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1. "The sons of Aaron" 
We learn that when God commanded the people to purify themselves He made the same admonition to the priests, the sons of Aaron. Rabbi Yehuda 
speaks about the light of God that is stored up for the righteous in the World to Come, but that is hidden from the wicked. We are told about how 
difficult it is for the soul to leave the body at the time of death and about why the body must not be left unburied for very long. Rabbi Yehuda talks 
about the possibility of immediate reincarnation and the body of light. He tells us about the flow of holy ointment that is drawn down upon the priest.

1. "And Hashem said to Moses, Speak to the priests the sons of 
Aaron, and say to them, There shall none be defiled for the dead 
among his people" (Vayikra 21:1). Rabbi Yosi said, what is the 
reason that this corresponds with that which is said before, "A man 
also or woman that is a medium or a wizard, shall surely be put to 
death" (Vayikra 20:27), so that THE VERSE, "Speak to the priests" is 
adjacent to it? HE REPLIES: once admonishing Yisrael to sanctify 
themselves in every manner, it also admonished the priests to 
sanctify themselves and the Levites as well. How do we know it 
admonished the priests? From the words, "Speak to the priests." 
And as for the Levites, it says, "Thus speak to the Levites, and say 
to them" (Bemidbar 18:26). Thus they will all be righteous, holy and 
pure.
 

 

2. "Speak to the priests the sons of Aaron": HE ASKS, what is the 
reason it is written here, "the sons of Aaron"? Do I not know they are 
the sons of Aaron? AND HE ANSWERS, THIS TEACHES US they are 
"the sons of Aaron" rather than 'the sons of Levi', because Aaron is 
the first of all the priests. For it is him that the Holy One, blessed be 
He, had chosen above everyone, so as to make peace in the world, 
and because Aaron's practices have brought him up to this. For 
Aaron strove throughout his life to increase peace in the world. 
Since these were his ways, the Holy One, blessed be He, raised him 
TO PRIESTHOOD, to introduce peace among the celestial retinue, 
FOR THROUGH HIS WORSHIP HE BRINGS ABOUT THE UNION OF 
THE HOLY ONE, BLESSED BE HE AND HIS SHECHINAH, WHICH 
BRINGS PEACE THROUGHOUT THE WORLDS. Hence, "Speak to the 
priests the sons of Aaron."
 

 

3. "Speak to the priests the sons of Aaron, and say to them." Rabbi 
Yehuda opened with the verse, "O how great is Your goodness, 
which You have laid up for those who fear You..." (Tehilim 31:20). "O 
how great is Your goodness": how superior and precious is that 
lofty light that is called good, as written, "And Elohim saw the light, 
that it was good" (Beresheet 1:4). This is the treasured light with 
which the Holy One, blessed be He, does good in the world. He does 
not withhold it any day, and the world is maintained and supported 
by it. "Which You have laid up for those who fear You": for we have 
learned that the Holy One, blessed be He, made a lofty light when He 
created the world, and treasured it for the righteous for the future to 
come. This is the meaning of, "which You have laid up for those who 
fear You, which You have performed for those who trust in You."
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4. "Performed for those who trust in You" (Ibid.): for when the world 
was created, this light was shining from the beginning of the world 
to its end. When the Holy One, blessed be He, saw the wicked that 
will live in the world, He concealed that light. This is the meaning of, 
"And from the wicked their light is withheld" (Iyov 38:15). THE HOLY 
ONE, BLESSED BE HE, will shine it upon the righteous in the World 
to Come, so, "which You have laid up for those who fear You, 
WHICH YOU HAVE PERFORMED FOR THOSE WHO TRUST IN YOU." 
"PERFORMED" ALLUDES TO THE ACTION OF CONCEALMENT. It is 
also written, "But to you who fear My name the sun of righteousness 
shall arise with healing in its wings" (Malachi 3:20).
 

 

 
 
2. When a man is about to go to that world 
The Zohar give us description what happens when a peson is about to leave this world.

5. Come and see, when a man is about to go to that world, and is on 
his sickbed, three messengers come to him. He sees there what one 
cannot see while in this world. That day is Judgment day, when the 
King asks for His deposit BACK, NAMELY THE SOUL. Happy is the 
man who returns the deposit to the King as it was given him, THAT 
IS, UNDAMAGED. If that deposit was soiled with bodily filth, what 
shall he say to the owner of the deposit?
 

 

6. He lifts up his eyes and sees the Angel of Death standing before 
him with his sword drawn in his hand, the destroying angel in charge 
of breaking that man. Nothing is harder for the soul than its 
separation from the body. The man does not die until he sees the 
Shechinah. Through much yearning for the Shechinah the soul 
leaves THE BODY to welcome the Shechinah. After THE SOUL has 
left THE BODY, what soul CAN cleave to the Shechinah and be 
received within Her? These matters have been explained.
 

 

7. After the soul has left the body, and it remains spiritless, it is 
forbidden to leave it unburied, as written, "his body shall not remain 
all night upon the tree, but you shall surely bury him that 
day" (Devarim 21:23). For a corpse remaining unburied for 24 hours, 
a day and a night, causes the parts of the Chariot, WHICH IS 
ALLUDED TO BY THAT MAN, to weaken, and detains the actions of 
the Holy One, blessed be He, from being carried out. For the Holy 
One, blessed be He, may have decreed upon him another incarnation 
at once, on the very day he died, in order to help him. But as long as 
the body is not buried, the soul does not come before the Holy One, 
blessed be He, nor can it be in another body in another incarnation, 
for a soul is not given another body until the first one is buried. This 
resembles a man whose wife died. He is not qualified to marry 
another wife before he buries the first one. Hence the Torah said, 
"his body shall not remain all night upon the tree."
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8. Another explanation: when the soul has left the body and wishes 
to go to that world, it may not enter it until it is given another body of 
light. Then it can enter. You may derive this from Elijah, who had two 
bodies, one in which he was seen by people below, and another in 
which he was seen above among the celestial holy angels. As long 
as the body is not buried, the soul suffers and the spirit of 
defilement is there to dwell upon that body and defile it.
 

 

9. Since the spirit of defilement is in readiness TO DEFILE THE 
BODY, one must not keep the body for a night, because the spirit of 
defilement is present at night and spreads, NAMELY ROAMS, 
throughout the land to find a soulless body to defile it. THEREFORE 
AT NIGHT it is defiled even more. Therefore it warned the priests, 
saying, "There shall none be defiled for the dead among his 
people" (Vayikra 21:1). Since they are holy, the spirit of defilement 
will not dwell upon them and they shall not be defiled - FOR THE 
SPIRIT OF DEFILEMENT CAN DWELL ON A SPIRITLESS BODY.
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10. "Speak to the priests." Rabbi Yitzchak said, "Speak to the 
priests" in a whisper. Just as all the services of the priests are done 
silently, so are all their words whispered. "Speak...and say" MEANS 
once and again to remind them of their sanctity so that they shall not 
be defiled, for whoever serves in a holy place must be holy in every 
respect. "There shall none be defiled for the dead," as we explained 
that a spiritless corpse is unholy and the spirit of defilement dwells 
upon it. For the spirits of defilement long for the bodies of Yisrael, 
once the spirit of holiness was emptied from them, and they come to 
join a vessel of holiness, NAMELY A BODY. The priests, who are 
doubly holy must not be defiled whatsoever, as written, "because 
the crown of his Elohim is upon his head" (Bemidbar 6:7), and "the 
anointing oil of his Elohim is upon him" (Vayikra 21:12).
 

 

 
 
3. Running down upon the head, running down upon the beard 
The Zohar explains the flow from Binah. The work of the Kohanim, and that they have to stay pure.

11. He, THE PRIEST, like THE PRIEST above, is below, as written, "It 
is like the precious ointment upon the head, running down upon the 
beard, the beard of Aaron; running down over the hem of his 
garments" (Tehilim 133:2). This verse has been explained, yet "the 
precious ointment upon the head" is the oil of supernal holy 
ointment, NAMELY THE PLENTY OF MOCHIN, that flows and comes 
out from the location of the deepest river, BINAH. According to 
another explanation, it flows and comes out of the head to all heads, 
the most concealed among the concealed, WHICH IS THE HEAD OF 
ARICH ANPIN. It is surely "upon the head," the head of Adam 
Kadmon (Primordial Man), WHICH IS ARICH ANPIN. THE VERSE 
TEACHES US IT IS LIKE THE PRECIOUS OINTMENT, WHICH IS 
UPON THE HEAD.
  

