death at night.

1. "And I besought Hashem at that time, saying, Adonai Elohim, You 
began to show Your servant" (Devarim 3:23-24). Rabbi Yosi opened 
with, "Then Hezekiah turned his face toward the wall, and prayed to 
Hashem" (Yeshayah 38:2). Come and see how powerful is the force 
of the Torah and how superior it is to anything else. For whoever is 
occupied with the Torah does not fear the higher or lower beings, 
nor fear evil incidents in the work, because he is attached to the Tree 
of Life, WHICH IS THE TORAH, and daily eats from it.
 

 

2. For the Torah teaches man to walk the path of truth and gives him 
counsel how to repent before his Master. Even when he is sentenced 
to death, everything is repealed and gone from him, not to rest upon 
him. Therefore he should be occupied with the Torah day and night 
and not move from it. This is the meaning of, "but you shall meditate 
therein day and night" (Yehushua 1:8). If he removed the Torah from 
himself or separates from it, it is as if he separated from life.
 

 

3. Come and see, there is advice for man. When he climbs into his 
bed at night, he should accept upon himself the yoke of the kingdom 
of heaven wholeheartedly and hasten to give Him the deposit of his 
Nefesh. It was explained that this is since every man tastes AT 
NIGHT the taste of death, because the tree of death rests upon the 
world, WHICH IS MALCHUT. And all the spirits of people come out, 
rise and hide in it, IN MALCHUT. Since they are GIVEN as a deposit, 
they all return LATER to their place.
 

 

 
 
2. Midnight 
Rabbi Yosi speaks about the obligation that people have to study the Torah at night and to cleanse themselves and go to prayer in the morning. He 
says that every word that a man utters during his prayers rises up and splits the firmaments.

4. Come and see, when the north wind awakens at midnight, the crier 
comes out and the Holy One, blessed be He, comes to the Garden of 
Eden to be delighted in the spirits of the righteous, and all the 
members of the Queen's household and all the members of the 
chamber are roused to praise the Holy King, ZEIR ANPIN. Then the 
deposits of the spirits handed to her, TO MALCHUT, are all returned 
to their owners. Most people awaken from their sleep at that time, 
and their deposits are returned to them all.
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5. The members of the highest chamber, WHO SERVE HASHEM, take 
resolve and awaken to be occupied with the praises of the Torah. 
They join the Congregation of Yisrael, WHICH IS MALCHUT, until 
daylight. When morning comes, he, together with all the members of 
the King's chamber, comes to the Holy King, ZEIR ANPIN. They are 
called the children of the King and Queen. This was already 
explained.
 

 

6. When morning comes, one should clean himself in every respect, 
THE CLEANLINESS OF BOTH BODY AND SOUL, put on his arms, 
NAMELY THE TZITZIT AND TEFILIN, and endeavor by the Holy King, 
ZEIR ANPIN, since at night he endeavored by the Queen. Now IN THE 
MORNING he comes with the Queen to join her to the King.
 

 

7. He comes to the synagogue, cleanses himself by reciting the 
offerings, and sings the praises of King David. Fastened with Tefilin 
on his head and Tzitzit at the corners of his garment, he recites "A 
praise of David" (Tehilim 145). It was explained that he who prays 
before his Master should stand when praying like the supernal 
angels and join those who are called 'those who stand by', as 
written, "I will give you access among these who stand 
by" (Zecharyah 3:7). IT BEHOOVES HIM to concentrate his will 
before his Master and submit his petition.
 

 

8. Come and see, when man rises at midnight from his bed to be 
occupied with the Torah, a crier announces over him, saying, 
"Behold, bless Hashem, all you servants of Hashem, who stand by 
night in the house of Hashem" (Tehilim 134:1). Now IN THE 
MORNING, when he stands in prayer before his Master, the crier 
proclaims about him saying, "I will give you access among these 
who stand by."
 

 

9. After finishing his prayer favorably before his Master, it was 
explained that it behooves him to deliver his soul with a willing heart 
to the required place, NAMELY MALCHUT. Man has many counsels 
about anything. When he is in prayer, all the words man utters in his 
mouth in that prayer rise up and cleave airs and firmaments until 
they reach wherever they reach. They are adorned on the head of the 
King, who turns them into a diadem. The friends explained that when 
a man asks the Holy One, blessed be He in his prayer, he should 
meditate for it to be a prayer of supplication. Whence do we know 
that? From Moses, as written, "And I besought Hashem" (Devarim 
3:23). Such is a goodly prayer.
 

 

 
 
3. One should cover one's eyes so as not to behold the Shechinah 
We hear from Rabbi Yosi that Rav Hamnuna Saba said anyone who does not keep his eyes lowered or closed during prayer will not see the light of 
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the Shechinah when he dies, nor will he die by a kiss. Whoever stands in prayer should first praise God and then offer his own prayer, and his 
prayer should unify night and day.

10. Come and see, whoever stands in prayer should straighten his 
legs, which has already been explained. He should cover his head as 
one standing before the king and cover his eyes so as not to behold 
the Shechinah. In his book Rav Hamnuna Saba said, Whoever opens 
his eyes during prayer or does not lower his eyes to the ground, the 
Angel of Death comes to him earlier. When his soul goes out, WHEN 
HE DEPARTS FROM THE WORLD, he will not see the light of the 
Shechinah nor die by a kiss. Whoever treats the Shechinah lightly is 
treated lightly when he needs Her. This is the meaning of, "for them 
that honor Me I will honor, and they that despise Me shall be lightly 
esteemed" (I Shmuel 2:30).
 

 

11. YOU TALK ABOUT he who beholds the Shechinah when he 
prays, yet how can he look at the Shechinah? AND HE ANSWERS, It 
means knowing the Shechinah is surely before him WHEN HE 
PRAYS. HENCE HE MUST NOT OPEN HIS EYES. This is the meaning 
of, "Then Hezekiah turned his face toward the wall" (Yeshayah 38:2), 
where the Shechinah rested. For that reason there must be nothing 
between him and the wall WHEN HE PRAYS. This has already been 
explained.
  

12. Whoever stands in prayer should first arrange the praise of his 
Master and then recite his own prayer. For this is what Moses said 
first, "You have begun..." (Devarim 3:23), and at last HE RECITED 
HIS PRAYER, "I pray You, let me go over..." (Ibid. 25). Rabbi Yehuda 
said, What is the difference here in first saying Adonai spelled Aleph 
Dalet Nun Yud and then Yud Hei Vav Hei, which we pronounce 
Elohim, NAMELY "ADONAI ELOHIM, YOU HAVE BEGUN..." HE 
ANSWERS, The order is so, from below upwards, SINCE ADONAI IS 
MALCHUT AND YUD HEI VAV HEI IS ZEIR ANPIN. HE SAID IT SO in 
order to include the quality of day with night and the quality of night 
with day and unify everything together properly. THE QUALITY OF 
DAY IS ZEIR ANPIN AND THE QUALITY OF NIGHT IS MALCHUT.
 

 

 
 
4. "You have begun to show..." 
Rabbi Yosi says that Moses was in a sense a beginning in the world, encompassing all the children of Yisrael, the Torah, the Tabernacle, the priests 
and Levites, the twelve tribes with their princes and the seventy members of the Sanhedrin; he was absolutely perfect, and attained what no one 
else ever did. As Moses was the beginning, King Messiah is the ending, because when he comes there will be perfection in the world. Rabbi Chiya 
talks about how Moses was told to prepare Joshua to succeed him, as the moon cannot shine until the sun departs. Rabbi Yosi tells us that 
although all the other nations of the world were given to appointed ministers, Yisrael was kept by God Himself as His own special portion, and He 
gave them the great gift of the Torah.
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13. "You have begun to show Your servant" (Devarim 3:23). HE 
ASKS, What manner of a beginning is here, IN SAYING, "YOU HAVE 
BEGUN?" AND HE ANSWERS, Surely Moses was a beginning in the 
world, in being absolutely perfect. You may say that Jacob was 
perfect PRIOR TO MOSES. For the tree, ZEIR ANPIN, was perfected 
through him below as it was above, BECAUSE HE HAD TWELVE 
SONS THAT CORRESPOND TO THE RWELVE BORDERS OF ZEIR 
ANPIN AND SEVENTY SOULS THAT CORRESPOND TO THE 
SEVENTY BRANCHES IN THE SUPERNAL TREE, ZEIR ANPIN. It is 
surely so. But Moses attained what no one else did, by being more 
completely bedecked with many thousands and tens of thousands of 
people of Yisrael, with the Torah, with the Tabernacle, with the 
priests and Levites, with the twelve tribes, WITH TWELVE princes 
appointed over them, with the seventy members of the Sanhedrin. 
He was completed in a whole body, THE SECRET OF TIFERET THAT 
INCLUDES RIGHT AND LEFT. For Aaron was to his right, Nachshon 
to his left and he was between them.
  

14. For that reason IT IS WRITTEN, "YOU HAVE BEGUN TO SHOW 
YOUR SERVANT Your greatness," NAMELY from the right, Aaron; 
"and Your mighty hand" (Ibid.), NAMELY from the left, which is 
Nachshon. We already learned that. It was Moses therefore who was 
a beginning in the world, AND NOT JACOB. You may ask who was 
the ending. AND HE ANSWERS, King Messiah is the ending, because 
then there will be perfection in the world, which was not the case for 
generations. At that time perfection will abide above and below, and 
all the worlds will be united as one. Then it is written, "on that day 
Hashem shall be one, and His name One" (Zecharyah 14:9).
 

 

15. "And Hashem said to me, Let it suffice you; speak no 
more..." (Devarim 3:26). Rabbi Chiya said, The Holy One, blessed be 
He, said to Moses: 'Moses, "Let it suffice you" to have joined the 
Shechinah. From now on, "speak no more." Rabbi Yitzchak said, 
"Let it suffice you," the light of the sun that was with you; "no more" 
because the time for the moon has come, WHICH IS JOSHUA, and 
the moon cannot shine until the sun is gathered. "But charge 
Joshua, and encourage him, and strengthen him" (Ibid. 28). You, 
who are the sun, should illuminate the moon. We have already 
learned this.
 

 

16. "But you that did cleave to Hashem your Elohim" (Devarim 4:4). 
Rabbi Yosi said, "Happy is that people, that is in such a 
case" (Tehilim 144:15). Happy is the people whom the Holy One, 
blessed be He, has chosen above all heathen peoples and raised to 
His lot, and blessed them with His blessing, with His name's 
blessing. This is the meaning of, "they are the seed which Hashem 
has blessed" (Yeshayah 61:9), Hashem has actually blessed, 
NAMELY, THE BLESSING OF HIS NAME.
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17. Come and see, the Holy One, blessed be He, gave all the rest of 
the nations in the world to the appointed ministers that rule over 
them. As for Yisrael, the Holy One, blessed be He, held to them for 
His lot and portion, to actually unite with them. And He gave them 
the holy Torah in order to unite with His name. Hence, "you that did 
cleave to Hashem," and not to any other minister as the other 
nations. This has been explained in different places.
 

 

 
 
5. "the voice of the words" 
The rabbis examine the scripture that tells of Moses' admonitions to Yisrael where he reminds them that God spoke to them out of the midst of the 
fire and that they heard the voice of the words. The people heard the words but saw no form, and we learn that "a form" is an inner voice, namely 
Binah. Rabbi Elazar talks about the second Torah, Deuteronomy, that Moses spoke himself. He analyzes all the voices, the inner voice, the outer 
voice and the voice of the words, and the words and the speech that came out and spoke from within the fire. We learn that Yisrael did not want to 
hear directly from God but only through Moses; this weakened the power of Moses and the power of Malchut. Lastly Rabbi Elazar says that if a 
person does a wicked deed but has no evil intention he is not punished.

18. "And Hashem spoke to you out of the midst of the fire. You heard 
the voice of the words..." (Devarim 4:12). Rabbi Elazar said, We have 
to examine this verse. IT SAYS "the voice of the words." What does 
that mean? AND HE ANSWERS that IT MEANS voice is considered 
speech, since every speech comes from it. THE VOICE IS ZEIR 
ANPIN AND SPEECH IS MALCHUT, BUT SINCE WORDS COME 
FROM VOICE, MALCHUT IS CALLED "THE VOICE OF THE WORDS." 
Hence it is written, "And Hashem spoke to you OUT OF THE MIDST 
OF THE FIRE," since speech comes from that place, MALCHUT 
THAT IS CALLED FIRE. And it, MALCHUT, is called "the voice of the 
words."
 

 

19. "You heard," since hearing depends on it, ON MALCHUT, since 
hearing comes from speech. Hence IT IS WRITTEN, "You heard." 
This has already been explained. "and his master shall bore his ear 
through with an awl" (Shemot 21:6), because he blemished that 
place called hearing, which means both words and hearing.
 

 

20. "You heard the voice of the words, but saw no form." HE ASKS, 
What is a form, AND ANSWERS, It resembles "and the similitude of 
Hashem does he behold" (Bemidbar 12:8), WHICH IS MALCHUT. 
THIS WAS SAID TO PRAISE MOSES, WHO USED TO LOOK AT THE 
SHINING MIRROR, WHICH IS ZEIR ANPIN, AND HENCE, "THE 
SIMILITUDE OF HASHEM DOES HE BEHOLD," WHICH IS MALCHUT 
THAT REVEALS YUD HEI VAV HEI. According to another 
explanation, "a form" is an inner voice, NAMELY BINAH, which was 
not visible at all, NOT EVEN TO MOSES; "only a voice" (Devarim 
4:12) refers to another EXTERNAL voice, as we said, NAMELY 
MALCHUT CALLED "THE VOICE OF THE WORDS." And why is 
BINAH called a form (or: 'similitude')? HE ANSWERS, Because it 
manifests the body, WHICH IS ZEIR ANPIN CALLED BODY, THAT IS, 
THE FORM OF THE SIX EXTREMITIES, THE TWELVE BORDERS AND 
SEVENTY BRANCHES, ETC. which comes out from it, FROM BINAH.
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21. You may argue that another, NAMELY MALCHUT, is also named 
thus, A FORM. WHY IS IT CALLED A FORM? HE ANSWERS, It is so, 
for the other one IS ALSO CALLED A FORM, BECAUSE the lower 
manifestations IN BRIYAH, YETZIRAH AND ASIYAH emerge from it. 
For that reason BINAH AND MALCHUT ARE CALLED supernal Hei 
and lower Hei BECAUSE THEY ARE EQUAL. The supernal Hei IS 
THE SECRET OF, "a great voice which was not heard 
again" (Devarim 5:19), since its founts never stop flowing, BECAUSE 
IT IS WITH ABA, CHOCHMAH, IN A NEVER-ENDING UNION. All these 
voices were there when the Torah was given to Yisrael, THE SECRET 
OF THE SEVEN VOICES OF ZEIR ANPIN. They all came out from the 
inner voice above all, WHICH IS BINAH, since everything is 
suspended from it AS THEY EMANATED FROM BINAH.
 

 

22. Moses spoke from himself the words of Deuteronomy (lit. 'the 
second Torah'). This has already been explained. HE ASKS why it is 
so AND ANSWERS, Supernal Chochmah is called the embodiment of 
the Torah, from which everything comes out into the inner voice, 
WHICH IS BINAH. Afterwards, everything is settled and becomes 
attached to the place called the Tree of Life, WHICH IS ZEIR ANPIN 
CALLED MOSES. The general and the particular come from it, 
namely the Written Torah, WHICH IS ZEIR ANPIN CALLED 
GENERAL, and the Oral Torah, WHICH IS MALCHUT CALLED 
PARTICULAR. They are also called the Torah and the second Torah. 
ZEIR ANPIN IS CALLED TORAH AND MALCHUT IS CALLED THE 
SECOND TORAH. IT WAS THEREFORE SAID THAT MOSES, WHO IS 
ZEIR ANPIN, SPOKE THE SECOND TORAH, WHICH IS MALCHUT, 
FROM HIMSELF, NAMELY, IT EMANATED FROM MOSES. At first, 
THE FIRST SET OF TEN COMMANDMENTS CAME OUT from 
uninterrupted Gvurah, NAMELY FROM BINAH, OF WHICH IT IS SAID, 
"A GREAT VOICE WHICH WAS NOT HEARD AGAIN." Now, WITH 
THE SECOND SET OF TEN COMMANDMENTS IN THE SECOND 
TORAH THEY CAME OUT all together, THAT IS, FROM ZEIR ANPIN 
AND MALCHUT, ACCORDING TO THE PRINCIPLE THAT MOSES, 
ZEIR ANPIN, SPOKE THEM FROM HIMSELF. For that reason, all 
these ten commandments are spelled with Vav, in, "neither (Heb. ve) 
shall you commit adultery. Neither shall you steal. Neither shall you 
bear... Neither shall you covet...neither shall you desire" (Ibid. 17-18), 
AS VAV INDICATES ZEIR ANPIN.
 

 

23. Rabbi Yosi said, What is meant by, "neither shall you desire"? 
"Neither shall you covet" should suffice. He said to him, Blessed are 
the truly righteous. Coveting is one grade, desire another. Coveting 
MEANS that if he can, he will grab her, for the coveting that took him 
over will cause him to act. Desire is not so. Even when he will not 
take to following her, IT IS STILL CONSIDERED DESIRE. This has 
already been explained.
 

 

24. Rabbi Yosi said to him, Why is not it written, 'Neither shall you 
murder' SPELLED WITH VAV like the others? He said to him, For the 
level OF MURDER is Judgment and comes from Gvurah THROUGH 
THE LEFT COLUMN instead of from the place of Mercy, WHICH IS 
ZEIR ANPIN CALLED VAV. Hence "You shall not murder" (Ibid. 17) is 
without Vav. Since five Vavs are needed, CORRESPONDING TO 
CHESED, GVURAH, TIFERET, NETZACH AND HOD, Vav was added 
to "shall you covet," since in "You shall not murder" no Vav should 
dwell BECAUSE IT IS IN GVURAH. HENCE Vav was added here.
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25. Rabbi Pinchas, who sat behind RABBI ELAZAR, heard it. He 
kissed him, wept and laughed. He said OF RABBI ELAZAR, Who can 
stand before him and his father in the world! Happy is the lot of the 
righteous, and happy is my own lot in this world and in the World to 
Come to have merited it. Of this it is written, "The righteous see it, 
and are glad" (Iyov 22:19).
 