12. It is "running down upon the beard," the precious beard OF 
ARICH ANPIN, as has been explained. The beard of Aaron refers to 
the celestial High Priest, NAMELY, THE BEARD OF ZEIR ANPIN, IN 
THE SECRET OF CHESED OF ZEIR ANPIN. This has already been 
explained. This ointment, NAMELY THE PLENTY OF ARICH ANPIN, 
is "running down over the hem of his garments" OF ZEIR ANPIN. For 
it flows and comes down to the lower beings over the garments OF 
ZEIR ANPIN. Similarly THE HIGH PRIEST below drawns and is 
crowned by the anointing oil below. HE CORRESPONDS TO THE 
SUPERNAL HIGH PRIEST, CHESED OF ZEIR ANPIN.
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13. There is a dissimilarity between the beginning and end of this 
verse, since it is written, "Speak to the priests the sons of Aaron, 
and say to them, There shall none be defiled for the dead among his 
people." THE BEGINNING OF THE VERSE IS IN PLURAL, WHILE THE 
END IS IN THE SINGULAR. It should have said, 'They shall not be 
defiled', IN PLURAL, AS AT THE BEGINNING OF THE VERSE. Why 
"There shall none be defiled" IN THE SINGULAR? HE REPLIES, THE 
VERSE speaks about the highest priest, NAMELY THE HIGH PRIEST 
ABOVE. Rabbi Yehuda said, yet it is written, "And he that is the High 
Priest among his brethren" (Vayikra 21:10). THIS ALLUDES TO THE 
HIGH PRIEST ABOVE, RATHER THAN THE FIRST VERSE. HE 
ANSWERS, It is surely so, "THERE SHALL NONE BE DEFILED FOR 
THE DEAD AMONG HIS PEOPLE" ALLUDES TO THE HIGHEST 
PRIEST, ZEIR ANPIN, WHILE THE VERSE, "AND HE THAT IS THE 
HIGH PRIEST AMONG HIS BRETHREN" as we learned, speaks of the 
High Priest BELOW. As Rabbi Yitzchak said, The priest situated 
below is in the likeness of above and should be in holiness more 
than all the others, as we learned. HENCE THE VERSE SPOKE OF 
HIM SPECIFICALLY THAT HE MUST NOT DEFILE HIMSELF EVEN 
FOR HIS FATHER OR FOR HIS MOTHER.
 

 

 
 
4. The secret of the candelabra 
We learn why only the priest is permitted to arrange and light the lamps in the Temple. 
Ra'aya Meheimna (the Faithful Shepherd)

14. The priest is commanded to daily arrange lamps in the Temple. 
We have explained this in relation to the candelabra. This secret is in 
the likeness of above, since the supernal light in the anointing oil 
first runs over the head of the supernal Priest, WHICH IS THE FIRST 
THREE SFIROT OF ZEIR ANPIN. Then he kindles the lamps, 
NAMELY, THE SFIROT OF MALCHUT, THE ILLUMINATIONS OF FIRE, 
and makes them illuminate, as written, "It is like the precious 
ointment upon the head" (Tehilim 133:2), and, "the anointing oil of 
his Elohim is upon him" (Vayikra 21:12). Thus only the priest is 
permitted to arrange the lamps and light them twice a day, to 
correspond to the illumination of unity THAT OCCURS twice, and the 
daily offering which is offered twice daily - all that is needed.
 

 

15. The candles are shining everywhere by means of the priest, 
above and below, so there will be rejoicing and so that joy would 
abound in all directions, NAMELY RIGHT AND LEFT, with the lighting 
of the lamps. For those two are performed by the priest so that joy 
would abound in every direction - the kindling of the lamps and 
incense. We have already explained that "Ointment and perfume 
(incense) rejoice the heart" (Mishlei 27:9). 
End of Ra'aya Meheimna
 

 

 
 
5. "and for his sister a virgin" 
We are reminded of the destruction of Jerusalem, and of how God will exact vengeance against the children of Edom who destroyed it.
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16. "and for his sister a virgin, that is near to him..." (Vayikra 21:3). 
The preceding verse says, "but for his kin, that is near to him" (Ibid. 
2). Rabbi Aba opened with the verse, "Who is this that comes from 
Edom, with crimsoned garments from Botzrah..." (Yeshayah 63:1). 
"Who is this that comes from Edom," MEANS THAT the Holy One, 
blessed be He, will be garbed with a garment of vengeance upon 
Edom, for their ruining His Temple, and burning His Holy, and exiling 
the Congregation of Yisrael among the nations. He will take revenge 
upon them forever, until all the mountains in the world will fill with 
the dead of the nations, and the birds of the sky will be summoned 
upon them TO FEED UPON THEIR CADAVERS. Every wild beast will 
feed on them for twelve months and the birds of the sky for seven 
years until the land will not bear their disgrace. This is the meaning 
of, "for Hashem has a sacrifice in Botzrah, and a great slaughter in 
the land of Edom" (Yeshayah 34:6), until this raiment OF 
VENGEANCE will be defiled BY THOSE KILLED. This is the meaning 
of, "and I have stained all my raiment" (Yeshayah 63:3).
 

 

17. "With crimsoned garments from Batzrah," because legions of the 
world came out FROM BATZRAH to wage war against Jerusalem. 
They started to burn the Holy, while the children of Edom were 
demolishing the walls, and uprooting cornerstones. This is the 
meaning of, "Remember, O Hashem, against the children of Edom 
the day of Jerusalem, when they said, Rase it, rase it, to its very 
foundations" (Tehilim 137:7).
 

 

18. "this one that is glorious in His apparel" (Yeshayah 63:1), THAT 
IS, with the garments of vengeance He will don. "striding in the 
greatness of His strength" (Ibid.). Striding REFERS TO breaking, as 
written, "the people fall under you" (Tehilim 45:6). Yisrael said to 
Isaiah, Who is he that will accomplish so much? He opened with the 
verse, "I that speak in righteousness" (Yeshayah 63:1), He that is 
"mighty to save" (Ibid.), He of whom it is written, "He loves 
righteousness and judgment" (Tehilim 33:5), actual righteousness, 
NAMELY MALCHUT THAT IS CALLED RIGHTEOUSNESS - and He is 
"mighty to save."
 

 

19. Wherefore all that? Because they caused the Congregation of 
Yisrael to lie in the dust in exile and fall to the ground, as written, 
"The virgin of Yisrael is fallen; she shall no more rise" (Amos 5:2). 
For that the Holy One, blessed be He, will don for them garments of 
vengeance to defile them with many dead, as written, "and I have 
stained all My raiment" (Yeshayah 63:3).
 

 

20. And wherefore all that? SINCE it is written, "and for his sister a 
virgin, that is near to him, and who has had no husband," WHO IS 
THE HOLY SHECHINAH, SISTER TO ZEIR ANPIN, who is not the 
portion of Esau, and was not the lot of him of whom it says, "a 
cunning hunter, a man of the field" (Beresheet 25:27). "for her he 
may be defiled" (Vayikra 21:3), FOR HER SAKE, with those garments 
of vengeance that will be defiled among the multitude OF THE DEAD 
MENTIONED BEFORE. THEREFORE it is written, "for her he may be 
defiled," for Her sake, because She is lying IN EXILE in the dust, and 
he wants to raise Her. This is the meaning of, "Arise, shine, for your 
light is come" (Yeshayah 60:1).
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6. "They shall not make baldness on their head" 
Rabbi Yosi tells us why the priest below must be without any blemish.

21. "They shall not make baldness (Heb. yikrechuh) on their 
head" (Vayikra 21:5). Rabbi Yosi said, What is the reason 'yikrechuh' 
is spelled with Hei AT THE END? HE ANSWERS, That supernal 
ointment, THE PLENTY OF ABA, is the holy anointing oil that 
consecrates all seven days, CHESED, GVURAH, TIFERET, NETZACH, 
HOD, YESOD AND MALCHUT, as we learned from the words, "for 
seven days shall he consecrate you" (Vayikra 8:33). That supernal oil 
is removed from him and baldness is made on him, if he blemishes 
his head. For the head of the High Priest, NAMELY THE FIRST 
THREE SFIROT OF ZEIR ANPIN, is this supernal oil, THE LIGHTS OF 
ABA. Hence the priest below must not demonstrate any blemish in 
himself, as we have already learned, FOR CORRESPONDING TO THE 
PRIEST ABOVE, HIS OWN DEEDS BLEMISH HIM. Hence, "MAKE 
BALDNESS" is spelled with Hei.
 

 

 
 
7. "for seven days shall he consecrate you" 
This section correlates the seventy years of exile with the seven days of consecration and the seven Sfirot. Rabbi Aba says that the High Priest 
above blemishes the supernal Hei if the High Priest below blemishes the lower Hei.

22. He opened with the verse, "When Hashem brought back the 
captivity of Zion, we were like men in a dream" (Tehilim 126:1). 
"When Hashem brought back" was said during the exile in Babylon, 
though they spent only seventy years in that exile, as written, "That 
after seventy years are accomplished at Babylon I will take heed of 
you" (Yirmeyah 29:10), and "we were like men in a dream." What is 
"like men in a dream"? The friends remarked that some dreams last 
seventy years.
 

 

23. Come and see, it is written, "for seven days shall he consecrate 
you" (Vayikra 8:33). What are these seven days? It has been said 
that the uppermost place that includes all the other six, NAMELY 
BINAH THAT INCLUDES IN IT CHESED, GVURAH, TIFERET, 
NETZACH, HOD AND YESOD, is called seven days and also called 
repentance. We learned that whoever fasts on Shabbat, his verdict of 
seventy years standing is torn up. Seventy years are the seven 
facets of the King, NAMELY THE SEVEN SFIROT, CHESED, 
GVURAH, TIFERET, NETZACH, HOD, YESOD AND MALCHUT, EACH 
INCLUDING TEN, THUS AMOUNTING TO SEVENTY. Even though 
they are unanimously agreed against him, the verdict is torn up. For 
what reason? Because WHOEVER FASTS is attached to that day, 
which includes them all, NAMELY BINAH that is called seven and is 
called repentance. For that reason, WHEN HE IS ATTACHED TO 
THAT, he is attached to all SEVENTY YEARS when he repents, and 
any verdict in any of them is THEREFORE torn up. Therefore 
assuredly there are seventy years in a dream.
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24. Similarly the priest is crowned with seven, WHICH ARE BINAH 
that is called seven days. If THE PRIEST blemishes his head, that 
seven, BINAH, the whole of all SEVEN DAYS, CHESED, GVURAH, 
TIFERET, NETZACH, HOD, YESOD AND MALCHUT, makes him bald 
from all that overall holiness that dwells on THAT PRIEST. They were 
therefore careful not to make baldness on their heads, because this 
will render them defective in all SEVEN SFIROT. Thus the priest 
needs to abide in perfection more than all the others, and all the 
more so the most supernal, THE HIGH PRIEST.
 

 

25. Rabbi Aba said, the lower Hei in here and the supernal Hei in 
there. The High Priest, the highest, BLEMISHES the supernal Hei, 
WHICH IS BINAH, as written, "upon whose head the anointing oil 
was poured, and that is consecrated..." (Vayikra 21:10). "And that is 
consecrated" REFERS TO BINAH as written, "for seven days shall he 
consecrate you." THE SEVEN DAYS REFER TO BINAH, THE UPPER 
HEI OF YUD HEI VAV HEI. Any other priest CREATES A BLEMISH in 
the lower Hei OF YUD HEI VAV HEI, MALCHUT, as written, "They 
shall not make baldness on their head" (Vayikra 21:5), followed by, 
"and not profane the name of their Elohim" (Ibid. 6). This name is 
known AS MALCHUT, THE LOWER HEI. Hence it is written, "And he 
that is the High Priest among his brethren, upon whose head the 
anointing oil was poured, and that is consecrated to put on the 
garments." THIS IS as we said THAT THE ANOINTING OIL 
INDICATES THE BOUNTY OF ABA THAT HE RECEIVES VIA IMA, THE 
UPPER HEI. Since he is holy in the likeness of above it is written, 
"neither shall he go out of the sanctuary" (Ibid. 12), JUST LIKE ABA 
AND IMA WHOSE UNION IS UNINTERRUPTED.
  

 
 
8. "Hashem, righteousness belongs to You" 
Rabbi Aba says that Yisrael is blessed because God gave them the Torah of Truth. He tells us that Righteousness is truth, overall light, the 
illumination of the countenance and the joy of all. Confusion, the Other Side, is shame and the departure of truth. The high priest must have a 
beautiful and welcoming countenance.

26. Rabbi Aba opened with the verse, "Hashem, righteousness 
belongs to You, but to us confusion of faces, as at this day; to the 
men of Judah, and to the inhabitants of Jerusalem" (Daniel 9:7). 
Happy are Yisrael, whom the Holy One, blessed be He, has chosen 
above all the heathen nations. For the love of them, He gave them 
the Torah of truth, to know the path of the Holy King. Whoever is 
occupied with the Torah it is as if he is occupied with the Holy One, 
blessed be He, for the whole Torah is the name of the Holy One, 
blessed be He. Therefore, whoever deals in the Torah is occupied 
with His name, and whoever is away from the Torah is far from the 
Holy One, blessed be He.
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27. Come and see, "Hashem, righteousness belongs to You" 
resembles the words, "Yours, Hashem, is the greatness and the 
power" (I Divrei Hayamim 29:11), WHICH ARE HIS ATTRIBUTES, 
CHESED, GVURAH, TIFERET, NETZACH, HOD, YESOD AND 
MALCHUT. RIGHTEOUSNESS IS ALSO THE ATTRIBUTE OF 
MALCHUT. What is righteousness? It is a place to which all shining 
faces are attached, and which is attached to all THE SFIROT OF ZEIR 
ANPIN which dwell in it, THAT IS, MALCHUT, IN WHICH ARE ALL 
THE SFIROT OF ZEIR ANPIN. "but to us confusion of faces" is the 
place which all shining faces shy away from, WHICH IS THE OTHER 
SIDE. Righteousness, MALCHUT, is truth, overall light, the 
illumination of the countenance and the joy of all. Confusion, THE 
OTHER SIDE, is shame and the staying away of truth. For whenever 
one is ashamed it is because truth, which is righteousness, is gone 
away from him, which is the shying away of all shining 
countenances.
 

 

28. Come and see, the supernal priest, THE HIGH PRIEST, needs to 
be with a beautiful countenance, with a welcoming countenance, and 
more joyous than anyone. He must not look sad or angry, but in all 
in the likeness of above. Happy is his portion, as it is written 
regarding him, "I am your portion and your inheritance" (Bemidbar 
18:20), and "Hashem is their inheritance" (Devarim 18:2). Hence he 
must look whole in every respect, in his person, in his apparel, so as 
not to discredit himself whatsoever, as we learned.
 

 

 
 
9. "And he shall take a wife in her virginity" 
Rabbi Shimon speaks about the verse, "and, lo, he has laid accusing speeches...and they shall fine him a hundred shekels of silver... because he 
has brought out an evil name upon a virgin of Yisrael."

29. "And he shall take a wife in her virginity" (Vayikra 21:13). Rabbi 
Shimon opened with, "and, lo, he has laid accusing speeches...and 
they shall fine him a hundred shekels of silver...because he has 
brought out an evil name upon a virgin of Yisrael" (Devarim 22:17-
19). HE ASKS, yet she is the virgin of her father or husband, why 
does it state here, "the virgin of Yisrael," WHICH MEANS, A VIRGIN 
THE DAUGHTER OF JACOB CALLED ISRAEL? AND HE ANSWERS, 
this is the meaning of, "ask your father, and he will recount it to you; 
your elders, and they will tell you" (Devarim 32:7). THAT REFERS TO 
ISRAEL YOUR FATHER, WHOSE DAUGHTER DINAH WENT OUT TO 
SEE THE DAUGHTERS OF THE LAND, AND THAT INCIDENT 
OCCURRED. SINCE THE VERSE SPEAKS ABOUT SPREADING AN 
EVIL NAME, IT MENTIONS THE VIRGIN OF YISRAEL, THE SAME 
CASE AS THAT OF THE DAUGHTER OF ISRAEL, DINAH. Here too, 
the priest who represents the likeness of above, "shall take a wife in 
her virginity," NAMELY, who will not go outside from her courtyard 
from time to time. We have already learned this. HE MAKES AN 
ANALOGY BETWEEN HER VIRGINITY AND THE VIRGIN OF ISRAEL, 
SO SHE WILL NOT GO OUT, AS HAPPENED TO THE VIRGIN OF 
ISRAEL.
 