 

26. Rabbi Elazar opened with, "Go you near, and hear..." (Devarim 
5:24). Come and see, when the Torah was given to Yisrael, all voices 
were present, NAMELY, FROM BINAH, ZEIR ANPIN AND MALCHUT. 
BINAH IS CALLED AN INNER VOICE, ZEIR ANPIN AN OUTER VOICE 
AND MALCHUT THE VOICE OF THE WORDS. The Holy One, blessed 
be He, sat on the throne, WHICH IS MALCHUT, and one was visible 
from within another - ZEIR ANPIN WAS SEEN FROM WITHIN 
MALCHUT. The words of the one, MALCHUT, came from within that 
which was above it, ZEIR ANPIN. This is the secret of the verse, 
"Hashem talked with you face to face in the mountain out of the 
midst of the fire" (Devarim 5:4), AS ZEIR ANPIN AND MALCHUT 
WERE FACE TO FACE. And speech came out and spoke from within 
the fire and the flame, WHICH ARE THE LEFT COLUMN that pushed 
the speech out OF ZEIR ANPIN by striking of wind and water, WHICH 
ARE THE CENTRAL AND RIGHT COLUMNS that empower THE LEFT, 
SO THAT SPEECH, WHICH IS MALCHUT, COMES OUT FROM ALL 
THREE COLUMNS OF ZEIR ANPIN. For fire, wind and water, THE 
THREE COLUMNS OF ZEIR ANPIN, came out of the Shofar, BINAH, 
as it, BINAH, includes them all. Yisrael kept away from this awe.
 

 

27. Because of that, BECAUSE OF THAT AWE, YISRAEL SAID TO 
MOSES, "and speak to us" (Ibid. 24), SAYING, we do not want this 
lofty force from above, NAMELY FROM ZEIR ANPIN, but from the 
place of the Female, MALCHUT, and no further. THIS IS THE 
MEANING OF, "and speak to us," WITH A FEMININE SUFFIX. Moses 
said TO THEM, You have surely weakened my power and weakened 
another power OF MALCHUT, for had not Yisrael distanced 
themselves, they would have heard all those words FROM ZEIR 
ANPIN as before, the world would not have been destroyed and 
Yisrael would have lived for generations.
 

 

28. The first time, AFTER HEARING THE FIRST WORDS, they died. 
The reason is that it had to be so, since the tree of death, MALCHUT, 
brought it upon them. Later they were resurrected, rose and grew BY 
RECEIVING MOCHIN OF GREATNESS. The Holy One, blessed be He, 
wanted to bring them into the Tree of Life, ZEIR ANPIN, that is 
situated above that tree of death, so they will live forever. But they 
distanced themselves and refused AS MENTIONED. Then the power 
of Moses who was above them weakened, and another power OF 
MALCHUT weakened. The Holy One, blessed be He, said, 'I desire to 
uphold you in a supernal place, that you shall cleave to life, yet you 
wish the place where the Nukva dwells. For that reason, "Go say to 
them, Return again to your tents" (Ibid. 27), each one will go to his 
wife and mate with her', BECAUSE THEY DESCENDED TO THE 
WORLD OF THE FEMALE.
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29. Nevertheless, since Yisrael did it only because of the highest awe 
that rested upon them, it did not say of them but, "O that there were 
such a heart in them, that they would fear Me" (Ibid. 26). From this 
we learned that whoever does something but does not concentrate 
in his mind and wish on the Evil Side, even though it is evil, since he 
did not do it on purpose there is no punishment for him, and he is 
not like another WHO DOES IT PURPOSELY. And the Holy One, 
blessed be He, does not sentence him for evil.
 

 

 
 
6. "But as for you, stand here by Me" 
First we hear about the great qualities of Moses. Then Rabbi Yehuda says that if people are travelling on the road in fear of thieves, the best 
protection is the study of Torah because this brings the Shechinah to join them.

30. "But as for you, stand here by Me" (Devarim 5:28): from this WE 
UNDERSTAND that he totally separated from his wife, and cleaved 
and rose to another place of THE WORLD OF the male, instead of the 
female. Happy is the lot of Moses, the faithful prophet, who attained 
the highest grades, such as no other man ever attained. Of that it is 
written, "he who pleases (lit. 'good before') Elohim shall escape from 
her" (Kohelet 7:26). What is "good"? It is Moses, of whom it is 
written, "he was a goodly child" (Shemot 2:2). Since he was good, he 
rose to another high level, THE GRADE OF ZEIR ANPIN, and 
therefore it is written, "for the place on which you stand is holy 
ground" (Shemot 3:5). "you stand" is precise. The reason STANDING 
IS MENTIONED is because it is good, and good is the male, WHICH 
IS YESOD OF ZEIR ANPIN, AND STANDING PERTAINS TO THE 
MALE.
 

 

31. You may say that Rabbi Yehuda said that 'good' is said of David, 
as written, "good looking" (I Shmuel 16:12), which means that as the 
mirror (Heb. mar'ah) in which to look, WHICH IS THE SECRET OF 
MALCHUT CALLED MIRROR, was good, so David was good looking 
(Heb. mar'eh). Of Moses it is written, "a goodly child," namely, he 
himself. But here IT ONLY SAYS "and good looking." Nevertheless, 
DAVID was attached to both, NAMELY TO YESOD CALLED GOOD 
AND TO MALCHUT CALLED MIRROR, since the one is attached to 
the other. FOR YESOD AND MALCHUT ARE ALWAYS MUTUALLY 
ATTACHED, ONLY HE WAS MAINLY OF MALCHUT AND REMAINED 
THERE. Moses, since he was good, BEING YESOD OF ZEIR ANPIN, 
rose to be THE ASPECT OF the body, WHICH IS ZEIR ANPIN 
HIMSELF, CALLED man, as written, "the man of Elohim" (Devarim 
33:1), and "Now the man Moses was very meek" (Bemidbar 12:3).
 

 

32. Rabbi Yehuda said, In all his deeds, man has to set the Holy One, 
blessed be He, before him, as we already explained. Rabbi Yehuda 
followed his own reasoning, saying that whoever walks on the road 
AND FEARS ROBBERS should meditate on three things, A GIFT, A 
PRAYER AND WAR, LIKE JACOB WHEN HE FEARED ESAU. The 
most valuable is prayer. And even though prayer is more 
VALUABLE, two or three friends studying the words of the Torah is 
even more valuable, because they do not fear ROBBERS, because 
the Shechinah is joined to them BECAUSE THEY ARE OCCUPIED IN 
THE TORAH.
 

 

 
 
7. "Coats of skin" 
Rabbi Elazar and Rabbi Chiya discuss whether Adam and Eve had coats of skin before they sinned, and we learn that at first the man and woman 
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were clothed in the likeness of above, surrounded by celestial light. Only after their sin were they reduced to the clothing of skin that comes from 
the lower world. In the future God will open the eyes of those who were unwise so that they will have supernal wisdom. Next the rabbis are followed 
by two robbers, who are suddenly killed by two wild animals.

33. Rabbi Elazar and Rabbi Chiya were walking on the way. Rabbi 
Elazar said, It is written, "For the man and for his wife did Hashem 
Elohim make coats of skin" (Beresheet 3:21). Were they divested of 
that skin until then? HE ANSWERS, Yes, SINCE UNTIL THAT TIME 
THEY DID NOT HAVE THESE COATS OF SKIN, which were precious 
garments. Rabbi Chiya said to him, In that case, they were not even 
worthy of coats of skin, SINCE THEY SINNED BY THE TREE OF 
KNOWLEDGE OF GOOD AND EVIL. You may say that before they 
sinned, He clothed them WITH COATS OF SKIN, yet it is not so. Only 
after they sinned, it is written, "For the man and for his wife did 
Hashem Elohim make coats of skin, and clothed them."
 

 

34. He said to him, It is surely so THAT IT OCCURRED AFTER THE 
SIN, only at first THEY WERE CLOTHED in the likeness of above, 
NAMELY WITH THE SUPERNAL SPLENDOR OF ZEIR ANPIN and 
were divested of the lower hues OF THIS WORLD, and the celestial 
light surrounded them. After they sinned, He returned them to the 
colors of this world, and removed from them the supernal colors 
THEY HAD FROM ZEIR ANPIN. It is written, "For the man also and for 
his wife did Hashem Elohim make coats of skins, and clothed them" 
as in this world. It is written, "And you shall bring his sons, and put 
coats upon them" (Shemot 29:9). In the latter verse, it bore 
resemblance to the supernal, NAMELY THE LIGHT OF ZEIR ANPIN, 
while here, REGARDING THE COATS OF SKIN OF ADAM, they bore 
resemblance to the lower. FOR THAT REASON they are called linen 
(Heb. shesh) coats THAT ALLUDES TO ZEIR ANPIN THAT IS 
CALLED SIX (HEB. SHESH), AFTER THE SIX EXTREMITIES. In this 
verse there are coats of skin, WHICH PERTAIN TO MALCHUT THAT 
IS CALLED SKIN, WHICH BEARS THE ASPECT OF THIS WORLD. 
Even though it is so, the beauty of these garments surpassed 
everything.
 

 

35. "And the eyes of them both were opened" (Beresheet 3:7), which 
means THEIR EYES OPENED to the mold of this world, NAMELY TO 
THE REGULAR MODEL OF THIS WORLD, which was not the case 
before when they were above, observing with open eyes, in the 
supernal world. In the future to come, it is written, "And I will bring 
the blind by a way that they knew not..." (Yeshayah 42:16). For the 
Holy One, blessed be He, will open eyes that were unwise so they 
will behold supernal wisdom and attain what they did not attain in 
this world so as to recognize their Master. Happy are the righteous 
that will attain this wisdom, since there is no wisdom as that 
wisdom, nor is there knowing such as that knowing.
 

 

36. While they were walking they saw robbers following them to rob 
them. Rabbi Elazar looked at them, and two wild animals came and 
killed them. Rabbi Elazar said, Blessed is the Merciful who saved us. 
He recited about them, "When you go, your steps shall not be 
confined; and when you run, you shall not stumble" (Mishlei 4:12), 
and, "Because he has set his delight upon Me, therefore will I deliver 
him" (Tehilim 91:14).
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8. The four paragraphs of the Tefilin 
Rabbi Elazar tells of the supernal source of the four Mochin in the head of Zeir Anpin that correspond to the four paragraphs in the four 
compartments of the Tefilin. The rabbis talk about the whole flow of mercy and supernal light; the Holy Name Yud Hei Vav Hei and the various Sfirot 
are brought in to illuminate the discussion. We learn about the four pillars of the Chariot, that are the three patriarchs and David. Rabbi Yitzchak 
says that God will not enter celestial Jerusalem until His people enter terrestrial Jerusalem. He also talks about testimony, that is the flowing of the 
illumination of Chochmah from supernal Eden.

37. We learned from a supernal mystery in the Concealed Book that 
there are three cavities of engraved letters, WHICH ARE YUD HEI 
VAV OF YUD HEI VAV HEI, seen in the skull of Zeir Anpin. And we 
learned that there are three parts of the brain (Mochin), CHOCHMAH, 
BINAH AND DA'AT, which are hidden in these cavities. THE 
CAVITIES ARE VESSELS AND THE LOBES OF THE BRAIN ARE THE 
LIGHTS THAT ARE CLOTHED IN THEM. From the top of the highest 
concealed brain of Atika Kadisha that flows into the Mochin of that 
Zeir Anpin, there are four Mochin, CHOCHMAH, BINAH, THE RIGHT 
SIDE OF DA'AT, WHICH IS TIFERET, AND THE LEFT SIDE OF DA'AT, 
WHICH IS MALCHUT. These four Mochin ARE IN THE HEAD OF ZEIR 
ANPIN AND expand throughout the body. These are the four 
paragraphs in the four compartments of the Tefilin, which the Holy 
One, blessed be He, puts on.
 

 

38. One should put on TEFILIN every day, because they are the 
supernal Holy Name of engraved letters, YUD HEI VAV HEI, NAMELY 
THE FOUR MOCHIN, as written, "And all people of the earth shall see 
that you are called by the name of Hashem" (Devarim 28:10). We 
learned this is the actual name of Hashem. These are the head Tefilin.
 

 

39. Rabbi Yitzchak said, This is what is meant by the verse, "Sanctify 
to Me (Heb. Kadesh li) all the firstborn" (Shemot 13:2). This is the 
Sfirah that includes and conceals all the others, NAMELY, 
CHOCHMAH THAT INCLUDES INSIDE ITSELF ALL THE SFIROT. The 
drawing OF LIGHT from above is hidden within it. It is called 
"whatever opens the womb" (Ibid.), because it opens the whole flow 
of mercy and supernal light.
 

 

40. Rabbi Shimon said, THIS SFIRAH OF CHOCHMAH is hidden in 
the Yud of the Holy Name YUD HEI VAV HEI. It is one compartment 
of the Tefilin, which is "Sanctify to Me all the firstborn." Unspecific 
FIRSTBORN relates to the supernal part of the brain, Chochmah.
 

 

41. The second compartment OF THE TEFILIN is, "And it shall be, 
when Hashem your Elohim shall bring you (Heb. vehayah ki 
yeviacha)" (Devarim 6:10). Rabbi Yehuda said, This is the part of the 
brain the gates of which become fifty gates, NAMELY BINAH, WHICH 
EXPANDS INTO THE FIFTY GATES OF BINAH. These many gates 
correspond to the many mentions of the phrases, "who have 
brought you out of the land of Egypt," and "brought you forth out of 
Egypt." The memory of the exodus from Egypt is mentioned many 
times in the Torah, fifty TIMES that correspond to the fifty GATES OF 
BINAH. FOR THE EXODUS FROM EGYPT CAME THROUGH THE 
ILLUMINATION OF BINAH. THEY ARE THEREFORE FIFTY, TO 
CORRESPOND TO ITS FIFTY GATES.
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42. We learned from the book of Rav Hamnuna Saba, who said that 
the Holy One, blessed be He, broke many upper and lower gates that 
were bound by chains, in order to bring Yisrael out of Egypt. For 
through these gates of the brain lobe OF BINAH the other BLOCKED 
gates were opened and loosened. Had not the gates of the brain lobe 
OF BINAH opened and aroused, the other BLOCKED gates would not 
have opened to execute punishment AGAINST EGYPT to bring 
Yisrael out of slavery. FOR THAT REASON THE EXODUS FROM 
EGYPT WAS MENTIONED FIFTY TIMES, WHICH OCCURRED BY 
MEANS OF THE FIFTY GATES OF BINAH.
 

 

43. Everything is concealed inside this BRAIN OF BINAH, which is 
called supernal Ima, from which power was roused for lower Ima, 
WHICH IS MALCHUT. What is that? It is that of which is written, "and 
give ear to Me, O My nation (Heb. le'umi)" (Yeshayah 51:4), which 
should be pronounced 'le'imi (Eng. 'to my mother'), rather than 
le'umi. For the Holy One, blessed be He cherished the Congregation 
of Yisrael, WHICH IS MALCHUT, to the extent of calling her 'My 
mother', SO MALCHUT RECEIVED THE LIGHTS OF SUPERNAL IMA. 
For these LIGHTS come out of supernal Ima, which is the second 
compartment OF THE TEFILIN, which is called Hei of the Holy Name 
YUD HEI VAV HEI that opened into fifty gates. From this part of the 
brain a wind goes out to a nostril in the window of the nose of Zeir 
Anpin.
  

44. We learned that the Jubilee, in which slaves are freed, is united 
with this brain lobe OF BINAH. THE FIFTY GATES OF BINAH are the 
fifty years of the Jubilee, and the fifty days of the counting of the 
Omer unite WITH THE BRAIN LOBE OF BINAH, in which the spirits of 
the slaves rest, and their spirit achieves FREEDOM AND rest, as 
written, "the day that Hashem shall give you rest from your sorrow, 
and from your fear, and from the hard bondage..." (Yeshayah 14:3). 
For that reason, FIRST Hei OF YUD HEI VAV HEI, WHICH IS BINAH, 
rests the spirit and liberates the spirit. The exodus from Egypt 
comes out from the SECOND compartment OF THE TEFILIN and the 
FIRST Hei of the Holy Name, as we learned. Up to here, THE FIRST 
TWO COMPARTMENTS OF THE TEFILIN all is about Yud Hei of the 
Holy Name.
 

 

45. Come and see, from the aspect of Aba, WHICH IS CHOCHMAH, 
Chesed emerges, and from the aspect of Ima, WHICH IS BINAH, 
Gvurah comes out. The Holy One, blessed be He, WHO IS ZEIR 
ANPIN, is attached to them all and is adorned with them, being the 
letter Vav, FOR ZEIR ANPIN IS THE CENTRAL COLUMN THAT 
COMPREHENDS THE RIGHT AND THE LEFT, WHICH ARE ABA AND 
CHESED TO THE RIGHT AND IMA AND GVURAH TO THE LEFT.
 

 

46. The third compartment OF THE TEFILIN IS "Hear O Yisrael (Heb. 
Sh'ma Yisrael)" (Devarim 6:4), which is Yisrael Saba, TOGETHER 
WITH "And you shall love Hashem your Elohim" (Ibid. 5). Rabbi 
Shimon taught, this is a high mystery that the supernal Yisrael, 
WHICH IS ZEIR ANPIN, was adorned with the aspect of Aba. This is 
Abraham. Adorned with the aspect of Ima it is Isaac.
 

 

file:///C|/Documents%20and%20Settings/bibi/Mes%20documents/zohar/htm/45%20-%20Vaetchanan.htm (11 of 49)2004/07/07 23:17:46



1

47. We learned about, "And you shall love" that he who loves the 
King does much kindness (Chesed), BY BEING KIND to everyone. 
This type of kindness is called an act of true kindness, not wishing 
for reward FOR ONE'S DEEDS, but acting so for the love of the King 
one bears for Him. HENCE Chesed comes out of the love for the 
King. Abraham was called My beloved because for his love for Him 
he did much kindness in the world. Hence it is written here, IN THE 
THIRD COMPARTMENT OF THE TEFILIN, WHICH IS CHESED, "And 
you shall love," BECAUSE Chesed comes from love. This is the third 
compartment OF THE TEFILIN.
 

 

48. The fourth compartment OF THE TEFILIN IS "And it shall come to 
pass, if you hearken (Heb. vehayah im shamo'a)... Hashem's anger 
be inflamed..." (Devarim 11:13-17), WHICH IS ALL AN INDICATION 
OF harsh Judgment. And harsh Judgment emerges from the aspect 
of supernal Ima. We learned that though IMA is not of Judgment, 
Judgment, which is supernal Gvurah, comes out of its aspect. You 
may say that, "And it shall come to pass, if you hearken" is not 
Judgment, BECAUSE THE PARAGRAPH ALSO SAYS, "I WILL GIVE 
YOU THE RAIN OF YOUR LAND IN ITS DUE SEASON...THAT YOU 
MAY EAT AND BE FULL." HE ANSWERS, Among all the Sfirot of the 
King there is none that is not including both Judgment and Mercy, 
and Gvurah more than the others, in which both good and evil are 
included. HENCE GOOD THINGS ARE WRITTEN IN THE 
PARAGRAPH OF, "AND IT SHALL COME TO PASS, IF YOU 
HEARKEN," BUT IN GENERAL, IT IS HARSH JUDGMENT.
 