 

 
 
10. "He has given food to those who fear Him" 
Rabbi Shimon says that God gives sustenance to the righteous, who are of His household. Anyone who rises at midnight to study Torah is 
considered to be part of His household, and will inherit the earth.
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30. Rabbi Shimon was walking along the way with Rabbi Yehuda, 
Rabbi Yosi and Rabbi Chizkiyah. Rabbi Shimon opened with, "He 
has given food to those who fear Him; He will ever be mindful of His 
covenant" (Tehilim 111:5). "He has given food to those who fear 
Him" refers to the righteous who fear the Holy One, blessed be He, 
for whoever fears Him is considered of the household of the King, 
and it is written of him, "Happy is the man who fears 
Hashem" (Tehilim 112:1).
 

 

31. HE ASKS, what is the meaning of, "He has given food to those 
who fear Him," AND ANSWERS THAT this resembles the words, 
"She rises also while it is yet night, and gives food to her 
household" (Mishlei 31:15). SINCE THE RIGHTEOUS ARE HIS 
HOUSEHOLD, THEY RECEIVE THIS FOOD. From this we learned that 
whoever studies Torah at night and rises at midnight when the 
Congregation of Yisrael, MALCHUT, awakens to arrange the house 
for the King, THAT IS, TO DRAW THE ILLUMINATION OF 
CHOCHMAH FOR HIM, IN ACCORDANCE WITH, "THROUGH 
WISDOM A HOUSE IS BUILT" (MISHLEI 24:3), such a man takes his 
part with her, and is considered to be of the household of the King. 
He is given daily from the allotments of the house. This is the 
meaning of, "She rises also while it is yet night, and gives food to 
her household, and a portion to her maidens." "FOOD" REFERS TO 
THE ILLUMINATION OF CHOCHMAH, WHILE "PORTION" (ALSO: 
'LAW') IS THAT THEY WILL NOT DRAW FROM ABOVE 
DOWNWARDS. Who are her household? Those who join her to study 
Torah at night are considered her house, her household members. 
Hence IT IS WRITTEN, "He has given food to those who fear Him."
 

 

32. HE ASKS, What is "food," AND ANSWERS, It is real food (lit. 
'prey'), FOR SHE DEVOURS AND TAKES BY FORCE, WHICH 
ALLUDES TO JUDGMENTS THAT ARE REVEALED WITH 
CHOCHMAH. For she receives from a lofty faraway place, as written, 
"she brings her food from afar" (Mishlei 31:14), THAT IS, 
CHOCHMAH, AS WRITTEN, "I SAID, I WILL BE WISE; BUT IT WAS 
FAR FROM ME" (KOHELET 7:23). Who obtains this food? This is 
shown by the end of the verse, "He will ever be mindful of His 
covenant" (Tehilim 111:5). THIS MEANS whoever strives in the Torah 
to partake of it at night, AS THE TORAH IS CALLED A COVENANT. 
Moreover, the Holy One, blessed be He, has another certain supernal 
Righteous, WHO IS YESOD OF ZEIR ANPIN, and this MAN joins him 
TO BESTOW UPON MALCHUT, and both inherit the Congregation of 
Yisrael, as written, "righteous; they shall inherit the land for 
ever" (Yeshayah 60:21). THIS MEANS THAT THE RIGHTEOUS MAN 
WHO IS OCCUPIED WITH THE TORAH AT NIGHT AND THE 
SUPERNAL RIGHTEOUS WILL INHERIT MALCHUT CALLED EARTH.
 

 

 
 
11. "Neither shall he profane his seed among his people" 
Rabbi Shimon speaks about the precept against ejaculating semen in vain, and says it is even more important for priests to obey because they must 
be holy in every respect. Rabbi Shimon says that Yisrael are happy because when they went into exile the Shechinah went with them. In the end God 
will return from exile with Yisrael.

33. He continued with the verse, "Neither shall he profane his seed 
among his people, for I Hashem do sanctify him"(Vayikra 21:15). 
Come and see, whoever ejaculates semen in vain is not worthy of 
beholding the face of the Shechinah, and is considered evil, as 
written, "For You are not an El that has pleasure in wickedness; nor 
shall evil dwell with You" (Tehilim 5:5). THIS REFERS TO one who 
emits it by hand or through another, unworthy woman. You may 
argue that one who ejaculates it within a woman who does not 
conceive IS also CONSIDERED TO BE EMITTING SEMEN IN VAIN. 
This is not so, but only those we mentioned.
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34. A man should therefore ask the Holy One, blessed be He, to 
summon him a worthy vessel, THAT IS A WORTHY WOMAN, so as 
not to blemish his seed. Whoever ejaculates his seed in an unworthy 
vessel blemishes his seed. Woe to him who causes damage in his 
seed. And if this is true for other people, it is much more so to a 
priest that is below, CORRESPONDING to a likeness of above in 
utmost holiness. IT IS THEREFORE WRITTEN, "NEITHER SHALL HE 
PROFANE HIS SEED AMONG HIS PEOPLE."
 

 

35. HE ASKS, what is the meaning of "among his people," seeing 
that it is written before, "A widow, or a divorced woman, or a 
profaned, or a harlot, these shall he not take" (Vayikra 21:14), and 
"Neither shall he profane his seed among his people." It should have 
said, 'among them'. Why "among his people"? HE ANSWERS, this 
MEANS this would be a disgrace among his people, a blemish 
among his people. Hence it is written, "but he shall take a virgin of 
his own people to wife" (Ibid.), "of his own people" assuredly. 
Everything is in the likeness of above. "for I Hashem do sanctify 
him." What is "sanctify him"? HE ANSWERS, it is I who daily sanctify 
him. Hence he must not blemish his seed and no blemish must be in 
him, "for I, Hashem do sanctify him," as I wish to sanctify him so that 
he shall be sanctified in every respect, and so that the holy will make 
use of what is holy.
 

 

36. Come and see, the Holy One, blessed be He, will make use of the 
priest, who is holy when he comes to serve. Since the Holy One, 
blessed be He will use the priest who is holy, the latter will be helped 
by a pure man, who is sanctified by his own purity. These are the 
Levites. Another MAN, NAMELY THE PRIEST, will be helped by 
another holy man, THE LEVITE, so they will all be in holiness to 
serve the Holy One, blessed be He. Happy are Yisrael in this world 
and in the World to Come, as written of them, "and have separated 
you from the peoples, that you should be Mine" (Vayikra 20:26). 
Yisrael are separated by holiness in every respect, so as to serve the 
Holy One, blessed be He. This is the meaning of, "Sanctify 
yourselves therefore, and be holy; for I am Hashem your 
Elohim" (Ibid. 7).
 

 

37. He opened again and said, "Salvation belongs to Hashem; Your 
blessings be upon Your people. Selah" (Tehilim 3:9). "Salvation 
belongs to Hashem": we have so learned, happy are Yisrael, for 
wherever they were exiled, the Shechinah went into exile with them. 
When Yisrael will come out of exile, whose salvation shall this be, 
that of Yisrael or of the Holy One, blessed be He, SEEING THAT THE 
SHECHINAH AS WELL WILL GO OUT OF EXILE? We have explained 
it in relation to several verses. Here, "Salvation belongs to Hashem," 
surely. When will that be? When "Your blessings be upon Your 
people." When the Holy One, blessed be He, cares for Yisrael with 
blessings so as to take them out of exile and help them, then 
"Salvation belongs to Hashem," BECAUSE THE SHECHINAH WILL 
GO OUT OF EXILE. We therefore learned that the Holy One, blessed 
be He, will return from exile with Yisrael. This is the meaning of, 
"then Hashem your Elohim will turn your captivity, and have 
compassion upon you" (Devarim 30:3). 'TURN' CAN BE CONSTRUED 
TO MEAN HE WILL RETURN WITH YISRAEL FROM EXILE.
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12. "he shall take a virgin of his own people to wife" 
Moses, the Faithful Shepherd, explains why the High Priest must marry a virgin. Yisrael need to send their gifts to God by the hand of a wholesome 
man. 
Ra'aya Meheimna (the Faithful Shepherd)

38. "but he shall take a virgin of his own people to wife" (Vayikra 
21:14). The Faithful Shepherd opened and said, this commands the 
High Priest to marry a virgin, as said, "A widow, or a divorced 
woman, or a profaned, or a harlot, these shall he not take; but he 
shall take a virgin of his own people to wife." HE ASKS, why is it 
necessary for him to marry only an unblemished virgin, AND 
ANSWERS, a woman is a cup of blessing, WHICH IF tasted is 
blemished, THAT IS, IT ALLUDES TO MALCHUT CALLED A CUP OF 
BLESSING. A priest who offers a sacrifice before Hashem must be 
whole and unblemished, whole and unblemished in limbs, because 
blemishes make priests unfit. He should be wholesome in body, 
whole in his wife, so as to fulfill in him the verse, "You are all fair, my 
love; there is no blemish in you" (Shir Hashirim 4:7).
 