 

49. The Vav, WHICH IS ZEIR Anpin, receives these four PASSAGES, 
WHICH ARE CHOCHMAH, BINAH, THE RIGHT SIDE OF DA'AT AND 
THE LEFT SIDE OF DA'AT, and adorns itself with them, WHICH 
MEANS THEY BECOME ITS MOCHIN. These are the Tefilin the Holy 
One, blessed be He, puts on. We learned that this Vav, ZEIR ANPIN, 
rises TO BINAH, which is adorned with its crowns and one is 
attached to the other, NAMELY, ITS RIGHT COLUMN, ITS 
CHOCHMAH AND ITS LEFT COLUMN, ITS BINAH. It is adorned with 
them all. Vav, ZEIR ANPIN, is therefore in the center of everything, 
above and below, to display the completion of Chochmah in every 
direction.
 

 

50. Rabbi Aba taught, it is written, "Only Hashem took delight in your 
fathers" (Devarim 10:15). From this Rabbi Shimon deduced that the 
fathers are the holy supernal Chariot, as is also written, "Hashem 
took delight." Come and see, just as there is a holy Chariot below IN 
MALCHUT, WHICH IS FROM THE CHEST BELOW OF ZEIR ANPIN 
there is a holy Chariot above, FROM THE CHEST UP OF ZEIR ANPIN. 
Who are they? They are those we mentioned, THE FATHERS 
CALLED CHESED, GVURAH AND TIFERET. The whole is called a 
holy Chariot, because everything is interconnected and becomes 
one.
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51. "ONLY HASHEM TOOK DELIGHT IN your fathers," WHO YOU 
SAID WERE A CHARIOT, ARE BUT three, yet a Chariot consists of 
four. Whence do we get a fourth? AND HE ANSWERS, From the 
verse, "and He chose their seed after them" (Ibid.). HE ASKS what it 
means AND ANSWERS THAT THE PURPOSE OF THE VERSE IS to 
include King David with the patriarchs, being the fourth to be 
established in a holy Chariot. For we learned that the patriarchs 
establish and perfect everything. They are the body, NAMELY 
CHESED, GVURAH AND TIFERET THAT ARE CALLED BODY. By 
them THE BODY is completed and built and to them it is attached, 
NAMELY, THE BODY, ZEIR ANPIN, IS MOSTLY CHESED, GVURAH 
AND TIFERET IN HIM, WHICH ARE ABOVE THE CHEST AND ARE 
CALLED THE PATRIARCHS. King David came and perfected 
everything. He established the body and perfected it through them, 
BY BECOMING A FOURTH, THE SECRET OF MALCHUT THAT 
PERFECTS ZEIR ANPIN THAT IS CALLED BODY. Rabbi Yitzchak 
said, Just as the patriarchs merited to be adorned with a holy 
Chariot, so did David merit to be established as a fourth pillar of the 
Chariot.
 

 

52. Rabbi Yehuda said, It is written of David, "Now he was ruddy, 
with fine eyes, and good looking" (I Shmuel 16:12). What is the 
reason HE IS CALLED ruddy? Because the portion of his lot brought 
it on him, SINCE BEING A CHARIOT TO MALCHUT, HE WAS OF THE 
ASPECT OF JUDGMENT LIKE MALCHUT. Ruddy is certainly of 
Judgment; "with fine eyes" means Judgment included Mercy, as 
written, "the sure loving promises of David" (Yeshayah 55:3).
 

 

53. Rabbi Yitzchak said, We explained about "the sure loving 
promises (Chassadim) of David" in its place. THEY DO NOT ALLUDE 
TO THE INCLUSION OF JUDGMENT WITH CHESED. But "Now he 
was ruddy" MEANS as we said THAT HE IS JUDGMENT; "with fine 
eyes" refers to the patriarchs, CHESED, GVURAH AND TIFERET 
THAT SHINE IN THE THREE COLORS OF THE EYE. Come and see, 
Jerusalem and Zion are Judgment and Mercy, yet it is written, "the 
city of David, which is Zion" (I Melachim 8:1), WHICH INDICATES 
THAT JUDGMENT COMPREHENDS MERCY. It is also written, "the 
Holy One is in the midst of you, and I will not come into the 
city" (Hoshea 11:9), WHICH HAS BEEN SAID TO INDICATE THAT the 
Holy One, blessed be He, will not enter celestial Jerusalem UNTIL 
YISRAEL WILL ENTER TERRESTRIAL JERUSALEM. HE ASKS WHEN 
THIS WILL TAKE PLACE. Rabbi Yehuda said, When the kingdom of 
David would return to its place below, THE HOLY ONE, BLESSED BE 
HE, WOULD ENTER CELESTIAL JERUSALEM.
 

 

54. Rabbi Yitzchak said, There is a Shin with three knots, THAT IS, 
THREE HEADS, and a Shin with four knots, NAMELY FOUR HEADS. 
It alludes to three and alludes to four. We spoke of the three, 
NAMELY THE THREE PATRIARCHS, CHESED, GVURAH AND 
TIFERET. The four INCLUDE MALCHUT AS WELL to form a holy 
Chariot together, for MALCHUT is the inclusion of the supernal 
establishment, SINCE MALCHUT COMPLETES ZEIR ANPIN. From 
here the lower grades spread and flow by their ways and straps. 
They come out of the hairs on the head, suspended from them as all 
these other grades come down from them, until they are tied in their 
place.
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55. We learned that Vav, ZEIR ANPIN, receives these supernal 
MOCHIN, CHOCHMAH, BINAH AND DA'AT we mentioned, which are 
the Tefilin the Holy One, blessed be He, dons. For that reason, one 
should be glorified in them, BECAUSE TEFILIN ARE CALLED 
GLORY. Of them it is written, "And all people of the earth shall see 
that you are called by the name of Hashem" (Devarim 28:10), the 
actual name of Hashem, THE MOCHIN CHOCHMAH AND BINAH, 
YUD-HEI, AND THE RIGHT AND LEFT OF DA'AT, WHICH ARE VAV-
HEI. These are the head Tefilin. The hand Tefilin are the left, called 
strength, ACCORDING TO THE SECRET MEANING OF, "HASHEM 
HAS SWORN BY HIS RIGHT HAND, AND BY THE ARM OF HIS 
STRENGTH" (YESHAYAH 62:8). THE RIGHT HAND IS THE TORAH 
AND THE ARM OF HIS STRENGTH IS THE TEFILIN. MALCHUT 
receives from the strength, THE SECRET OF THE LEFT COLUMN. 
This is why, "And it shall be for a sign to you upon your hand (Heb. 
yadechah)" (Shemot 13:9) is spelled with EXTRA Hei. This is the Hei 
we discussed, NAMELY MALCHUT. Happy is the portion of Yisrael. 
Hence the last Hei, MALCHUT, receives the Tefilin, being left 
BECAUSE MALCHUT IS BUILT BY THE LEFT COLUMN. HENCE SHE 
RECEIVES THE TEFILIN ON THE LEFT ARM.
 

 

56. HE ASKS, Who are these four PASSAGES for, which are one 
body, for which reason they are included in one compartment, and 
what are they? HE ANSWERS, They are Tiferet, Netzach, Hod and 
Yesod, NAMELY THE FOUR SFIROT FROM THE CHEST AND LOWER 
OF ZEIR ANPIN. They are the Hei in 'yadechah', WHICH IS MALCHUT. 
For they all, ALL FOUR SFIROT, TIFERET, NETZACH, HOD AND 
YESOD FROM THE CHEST LOWER are attached TO MALCHUT so 
she would be blessed by them. HENCE she includes all four SFIROT 
FROM THE CHEST AND LOWER OF ZEIR ANPIN.
 

 

57. Rabbi Chiya said, Yet it is written, "and you shall see My 
back" (Shemot 33:23). We also learned it is the knot of Tefilin. He 
said to him, We have already explained and it is fine and clarifies the 
matter. Hence from this HAND TEFILIN one strap hangs down, 
WHICH INDICATES the lower beings are suspended from it and 
nourish from it. Hence it is called a sign, BECAUSE IT IS ATTACHED 
TO YESOD. This is the meaning of, "This is the token of the 
covenant" (Beresheet 9:17). It is also written, "And it shall be for a 
sign to you upon your hand (Heb. yadechah)" with EXTRA Hei, which 
has already been explained.
  

58. Rabbi Yesa says that "Hear (Sh'ma), O Yisrael" (Devarim 6:4) is 
Yisrael Saba. Rabbi Yitzchak said that the large Ayin IN SH'MA 
includes seventy names, THE SECRET OF THE NAME OF 72 NAMES: 
THE SEVENTY NAMES PLUS THE TWO WITNESSES. It is overall 
testimony, NAMELY THE FLOWING OF THE ILLUMINATION OF 
CHOCHMAH from SUPERNAL EDEN, CALLED TESTIMONY. "Hear O 
Yisrael" resembles the words, "Hear, heavens" (Yeshayah 1:2) and, 
"Give ear, O heavens" (Devarim 32:1), WHICH MEANS THEY 
SHOULD BE WITNESSES. Here too, "Hear, O Yisrael" INDICATES TO 
MOCHIN OF TESTIMONY. It all pertains to the same issue.
 

 

59. AFTER EXPLAINING "HEAR, O YISRAEL" HE GOES ON TO 
INTERPRET THE OTHER WORDS IN THE VERSE. Hashem is the top 
of all in the illumination of Atika Kadisha, WHICH IS Chochmah. It is 
called father, NAMELY ABA. "our Elohim" is the depths of the rivers 
and streams FROM WHENCE they emerge and flow on everything, 
NAMELY BINAH, FROM WHICH MALE, FEMALE AND ALL LOWER 
BEINGS RECEIVE, AND WHICH IS CALLED IMA. The SECOND Yud 
Hei Vav Hei is the trunk of the tree, NAMELY ZEIR ANPIN, which is 
the whole of the roots, BEING THE CENTRAL COLUMN THAT 
INCLUDES CHOCHMAH AND BINAH, WHICH ARE "HASHEM OUR 
ELOHIM." "One" is the Congregation of Yisrael, NAMELY MALCHUT, 
and everything, ALL THESE SFIROT, make one wholeness and are 
interconnected. There is no division BETWEEN THEM, but all is one.
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60. Rabbi Yitzchak taught, the supernal holy Chariot, CHOCHMAH 
AND BINAH, TIFERET AND MALCHUT, are the four compartments of 
the Tefilin that Vav puts, WHICH IS ZEIR ANPIN, as we learned. 
Another holy Chariot, TIFERET, NETZACH, HOD AND YESOD are the 
four other PASSAGES included in one COMPARTMENT, WHICH ARE 
THE TEFILIN the last Hei OF YUD HEI VAV HEI puts, WHICH IS 
MALCHUT, as we explained.
  

 
 
9. Upper union and lower union 
We are told that the purpose of the recital of the Sh'ma is to unify the name of God. The unification perfects the ministers and officers of 248 worlds, 
all called body parts. We hear about the 613 commandments in the lilies and the secret of "the apple tree among the trees of the wood." 
Ra'aya Meheimna (the Faithful Shepherd)

61. "Hear, O Yisrael, Hashem our Elohim; Hashem is one" (Devarim 
6:4). The commandment is to declare the unity of the name of the 
Holy One, blessed be He, below; for as the name of the Holy One, 
blessed be He, is unified below, so it is unified above. Thus the Holy 
One, blessed be He, is one and only above and below. Whoever 
declares the unity of the name of the Holy One, blessed be He, 
should direct his attention and will to the meditation (lit. 'unification') 
we mentioned, NAMELY UNITE HIS NAME BELOW, and connect all 
His limbs, NAMELY THE SFIROT by means of the meditation so that 
they will all become one. For as one arranges all the limbs OF THE 
NAME according to a mystery below, so one connects all the 
supernal limbs by means of that meditation so they will all become 
one.
 

 

62. When man is about to unite the name of the Holy One, blessed be 
He, all the hosts of heaven stand in rows so as to be established and 
reach perfection by means of that meditation, to be founded by one 
mystery and meditation. They are all properly established BY THAT 
MEDITATION. At that time, there is a minister and officer situated 
under 248 worlds, all called body parts. This OFFICER is called 
Halanu, and stands awaiting that unification. He is the gatherer of 
lilies, as written, "to gather lilies" (Shir Hashirim 6:2), which are the 
body parts.
 

 

63. The Supernal Name gathers the supernal body parts according to 
the meditation that is unified by means of the 42 names. It gathers all 
those supernal lilies. This officer gathers all the lower, which are all 
ministers, into 72 names. They are all gathered by that meditation 
and all become one body, according to the same mystery. That 
meditation rises and unites everything in the two sides into one 
unity. At that time all body parts are gathered and connected into 
one, so they will all be according to the same meaning above and 
below, according to the secret of, "Hashem shall be one, and His 
name One" (Zecharyah 14:9).
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64. For that reason in the word 'Echad (Eng. 'one')' the pronunciation 
of two letters Chet and Dalet is lengthened, to gather lilies so as to 
be united by means of the same mystery by the complete meditation. 
Once all body parts are united according to the same secret of the 
same meditation, everything is considered a peace (or: 'whole') 
offering. For that secret reason the Holy One, blessed be He, entered 
Adam into the Garden of Eden, as written, "to till it and to keep 
it" (Beresheet 2:15). We learned that these are the two offerings, 
according to the secret of, "Hashem shall be one, and His name 
One". For in reference to these offerings it is written, "to gather 
lilies." These are the body parts of the two sides that are one.
 

 

65. The lilies are a mystery. When these body parts are connected 
together so as to be all one by means of one meditation according to 
the secret of the offering, the Holy One, blessed be He, is adorned 
with a crown of fine gold, so as to be adorned with His honor. This is 
the meaning behind the word lilies, which are the secret of all the 
body parts above and below. The secret of that gold is that it is a 
crown that is adorned and rises from among them. There is 
everything in them, IN THE LILIES.
 

 

66. There are 613 commandments in these lilies, which are the body 
parts of the two sides, according to the secret of, "Hashem shall be 
one, and His name One." Among them is the ascent of that gold that 
rises from among them. Wherever they are, THAT IS, THE 
UNIFICATION OF THE BODY PARTS OF BOTH SIDES, that supernal 
ascent of THE CROWN OF gold rises from among them. This is the 
secret of "the apple tree among the trees of the wood" (Shir 
Hashirim 2:3), and, "the lily among thorns" (Ibid. 2), as both the one 
and the other should rise as one by the complete meditation. Happy 
is he who sacrifices these offerings, NAMELY, PERFORMS THESE 
MEDITATIONS. Surely, it is favorable to him both in this world and 
the World to Come.
 

 

 
 
10. Awe 
The Faithful Shepherd says that it is a commandment to be in awe of God in a general way, but that one should also be in awe of Him in particular; 
this means that he should feel awe out of love, that is the base and foundation of the love of God.

67. It is a commandment to be in awe of the Holy One, blessed be He, 
in general and in particular. HE EXPLAINS, we explained awe TO 
MEAN that man should be always in awe of the Holy One, blessed be 
He, as written, "that you may fear this glorious and fearful name, 
Hashem your Elohim" (Devarim 28:58). Awe is a place called awe, 
NAMELY MALCHUT, since there the awe of the Holy One, blessed be 
He LIES. It is CALLED the awe of Hashem BECAUSE ONE SHOULD 
BE in awe of Him. This is the secret of the verse, "and reverence My 
sanctuary" (Vayikra 19:30). For in this awe, MALCHUT, a baton of fire 
dwells that strikes the evil who do not observe the commandments 
of the Torah SINCE PUNISHMENTS COME FROM MALCHUT. Hence 
one should be in awe in general, NAMELY FEAR OF PUNISHMENT.
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68. Then ONE SHOULD BE IN AWE OF HIM in particular, namely, 
when man knows what the awe of Hashem is, BY ATTAINING THE 
QUALITY OF MALCHUT HERSELF. This is awe out of love, which is 
the base and foundation of the love of the Holy One, blessed be He. 
This awe causes one to observe all the commandments of the Torah, 
so man will be a faithful servant of the Holy One, blessed be He, as is 
proper.
 

 

 
 
11. Love 
Moses now says that it is a commandment to love. He tells us that whoever loves God maintains ten sayings and passes ten tests. We hear about 
great love and everlasting love, and that the two are one without division. The Faithful Shepherd asserts that love surpasses every other kind of 
worship there is in the whole world.

69. It is a commandment to love. We explained that the love for the 
Holy One, blessed be He, MEANS that man should love Him with 
great love as did Abraham, who loved the Holy One, blessed be He, 
with great love and risked his body and soul for His sake. From this 
we derived that whoever loves the Holy One, blessed be He, 
maintains ten sayings, NAMELY TEN SFIROT, above and below. 
Hence all these ten tests Abraham underwent and withstood 
correspond to the ten sayings, since every test is one saying, 
NAMELY ONE SFIRAH. And he was tested by that saying and 
withstood it.
 

 

70. There are therefore ten tests THAT CORRESPOND TO THE TEN 
SFIROT, and Abraham withstood them all, because he was attached 
and cleaved to the right hand of the Holy One, blessed be He that is 
called great love, NAMELY CHESED OF ZEIR ANPIN. It is called great 
love because whoever is in that state of love is attached to the 
supernal world, ZEIR ANPIN. Everlasting love is the secret of the 
lower world, NAMELY MALCHUT, to which the love of the Holy One, 
blessed be He, is attached. Everything, GREAT LOVE AND 
EVERLASTING LOVE, is the same mystery without division 
BETWEEN THEM. We have now learned the mystery of love that love 
surpasses every kind of worship in the world. By love the name of 
the Holy One, blessed be He, is honored above everything, and is 
blessed. Blessed be He forever and ever. This is the clarification of 
the secret of love.
 

 

71. It is a commandment to recite the Sh'ma twice every day, once to 
correspond to the grade of day, WHICH IS ZEIR ANPIN, and once to 
correspond to the grade of night, WHICH IS MALCHUT, so as to 
include the grade of night in day and the grade of day in the night. 
We have already learned this. We therefore need twice daily, once 
during the day and once at night.
 

 

 
 
12. The Mezuzah 
We are told that affixing a Mezuzah at the door ensures that God will guard the inhabitants when they enter and leave. Another reason for the 
Mezuzah is that it reminds people of God so they remember to do His will. We hear how the evil demon that stands near the door is distracted so he 
can not do any harm.
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72. It is a commandment that man should fix a Mezuzah at his door, 
so that everyone will be guarded by the Holy One, blessed be He, 
upon leaving THE HOUSE and entering THE HOUSE. This is the 
secret of, "Hashem shall preserve your going out and your coming 
in from this time forth, and for evermore" (Tehilim 121:8). For the 
secret of the Mezuzah always rests at the door, which is the entrance 
to the higher, BEING MALCHUT, THE ENTRANCE TO ZEIR ANPIN, 
ACCORDING TO THE SECRET OF, "THIS IS THE GATE OF 
HASHEM" (TEHILIM 118:20). This grade is called guardian, so one is 
guarded.
  

73. For man is not guarded except by the Holy One, blessed be He, 
who constantly guards and is present at the door TO THE HOUSE, 
while one is inside THE HOUSE. Another REASON FOR THE 
MEZUZAH is that one must never forget the memory of the Holy One, 
blessed be He. This REASON is like the Tzitzit, as said, "that you 
may look upon it, and remember" (Bemidbar 15:39). When one sees 
that reminder, he is reminded to do his Master's bidding. The secret 
of Faith is that the Mezuzah includes a male and a female together.
 

 

74. In the book of Solomon IT IS WRITTEN: near the entrance, 
against the two grades, comes a certain demon that has permission 
to harm. It stands at the left side OF THE DOOR. Man lifts up his 
eyes, sees the secret of his master's Name IN THE MEZUZAH AT 
THE RIGHT SIDE OF THE DOOR and remembers it, and THE DEMON 
cannot harm. You may say that if this is so, IT IS TRUE WHEN ONE 
COMES INTO THE HOUSE. BUT when leaving the door OF THE 
HOUSE outside, the demon TO THE LEFT SIDE OF THE DOOR is at 
the right side OF THE MAN and the Mezuzah to his left. How is man 
guarded then, if THE MEZUZAH is to his left?
 

 

75. AND HE ANSWERS, All that the Holy One, blessed be He, does, 
follows its own kind. There are two grades to man, one to his right 
and one to his left. The one to the right is called the Good Inclination 
and the one to the left is called the Evil Inclination. When one goes 
out of his house's door, that demon lifts up its eyes and sees the 
Evil Inclination dwelling at the left side. It is attracted to that side 
WHERE THE EVIL INCLINATION ABIDES, NAMELY THE LEFT, and is 
removed from the right. Then at the LEFT side rests his master's 
Name, NAMELY THE MEZUZAH, and it cannot approach him to 
cause him harm and that man goes out and is saved from it. Upon 
coming INTO THE HOUSE the Holy Name IN THE MEZUZAH is to his 
right, AND THUS THE RIGHT OVERPOWERS THE LEFT, and it 
cannot prosecute him.
 

 

76. One must therefore be careful not to soil the door to his house 
with filth and refuse, or spill dirty water FOR TWO REASONS; the 
one is not to desecrate his Master's Name IN THE MEZUZAH and the 
other is that then that fiend, NAMELY THE DEMON, has permission 
to cause harm. For that reason man must be careful about it and take 
care not to push away his Master's Name from the door to his house.
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77. When man fixes a Mezuzah at his door, when he enters his 
house, the Evil Inclination and the demon guard him in spite of 
themselves and say, "this is the gate of Hashem, into which the 
righteous shall enter" (Tehilim 118:20). When there is no Mezuzah at 
a man's entrance, the Evil Inclination and that demon GROW 
STRONG AND come together and place their hands on his head 
when he enters and begin to say, Woe to so and so who went out of 
his Master's domain. From that time ON he is not guarded and there 
is no one to guard him. May the Merciful One save us.
 

 

 
 
13. Sh'ma and 'Blessed be the name of the glory of His kingdom forever and ever' 
This section talks about the unification of the two names Yud Hei Vav Hei and Elohim, the first by the meditation "Sh'ma Yisrael" and the second by 
the meditation beginning "Blessed be the name." This concept is applied also to the Torah, that consists of the Written Torah and the Oral Torah, 
the first being general and the second being particular. The unification spoken of here pertains to the Torah, to the names of God, to the above and 
the below, to Zeir Anpin and Malchut, to 'remember' and 'keep', to night and day and to right and left, it is the unification of everything. Finally we are 
told how the Tefilin relate to this topic.

78. "Hear (Sh'ma), O Yisrael, Hashem our Elohim, Hashem is 
one" (Devarim 6:4) is one meditation (lit. 'unification'), and 'Blessed 
be the name of the glory of His kingdom forever and ever' is another 
meditation, so that His Name, WHICH IS MALCHUT CALLED NAME, 
should be of the same secret. According to this secret of "Hashem, 
He is the Elohim" (I Melachim 18:39), YUD HEI VAV HEI, WHICH IS 
ZEIR ANPIN, IS MALCHUT CALLED ELOHIM. This is written WHEN 
ZEIR ANPIN AND MALCHUT are unified together. HENCE, "SH'MA 
YISRAEL" IS THE SECRET OF YUD HEI VAV HEI, AND, 'BLESSED BE 
THE NAME OF THE GLORY OF HIS KINGDOM FOREVER AND EVER' 
IS THE ELOHIM.
 

 

79. You may say that in that case THE MEDITATION OF SH'MA AND 
'BLESSED BE...' resembles the verse, "Hashem shall be one, and His 
name One" (Zecharyah 14:9), which is not equal to, "Hashem, He is 
the Elohim." For had it been written, 'Hashem and His name shall be 
one' we would say so THAT IT EQUALS, "HASHEM, HE IS THE 
ELOHIM," BUT it is not written so but, "Hashem shall be one, and His 
name One." IN THAT CASE it should have said thus: 'Hashem is, the 
Elohim is', and it would equal, "Hashem shall be one, and His name 
One." BUT SINCE IT IS NOT WRITTEN SO, BUT, "HASHEM, HE IS 
THE ELOHIM" IT IS NOT SIMILAR TO, "HASHEM SHALL BE ONE, 
AND HIS NAME ONE." HOW CAN WE CLAIM THAT THE MEDITATION 
OF "SH'MA" AND 'BLESSED BE...', WHICH ARE TWO MEDITATIONS, 
LIKE "HASHEM SHALL BE ONE, AND HIS NAME ONE," IS EQUAL 
TO, "HASHEM, HE IS THE ELOHIM'?
 

 

80. HE ANSWERS, Everything is one; THE MEDITATION OF "SH'MA" 
AND 'BLESSED BE...', THE SECRET OF "HASHEM SHALL BE ONE" 
IN "SH'MA" AND "HIS NAME ONE" IN 'BLESSED BE...' ARE ONE 
WITH "HASHEM, HE IS THE ELOHIM." For when these two names are 
unified - YUD HEI VAV HEI, WHICH IS ZEIR ANPIN, TOGETHER WITH 
ELOHIM, WHICH IS MALCHUT, the one by one meditation, WITH THE 
MEDITATION OF "SH'MA YISRAEL," and the other by another 
meditation, NAMELY THE MEDITATION OF, 'BLESSED BE...', or 
when the two names become one and are mutually included in each 
other and everything becomes one complete name, then IT IS 
WRITTEN, "Hashem, He is the Elohim." For then everything is 
included in each other to be one. But before they are unified each on 
its own, they cannot be mutually included to be all one, IN SUCH A 
WAY THAT "HASHEM SHALL BE ONE, AND HIS NAME ONE" IS NOT 
EQUAL TO "HASHEM, HE IS THE ELOHIM," BUT THE LATTER IS 
THE RESULT OF THE FORMER, AS EXPLAINED.
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81. The generality of the whole Torah, NAMELY THE WRITTEN 
TORAH AND THE ORAL TORAH TOGETHER, is surely that way, for 
the Torah is the Written Torah and is the Oral Torah. The Written 
Torah is as written, "Hashem," NAMELY ZEIR ANPIN; the Oral Torah 
is as written, "the Elohim," WHICH IS MALCHUT. Since the Torah is 
the secret of the Holy Name it is therefore called thus, THE ONE IS 
CALLED YUD HEI VAV HEI AND THE OTHER THE ELOHIM.
 

 

82. The Written Torah and the Oral Torah, the one is general and the 
other particular. THE WRITTEN TORAH IS GENERAL, NAMELY ZEIR 
ANPIN, WHILE THE ORAL TORAH IS PARTICULAR, NAMELY 
MALCHUT. The general needs the particular and the particular needs 
the general. THE ONE CANNOT REACH PERFECTION WITHOUT THE 
OTHER UNTIL THE TWO ARE JOINED, they unite with each other 
and everything becomes one. Therefore the generality of the whole 
Torah is the generality above, ZEIR ANPIN, and the generality below, 
MALCHUT, since that name exists above and that name exists 
below. The one, THE WRITTEN TORAH, is the secret of the supernal 
world, ZEIR ANPIN, and the other, THE ORAL TORAH, is the secret 
of the lower world, MALCHUT. Hence it is written, "To you it was 
shown, that you might know that Hashem He is the Elohim" (Devarim 
4:35), WHERE BOTH ARE ONE. This includes everything, ALL 
WORLDS. All that we said should one know in this world.
 

 

83. You may ask where the commandments of the Torah are in this 
inclusion, WHETHER "HASHEM, HE IS THE ELOHIM," INCLUDES 
EVERYTHING. HE ANSWERS, The one, YUD HEI VAV HEI, is 
'remember', while the other, THE ELOHIM, is 'keep'. All the 
commandments of the Torah are included in these in the mystery of 
'remember' and the mystery of 'keep'. 'REMEMBER' INCLUDES THE 
248 POSITIVE COMMANDMENTS AND 'KEEP' INCLUDES THE 365 
NEGATIVE COMMANDMENTS, and everything is one.
 

 

84. Rabbi Yosi opened with, The fact that we learned that the evening 
prayer (Arvit) is obligatory is surely so, because the Holy One, 
blessed be He, is unified at night THROUGH THE KRIAT SH'MA, just 
as He is unified during the day. The quality of night is included in 
day and the quality of day is included in night, and unification takes 
place. Whoever says it is optional, it is BECAUSE THE PRAYER WAS 
COMPOSED to correspond to the portions of the sacrifices and the 
fatty parts that are consumed AND BURNED at night, WHICH ARE 
NOT OBLIGATORY. FOR THE MORNING PRAYER (SHACHARIT) AND 
THE AFTERNOON PRAYER (MINCHAH) CORRESPOND TO THE TWO 
DAILY OFFERINGS, WHICH ARE OBLIGATORY, BUT THE EVENING 
PRAYER CORRESPONDS TO THE PORTIONS OF THE SACRIFICES, 
ETC., WHICH ARE OPTIONAL. We have already explained it.
 

 

85. It is written, "And you shall love (Heb. ve'ahavta) Hashem your 
Elohim" (Devarim 6:5). We have explained this verse, and so did the 
friends. But we should ask: if everything, right and left, is included in 
this meditation of "Sh'ma Yisrael," why it is then written, "And you 
shall love," WHICH IS THE RIGHT, and, "And it shall come to pass, if 
you hearken (Heb. vehayah im shamo'a)" (Devarim 11:13-17), WHICH 
IS LEFT, if they were already included in the meditation OF KRIAT 
SH'MA? AND HE ANSWERS, There, IN KRIAT SH'MA, it is part of the 
general, WHERE THE RIGHT AND LEFT OF DA'AT WERE 
COMPREHENDED INTO A GENERAL PRINCIPLE, and here it is of the 
particular: AT FIRST IT IS WRITTEN, "AND YOU SHALL LOVE" IN 
ITSELF, WHICH IS CHESED, AND THEN "AND IT SHALL COME TO 
PASS, IF YOU HEARKEN," WHICH IS GVURAH. And so it should be.
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86. In the secret of the meditation we remarked on, the meditation OF 
KRIAT SH'MA is like THE MEDITATION OF the head Tefilin and the 
hand Tefilin. In the head Tefilin there are four passages, which we 
have already learned, and here IN KRIAT SH'MA there are three 
names, YUD HEI VAV HEI, OUR ELOHIM, YUD HEI VAV HEI. There, 
there are four passages, each on its own, and here there are only 
three names. What is the difference between them?
 

 

 
 
14. The four passages of the head and hand Tefilin 
We learn how there can be four passages in the Tefilin yet only three names in the Kriat Sh'ma. The numerology of the 25 letters in the Sh'ma, the 24 
letters in the unification that begins with "Blessed be the name," the 49 gates of Binah and the 25 things used to complete the building of the 
tabernacle are all explained in detail. 
Rabbi Aba asks Rabbi Shimon about the leather straps of the Tefilin, comparing it to skin. Rabbi Shimon gives him an explanation, and then says 
that when a person studies the Torah all night and then puts on the Tefilin in the morning, when he goes out of his house wearing the Tzitzit and 
passing the Mezuzah on his doorpost, then he is escorted by four holy angels that go with him to the synagogue. We are also told about the artistic 
work of people who create the Tefilin, the Tzitzit, and the Mezuzah. Rabbi Shimon closes by saying that if people really knew the Torah they would 
know that there isn't a single letter or word of it that does not contain supernal secrets.

87. HE ANSWERS, It has been remarked about these four passages 
that one, NAMELY, "SANCTIFY (HEB. KADESH LI)" (SHEMOT 13:2), 
is the first point, NAMELY YUD OF YUD HEI VAV HEI, WHICH IS 
CHOCHMAH. One, NAMELY, "AND IT SHALL BE, WHEN HASHEM 
YOUR ELOHIM SHALL BRING YOU (HEB. VEHAYAH KI 
YEVIACHA)" (DEVARIM 6:10), is the secret of the World to Come, 
WHICH IS BINAH. One, NAMELY "HEAR (HEB. SH'MA)" (DEVARIM 
6:4) is the right side OF DA'AT, and one, WHICH IS, "AND IT SHALL 
COME TO PASS, IF YOU HEARKEN (HEB. VEHAYAH IM 
SHAMO'A)" (DEVARIM 11:13-17), is the left side OF DA'AT. They are 
the secret of the head Tefilin. Here, in this secret OF KRIAT SH'MA, 
this unification of the three supernal names, YUD HEI VAV HEI, OUR 
ELOHIM, YUD HEI VAV HEI, resemble the four passages OF THE 
TEFILIN. The first Yud Hei Vav Hei is the supernal point, the 
beginning of everything, NAMELY CHOCHMAH. Our Elohim is the 
secret of the World to Come, NAMELY BINAH. The last Yud Hei Vav 
Hei is the entirety of right and left OF DA'AT together as one whole. 
These are THE ORDER OF the head Tefilin, and the first meditation 
OF KRIAT SH'MA.
 

 

88. The hand Tefilin are the entirety of these FOUR PASSAGES 
together, NAMELY IN ONE COMPARTMENT, and this is the secret OF 
THE SECOND UNIFICATION IN KRIAT SH'MA, WHICH IS 'Blessed be 
the name of the glory of His kingdom forever and ever'. Here IN THE 
SECOND UNIFICATION is the whole of THE FOUR PASSAGES OF 
the head Tefilin comprehended in the hand Tefilin IN ONE 
COMPARTMENT. THAT MEANS THAT THE UNIFICATION OF 
'BLESSED BE...' RESEMBLES THE UNIFICATION OF THE FOUR 
PASSAGES OF THE HAND TEFILIN.
 

 

89. This secret is as follows: 'Blessed' is the secret of the supernal 
point, WHICH IS CHOCHMAH, which is blessed because all 
blessings flow from there. You may argue that the World to Come is 
called 'Blessed', WHICH IS BINAH. This is not so, because the 
supernal point, CHOCHMAH, is male and the World to Come, BINAH, 
is female, and hence he, THE MALE, is called 'Blessed', and she, 
THE FEMALE, is called a blessing. Blessed is masculine and 
Blessing is feminine, and therefore 'Blessed' is the supernal point, 
NAMELY CHOCHMAH. 'Name' is the World to Come, NAMELY 
BINAH, which is a great name, as written, "and what will You do for 
Your great name" (Yehoshua 7:9). 'Glory' is the supernal glory, 
NAMELY DA'AT, which is right and left OF DA'AT, which are all 
included in the hand Tefilin, NAMELY IN MALCHUT, which is THE 
SECRET OF THE WORD 'His kingdom'. Malchut receives everything 
within her, and thus all the worlds were comprised to be nourished 
and fed in what they need, WHICH IS THE MEANING OF 'FOREVER 
AND EVER'. FOR 'EVER (HEB. VA'ED)' MEANS FOOD AS IN, "IN THE 
MORNING HE SHALL DEVOUR THE PREY (HEB. AD)" (BERESHEET 
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49:27). 'FOREVER (LIT. 'FOR THE WORLD') AND EVER' MEANS 
THAT MALCHUT FEEDS THE WHOLE WORLD.
 

 

90. This is ALSO the unification of the head Tefilin and the hand 
Tefilin, since just like the secret of the unification of the Tefilin so is 
the unification of everything. This clarifies the matter. And this way 
have I arranged this meditation before the holy luminary RABBI 
SHIMON and he told me that this meditation OF KRIAT SH'MA is 
arranged in four manners, and that this order is the clearest of them 
all. The secret of unification exists in them all, NAMELY IN KRIAT 
SH'MA AND OTHER THINGS, but the order of the Tefilin is a proper 
supernal meditation.
 

 

91. And since the right and left OF DA'AT is included in the secret of 
the same name IN KRIAT SH'MA, NAMELY IN THE LAST YUD HEI 
VAV HEI, in a general way, one should utter them after in a particular 
manner, NAMELY, "AND YOU SHALL LOVE (HEB. 
VE'AHAVTA)" (DEVARIM 6:5), "AND IT SHALL COME TO PASS, IF 
YOU HEARKEN (HEB. VEHAHAH IM SHAMO'A)," EACH ON ITS OWN, 
but not by way of unification, because unification was already 
performed in the earlier verses, "HEAR (HEB. SH'MA), AND 
'BLESSED BE...', so that "Hashem shall be one" in the head Tefilin, 
and "His name SHALL BE One" in the hand Tefilin, WHICH IS THE 
UNIFICATION OF 'BLESSED BE...' and everything became one. Once 
the unification is arranged in its entirety from the top of the supernal 
point, one should then adorn it from the top of the primordial light, 
which is the top of everything, NAMELY KETER.
 

 

92. Moses engraved and composed 25 letters by means of the 
unification of the verse that says, "Hear, O Yisrael, Hashem our 
Elohim; Hashem is one" (Devarim 6:4). There are 25 engraved letters, 
engraved by the supernal secret, NAMELY THE SECRET OF ZEIR 
ANPIN, SINCE 25 INDICATES THE 22 LETTERS OF THE TORAH, AND 
THE TORAH, THE PROPHETS AND THE WRITINGS, WHICH ARE THE 
THREE COLUMNS, AS SHALL BE WRITTEN. Jacob wanted to 
compose below, IN MALCHUT, by the secret of unification, and 
composed it with 24 letters, which are 'Blessed be the name of the 
glory of His kingdom forever and ever', WHICH JACOB COMPOSED, 
AND WHICH IS SPELLED WITH 24 LETTERS, but he did not complete 
it to 25 letters because DURING HIS TIME the tabernacle, WHICH 
CORRESPONDS TO MALCHUT, was not yet built. Once the 
tabernacle was built and that from which the tabernacle was drawn 
was completed, after its completion He spoke with him only with 25 
letters to indicate that this, MALCHUT, was completed like the 
supernal, LIKE ZEIR ANPIN THAT HAS 25 LETTERS, as written, "and 
spoke to him out of the Tent of Meeting, saying" (Vayikra 1:1). Here 
THERE ARE 25 letters.
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93. Hence 25 different things are used to complete the building of the 
tabernacle, THE THIRTEEN KINDS OF GOLD, SILVER, ETC., AND 
THE TWELVE STONES IN THE BREASTPLATE. We learned all these 
letters when studying the engraved letters we learned from our 
master. Since the tabernacle was completed by these secrets OF 25 
LETTERS, the tabernacle, NAMELY MALCHUT, is therefore called BY 
THE NAME 'kah' (=25), WHICH INDICATES the unification of 
completion in the tabernacle, WHICH IS MALCHUT. Hence it is 
written, "and Your pious ones shall bless You (Heb. 
yevarchuchah)" (Tehilim 145:10), WHICH IS SPELLED AS 'shall bless 
(Heb. yevarchu) kah', which is the secret of the completion of the 
tabernacle and the building of it.
 