 

39. For the sacrifice is a gift. Yisrael need to send their gift to the 
King by a wholesome man, as they are the opposite of the Other 
Side, to which they would send a gift by an appointed man who is 
blemished, as written, "one lot for Hashem, and the other lot for 
Azazel" (Vayikra 16:8). For other Elohim are all blemished on the 
northern side, ACCORDING TO THE MEANING OF, "OUT OF THE 
NORTH THE EVIL SHALL BREAK FORTH" (YIRMEYAH 1:14). In this 
way most heathen households are defective in respect to their wife, 
WHO IS a ruin, Lilit, blemished, etc.
 

 

40. The Faithful Shepherd is Vav filled WITH YUD HEI, NAMELY, ZEIR 
ANPIN, THE SECRET OF VAV OF YUD HEI VAV HEI, FULL OF THE 
BOUNTY OF YUD HEI OF YUD HEI VAV HEI, WHICH ARE 
CHOCHMAH AND BINAH in the following order: Yud Hei Vav. FOR 
THIS REASON IT INCLUDES ALL THREE LETTERS, YUD HEI VAV. 
The last Hei OF YUD HEI VAV HEI, WHICH IS MALCHUT, is a cup 
filled with the blessing of Hashem from the right side, NAMELY THE 
CUP OF BLESSING MENTIONED BEFORE. From the side of Gvurah, 
which is Judgment, the Shechinah is called Hei Vav Yud Hei, SINCE 
IN THIS COMBINATION, HEI, WHICH IS JUDGMENT, RULES OVER 
VAV, WHICH IS MERCY, WHILE YUD AND HEI, THE MOCHIN, ARE AT 
THE END OF THE PERMUTATION, WHICH INDICATES JUDGMENT. 
This is the meaning of, "behold, the hand of Hashem is (Heb. hoyah, 
Hei Vav Yud Hei) upon your cattle which is in the field" (Shemot 9:3), 
WHERE MALCHUT, CALLED THE HAND OF HASHEM, IS 
PERMUTATED INTO HEI VAV YUD HEI IN ORDER TO EXACT 
PUNISHMENT OVER THE CATTLE IN EGYPT. The Faithful Shepherd 
rose and prostrated before him, saying, Happy is my lot, that my 
Master and the Queen are among my helpers. 
End of Ra'aya Meheimna
 

 

 
 
13. "Whoever he be of your seed in their generations that has any blemish" 
Rabbi Yitzchak tells us that a blemish on a man testifies that he has no faith and is therefore unfit to serve in a holy place. Rabbi Elazar and Rabbi 
Shimon test a passerby who has a defect in one eye, asking him who is the happiest man in the world. They find that the passerby is not a faithful 
man because he places all importance on wealth. Rabbi Elazar talks about the written Torah and the oral Torah that can not dwell on a blemished 
place. When Zeir Anpin and Malchut are united, everything is whole, all is one, and no place is defective; then the Congregation of Yisrael is called 
'whole'. The priest must be unblemished and so must the offering. Rabbi Yosi says that when the dead rise from the dust at the resurrection they will 
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rise with the same body they had, and God will heal them. We read of the ceremonial importance of eight days in the timing of some events. Rabbi 
Chiya says that God first offered the Torah to the children of Esau, and the earth trembled until it was given to Yisrael.

41. "Whoever he be of your seed in their generations that has any 
blemish" (Vayikra 21:17). Rabbi Yitzchak said THE REASON IS 
because he is blemished, and whoever is blemished is unfit to serve 
in the holy place. We explained that a blemished man has no faith, to 
which that blemish bears testimony. This is truer in a priest, who has 
to be whole and faithful more than the rest. We have already 
explained this.
 

 

42. Rabbi Elazar was sitting in his father-in-law's room, saying that a 
remedy MUST be found for the leak in the room, BECAUSE THE 
RAIN WAS LEAKING THROUGH THE ROOF. In the meanwhile a man 
passed who had a defect in one eye. His father-in-law said, let us 
seek ADVICE from him. RABBI ELAZAR said, he is blemished and 
therefore not trustworthy. HIS FATHER-IN-LAW SAID, let us test him. 
They approached to ask him. He asked him, Whoever is the happiest 
in the world? THAT MAN said, A rich man IS THE HAPPIEST IN THE 
WORLD, but when taken away FROM HIS WEALTH, woe to him. I 
WORRY for him most of all, SINCE IF HE LOSES HIS WEALTH, HE IS 
THE MOST MISERABLE MAN IN THE WORLD. Rabbi Elazar said, 
From his words I understand he is neither faithful nor trustworthy, 
SINCE HE THINKS THE RICH MAN, RATHER THAN THE RIGHTEOUS, 
TO BE THE HAPPIEST. Come and see, the Holy One, blessed be He, 
said that "whatever man he be that has a blemish, he shall not 
approach" (Ibid. 18), for supernal holiness does not dwell on a 
blemished place.
 

 

43. He opened his discourse saying, "for Torah and for testimony: 
Surely they will speak according to this word" (Yeshayah 8:20). "for 
Torah and for testimony": HE ASKS, What is the Torah and what is 
the testimony, AND ANSWERS that the Torah is the Written Torah, 
ZEIR ANPIN, while the testimony is the Oral Torah, MALCHUT. The 
Oral Torah does not dwell on a blemished place, because it is 
established on the Written Torah, SINCE MALCHUT IS BUILT BY 
ZEIR ANPIN, WHICH IS WHOLE. It is written, "Bind up the testimony, 
seal the Torah among My disciples" (Ibid. 16). "Bind up the 
testimony" refers to the Oral Torah, since there, IN MALCHUT, the 
bundle of life is bound, and with the testimony the knot of life is tied 
from above, FROM ZEIR ANPIN so that all will be one.
 

 

44. From there downwards, THAT IS, UNDERNEATH MALCHUT, 
routes and paths are separated, and from there the ways diverge 
throughout the worlds, as written, "and from thence it was parted, 
and branched into four streams" (Beresheet 2:10).
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45. "seal the Torah" refers to the sealing of the Torah, the Written 
Torah, WHICH IS ZEIR ANPIN. Where does this happen? "among My 
disciples," the prophets CALLED "TAUGHT OF HASHEM," NETZACH 
AND HOD, as written, "And he set up the right pillar, and called its 
name Jachin," WHICH IS NETZACH, "and he set up the left pillar, and 
called its name Boaz" (I Melachim 7:21), WHICH IS HOD. From there 
ways extend to the faithful prophets, WHO RECEIVE FROM 
NETZACH AND HOD, and these support the body, ZEIR ANPIN with 
HIS six lights. This is the meaning of, "His legs are pillars of 
marble" (Shir Hashirim 5:15). HIS LEGS, THE SECRET OF NETZACH 
AND HOD, ARE PILLARS OF ZEIR ANPIN THAT HAS SIX SFIROT IN 
HIM. Everything is supported only by MEANS OF perfection, and all 
their holiness dwells on them only when they are in holiness. For 
when ZEIR ANPIN AND MALCHUT are united with each other, all is 
whole, all is one, and no place is rendered defective. Hence the 
Congregation of Yisrael is called whole, as written, "And 
Melchizedek king of Shalem (lit. 'whole')" (Beresheet 14:18), AS 
MELCHIZEDEK IS MALCHUT AND THE KING OF WHOLENESS. AND 
ALSO, "In Shalem also is His tabernacle" Tehilim 76:3), WHICH 
REFERS TO MALCHUT.
 

 

46. Therefore everything dwells only on a wholesome place, and 
therefore, "whatever man he be that has a blemish, he shall not 
approach" (Vayikra 21:18). Similarly, a blemished sacrifice shall not 
be offered, since it is written, "it shall not be acceptable for 
you" (Vayikra 22:20). You may say that the Holy One, blessed be He, 
only dwells in a broken place, in a broken vessel, as written, "yet 
with him also that is of a contrite and humble spirit" (Yeshayah 
57:15). HE ANSWERS, such a place is the most wholesome, because 
one humbles himself so as to allow the loftiest to dwell on him, 
supernal loftiness. Such a one is whole. But it does not say, "I 
DWELL ON" (IBID.) "a blind man, or a lame, or he that has a flat 
nose, or anything superfluous" (Vayikra 21:18), but "with him also 
that is of a contrite and humble spirit," for the Holy One, blessed be 
He, raises him who humbles himself.
 