 

94. 25 stands for the 22 letters and the Torah, the Prophets and the 
Writings, AS 3 PLUS 22 EQUAL 25. They are one whole, one mystery. 
When Yisrael perform this unification according to the secret of the 
25 letters in this verse, which are, "Hear, O Yisrael, Hashem our 
Elohim; Hashem is one," and THE UNIFICATION OF 'Blessed be the 
name of the glory of His kingdom forever and ever', which has 24 
letters, and when one directs his attention to each of them, all letters 
join together and amount to a single connection, which are 49 words 
that correspond to the 49 gates in the secret of Jubilee, WHICH IS 
BINAH. One then should continue THE UNIFICATION TO THE WORD 
'EVER' but no more, SINCE IN THE WORD 'EVER' THE RECKONING 
REACHES 49. Then the 49 gates OF BINAH open and the Holy One, 
blessed be He, considers that man as if he maintained the whole 
Torah that comes all in 49 manners.
 

 

95. One should therefore direct one's will to the 25 LETTERS OF THE 
SH'MA and the 24 OF 'BLESSED BE...', and elevate them with the 
desire of the heart by the 49 gates OF BINAH that we mentioned. 
After meditating on that, one should meditate on the unification our 
master spoke of, that, "Hear, O Yisrael...," and 'Blessed be the name 
of the glory of His kingdom forever and ever', are the entirety of the 
whole Torah. Happy is the lot of he who meditates on them. Surely it 
is the entirety of the whole Torah that is above, WHICH IS ZEIR 
ANPIN, and below, WHICH IS MALCHUT. This is the secret of Adam, 
which is the perfection of male and female, NAMELY THE 
PERFECTION OF ZEIR ANPIN AND MALCHUT. THIS UNIFICATION IS 
the secret of the whole Faith. 
End of Ra'aya Meheimna
 

 

96. Rabbi Aba sent to Rabbi Shimon, saying to him: That which you, 
our master, explained about the Tefilin of the Master of the universe 
that the four passages are the holy of holies, NAMELY CHOCHMAH 
AND BINAH, AND TIFERET AND MALCHUT OF DA'AT, is well. 
Whence do we deduce the leather on the Tefilin and the straps that 
are considered holiness? He sent to him: "For the man also and for 
his wife did Hashem Elohim make coats of skins..." (Beresheet 3:21). 
LEATHER is precise, NAMELY MALCHUT THAT IS CALLED SKIN. 
This is the way Rav Hamnuna Saba explained it. These belong to the 
head, AS THE FOUR PASSAGES ARE THE FOUR MOCHIN OF ZEIR 
ANPIN AND THE LEATHER IS MALCHUT OF ZEIR ANPIN. In the hand 
TEFILIN "upon your hand (Heb. yadechah)" (Shemot 13:9) is spelled 
with Hei TO INDICATE THAT THE FOUR PORTIONS ARE THE 
MOCHIN OF HEI, WHICH IS MALCHUT. This has already been 
explained.
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97. Rabbi Shimon said, Some teach it this way: "And it shall come to 
pass, if you hearken," is the left arm of the Holy One, blessed be He, 
and is considered the Sfirah of Gvurah. In that case only three 
PASSAGES are left in the head: "SANCTIFY TO ME ALL THE 
FIRSTBORN," "AND IT SHALL COME TO PASS, IF YOU HEARKEN," 
AND "HEAR O YISRAEL" (DEVARIM 6:4), WHICH ARE CHOCHMAH, 
BINAH, AND THE RIGHT OF DA'AT. THE FOURTH LOBE OF THE 
BRAIN, WHICH IS THE LEFT SIDE OF DA'AT, IS MISSING. YOU 
CLAIM THAT, "AND IT SHALL COME TO PASS..." IS IN THE SFIRAH 
OF GVURAH, WHICH IS IN THE BODY, yet there are four LOBES OF 
THE BRAIN IN THE HEAD. But there are two holy Chariots OF 
CHOCHMAH, BINAH, TIFERET AND MALCHUT; the one OF THE 
HAND TEFILIN is connected to the heart, WHICH IS MALCHUT, and 
the other OF THE HEAD TEFILIN is connected to the brain, WHICH IS 
ZEIR ANPIN. THUS THE FOURTH PASSAGE OF THE HEAD TEFILIN 
IS ALSO IN THE BRAIN, NAMELY THE LEFT SIDE OF DA'AT, AND 
NOT IN THE BODY. The heart and the brain, WHICH ARE ZEIR ANPIN 
AND MALCHUT, are connected to each other into one union. The 
friends have spoken well that "And it shall be for a sign to you upon 
your hand" REFERS TO MALCHUT, as we learned that MALCHUT is 
only called a sign, SINCE THE HAND TEFILIN ARE THE MOCHIN OF 
MALCHUT.
 

 

98. Rabbi Shimon said, When man prods himself to rise at midnight 
and studies the Torah until day breaks, and in the morning puts on 
Tefilin on the head and Tefilin on the holy sign, NAMELY TEFILIN OF 
MALCHUT, on the arm, and when he wraps himself with a Tzitzit and 
is about to go out the entrance to his house, he meets the Mezuzah, 
which is the imprint of the Holy Name, WHICH IS MALCHUT, at the 
gate to his house; THEN four holy angels join him and go out with 
him from the door of his house and escort him to the synagogue. 
They declare before him, give honor to the image of the Holy King, 
give honor to the son of the King, to the countenance of the King. 
The Holy Spirit dwells on him, and declares, saying, "Yisrael, in 
whom I will be glorified" (Yeshayah 49:3).
 

 

99. That Holy Spirit then rises up and testifies before the Holy King. 
The supernal King then commands to write before Him all His 
household members, all those known before Him. This is the 
meaning of, "and a book of remembrance was written before Him for 
those who feared Hashem, and took heed of His name" (Malachi 
3:16). Who are those who "took heed (Heb. choshvei) of His name"? 
They are as those in, "and those who devise (Heb. choshvei) artistic 
work" (Shemot 35:35). HERE TOO, those who do for His name works 
of art in any way - the art of the Tefilin, their compartment and straps 
and writing them, the art of the Tzitzit (Eng. 'the fringes'), their 
threads, the blue thread, and the art of the Mezuzah. These are those 
who "took heed of His name," as in "devise artistic work."
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100. Moreover, the Holy One, blessed be He, praises Himself with 
him and declares about him throughout the worlds, 'see what My 
son has achieved in My world'. Whoever enters before Him into the 
synagogue after leaving his door without Tefilin on his head and 
Tzitzit on his garment, yet says, "and in the fear of You I will worship 
towards Your Temple" (Tehilim 5:8), the Holy One, blessed be He, 
says, 'Where is the fear of Me? He bears false testimony'.
 

 

101. Happy is the lot of Moses, who said here, IN "SH'MA YISRAEL," 
Our Elohim. For Rabbi Shimon said, Moses was attached to a higher 
grade than the rest of the faithful prophets. Rabbi Shimon also said, 
If men knew the words of the Torah, they would know that there is 
not a word or a letter in the Torah that does not contain supernal 
precious secrets.
 

 

 
 
15. Our Elohim, your Elohim 
Rabbi Shimon talks about the voice of Moses, that is the voice to which he is attached. He explains the difference between the curses that Moses 
uttered in Leviticus and those in Deuteronomy. We hear that God gave the commandments to Yisrael so that they would be saved from the 
prosecutors.

102. Come and see, it is written, "Moses speaks, and Elohim 
answers him by a voice" (Shemot 19:19). We learned that "by a 
voice" refers to the voice of Moses. This is well, and the voice of 
Moses is precise, namely, the voice to which he is attached, WHICH 
IS ZEIR ANPIN, BY WHICH HE SURPASSES above all the other 
prophets, WHO ARE ATTACHED ONLY TO MALCHUT AND NOT TO 
ZEIR ANPIN. Since he is attached TO THAT VOICE, WHICH IS ZEIR 
ANPIN more than all the others, by that voice, which is the supernal 
grade, he said to Yisrael, 'Hashem your Elohim', which is a grade 
called the Shechinah that dwells within YISRAEL, WHICH IS BELOW 
THE GRADE OF ZEIR ANPIN, TO WHICH MOSES IS ATTACHED. 
Happy is his lot.
  

103. Rabbi Shimon also said, We learned that Moses uttered the 
curses in Leviticus, IN THE BOOK OF VAYIKRA, from the mouth of 
Gvurah, WHICH IS BINAH THAT IS CALLED SUPERNAL GVURAH. 
Those IN DEUTERONOMY he uttered with his own mouth. Could you 
possibly imagine that Moses would speak even a small letter in the 
Torah from himself?
 

 

104. AND HE ANSWERS, This is well, and we remarked that we did 
not learn it as from himself but as from his own mouth. What does 
this mean? It is that voice to which Moses was attached, NAMELY 
ZEIR ANPIN. Hence these IN LEVITICUS were from the mouth of 
Gvurah, WHICH IS BINAH THAT IS CALLED SUPERNAL GVURAH, 
while those IN DEUTERONOMY were from his own mouth, namely 
from the mouth of the grade to which Moses was attached more than 
all the faithful prophets, WHICH IS THE GRADE OF ZEIR ANPIN. 
Hence it is always SAID 'your Elohim', SINCE IT ALLUDES TO 
MALCHUT THAT IS BELOW ZEIR ANPIN; but here, IN "SH'MA 
YISRAEL" IT IS SAID "our Elohim," SINCE IT ALLUDES TO BINAH 
THAT IS ABOVE ZEIR ANPIN, TO WHICH MOSES IS ATTACHED.
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105. Come and see how much people should guard their ways so 
that they will be occupied with the worship of their Master and merit 
everlasting life. Underneath the throne of the Holy King, WHICH IS 
MALCHUT, there are supernal compartments. And to that place of 
the throne, WHICH IS MALCHUT, the Mezuzah is connected to save 
man from many Judgments, the purpose of which is to awaken 
people through them. Similarly the Holy One, blessed be He, did to 
Yisrael by giving them the commandments of the Torah, so they will 
endeavor in them and be saved in this world from many prosecutors 
and those that bring charges who meet people daily.
 

 

 
 
16. Waste water before the door 
Rabbi Chiya tells us that people must not spill waste water between the doorposts because a demon lies there and sees everything that is done in 
the house, and the waste water will give him permission to cause harm. We are told about the role of the Mezuzah, and Rabbi Chiya says that 
wherever the Holy Name abides people are safe from the accusations of the evil ones.

106. Rabbi Chiya said, Whoever wishes to observe his ways must 
not pass waste water before the door, because a certain demon lies 
there between the two doorposts facing the door. It sees whatever is 
done in the house. HENCE one must not spill water between the two 
doorposts. Rabbi Yitzchak said, Clean water is not forbidden, but it 
must not be spilled with contempt. The reason is that it, THE 
DEMON, has permission to cause harm. Moreover, it turns its head 
towards the house and whatever it beholds becomes cursed.
 

 

107. It, THE DEMON, has 365 officers, as the number of the days in 
the year, and it rules over them. They all go out with a man when he 
goes out the door of his house. Rabbi Elazar said, All this transpires 
because the Holy One, blessed be He, wished to guard Yisrael and 
composed His Holy Name above, which is the Torah. The whole 
Torah is one Holy Name, and whoever is occupied with the Torah is 
occupied with His Name.
 

 

108. Come and see, man should imprint the Holy Name, which is the 
universal Faith, on the door of his house, for wherever the Holy 
Name abides there are no evil species and they cannot bring 
charges against him, as written, "No evil shall befall you..." (Tehilim 
91:10).
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109. The place where the door of the house lies is a reflection of the 
higher. The place where the supernal door of the house lies is called 
a Mezuzah, which brings the house and the door of the house to 
completion. The litigants flee that Mezuzah, and the prosecutors 
cannot dwell before it. Correspondingly below, when a man fixes a 
Mezuzah at the door of his house, and this Holy Name SHADAI is 
imprinted with its letters, that man is adorned with his Master's 
crowns and the evil species do not come near the door of his house 
or rest there.
 

 

110. Rabbi Aba came from seeing Rabbi Shimon when Rabbi 
Yitzchak met him. He said to him, Whence do you come, man of 
light? A man who cleaves daily to a consuming fire, light dwells with 
him, AND HE NEED NOT SEEK ANYONE. He said to him, We learned 
that man is obligated to welcome the Shechinah every first day of 
the month and every Shabbat. What is that? It is one's Rabbi. All the 
more so the holy supernal Luminary, RABBI SHIMON, whom the 
whole world should welcome. Rabbi Yitzchak said, Let me return 
with you TO RABBI SHIMON and welcome the Shechinah and taste 
from those lofty matters you tasted before him.
 

 

 
 
17. "O You who dwell in the heavens" 
Rabbi Shimon explains the inner meaning of the 123rd psalm, telling us that as the author is not mentioned it is the holy spirit; the holy spirit is 
speaking about Yisrael in exile. Rabbi Shimon and Rabbi Yitzchak and Rabbi Aba discuss the Mezuzah some more, and then the marks by which 
Yisrael are recognized as the children of God.

111. Rabbi Aba opened with, "A song of ascent. To You I lift up my 
eyes, O You who dwell in the heavens" (Tehilim 123:1). It is not 
written who recited this song. But wherever the place is undisclosed, 
AND THE AUTHOR IS NOT MENTIONED, it is the Holy Spirit, WHICH 
IS MALCHUT, that said it about Yisrael in exile. "You who dwell (Heb. 
hayoshvi)" should have used the more common form 'hayoshev'. 
Why does it use "hayoshvi"?
 

 

112. AND HE ANSWERS, We have explained that whoever wishes to 
say his prayer before the Holy King should ask the deepest, 
NAMELY BINAH, to bestow blessings downwards, as written, "A 
song of ascent. Out of the depths I have cried to You, 
Hashem" (Tehilim 130:1). That extra Yud IN "HAYOSHVI" is the 
deepest of all, BINAH, and is the one from which he should request 
to pour blessings to that place called heaven, WHICH IS ZEIR ANPIN, 
so that everything will be sustained by it. Hence it is written, "who 
dwell in the heavens," NAMELY IN ZEIR ANPIN THAT IS CALLED 
HEAVEN, since when the blessings pour and come out of that 
deepest place, WHICH IS BINAH, and settle in the place called 
heaven, NAMELY IN ZEIR ANPIN, there are blessings in the higher 
and lower.
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113. "as the eyes of servants look to the hand of their 
masters" (Tehilim 123:2). HE ASKS, What are the eyes of servants, 
AND ANSWERS, They are the other ministers of the nations, WHICH 
ARE THE SEVENTY SUPERNAL MINISTERS, which are nourished 
only from the residue of the boughs of the tree, WHICH IS ZEIR 
ANPIN, to which Yisrael cleave. When Yisrael receive blessings from 
that place, everyone is blessed from Yisrael.
 

 

114. "and as the eyes of a maid to the hand of her mistress" (Ibid.) 
refers to the maid we mentioned, whose power the Holy One, 
blessed be He, slew in Egypt, NAMELY THE VERSE, "THE 
FIRSTBORN OF THE MAIDSERVANT" (SHEMOT 11:5). For she has 
power only when it comes from the residue OF BOUNTY of the land 
of Yisrael, WHICH IS MALCHUT. The land of Yisrael is called her 
mistress, THE MISTRESS OF THE MAID. Of this it is written, "For 
three things the earth is disquieted" (Mishlei 30:21). The earth is the 
land of Yisrael, WHICH IS MALCHUT, as we learned. "a slave when 
he becomes king" (Ibid. 22) refers to the servants we mentioned, 
THE SEVENTY MINISTERS OF THE NATIONS. THIS WAS SAID when 
power was given to one of them. This is the meaning of, "who have 
brought you out of the land of Egypt, out of the house of 
bondage" (Shemot 20:2), NAMELY FROM THE ENSLAVEMENT TO 
THE MINISTERS OF THE NATIONS. "a handmaid that is heir to her 
mistress" (Mishlei 30:23) refers to the maid we spoke of, OF WHOM 
IT SAYS, "THE FIRSTBORN OF THE MAIDSERVANT."
  

115. Come and see, many litigant spirits came out of the aspect of 
that maid, which denounce Yisrael and COME TO prosecute them. 
And the Holy One, blessed be He, guards Yisrael like a father who 
wishes to guard his child from all THINGS. The Holy One, blessed be 
He, said to Yisrael, 'Many prosecutors are ready against you. Be 
occupied in My worship and I shall guard you from outside. You 
shall be encased in your houses from within and sleep on your beds, 
and I shall guard you from outside and around your beds'.
 

 

116. Come and see, when these evil species approach a man's door, 
they lift up their heads and behold the Holy Name that is seen from 
outside, which is Shadai, decorated with its crowns. This name has 
power over them all, and they fear it and flee and do not approach 
man's door.
 

 

117. Rabbi Yitzchak said, In that case man should mark that name, 
SHADAI, at the door of the house and no more. Why THE NEED for 
the whole passage IN THE MEZUZAH? He said to him, This is well, 
for that name, SHADAI, WHICH IS YESOD, is adorned only with all 
the letters that are marked with the King's mark, NAMELY, THAT 
ARE WRITTEN IN THE MEZUZAH. When the whole passage is 
written, that name is adorned with its crowns and the King, ZEIR 
ANPIN, comes out with all His armies, all imprinted with the King's 
mark, WHICH IS MALCHUT. Then they all fear it and flee from it.
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118. Come and see, in "And it shall come to pass, if you hearken 
(Heb. vehayah im shamo'a)" (Devarim 11:13-17), vehayah is a Holy 
Name, YUD HEI VAV HEI, from below upwards, BECAUSE IT IS 
SPELLED VAV-HEI FIRST AND THEN YUD-HEI. For that reason the 
name Shadai is written on the outside against that name. THE NAME 
Vehayah is on the inside and Shadai is on the outside so one would 
be guarded from all sides, from within and from without. Rabbi Aba 
said, Many holy hosts stand ready at that time when a man fixes a 
Mezuzah at his door. They all declare, saying, "this is the gate of 
Hashem..." (Tehilim 118:20).
  