 

47. Therefore the priest that is below as the likeness of above needs 
to be more whole in every respect than anyone else, and show no 
blemish. The priests are therefore admonished, "Whoever he be of 
your seed in their generations that has any blemish..."
 

 

48. He continued with, "And if you offer the blind for sacrifice, is it 
not evil? And if you offer a lame or sick animal, is that not 
evil?" (Malachi 1:8). HE ASKS, Was it the Holy One, blessed be He, 
who said it is not evil? Then it is good. AND HE ANSWERS, The end 
of the verse shows that Yisrael used to appoint blemished priests in 
those days AND BLEMISHED SACRIFICES on the altar, and to serve 
in the Temple, and said, What does the Holy One, blessed be He, 
care whether it is this or another? It is they who used to say, It is not 
evil, and the Holy One, blessed be He, answered them with the very 
words they would use, saying, 'Yisrael, you say there is not evil in 
blemished people sacrificing for My worship'. What does the Holy 
One, blessed be He, care?
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49. The end of the verse says, "offer it now to your governor; will he 
be pleased with you, or will he show you favor?" (Ibid.) If a man 
among you must make peace with the king and offer him a gift, will 
you send him a defective one or not? "will he be pleased with you, or 
will he show you favor" with that DEFECTIVE gift? Moreover when 
you bring before Me a blemished man to offer Me an offering, that 
offering of yours shall be given to the dog. For surely such a 
blemished man is defective in every respect, defective in faith. 
Hence it says, "whatever man he be that has a blemish, he shall not 
approach."
 

 

50. Rabbi Yosi said, The Holy One, blessed be He, will make Yisrael 
whole so they will be whole in every respect, and there will be none 
blemished among them. For the world will reach completion DURING 
RESURRECTION, like the vessels and garments of man which are 
completion for the body. THIS IS WHY HE WILL PERFECT THEM, as 
written, "and they stand as a garment" (Iyov 38:14).
 

 

51. Come and see, when they will awaken from the dust DURING 
RESURRECTION, they will rise as they came INTO THE GRAVE. If 
they entered lame or blind, they will rise lame or blind, NAMELY 
THEY WILL RISE with the same garment, BODY, so that none would 
say it is another who was revived INTO LIFE. The Holy One, blessed 
be He, will then heal them so they will be whole before Him, and the 
world will be whole in everything. Then, "on that day Hashem shall 
be one, and His Name One" (Zecharyah 14:9).
 

 

52. "When a bullock, or a sheep, or a goat, is brought forth, then it 
shall be seven days under its mother..." (Vayikra 22:27). Rabbi Yosi 
opened with, "Your righteousness is like the great mountains; Your 
laws are a great deep. Hashem, You preserve man and 
beast" (Tehilim 36:7). We have to examine this verse. Yet come and 
see, righteousness IS a holy supernal Sfirah, NAMELY MALCHUT. 
"like the great mountains" MEANS like the supernal holy mountains 
called mountains of pure balsam tree, WHICH ARE BINAH. Since 
MALCHUT rises to be attached to them above, all her Judgments 
become equal, since this Judgment contains no Mercy. THEREFORE 
"Your laws are a great deep." Law, which is Mercy, descends to that 
grade, MALCHUT, to perfect the world, and have compassion over 
everything, and executes Judgment with Mercy to mitigate the world.
 

 

file:///C|/Documents%20and%20Settings/bibi/Mes%20documents/zohar/doc/Vayikra/33%20-%20Emor.htm (15 of 89)2004-08-07 ¿••• 10:46:54



1

53. Since it is Mercy, "Hashem, You preserve man and beast," 
NAMELY equally. In relation to man and beast, it has been explained 
as referring to a man who behaves like a beast. BUT "man and 
beast" MEANS the same law applies for men and beasts. For men, 
"And he that is eight days old shall be circumcised among 
you" (Beresheet 17:12). For beasts, "it shall be seven days under its 
mother; and from the eighth day and thenceforth it shall be accepted 
for an offering made by fire to Hashem" (Vayikra 22:27), SO THAT 
they will spend at least one Shabbat. This has already been 
explained.
 

 

54. Rabbi Chiya opened, "Hashem, when You did go out of Seir, 
when You did march out of the field of Edom, the earth trembled, and 
the heavens dropped" (Shoftim 5:4). Come and see, happy are 
Yisrael in this world and in the World to Come, since the Holy One, 
blessed be He, chose them and they cleave to Him and are called 
holy, a holy nation, WHICH IS THE ASPECT OF BINAH. Moreover, He 
even raised them to a supernal grade called holiness, WHICH IS 
CHOCHMAH, AND THAT WHICH RECEIVES FROM HOLINESS, 
NAMELY BINAH, IS CONSIDERED HOLY, as is written, "Yisrael is 
holiness to Hashem, the firstfruits of His increase" (Yirmeyah 2:3). 
As we explained, that is because Yisrael cleave to Him through His 
name after eight days, are marked by His name, and are His, as 
written, "And what one nation in the earth is like Your people, like 
Yisrael" (II Shmuel 7:23). The nations do not cleave to Him, nor 
follow His commands and the holy imprint is absent from them, so 
they cleave to the unholy Other Side.
 

 

55. Come and see, when the Holy One, blessed be He, wished to give 
the Torah to Yisrael, He summoned the children of Esau and asked 
them, 'Do you wish to receive the Torah?' At that moment the earth, 
MALCHUT, trembled, and wanted to enter a chasm in the great 
abyss. It said before Him, Master of the Universe, shall the delights 
of Your joy since 2,000 years prior to the creation of the world, 
WHICH IS THE TORAH, ACCORDING TO THE MEANING OF, "AND I 
WAS DAILY HIS DELIGHT" (MISHLEI 8:30), come before the 
uncircumcised who are not imprinted with Your covenant?
 

 

56. The Holy One, blessed be He, said to it, 'Throne, throne, NAMELY 
MALCHUT CALLED THRONE, may a thousand such nations perish, 
the covenant of the Torah shall not appear before them.' This is the 
meaning of, "Hashem, when You did go out of Seir, when You did 
march out of the field of Edom, the earth trembled" surely, for the 
Torah is given only to him who has the holy covenant in him. 
Whoever teaches the Torah to the uncircumcised is false to two 
covenants, the covenant of the Torah, AS THE TORAH IS CALLED 
COVENANT, AS WRITTEN, "IF I HAVE NOT APPOINTED MY 
COVENANT..." (YIRMEYAH 33:25), and the covenant of the 
Righteous and the Congregation of Yisrael. For the Torah was given 
to that place, THE COVENANT, and to no other, THE FORESKIN.
 

 

 
 
14. It is forbidden to teach Torah to the uncircumcised 
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Rabbi Aba tells us that anyone who teaches the Torah to the uncircumcised is false to the Torah, false to the prophets and false to the Writings. We 
learn how a circumcised man can attain the light of the Ruach and the Neshamah and the Chayah.

57. Rabbi Aba said, WHOEVER TEACHES THE TORAH TO THE 
UNCIRCUMCISED is false to three high places. He is false to the 
Torah, false to the Prophets, false to the Writings. He is false to the 
Torah, as written, "And this is the Torah which Moses set before the 
children of Yisrael" (Devarim 4:44), AND NOT BEFORE THE 
UNCIRCUMCISED. He is false to the Prophets, as written, "And all 
your children shall be taught of Hashem" (Yeshayah 54:13), not 
others. It is also written, "seal the Torah among My 
disciples" (Yeshayah 8:16), among them and not among others. He 
is false to the Writings, as written, "For He established a testimony 
in Jacob, and appointed a Torah in Yisrael" (Tehilim 78:5), and, 
"Surely the righteous shall give thanks to Your name" (Tehilim 
140:14). Who are the righteous? They are the Righteous, YESOD OF 
ZEIR ANPIN, and the Congregation of Yisrael, WHICH IS MALCHUT 
CALLED RIGHTEOUSNESS. For whoever is not circumcised or has 
not entered their covenant, will not give thanks to His Holy Name, 
which it THE STUDY OF the Torah. Rabbi Chiya said, Once the Holy 
One, blessed be He, was revealed on Mount Sinai to give the Torah 
to Yisrael, the land abated FROM ITS TREMBLING, and was quiet. 
Hence, "the earth feared, and was still" (Tehilim 76:9).
 