119. Happy is the lot of Yisrael, for Yisrael are then recognized as the 
children of the Holy King, since they are all marked by Him, marked 
in their body with the holy imprint OF CIRCUMCISION, marked in 
their clothing by a Tzitzit. They are marked on their head with the 
compartments of the Tefilin, which are their Master's Name, and 
marked on their hands with the straps of holiness. They are marked 
in their shoes by a precept fulfilling shoes, NAMELY, OF THE 
PASCAL SACRIFICE, AS WRITTEN, "YOUR SHOES ON YOUR 
FEET" (SHEMOT 12:11), AND THE CHALITZAH. They are marked in 
the field by sowing and harvesting, marked in their houses with the 
Mezuzah on the doorpost. In every thing they are marked as the 
supernal King's children. Happy is their portion.
 

 

 
 
18. "they have forsaken Me" 
Rabbi Aba talks about people who are false to the sign of the holy imprint. He says that the idol worshipping nations are broken cisterns but that 
Yisrael is a well, from which living waters are drawn. Anyone who is false to the holy imprint prevents the well from being blessed. We hear that only 
a virgin is blessed with seven blessings.

120. While they were walking Rabbi Aba said, In the verse, "they 
have forsaken Me, the fountain of living waters, and have hewn them 
out cisterns..." (Yirmeyah 2:13), "they have forsaken Me" refers to he 
who is false to the sign of the holy imprint. How is he false to it? By 
placing it in the domain of another, as written, "and has married the 
daughter of a strange El" (Malachi 2:11), who are called broken 
cisterns. For the idol worshiping nations are called broken cisterns.
 

 

121. That of Yisrael, WHICH IS MALCHUT, is called a well, "the 
fountain of living waters." This is the holy domain of the holy Faith, 
WHICH IS MALCHUT that is called a well of springs of clear water 
that comes out and pours from it, as written, "and streams from 
Lebanon" (Shir Hashirim 4:15), AND ALSO, "running waters out of 
your own well" (Mishlei 5:15), and, "a fountain of gardens, a well of 
living waters" (Shir Hashirim 4:15). The Other Side is called, "broken 
cisterns, that can hold no water" (Yirmeyah 2:13).
 

 

122. Come and see, the river that flows and comes out, WHICH IS 
YESOD, waters the whole garden, MALCHUT, and waters each and 
every place, as we explained, until it fills the place of the garden that 
is called a well of living water, WHICH IS YESOD OF MALCHUT, 
whence the higher and lower are nourished, as written, "and from 
thence it was parted..." (Beresheet 2:10).
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123. None of the aspects of the left side are watered from that spring 
of gushing water, because they are from the aspect of the other 
nations and are called broken cisterns. Whoever is false to the holy 
imprint by that side cleaves to "broken cisterns, that can hold no 
water," because it does not flow in there. Whoever merits to keep it 
merits to be watered by the stream of the river in the World to Come 
and merits that the supernal well will be filled and blessings will be 
drawn above and below. Happy is he in this world and in the World 
to Come. Of this it is written, "and you shall be like a watered 
garden, and like a spring of water, whose waters fail not" (Yeshayah 
58:11).
 

 

124. Woe to him who is false to the holy imprint, because he is false 
to the Supernal Name. Moreover, he causes that well, MALCHUT, not 
to be blessed. He is called, "he has brought out an evil name upon a 
virgin of Yisrael" (Devarim 22:19). "A virgin of Yisrael" is precise, 
THAT IS, MALCHUT THAT IS CALLED THE VIRGIN OF YISRAEL, 
BECAUSE SHE ALWAYS REVERTS TO BEING A VIRGIN. Rabbi 
Shimon explained in its place that whoever lays accusing speeches 
against his first wife and brings out an evil name against her IS LIKE 
one who brings out an evil name against the higher, MALCHUT, as 
written, "he has brought out an evil name upon a virgin of Yisrael" 
unspecified, WHICH REFERS TO MALCHUT.
 

 

125. This follows the interpretation of Rabbi Chiya in the name of 
Rabbi Yosi that a virgin receives seven blessings, because she is 
blessed by seven SFIROT, since the virgin of Yisrael, WHICH IS 
MALCHUT, inherits seven blessings, WHICH ARE THE SECRET OF 
SEVEN SFIROT. She is therefore called the daughter of seven.
 

 

126. HE ASKS, And another woman, NAMELY A WIDOW OR A 
DIVORCEE, WHO REMARRIES, from whence come her blessings? 
AND HE ANSWERS, From the blessings of Boaz and Ruth, as 
written, "And all the people that were in the gate, and the elders, 
said, We are witnesses. Hashem make..." (Rut 4:11). For surely ONLY 
a virgin is blessed with seven blessings, and no other woman is in 
that secret. When they reached a certain field they saw trees and sat 
under them. Rabbi Aba said, HERE is clarity for words of Torah. Let 
us sit down.
 

 

 
 
19. "they shall come who were lost in the land of Assyria" 
We are told of the day when the Shofar will be blown and all the children of Yisrael who were lost, who lost their faith, will come again to worship 
God on the holy mountain at Jerusalem.

127. He opened with the verse, "And it shall come to pass on that 
day, that a great Shofar shall be blown, and they shall come who 
were lost in the land of Assyria, and the outcasts in the land of 
Egypt..." (Yeshayah 27:13). "And it shall come to pass on that day": 
what is that day? AND HE ANSWERS, It is that day known to the 
Holy One, blessed be He, as written, "one particular day which shall 
be known as Hashem's" (Zecharyah 14:7). "on that day" is as in, "on 
that day, when Gog shall come against the land of 
Yisrael" (Yechezkel 38:18).
 

 

file:///C|/Documents%20and%20Settings/bibi/Mes%20documents/zohar/htm/45%20-%20Vaetchanan.htm (30 of 49)2004/07/07 23:17:47



1

128. "a great Shofar shall be blown": HE ASKS, What difference does 
it make to us whether it is a great or small SHOFAR? AND HE 
ANSWERS, It is a supernal Shofar, by which slaves are always freed. 
This is Jubilee, NAMELY BINAH, which is a supernal and great 
Jubilee. When it is aroused TO BESTOW PLENTY, every kind of 
freedom of the worlds is aroused through it. And it is called a great 
Shofar.
 

 

129. "and they shall come who were lost (lit. 'they who lose') in the 
land of Assyria." HE ASKS, It should have said, 'they who were lost' 
or 'they who are lost'. What is meant by, "they who lose"? HE 
ANSWERS, It is they who actually lose, because they are in another 
land, and whoever dwells in another land is nourished by another 
domain and it is as if he does not live in Faith. This is why they are 
called they who lose, SINCE THEY LOST THEIR FAITH. They lose in 
every direction, ABOVE AND BELOW, since when Yisrael dwell in 
the Holy Land, they are righteous and always merit everything, THE 
PLENTY OF ZEIR ANPIN above and THE PLENTY OF MALCHUT 
below, BUT WHEN THEY ARE OUT OF THE HOLY LAND THEY LOSE 
ALL THAT.
  

130. According to another explanation, "they shall come who lose" 
are the Righteous, YESOD, and the Congregation of Yisrael, WHICH 
IS MALCHUT, who are called 'they who lose'. Whence do we derive 
this? It is written of the Congregation of Yisrael, "why does the land 
perish (or: 'lose')" (Yirmeyah 9:11), NAMELY MALCHUT THAT IS 
CALLED LAND. It is not written that it is lost or was lost, but that the 
land, which is the Congregation of Yisrael, loses. It is written of the 
Righteous, "The righteous perishes (or: 'loses')" (Yeshayah 57:1). 
HENCE THE RIGHTEOUS AND THE CONGREGATION OF YISRAEL 
ARE CALLED THEY WHO LOSE, as we explained.
  

131. You may ask in reference to "shall come," where they who lose 
come from, THE RIGHTEOUS AND THE CONGREGATION OF 
YISRAEL, WHICH ARE YESOD AND MALCHUT. AND HE ANSWERS, 
The Congregation of Yisrael COMES from exile. The Righteous, as 
we explained in relation to the verse, "When Hashem brought back 
the captivity of Zion" (Tehilim 126:1), IS YESOD CALLED ZION, so it 
shall return to its place and come to JOIN the Congregation of 
Yisrael. Hence, "they shall come who were lost in the land of 
Assyria." HE ASKS, What is meant by, "and shall worship Hashem 
on the holy mountain at Jerusalem" (Yeshayah 27:13), IF THEY WHO 
LOSE ARE YESOD AND MALCHUT? AND HE ANSWERS, This 
phrase, "AND SHALL WORSHIP...," REFERS TO "the outcasts in the 
land of Egypt," WHO SHALL WORSHIP HASHEM, since Yisrael do 
not come out of exile except with the Shechinah so to speak, as we 
explained. These outcasts shall worship Hashem, WHICH IS THE 
SHECHINAH.
 

 

 
 
20. "Hashem shall preserve your going out and your coming in" 
Rabbi Aba explains what is meant by the title verse, and he talks again about the importance of the Mezuzah in protecting people from evil.
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132. Rabbi Aba continued, It is written, "Hashem shall preserve your 
going out and your coming in from this time forth, and for 
evermore" (Tehilim 121:8). HE ASKS, "preserve your going out" is 
correct, but what is meant by, "your coming in"? For whoever enters 
his house is not afraid AND NEEDS NOT BE KEPT. HE ANSWERS, 
The man who places the holy mark in his house with the words of 
the Supernal Name, NAMELY THE MEZUZAH, is kept from 
everything. When that man goes out of his apartment to the house 
gate, he lifts up his eyes, sees the holy mark and looks at the gate. 
When he leaves, it escorts and guards him. When that man enters, it 
pronounced before him, Take care of the honor of the King's image. 
All this because of that mark of the Holy Name that is marked on his 
door.
 

 

133. Not only is a man kept in his house, the Holy One, blessed be 
He, keeps him when he comes in and goes out, as written, "Hashem 
shall preserve your going out and your coming in." Happy are 
Yisrael in this world and in the World to Come.
 

 

134. Come and see, woe to the man who does not know how to 
beware of the evil spirit that lies between the doorposts, and does 
not mark the gate to his house with a holy Supernal Name, NAMELY 
THE MEZUZAH, to be with him. For that evil spirit has 365 evil 
prosecuting officers IN THE 365 DAYS OF THE YEAR; each serves 
on its day. They are all present with him, WITH THAT MAN, 
throughout the days of the year and denounce him above and below. 
They are all with him day and night. They prosecute him by day and 
by night distress him in his dreams.
 

 

135. When it is about to denounce him when he enters HIS HOUSE, 
they put their hands on his shoulders and say to him, Woe to so and 
so who left his Master's domain. Woe to so and so in this world and 
in the World to Come. For that reason the faithful should be marked 
in every way, marked with their Master's imprint, NAMELY WITH THE 
PRECEPT, so every aspect of evil species shall fear them and so 
they will be kept in this world and in the World to Come. Happy is the 
lot of Yisrael. It is written of them, "Your people also shall be all 
righteous. They shall inherit the land for ever" (Yeshayah 60:21).
 

 

 
 
21. "And you shall love Hashem your Elohim" 
Rabbi Yosi talks about the pleasure that God takes in the children of Yisrael when they are in their own land, and the anguish He feels when they are 
in exile. Rabbi Yosi emphasizes that there is no worship like the love of God. Rabbi Aba concurs, saying that love is the essence of the Torah. He 
says that you must love God with both your good and your evil heart and with your good and your evil soul. Rabbi Aba gives the example of 
Abraham, who gave up his own wishes, his son, his wife and his money for the love of God; this is why he was given the crown of Chesed, and why 
all the worlds were blessed for his sake. Rabbi Yosi tells the rabbis that the righteous have many dwellings in the world beyond, and the highest of 
all is for those who are connected to the love of God, and their chamber is connected to the highest chamber, that is called Love. Everything is 
called love and therefore whoever loves God is connected to that love.
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136. "And you shall love Hashem your Elohim" (Devarim 6:5). Rabbi 
Yosi opened, "Now therefore, what have I here, says Hashem, that 
My people is taken away for naught..." (Yeshayah 52:5). Come and 
see the love of the Holy One, blessed be He, for Yisrael. Even though 
transgressions caused His departure from among them and they 
dispersed among the nations, He demands satisfaction for their 
insult. Come and see, when Yisrael live in their land and the Holy 
One, blessed be He, takes delight in His garden, MALCHUT, and 
comes near Yisrael, and hears their voices, He praises Himself with 
them.
 

 

137. When their transgressions caused Yisrael to become exiled 
from the Holy Land, the Holy One, blessed be He, does not enter His 
garden, MALCHUT, and takes no delight in it. Moreover, He cries out 
and says, "Now therefore, what have I here, says Hashem." It is 
written elsewhere, "here will I dwell; for I have desired it" (Tehilim 
132:14). AS "HERE" IN THE LATTER IS THE SHECHINAH, SO 
"HERE" IN THE FORMER IS THE SHECHINAH. "My people is taken 
away for naught" is the same as, "You were sold for 
naught" (Yeshayah 52:3).
 

 

138. Ever since the day Yisrael was exiled from their country there is 
no joy before the Holy One, blessed be He. This is the meaning of, "I 
clothe the heavens with blackness, and I make sackcloth their 
covering" (Yeshayah 50:3). All this is for the love the Holy One, 
blessed be He, has for them, as written, "I have loved you, says 
Hashem" (Malachi 1:2). Hence, "And you shall love Hashem your 
Elohim." "And you shall love" MEANS that man should be connected 
to Him with supernal love that at every worship man should serve 
the Holy One, blessed be He; let him perform it with love. For there is 
no worship like the love for the Holy One, blessed be He. Rabbi Aba 
said, These things, NAMELY LOVE, are the essence of the Torah, 
since the Ten Commandments are included here. The friends have 
already explained it.
 

 

139. Come and see, nothing is more precious before the Holy One, 
blessed be He, than he who loves Him properly. This accords with 
the verse, "with all your heart" (Devarim 6:5). What is meant by "all"? 
It should have said, 'with your heart' AND ALSO 'with your soul, and 
with your might'. What is, "with all your heart"? AND HE ANSWERS, 
Its purpose is to include two hearts, a good one and an evil. "With all 
your soul" (Ibid.) IS WITH TWO SOULS, a good one and an evil. 
"With all your might" (Ibid.) IS LITERAL AND needs no interpreting. 
Rabbi Elazar said, Even this needs interpreting. The reason is that 
whether he receives money as an inheritance or from another 
source, or whether he earns it, it is written of it, "with all your might."
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140. Rabbi Aba said, Let us return to the verse, "And you shall love." 
Whoever loves the Holy One, blessed be He, is adorned with Chesed 
on every direction, does kindness with everyone, and cares not for 
his body or money. We derive that from Abraham, as we learned, 
who, for love of his Master had no pity on his own heart, soul or 
money.
 

 

141. HE EXPLAINS HIS WORDS: his own heart means that 
ABRAHAM did not pay attention to his own wishes for love of his 
Master; his soul means that he had no pity on his son and his wife 
for love of his Master; his money means that he used to stand at the 
crossroads and prepare nourishment for the whole world. For that 
reason he was adorned with a crown of kindness, NAMELY THE 
SFIRAH OF CHESED, as written, "loyal love (Heb. Chesed) to 
Abraham" (Michah 7:20). Whoever is connected to the love for his 
Master merits that. Moreover, all the worlds are blessed for his sake. 
This is the meaning of, "and Your pious ones shall bless You (Heb. 
yevarchuchah)" (Tehilim 145:10). Do not pronounce it as "shall bless 
You," but 'shall bless (Heb. yevarchu) koh'. THIS MEANS THAT THE 
PIOUS ONES (HEB. CHASSIDIM), NAMELY THOSE WHO ATTAINED 
THE SFIRAH OF CHESED, SHALL BLESS THE SHECHINAH CALLED 
'KOH'. THUS EVEN THE SHECHINAH IS BLESSED FOR THEIR 
SAKES.
 

 

142. One day Rabbi Yosi was ill. Rabbi Aba and Rabbi Yehuda visited 
him. They saw him prostrated on his face, sleeping. When he awoke 
FROM HIS SLEEP, they saw his face smiling. Rabbi Aba said to him, 
You have seen something new. He said to them, Indeed, for my soul 
rose and saw the glory of those who suffered martyrdom for the 
sanctity of their Master going into thirteen rivers of pure balsam and 
the Holy One, blessed be He, taking delight in them. I saw what I was 
given no permission to relate. I asked them saying, Whose glory is 
this, and they told me it is that of those who loved their Master in 
that world, NAMELY THIS WORLD. From what my soul has seen, my 
heart is illuminated. Hence my face is smiling.
 

 

143. Rabbi Aba said, Happy is your portion. Yet the Torah bears 
witness to them, as written, "neither has the eye seen, that an 
Elohim, beside You, should do such a thing for him that waits for 
Him" (Yeshayah 64:3). Rabbi Yehuda said to him, The friends have 
enquired why it is written, "should do" in the third person, instead of 
the second, THOUGH IT IS WRITTEN, "BESIDE YOU" IN THE 
SECOND PERSON.
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144. He said to him, We have learned that, yet its secret is the words, 
"to behold the beauty of Hashem, and to inquire in His 
temple" (Tehilim 27:4). We have explained that "the beauty of 
Hashem" is THE PLENTY coming from Atika Kadisha, WHICH IS 
KETER, in which the Holy One, blessed be He, takes delight. For that 
beauty comes out of Atika. "to inquire in His temple" refers to the 
highest temple, BINAH. Here too, "neither has the eye seen, that an 
Elohim, beside You, should do." Who SHALL DO? That most hidden 
Atika, for that PLENTY comes from it. HENCE "SHOULD DO" IS 
WRITTEN IN THE THIRD PERSON. He said to him, It is surely so. 
Happy is the portion of those whose Master's love cleaves to them. 
Their portion in that world is immeasurable.
 

 

145. The righteous have many dwellings upon dwellings in that 
world, and the highest apartment is for those to whom the love of 
their Master is connected, for their dwelling is connected to the 
chamber that surpasses everything. The reason is that the Holy One, 
blessed be He is adorned with it, WITH LOVE.
 

 

146. Come and see, this HIGHEST chamber is called love, and 
everything is based on love, as written, "Many waters cannot quench 
love" (Shir Hashirim 8:7). Everything is based on love, because the 
Holy Name, YUD HEI VAV HEI, is this way. For we have explained 
that Yud OF YUD HEI VAV HEI, WHICH IS CHOCHMAH, its higher tip, 
WHICH IS KETER, is never separated from it, since KETER rests on it 
with love and never separates from it. As for Hei OF YUD HEI VAV 
HEI, WHICH IS BINAH, it has been explained that Yud, WHICH IS 
CHOCHMAH, never separates from it and they are together lovingly, 
NOT separated from each other. Such is Hei OF YUD HEI VAV HEI, as 
we learned that it accords with the words, "And a river went out of 
Eden" (Beresheet 2:10). THE RIVER IS BINAH AND EDEN IS 
CHOCHMAH. BINAH always comes out OF CHOCHMAH, and they 
cleave always with love.
 