 

58. Come and see, when a man is born, no force from above is 
appointed over him until he is circumcised. Once he is circumcised 
the awakening of the spirit, NAMELY THE LIGHT OF NEFESH, was 
roused over him from above. If he merits to be occupied with the 
Torah, an additional awakening is stirred over him, THE LIGHT OF 
RUACH. If he merits to perform the commandments of the Torah, an 
additional awakening is roused over him, WHICH IS THE LIGHT OF 
NESHAMAH. If he was worthy to be married, begot children and 
taught them the ways of the Holy King, then he is whole in every 
respect, BECAUSE HE ATTAINED THE LIGHT OF CHAYAH. THESE 
FOUR LEVELS ARE FROM THE FOUR WORLDS, ATZILUT, BRIYAH, 
YETZIRAH AND ASIYAH, AND APPLY TO EACH INDIVIDUAL WORLD.
 

 

59. But when an animal is born, whatever force is in it at its end it 
has at the hour of its birth, which is appointed over it. Hence it is 
written, "When a bullock, or a sheep, or a goat, is brought 
forth" (Vayikra 22:27), for whatever it possesses at the end it has 
when it is born.
 

 

 
 
15. "then it shall be seven days under its mother" 
We are told that an animal accepted for a burnt offering shall be at least seven days old so that it will have experienced one Shabbat. We learn about 
why man must undergo one Shabbat before his circumcision. The two bloods spoken of are the blood of the Pascal sacrifice and the blood of 
circumcision, and the blood of circumcision is itself two bloods, through which one attains the life of the World to Come.
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60. "then it shall be seven days under its mother" (Vayikra 22:27), in 
order for that force APPOINTED OVER IT to settle upon it and exist 
in it. It will exist in it when one Shabbat has rested on it. Otherwise it 
does not stay, FOR PEOPLE ONLY EXIST THROUGH THE LIGHT OF 
SHABBAT, AS WRITTEN, "AND BY THE SEVENTH DAY ELOHIM 
ENDED HIS WORK, WHICH HE HAD DONE" (BERESHEET 2:2). Later, 
when this force exists in it, it is written, "it shall be accepted for an 
offering made by fire to Hashem" (Ibid.), through the existence of the 
one Shabbat it experienced.
 

 

61. As for man, by undergoing one Shabbat, the awakening of this 
world and his force, NAMELY THE ANIMAL NEFESH, are established. 
After he is circumcised, an awakening of the Supernal Spirit, THE 
SECRET OF THE NEFESH AS MENTIONED, occurs, and the 
Congregation of Yisrael, MALCHUT, passes over him and sees him 
with a holy imprint. Then she is roused towards him and the spirit of 
that holy world dwells on him. This is written in, "and saw you 
weltering in your blood, I said to you, In your blood 
live..." (Yechezkel 16:6), NAMELY two BLOODS.
 

 

62. You may say that when Yisrael went out of Egypt, there were 
among them the blood of the Pascal sacrifice and the blood of 
circumcision. Then it is written, "In your blood live," NAMELY THE 
TWO BLOODS. BUT what of "In your blood" in this case? THERE IS 
ONLY THE BLOOD OF CIRCUMCISION? HE ANSWERS, There ARE 
two, one of circumcision and one of the uncovering of the corona. 
The blood of circumcision is OF the Congregation of Yisrael, WHICH 
IS MALCHUT, while that of the uncovering is OF the Righteous, the 
foundation of the world, NAMELY, YESOD OF ZEIR ANPIN. Through 
these two bloods one attains the life of the World to Come. This is 
the meaning of, "In your blood live."
 

 

 
 
16. Each letter of the name is the perfection of the whole Name 
We learn from Rabbi Shimon how each letter in the Holy Name reflects the perfection of the name, and the inner meaning of the seven days in Vav 
Hei and the seven days in Yud Hei.

63. Rabbi Shimon said, "The counsel (or: 'secret') of Hashem is with 
them that fear Him; and He will reveal to them His covenant" (Tehilim 
25:14). "The secret of Hashem is with them that fear Him" refers to 
the Congregation of Yisrael, NAMELY MALCHUT CALLED THE 
SECRET OF HASHEM. "and He will reveal to them His covenant" 
refers to the Righteous, the foundation of the world, NAMELY, 
YESOD OF ZEIR ANPIN THAT IS CALLED COVENANT. BOTH are 
joined as one.
 

 

64. Yud HAS IN IT three letters, which are overall perfection. The 
beginning of everything, NAMELY CHOCHMAH CALLED 
BEGINNING, IS Yud, which is the most superior, ABOVE ALL THE 
LETTERS OF YUD HEI VAV HEI, AND ALL THE SFIROT. The Vav 
WITHIN YUD VAV DALET IS the Central COLUMN, ZEIR ANPIN, 
which is perfection in every direction, SINCE IT COMPLETES THE 
RIGHT AND THE LEFT. It completes, NAMELY, IS A ROOT TO all the 
spirits, and Faith depends on it, WHICH IS MALCHUT, THE DALET IN 
THE YUD. It is the garden, the bundle of life, NAMELY MALCHUT. 
This letter Dalet is small, SINCE MALCHUT IS THE SECRET OF 
SMALL LETTERS, AND IS overall perfection, SINCE MALCHUT 
COMPLETES ALL THE SFIROT.
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65. The letter Yud is closed on all sides. When it emerges, THAT IS, 
IS REVEALED, it does so like a king with his soldiers, and then the 
Yud returns on its own. Matters are concealed within it and come out 
TO BE REVEALED. It both conceals and discloses.
 

 

66. Hei OF THE NAME YUD HEI VAV HEI IS overall perfection above 
and below. We have learned Hei is known TO BE BINAH. The Aleph 
IN THE FULLY SPELLED HEI is Yud Vav Dalet, SINCE ALEPH IS 
FORMED WITH VAV IN BETWEEN YUD ABOVE AND DALET BELOW. 
It completes the three letters at the top that are concealed in Yud OF 
YUD HEI VAV HEI, WHICH IS FULLY SPELLED AS YUD VAV DALET. 
This has already been explained and it is the same thing, since the 
wholeness of the Holy Name is wholeness above and below. This is 
why Hei takes Aleph FOR ITS FULL SPELLING when it is crowned.
 

 

67. Come and see, each letter of the Holy Name reflects the 
perfection of the whole Name. Yud OF YUD HEI VAV HEI has already 
been explained to be overall perfection. Hei OF YUD HEI VAV HEI is 
overall perfection, even when it is not fully spelled with Aleph, BUT 
with Hei only, since we learned that there is overall perfection in the 
shape of Hei, SINCE ITS CHARACTER IS FORMED WITH YUD, VAV 
AND DALET, WHICH IS OVERALL PERFECTION. Vav OF YUD HEI 
VAV HEI is overall perfection both ways, EITHER FULLY SPELLED 
OR AS IT IS. Vav Hei, NAMELY HEI OF YUD HEI VAV HEI 
CONNECTED WITH VAV OF YUD HEI VAV HEI is GREATER 
perfection that crowns all THE WORLDS, SINCE VAV HEI ARE THE 
SECRET OF ZEIR ANPIN AND MALCHUT WHEN UNITED. Thus, it is 
all one, AS EACH OF THE LETTERS OF YUD HEI VAV HEI 
INDICATES THE PERFECTION IN YUD HEI VAV HEI. The friends have 
already explained this.
 