 

147. When Vav-Hei, WHICH ARE ZEIR ANPIN AND MALCHUT, cleave 
to each other with love together, a groom with a bride, who are 
customarily always in love, then Yud is with Hei, Hei with Vav, and 
Vav is with LAST Hei, mutually attached with love. Everything is 
called love and therefore whoever loves the King is connected to 
that love. Hence, "And you shall love Hashem your Elohim."
 

 

 
 
22. "All my bones shall say" 
Rabbi Yitzchak talks about the psalms of David, and tells us that at the time of the redemption God will fix each person's bones and draw them into 
place. He also says that the Evil Inclination is as hard as a rock, but the Good Inclination is flesh, as we read in, "and I will take away the stony heart 
and I will give you a heart of flesh."
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148. "And these words..." (Devarim 6:6). Rabbi Yitzchak opened, "All 
my bones shall say, Hashem, who is like You, who delivers the poor 
from him that is too strong for him, and the poor and the needy from 
him that robs him?" (Tehilim 35:10). David said that verse by the 
Holy Spirit. HE ASKS, "All my bones shall say": who has seen bones 
reciting poetry? AND HE ANSWERS, This verse WAS SAID of the 
time the Holy One, blessed be He, will resurrect the dead. And the 
Holy One, blessed be He, will fix the bones and draw each to its 
place, as written, "and the bones came together, bone to its 
bone" (Yechezkel 37:7), and, "and make strong your 
bones" (Yeshayah 58:11). Then YISRAEL will recite poetry.
 

 

149. HE ASKS, What kind of poetry will they recite, AND ANSWERS, 
"Hashem, who is like You." This poetry is more valuable than the 
one Yisrael recited by the sea, because they mentioned the Holy 
Name only after three words, as written, "Who is like You, Hashem, 
among the Elim" (Shemot 15:11). But here they put the Holy Name 
first, as written, "Hashem, who is like You." "who delivers the poor 
from him that is too strong for him" refers to the Good Inclination, 
WHO DELIVERS HIM from the Evil Inclination, since the Evil 
Inclination is hard as a rock, as written, "and I will take away the 
stony heart" (Yechezkel 36:26). And the Good Inclination is flesh, as 
written, "and I will give you a heart of flesh" (Ibid.).
 

 

 
 
23. At first the Evil Inclination is like a guest 
Rabbi Chiya talks about the way the Evil Inclination insinuates its way into a person's life until it becomes his master. He says that one must 
constantly keep the words of Torah in his heart because it is thus that the Evil Inclination can be conquered.

150. Come and see what the Evil Inclination is like. When it comes to 
join man, it is like iron before it is put into the fire. After it is heated 
the whole of it again becomes like fire.
 

 

151. Rabbi Chiya said, When the Evil Inclination comes to join man, 
it is like a man who approaches the gate and sees there is no one AT 
HOME to detain him. It enters the house and becomes a guest, 
seeing there is no one to prevent it to send it on its way. Once it 
entered the house and no one prevents it, it is in charge over the 
house and becomes the landlord, so that the whole house is at its 
disposal.
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152. Whence do I learn that? I learn it from the passage about David. 
It is written, "and there came a traveler to the rich man" (II Shmuel 
12:4). A traveler means he approaches the gate yet does not want to 
stay there but go on his way. Such is the Evil Inclination AT FIRST, 
which, like one approaching the house, it approaches man and 
rouses him to sin a little, only by coincidence. When it sees no one 
prevents it, it is written, "to prepare it for the wayfaring man (or: 
'guest') that was come to him" (Ibid.). Now he becomes a guest who 
stays at the house, which means it rouses him to sin more for a day 
or two like a guest that is kept at home for a day or two. When it sees 
no one prevents it, it is written, "prepared it for the man that was 
come to him" (Ibid.), because it became the landlord, as written, "The 
man, who is the lord of the land" (Beresheet 42:30), and, "Naomi's 
husband (lit. 'man')" (Rut 1:3). Such is the Evil Inclination, who has 
become a man, landlord over that man who was attached to serve it, 
and THE EVIL INCLINATION does with him as it pleases.
 

 

153. One must therefore constantly place upon oneself words of 
Torah, so that the Evil Inclination will be broken by them, for the Evil 
Inclination has no greater enemy than words of Torah. Hence it is 
written, "And these words...shall be in your heart" (Devarim 6:6). 
"Your heart" means your two inclinations, since the Good Inclination 
is adorned with them and the Evil Inclination is subdued by them. 
Rabbi Yehuda said, What does the Good Inclination need words of 
Torah for? He said to him, The Good Inclination is adorned with 
them, and the Evil Inclination, when it sees that the man does not 
repent and does not care to study Torah, it rises up and speaks ill of 
him. This is the meaning of, "but fools shall get (or: 'raise') 
shame" (Mishlei 3:35).
 

 

 
 
24. The Ten Commandments are indicated in the passage of Kriat Sh'ma 
Rabbi Shimon lists the ten commandments in Devarim chapter six, that correspond to the Ten Commandments that Moses gave. He says that 
everyone who recites them fully twice a day is blessed.

154. When Rabbi Shimon came he said, Surely the Ten 
Commandments are indicated in the passage of Kriat Sh'ma, as has 
been explained. It is surely so. "And these words" (Devarim 6:6) are 
the essence of the Ten Commandments. Hence there are ten 
commandments here that correspond to the Ten Commandments in 
the Torah. They are, "and you shall teach them diligently to your 
children 1), and shall talk of them 2), when you sit in your house 3), 
and when you walk by the way 4), and when you lie down 5), and 
when you rise up 6). And you shall bind them for a sign upon your 
arm 7), and they shall be as frontlets between your eyes 8). And you 
shall write them upon the doorposts of your house 9), and on your 
gates 10)" (Devarim 6:7-9). So here are ten that correspond to the 
Ten Commandments. Therefore these passages are a great rule in 
the Torah. Happy is the portion of he who recites them fully twice a 
day, since the Holy Name is properly sanctified by his mouth.
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25. "for He is your life, and the length of your days" 
The rabbis talk about the critical importance of studying and adhering to the Torah.

155. Rabbi Acha was with Rabbi Elazar one night after midnight and 
they were occupied with the Torah. Rabbi Elazar opened with, "for 
He is your life, and the length of your days..." (Devarim 30:20). Above 
all the precepts the Holy One, blessed be He, decrees when they 
entered the land of Yisrael, was the decree OF THE STUDY of Torah. 
The reason is that the Shechinah settles in the land solely with 
Torah. Nor does it settle above save with Torah, WHICH IS ZEIR 
ANPIN.
 

 

156. For thus did my father say, NAMELY RABBI SHIMON: The Oral 
Torah, MALCHUT, is known only through the Written Torah, WHICH 
IS ZEIR ANPIN. The Shechinah does not settle above except through 
the Torah STUDIED below. As long as the Torah is with Her, the 
Shechinah can be present in the world. This is the meaning of, "for 
He is your life, and the length of your days that you may dwell in the 
land." The land in general IS MALCHUT. But if it is not so, but the 
study of Torah IS NEGLECTED, it cannot survive, as written, "why 
does the land perish... And Hashem says, Because they have 
forsaken My Torah" (Yirmeyah 9:11-12).
 

 

157. While they were sitting, Rabbi Shimon lowered his head and 
said, It is surely so. I have found this secret in the book of Rav 
Hamnuna Saba, who explained the following verse as referring to the 
Congregation of Yisrael, WHICH IS MALCHUT: "her food, her 
clothing, and her duty of marriage, shall he not diminish" (Shemot 
21:10). NAMELY, BY STUDYING THE TORAH, THE UNION AND 
PLENTY ARE NOT DIMINISHED FROM MALCHUT. If it is withheld 
from her, it is written, "she shall go free without money" (Ibid. 11), as 
in, "Where is the bill of your mother's divorcement, with which I have 
put her away" (Yeshayah 50:1), and, "You were sold for naught; and 
you shall be redeemed without money" (Yeshayah 52:3). Whoever 
withholds Torah from MALCHUT is like one who takes away the 
husband from his wife and withholds her away from him, BECAUSE 
HE CAUSES THE DEPARTURE OF THE SUPERNAL TORAH, WHICH 
IS ZEIR ANPIN, HER HUSBAND, and she remains as a widow, though 
not AN ACTUAL widow. This is the meaning of, "how is she become 
like a widow" (Eichah 1:1), yet not a widow.
  

158. They sat and dealt with the Torah until daylight. With daylight 
they rose to go. While they were walking they saw a man walking on 
the way with his head covered. They approached him but he was 
muttering with his lips and did not respond at all to them. Rabbi 
Elazar said, Surely he takes counsel from his Master, NAMELY, HE 
RECITES THE WAYFARER'S PRAYER. Rabbi Elazar and Rabbi Acha 
sat down and prayed, while that man stood in another place. When 
they finished praying, they went on their way and that man slipped 
off from them. Rabbi Elazar said, This man is either a fool or his 
customs are improper. He said, Let us be occupied with the Torah, 
since it is time TO BE OCCUPIED WITH THE TORAH.
 

file:///C|/Documents%20and%20Settings/bibi/Mes%20documents/zohar/htm/45%20-%20Vaetchanan.htm (38 of 49)2004/07/07 23:17:47



1

 

 
 
26. "The wise shall inherit honor" 
The rabbis examine the verse, "The wise shall inherit honor, but fools shall get shame", and they decide that Egypt is not among those nations that 
can be punished through lack of rain because they are watered by the Nile, but the Holy Land always drinks from heaven.

159. Rabbi Elazar said, "The wise shall inherit honor, but fools shall 
get shame" (Mishlei 3:35). "The wise shall inherit honor": happy are 
those who study Torah. Before he started talking, that man 
approached them. Rabbi Elazar said, We must not interrupt words of 
Torah, since whoever studies Torah, merits to receive the 
inheritance of possession from above of the glory of the King, ZEIR 
ANPIN, and merits to receive the inheritance of possession in this 
world. This is that which is called the glory of Hashem, NAMELY 
MALCHUT CALLED THIS WORLD, which never ceases from them. 
This is the meaning of, "The wise shall inherit honor," THAT IS, 
THEY SHALL INHERIT MALCHUT, which is called the glory of 
Hashem.
 

 

160. HE ASKS what is meant by, "but fools shall get shame" AND 
ANSWERS, Come and see, when man walks the true way before the 
Holy One, blessed be He, and is occupied with the Torah, he inherits 
to himself that glory of Hashem. Many defenders and advocates are 
above over that man, who all speak in his favor before the Holy King. 
If that man does not study Torah and does not walk in his Master's 
way, he brings about prosecution over himself, but that prosecutor 
roams the air and does not yet rise up, THINKING that man might 
repent. After seeing that man does not repent nor wishes to study 
Torah, he then rises up and speaks ill of him. This is the meaning of, 
"but fools shall get (or: 'raise') shame," since he rises up and 
prosecutes.
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161. He opened and said, "And if the family of Egypt does not go up, 
and does not come, then they shall have no overflow" (Zecharyah 
14:18). HE ASKS, Why is Egypt different here than the rest of the 
nations? It is written of them all, "upon them shall be no rain" (Ibid. 
17), yet here it is not WRITTEN SO. AND HE ANSWERS, The friends 
have explained that Egypt does not need rain, BECAUSE IT DRINKS 
THE WATERS OF THE NILE. Hence it is not among those in need of 
rain, but another punishment shall come to them. And it has been 
well said.
 

 

162. Come and see, it is written, "For the land, into which you go to 
possess it, is not as the land of Egypt, from whence you came 
out..." (Devarim 11:10), where the river rises and waters the land. But 
here, it "drinks water of the rain of heaven" (Ibid. 11), for the Holy 
Land always drink from heaven. And when Yisrael were occupied 
with the Torah, it used to properly drink. And whoever withholds 
Torah from it, it is as if he withholds goodness from the whole world. 
They entered a cave on the way. The man entered with them and 
they sat down.
 

 

 
 
27. "Face to face" 
A stranger sits with the rabbis in a cave and speaks to them about Moses, saying that he was distinguished from all other prophets in the world. 
Moses was able to lift up his head and actually look at the supernal radiance, while still retaining a settled mind. As long as Joshua was with Moses 
he drew nourishment from Malchut and had no fear, but after he was on his own he could not even look directly at a messenger from God.

163. The man began by saying, "And Hashem spoke to Moses face 
to face, as a man speaks..." (Shemot 33:11). In this verse the 
beginning does not fit the end nor does the end the beginning; a 
word does not fit with another. For at first it says, "And Hashem 
spoke to Moses face to face," which is well. Then it says, "And he 
turned back to the camp" (Ibid.), WHICH IS NOT CONNECTED WITH, 
"AND HASHEM SPOKE..." Then, "but his servant Joshua, the son of 
Nun, a young man..." (Ibid.). What does that mean? IT HAS NO 
CONNECTION TO, "AND HE TURNED BACK TO THE CAMP." Rabbi 
Elazar said, Surely the Holy One, blessed be He, wishes to honor us 
for now we are connected with the Shechinah, who shall not leave 
us. Whoever opened this opening, let him speak.
 

 

164. He said, "And Hashem spoke to Moses face to face." With many 
supernal, precious grades Moses the faithful prophet was 
distinguished from all other prophets in the world, who were all 
before him as a monkey before man. The other prophets used to 
look at the non-shining mirror, yet they did not lift up their faces to 
behold, but, as written, "I was in a deep sleep on my face, and my 
face towards the ground" (Daniel 10:9). Moreover, these things were 
not in the open for them.
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165. Moses the faithful prophet was not so, for he beheld the shining 
mirror and stood his ground. Furthermore, he used to lift up his head 
to look, as one saying to his neighbor, Lift up your head and let your 
face gaze at mine, so you shall know what I am saying. So did Moses 
do, who lifted up his head face to face without fear. His face was 
lifted UPWARDS and he was beholding the supernal, precious 
radiance. His mind and countenance did not change like other 
prophets, since OTHER PROPHETS, if they looked when 
prophesying, went out of their mind, their countenance changed, 
and they knew nothing of this world.
 

 

166. Moses was not so, since Moses used to behold that very 
highest grade, WHICH IS ZEIR ANPIN, and did not lose his mind, 
because when he beheld the precious supernal radiance, 
immediately, "he turned back to the camp" and talked with them 
about their needs. His mind was settled as before, and even more so. 
Hence, AFTER, "HASHEM SPOKE TO MOSES FACE TO FACE," it is 
said, "And he turned back to the camp." THEN IT IS SAID, "but his 
servant Joshua, the son of Nun, a young man..." Surely he received 
from the tent, for he was studying how to observe through the Holy 
Spirit, as written, "And the child Samuel ministered to Hashem" (I 
Shmuel 3:1).
 

 

167. Come and see, as long as Joshua was with Moses, he used to 
study and be nourished from within the tent, WHICH IS MALCHUT, 
and have no fear. After he separated from Moses and was on his 
own, it is written, "And Joshua fell on his face to the earth, and 
bowed down" (Joshua 5:14), because he could not look. This was 
before a messenger; all the more so from another place.
 

 

168. THIS IS LIKENED to a man with whom the king deposited 
vessels of gold and precious stones. As long as it was with him, the 
servant of the house used to touch them and look at them. Once that 
man died, the king left nothing with the servant but came and took 
his keepsake. The servant said, Woe to me that I lost ALL THESE 
PRECIOUS THINGS. When my master was alive, they were all at my 
disposal.
 

 

169. Such was Joshua. When Moses was alive he used to be 
nourished daily from the tent, WHICH IS MALCHUT, and had no fear. 
After MOSES died, "Joshua fell on his face." And I, since I am among 
you, may look at words of Torah without fear. After withdrawing from 
you, I cannot look on my own.
 

 

 
 
28. "and you shall teach them diligently to your children" 
We read of a man's obligation to teach the Torah to his children and to be an example to them of how people should conduct themselves when they 
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are guided by the Torah.

170. He spoke further, "and you shall teach them diligently (Heb. 
veshinantam) to your children, and shall talk of them..." (Devarim 
6:7). "VESHINANTAM" MEANS as in, "Your arrows are sharp (Heb. 
shenunim)" (Tehilim 45:6). For a man should teach his son words of 
Torah as a sword which is sharp on its two sides, so as to introduce 
into him sharpness and the joy of Torah, and his heart shall not be in 
folly. "and shall talk of them" means that all the things in the Torah, 
each THING has its own way. "and (shall) talk of them": HE ASKS, 
This verse should have been in the future tense, AND ANSWERS, 
The man himself should conduct himself by them and behave so as 
not to deviate right or left.
 

 

171. "when you sit in your house" (Devarim 6:7), namely conduct 
himself in his house in the right way, the correct way, so that his 
household will learn from him. He should deal with them 
composedly and joyfully, and not cause too much fear in his house. 
All his actions at home should be composed. "and when you walk by 
the way" to be guided by words of Torah. And he should correct 
himself through them as proper to conduct himself by way of the 
Torah, which is like Jacob CONDUCTED HIMSELF ON THE WAY IN 
THREE THINGS, for a present, for prayer and for war. He should pray 
to his Master, BUT words of Torah are more valuable than prayer.
 

 

172. "and when you lie down" (Ibid.) MEANS to conduct himself with 
fear of his Master, with holiness, with humility, not to be impudent 
before his Master. "and when you rise up" (Ibid.) means to give 
praise to his Master who returned his soul. For he is present before 
his Master with many sins, yet the Holy One, blessed be He, did 
kindness by him and returned his soul to his body. "And you shall 
bind them as frontlets between your eyes" (Ibid. 8), has been 
explained as referring to the dark hand, which is the left hand, 
WHICH IS DARKER AND WEAKER THAN THE RIGHT. In the book of 
Agadah it said, 'yadechah (Eng. 'your hand')' means the hand (Heb. 
yad) of koh, WHICH IS MALCHUT CALLED KOH, as written, "So 
(Heb. koh) shall your seed be" (Beresheet 15:5).
 

 

 
 
29. The four compartments of the Tefilin 
We hear of how the friends who live in the south explained the four compartments of the Tefilin, but the rabbis say they do not agree with their 
interpretation because their inclusion of the supernal Keter as the first of the compartments is incorrect; this is because the supernal Keter includes 
everything. We learn about the four passages in the brain and the four passages in the heart; these are the four Mochin of Zeir Anpin and the four of 
Malchut. Rabbi Elazar talks about Judgment and Mercy, and says that one can always tell from which grade a prophet has drawn his prophecy.
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173. The friends who live in the south have explained, with their 
secrets, the four compartments of the Tefilin in the following 
manner. "Sanctify to Me all the firstborn (Heb. Kadesh li)" (Shemot 
13:2): FIRSTBORN unspecified corresponds to Keter, highest of all, 
WHICH IS CALLED FIRSTBORN. "And it shall be, when Hashem your 
Elohim shall bring you (Heb. vehayah ki yeviacha)" (Devarim 6:10) 
corresponds to Chochmah. "Hear, O Yisrael (Heb. sh'ma Yisrael)" 
together with "And you shall love Hashem your Elohim (Heb. 
ve'ahavta)" (Devarim 6:4-9) correspond to Binah. "And it shall come 
to pass, if you hearken (Heb. vehayah im shamo'a)" (Devarim 11:13-
17) corresponds to Chesed. They are all then included in THE 
TEFILIN IN the left arm that is called might, as written, "and by the 
arm of His strength" (Yeshayah 62:8). Strength is nothing but Torah; 
strength is nothing but Tefilin.
 

 

174. We do not agree with these words. The reason is that the 
supernal Keter includes everything, and is not part of the reckoning 
OF THE FOUR PASSAGES. Moreover, "And it shall be, when Hashem 
your Elohim shall bring you" derives from the exodus from Egypt, 
which is that place where freedom is bestowed on slaves, NAMELY 
BINAH. Hence the way OF OUR FRIENDS IN THE SOUTH is incorrect. 
But we start from Chochmah, THAT "SANCTIFY TO ME ALL THE 
FIRSTBORN" IS CHOCHMAH INSTEAD OF KETER, and it is so. And 
the Holy One, blessed be He, WHO IS ZEIR ANPIN, put on TEFILIN. 
There are four passages above and four below. HE EXPLAINS, there 
are four in the area of the brain, NAMELY, THEY ARE THE FOUR 
MOCHIN OF ZEIR ANPIN; there are four in the area where the heart 
dwells, WHICH IS MALCHUT, because the one is connected with the 
other; ZEIR ANPIN IS CONNECTED WITH MALCHUT.
 

 

175. Man should be crowned with them because they are the 
supernal Holy Name, NAMELY, YUD HEI VAV HEI, as written, "And 
all people of the earth shall see that you are called by the name of 
Hashem..." (Devarim 28:10). Whoever is adorned with this supernal 
holy crown is called a king on earth. And the Holy One, blessed be 
He, is a king in heaven. This is the meaning of, "a king caught in its 
tresses" (Shir Hashirim 7:6). Just as the Holy One, blessed be He, is 
king above, so is he a king below. "And you shall write them upon 
the doorposts of your house" (Devarim 6:9), so that the man shall be 
perfect in everything and perfect by his Master's commandments, 
marked above and marked below. Happy is the lot of Yisrael.
 

 

176. Rabbi Elazar opened and said, I have found two verses, and 
though it comes from one grade, nevertheless they are not of the 
same grade. The one verse writes, "Thus says Hashem Tzevaot 
(Eng. 'Lord of Hosts')" (Chagai 1:7), and another writes, "Thus says 
Hashem Elohim" (Yeshayah 7:7). What is the difference between 
them? HE ANSWERS, When it is written, "Thus says Hashem 
Tzevaot" the matter comes with Mercy, and when it is written, "Thus 
says Adonai Elohim," it comes with Judgment.
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177. HE EXPLAINS THE ISSUE: IN THE VERSE, "Thus (Heb. koh) 
says Hashem Tzevaot," it is because 'koh', WHICH IS MALCHUT, is 
blessed by the Righteous, WHO IS YESOD, and by Netzach and Hod 
that are called Hashem Tzevaot. Then it comes out tempered 
because it issues from that place, YESOD. IN THE VERSE, "Thus 
says Adonai Elohim," this 'koh', WHICH IS MALCHUT, is nourished 
from the aspect of Judgment and from the place of supernal Gvurah, 
THAT IS, GVURAH OF ZEIR ANPIN. I have learned from my father 
that Judgment is tempered with Mercy, since it is written, "Hashem 
Elohim," AND YUD HEI VAV HEI IS MERCY AND ELOHIM IS 
JUDGMENT.
 

 

178. For Elohim is always Gvurah. Adonai is always lower Gvurah. 
Hence it is recognized from the mouth of the prophet, ACCORDING 
TO THE NAME HE MENTIONED, FROM WHICH GRADE HE 
PROPHESIZED as he directed his attention to say something from its 
own place. The faithful would then know whence the matter is from.
 

 

 
 
30. "Curse Meroz" 
The rabbis talk about the angel who will take revenge on the enemies of Yisrael in the future, and we also hear about "the stars in their courses 
fought against Sisera".

179. Rabbi Acha opened and said, "Curse Meroz, said the angel of 
Hashem" (Shoftim 5:23). Come and see, this verse is secret among 
supernal secrets. When the Holy King gave His house into the hands 
of the Queen, He put Her in charge over all weapons, lances and 
slings, and over all His soldiers. This is the meaning of, "Behold it is 
his litter, that of Solomon (THE SECRET OF MALCHUT)! Sixty valiant 
men are round about it, of the mighty men of Yisrael" (Shir Hashirim 
3:7). It has already been explained THAT THEY ARE THE SECRET OF 
CHESED, GVURAH, TIFERET, NETZACH, HOD AND YESOD FROM 
THE SIDE OF GVURAH, EACH INCLUDING TEN. When the Holy One, 
blessed be He, wages war, He does so through these warring mighty 
men we spoke of. They are considered "expert in war" (Ibid. 8).
 

 

180. It is written, "They fought from heaven; the stars in their 
courses fought against Sisera" (Shoftim 5:20). We have learned that 
when Yisrael were dedicated to exposing the holy imprint OF 
CIRCUMCISION in their flesh, the sword avenging the covenant, 
WHICH IS MALCHUT, gathered all its armies, all weapons and all 
soldiers to wage war with Sisera, and the stars were pouring fire 
from above. Rabbi Shimon said that every star has its own name, AS 
WRITTEN, "He calls them all by their names" (Tehilim 147:4).
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181. The Holy One, blessed be He, said TO THE STARS, 'Prepare 
yourself to revenge ON SISERA the vengeance of My children. Two 
vengeances shall I take from them. The first vengeance is for the six 
hundred chosen chariots that he left to the ministers of Egypt so as 
to war against Yisrael, as written, "and he took six hundred chosen 
chariots, and all the chariots of Egypt" (Shemot 14:7). Another 
vengeance is for My children, for their distressing them until now'. 
For that reason they were sentenced to two punishments, one with 
water and one with fire; with water, as written, "The wadi of Kishon 
swept them away" (Shoftim 5:21), and by fire, as written, "the stars in 
their courses."
 

 

182. Among those stars there was one who did not come for that 
vengeance and was eternally cursed, so that when it starts to 
illuminate, the other stars come and swallow it with its whole camp 
and they perish together, as written, "Curse Meroz, said the angel of 
Hashem." HE ASKS, Does that angel have permission to do that, TO 
CURSE ANYONE? AND HE ANSWERS, This is the angel of whom it 
is written, "And the angel of Elohim, who went before the camp of 
Yisrael" (Shemot 14:19). It is he that all wars are his, NAMELY 
MALCHUT.
 

 

183. "because they did not come to the help of Hashem" (Shoftim 
5:23), namely when Yisrael came out of Egypt, "to the help of 
Hashem against the mighty men" (Ibid.), namely the mighty men who 
came to fight together with Sisera, NAMELY, THE SIXTY MIGHTY 
MEN AROUND THE BED OF SOLOMON. The secret of this angel is 
that all punishment and all the King's wars are his responsibility. 
Hence it says, "the angel of Hashem." This is the meaning of, "the 
angel who redeemed me..." (Beresheet 48:16), NAMELY MALCHUT. 
The friends have already explained it. This ANGEL will be lofty and 
precious in the future to come. Thus the Holy Name will be 
magnified. By this ANGEL the Holy One, blessed be He, will take 
revenge on the heathen nations. Of this it is written, "Thus will I 
magnify Myself and sanctify Myself..." (Yechezkel 38:23). They 
walked until they reached Rabbi Shimon. When he saw them, Rabbi 
Shimon said, The Shechinah is here. Surely it behooves us to be 
grateful to the Shechinah.
 

 

 
 
31. "Lo, it is yet high day" 
Rabbi Shimon says that at the end of the exile Yisrael will return to the Holy Land through the merit of their study in the Torah, but this depends on 
their repentance. Another explanation of the title verse is that the day of exile was lengthened due to Yisrael's evil deeds. Yisrael cannot gather 
together until harsh Judgment is removed by the Holy Sfirot. We learn that "the end of days" refers to Malchut, who shall be returned to her place, 
and the great mating that will take place between Zeir Anpin and Malchut.
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184. He opened with the verse, "Lo, it is yet high day" (Beresheet 
29:7). This verse has been explained that when Yisrael will rouse 
with repentance before the Holy One, blessed be He, they will return 
to the holy land and gather from exile by the merit of the Torah, 
since surely Yisrael will be in exile for but a day and no more, 
NAMELY, THE DAY OF THE HOLY ONE, BLESSED BE HE, WHICH IS 
A THOUSAND YEARS LONG, NAMELY THE FIFTH MILLENNIUM. 
This is the meaning of, "He has made me desolate and faint all the 
day" (Eichah 1:13). If they will not repent THEN, the Holy One, 
blessed be He, will say, "Lo, it is yet high day, neither is it time that 
the cattle should be gathered together" without merits and good 
deeds. But there is one remedy for you: "water the sheep" (Ibid.), 
delve into the Torah, so they will be watered by the waters of Torah, 
"and go and feed them," (Ibid.) AND GO to a resting place, a good 
place, the pleasantness of your possession.
 

 

185. According to another explanation, "Lo, it is yet high day" is the 
day called, "a day of trouble, and of trampling, and of 
confusion" (Yeshayah 22:5), on which day the Temple was destroyed 
and Yisrael fell into exile. Because of the evil deeds YISRAEL DO 
that day lengthens and increases. This is the meaning of, "Lo, it is 
yet high day, neither is it time that the cattle should be gathered 
together," because they lengthen that day OF EXILE. "water the 
sheep" is as we learned, namely with words of Torah, because 
through Torah Yisrael will come out of exile.
 

 

186. What do Yisrael say: "We cannot, until all the flocks are 
gathered together" (Beresheet 29:8), namely until all the rest of the 
supernal days, NAMELY THE HOLY SFIROT, will gather, "and till 
they roll the stone," roll the harsh Judgment that on that day rules 
over "the well's mouth" (Ibid.). FOR THIS REASON the well, WHICH 
IS MALCHUT, is with us in exile. As soon as that well will be exposed 
and that stone, WHICH IS HARSH JUDGMENT, will have no power 
over it, "we may water the sheep" (Ibid.).
 

 

187. The Holy One, blessed be He, at the end of day, will return 
Yisrael to the holy land and gather them from exile. The end of days 
is that which is the last of the days, NAMELY MALCHUT, WHICH IS 
THE LAST OF THE SFIROT, CALLED DAYS. During the end of days 
Yisrael suffer exile. This is what is meant by, "When you are in 
distress, and all these things are come upon you, in the latter 
days" (Devarim 4:30), and, "and evil will befall you in the latter days 
(lit. 'the end of days')" (Devarim 31:29). The "latter days" is precise, 
because it is the Congregation of Yisrael, WHICH IS MALCHUT, 
which is in exile. Together with this end of days they receive 
punishment in exile. With it the Holy One, blessed be He, will wreak 
vengeances for Yisrael constantly, as written, "what this people shall 
do to your people in the latter days" (Bemidbar 24:14). Wherever IT 
IS WRITTEN, 'THE END OF DAYS' it refers to her, MALCHUT. And the 
Holy One, blessed be He, will return her to her place. This is the 
meaning of, "And it shall come to pass in the last days, that the 
mountain of Hashem's house shall be established" (Yeshayah 2:2). 
This is that which is CALLED day, NAMELY THE LAST DAY, SINCE 
EACH SFIRAH IS CALLED DAY.
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188. Once a shadow started to form at the beginning of the other day 
AFTER THE FIFTH MILLENNIUM, as during the time when the Temple 
was destroyed when the shadow was about to be gathered, THAT IS, 
JUST LIKE DURING THE DESTRUCTION OF THE TEMPLE WAS 
WHEN THE SHADOW BEGAN TO BE GATHERED, SO WILL 
REDEMPTION COME WHEN THE SHADOW WILL BEGIN TO 
EMERGE. WHEN THERE WILL BE day and shadow, it will be the end 
of exile. The measure of that shadow is six thumbs long for the 
height of a man among men, NAMELY, AN AVERAGE PERSON. This 
secret is remembered among the friends through the verse, "for we 
are but of yesterday, and know nothing, because our days upon 
earth are a shadow" (Iyov 8:9). "for we are but of yesterday," namely 
in exile; "and know nothing, because our days upon earth are a 
shadow," which means the Holy One, blessed be He, wants the 
shadow and day to rest upon the earth.
 

 

189. Happy is the portion of he who sees him, MESSIAH, and happy 
is the portion of he who sees him not. Woe to him who shall be 
present when the great lion will demand to mate with his female, and 
more so when they will mate together, NAMELY ZEIR ANPIN WITH 
MALCHUT AT THE TIME OF REDEMPTION. Of that hour it is written, 
"The lion has roared, who will not fear..." (Amos 3:8).
 

 

190. Come and see, at first it is written, "He shall mightily roar 
because of His habitation" (Yirmeyah 25:30), WHICH IS DURING 
EXILE. When ZEIR ANPIN will come out to receive his mate, 
MALCHUT, it is said, "The lion has roared, who will not fear"; 
"Adonai Elohim has spoken, who can but prophesy" (Amos 3:8). At 
that time it is written, "then Hashem your Elohim will turn your 
captivity" (Devarim 30:3). What is meant by "turn"? AND HE 
ANSWERS, The Holy One, blessed be He, returns the Congregation 
of Yisrael from exile, and the righteous returns to join its place. Then 
it is written, "Surely the righteous shall give thanks to Your name; 
the upright shall dwell in (or: 'return to') Your presence" (Tehilim 
140:14).
 

 

 
 
32. From the top of Atzilut to the resurrection of the dead 
In this Mishnah we read an esoteric explanation of the story of Creation and the history of man that followed. To conclude Vaetchanan, we hear that 
at the time of the resurrection the vessels will be perfected and all sin will be removed from the world.

191. Mishnah. To you, sons of men, men of wisdom, men of 
understanding, a voice is calling. Whoever of you attained wisdom 
and knows that when the white head, WHICH IS KETER, prepared a 
SECOND head, WHICH IS CHOCHMAH that is imprinted from above 
downwards and from below upwards, installed in the north direction, 
NAMELY THE LEFT COLUMN OF BINAH, an adornment of a pond of 
water, it imprinted in it the depth of the supernal abyss, NAMELY 
THE DEPTH OF BINAH CALLED THE SUPERNAL ABYSS that rises 
and falls inside it. A hidden grade descended with 1,500 imprints and 
1,500 worlds.
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192. Underneath it, UNDER ZEIR ANPIN, a beast of the field strolls, 
NAMELY MALCHUT, which has ten horns, NAMELY TEN LIGHTS. 
That beast has eyes like human eyes and a mouth that speaks great 
things. When it rises, it walks by day and hides by night; when it 
journeys, the four shovels it holds in its hands tremble, and sixty 
blows of fire travel with it, each with a sharp edged sword on its hip.
 

 

193. When He so desired to produce man to be ruler below, He 
implemented in that beast, WHICH IS MALCHUT, fine dust included 
of all SFIROT. He blew on it and it spread to the four directions of the 
world, THAT IS, IT SPREAD IN THE BODY TO THE FOUR 
DIRECTIONS OF THE WORLD. Four parts of the body rolled, one up, 
NETZACH, one down, HOD, WHICH ARE THE SECRET OF THE LEGS 
CALLED NETZACH AND HOD; one to the north, THE LEFT HAND, 
THE SECRET OF GVURAH, and one to the south, THE RIGHT HAND, 
THE SECRET OF CHESED.
 

 

194. A great and strong tree, THE TREE OF LIFE, NAMELY ZEIR 
ANPIN, was connected and joined to a comely bough, WHICH IS 
MALCHUT, the sight of which gladdens everybody, as written, 
"Beautiful for situation, the joy of the whole earth" (Tehilim 48:3). It 
united with it, and they produced a certain spirit that filled that 
dough of dust and MAN rose on his feet. He made him king over the 
whole world and ruler over everything. This is the meaning of, "You 
make him to have dominion over the works of Your 
hands..." (Tehilim 8:7). He was ordered regarding that tree, THE 
TREE OF KNOWLEDGE OF GOOD AND EVIL, NOT TO EAT FROM IT, 
but he did not observe that command. The King brought back the 
spirit OF MAN to Himself, and that beast, WHICH IS MALCHUT, took 
THAT SPIRIT FROM MAN.
  

195. ZEIR ANPIN AND MALCHUT prepared another vessel, NAMELY 
ANOTHER BODY, AND MAN rose between them with a connection 
OF NEFESH AND RUACH that are engraved among the holy angels 
that were united with the forming of the ANGELS' crowns.
 

 

196. The following generations were punished for their sin OF THE 
TREE OF KNOWLEDGE OF GOOD AND EVIL, AND WERE 
SENTENCED TO DEATH, THAT EVENTUALLY their spirit is pulled 
out of THEIR vessel and garment, NAMELY THE BODY, AND THE 
BODY DIES. It is then buried in the dust among the clods of the 
valley, THAT IS, THE GRAVE, DERIVED FROM, "THE CLODS OF THE 
VALLEY SHALL BE SWEET TO HIM" (IYOV 21:33). AND ALL THE 
DEAD were hidden and concealed in one strong bone REMAINING 
from that vessel, NAMELY THE BONE OF LUZ THAT DOES NOT ROT 
IN THE GRAVE. From it they will be reconstructed again and rise in 
groups. And they will come again to the land of Yisrael, THAT IS, BY 
MEANS OF ROLLING IN TUNNELS, THEY WILL ALL COME TO THE 
LAND OF YISRAEL, WHERE THE COMPLETION OF THEIR 
RESURRECTION WILL BE ACHIEVED.
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197. The Holy One, blessed be He, will knead that earlier dust of that 
actual vessel, NAMELY THE BODY THAT WAS PRIOR TO THE SIN 
OF THE TREE OF KNOWLEDGE OF GOOD AND EVIL, and introduce 
into it the finest dough, like leaven in the dough. From that dough, 
which is the highest clarity, the complete vessel will be constructed 
and straightened, like the verse says, "and a fountain shall issue 
from the house of Hashem, and shall water the valley of 
Shittim" (Yoel 4:18). For that fount increases love in the world. And 
when that holy fount will emerge and enter it, THE VALLEY OF 
SHITTIM, it will be constructed and made right and not be in its state 
of sinfulness.
 

 

198. Those who have no merit will rise to be judged by the trial of the 
supernal King. This is the meaning of, "And many of those who 
sleep in the dust of the earth shall awake, some to everlasting life, 
and some to shame and everlasting contempt" (Daniel 12:2). Then, it 
is written, "For as the new heavens and the new earth, which I will 
make, shall remain before Me, says Hashem, so shall your seed and 
your name remain" (Yeshayah 66:22). 
Blessed is the name of Hashem. Amen, amen.
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