 

68. Come and see, "then it shall be (Heb. vehayah, Vav-Hei-Yud-Hei) 
seven days under its mother" (Vayikra 22:27). The letters of 
'vehayah' were imprinted IN ACCORDANCE WITH THE SECRET OF 
Yud-Vav-Dalet, Hei- Aleph, Vav- Aleph-Vav, Hei-Aleph, SINCE 
'VEYAHAH' IS SPELLED WITH THE SAME LETTERS AS YUD HEI 
VAV HEI. The seven days were included in Vav Hei together, SINCE 
VAV HEI, WHICH ARE ZEIR ANPIN AND MALCHUT, ARE THE SEVEN 
SFIROT, CHESED, GVURAH, TIFERET, NETZACH, HOD, YESOD AND 
MALCHUT. Yud-Hei are seven days, since Yud is one, including them 
all, SINCE IT INCLUDES ALL THE LETTERS OF THE NAME. Hei is 
three, it with its two children, SINCE IT INCLUDES WITHIN ITSELF 
DALET AND VAV, ZEIR ANPIN AND MALCHUT. And two fathers are 
included in the one son, NAMELY THE VAV WITHIN THE HEI. THESE 
ARE THE TWO COLUMNS, CHESED AND GVURAH. Thus they are 
five, BINAH, ZEIR ANPIN AND MALCHUT, CHESED AND GVURAH, 
AND MALCHUT WHICH IS INCLUDED WITHIN ZEIR ANPIN. VAV 
INCLUDES WITHIN IT a female daughter, WHICH IS MALCHUT, 
WHICH is one. Thus they are six. So the upper Hei OF YUD HEI VAV 
HEI includes the whole six, NAMELY BINAH, ZEIR ANPIN AND 
MALCHUT, CHESED AND GVURAH, AND MALCHUT WHICH IS 
INCLUDED WITHIN ZEIR ANPIN. WITH Yud-Hei, THAT IS, TOGETHER 
WITH THE YUD, they are seven. THIS IS THE SECRET OF THE 
SEVEN SFIROT CALLED YUD-HEI. This is the meaning of the verse, 
"seven days and seven days, namely fourteen days" (I Melachim 
8:65), WHICH IS THE INNER MEANING OF THE SEVEN DAYS IN VAV-
HEI AND THE SEVEN DAYS IN YUD-HEI.
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69. "then it shall be seven days under its mother," WHICH MEANS 
THAT under its mother, THAT IS, UNDER YUD-HEI, the seven days 
OF VAV HEI were adorned, as written, "Yours, Hashem, is the 
greatness and the power..." (I Divrei Hayamim 29:11), WHICH ARE 
THE SEVEN SFIROT, CHESED, GVURAH, TIFERET, NETZACH, HOD, 
YESOD AND MALCHUT OF MALE AND FEMALE. Therefore there are 
seven days below, IN MALE AND FEMALE, SINCE the glory of 
supernal Ima, THAT IS, AS A COUNTERPART TO THE SEVEN 
ASPECTS OF YUD HEI, THERE ARE "under its mother" below 
SEVEN DAYS. THAT IS the meaning of the words, "while the barren 
(Heb. akarah) has borne seven; and she that has many children has 
become wretched" (I Shmuel 2:5). THIS MEANS THAT the mainstay 
(Heb. ikar) of the whole house, WHICH IS BINAH, "has borne seven," 
the seven days of the festival of Sukkot, THE SECRET OF CHESED, 
GVURAH, TIFERET, NETZACH, HOD, YESOD AND MALCHUT, while 
"she that has many children has become wretched," which refers to 
the sacrifices on Sukkot, THE SEVENTY BULLOCKS SACRIFICED 
ON SUKKOT THAT ARE diminished in number every day. THEY 
CORRESPOND TO THE SEVENTY NATIONS, WHICH IS THE SECRET 
OF, "SHE THAT HAS MANY CHILDREN HAS BECOME WRETCHED."
 

 

70. Come and see, these SEVEN DAYS OF SUKKOT, THE SECRET 
OF CHESED, GVURAH, TIFERET, NETZACH, HOD, YESOD AND 
MALCHUT, rise high up, SINCE THE ILLUMINATION OF CHOCHMAH 
WITHIN THEM SHINES FROM BELOW UPWARDS, while those 
SEVENTY BULLOCKS FROM WHICH THE SEVENTY NATIONS ARE 
NOURISHED descend lower and lower, AS THE NATIONS DRAW 
THEM FROM ABOVE DOWN AS IS THEIR WONT, THUS SINKING 
THEM DOWN. This was stated in, "Though you do soar aloft like the 
eagle, and though you do set your nest among the stars, from there I 
will bring you down, says Hashem" (Ovadyah 1:4). But Yisrael rise 
from below upwards, as written, "and your seed shall be as the dust 
of the earth" (Beresheet 28:14), and, "and I will multiply your seed as 
the stars of heaven" (Beresheet 26:4). IN THIS WAY THEY RISE 
FROM THE DUST OF THE EARTH TO THE STARS OF HEAVEN. They 
then rise above all and cleave to the loftiest place, as written, "But 
you that did cleave of Hashem your Elohim..." (Devarim 4:4).
 

 

 
 
17. "it and its young" 
The rabbis speak about the proscription against slaughtering the mother animal and its offspring on the same day. We learn that a fast is good for 
averting a bad dream as long as the fast is on the same day. An action below awakens a similar action above.

71. "And whether it be cow (lit. 'ox') or ewe, you shall not kill it (lit. 
'him') and its young" (Vayikra 22:28). Rabbi Yosi said, THE MEANING 
follows its Aramaic translation, "her and her young," INSTEAD OF 
'HE AND HIS YOUNG', for it is the mother's way to know her young, 
and HER YOUNG follows her and not the father, and we do not know 
who HIS FATHER is.
  

72. "you shall not kill it and its young both in one day." Rabbi 
Yehuda asks for the reason. If you say it is because it is distressing 
to the animal, we can slaughter one in one house and the other in 
another, or at different times. He said to him, some permit that, but it 
is not so, but SCRIPTURE FORBIDS specifically "in one day."
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73. Come and see, We learned that a fast is good for averting a BAD 
dream as fire for consuming flax, THAT IS, FOR GETTING RID OF IT. 
The fast is valuable only on the same day and not in any other day. 
The reason is that every day below has another supernal day ruling 
over it. We learned that when one is fasting to avert a dream, the 
decree is annulled before the day is over. If he postpones it to 
another day, then it is under the jurisdiction of another day, and no 
day intermingles with its neighbor day. Similarly, there is a supernal 
day above appointed over every day, and one should be careful not 
to damage any day, so that it will not remain defective in relation to 
other days.
 

 

74. We learned that an action below awakens an action above. If a 
man performs a worthy action below, the force above also awakens. 
If a man does kindness in the world, kindness awakens above and 
dwells on that day, which is crowned with it for his sake. If a man 
acts mercifully below, he arouses mercy upon that day, which is 
crowned with mercy for him. That day then stands to protect him in 
his time of need.
 

 

75. The same applies for the opposite case. If a man acts cruelly, he 
rouses the same in that day and renders THAT DAY defective. Then 
THAT DAY stands over him to be cruel to him and destroy him. The 
measure with which man measures will be measured out to him.
 

 

76. We learned that cruelty was omitted from Yisrael MORE than the 
rest of the nations, and no act OF CRUELTY will appear among them, 
for many eyed ones stand over man TO DENOUNCE HIM for that 
action. Happy is he who displays a worthy act below, because the 
awakening of something CORRESPONDING ABOVE wholly depends 
on that act.
 

 

 
 
18. "there was corn in Egypt" 
Rabbi Shimon tells us that when there is to be a famine, God decrees it Himself rather than delegating the announcement to one of His messengers. 
A man who is full must not show it so as not to be seen rejecting the word of God who decreed the famine.
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77. Rabbi Shimon opened with the verse, "Now when Jacob saw that 
there was corn in Egypt" (Beresheet 42:1). This verse contains the 
secret of wisdom and we have to examine it, because its beginning 
and end contradict each other. FOR IN THE BEGINNING IT SAYS, 
"NOW WHEN JACOB SAW THAT THERE WAS CORN IN EGYPT," 
AND AT THE END, "JACOB SAID TO HIS SONS, WHY DO YOU LOOK 
AT ONE ANOTHER." IF THERE IS CORN IN EGYPT, CANNOT THEY 
LOOK AT EACH OTHER? WHAT IS THE CONNECTION?
 

 

78. HE ANSWERS, But come and see, when the Holy One, blessed be 
He, wanted to sentence the world to famine, He does not deliver this 
through a crier TO THE ANGELS. For a crier pronounces all other 
punishments in the world before they enter it, but this one OF 
FAMINE is not delivered to a crier, but the Holy One, blessed be He, 
announces it and cries. This is the meaning of, "for Hashem has 
called for a famine" (II Melachim 8:1). From that time other ministers 
are appointed over the world, due to the decree of famine.
 

 

79. A satiated man must not show himself full, because he indicates 
a blemish above and rejects the word of the King, WHO DECREED 
FAMINE. It is as if he removed the King's ministers from their 
position. Hence Jacob said to his sons, "why do you look at (or: 
'show') one another," WHICH MEANS, why do you create a defect 
above and below and deny the King's declaration, and all those 
appointed by the KING'S crier.
 

 

80. But, "Behold, I have heard that there is corn in Egypt. Go down 
there" (Beresheet 42:2). There you may seem replete, but do not 
reject the celestial retinue here. Come and see, Jacob had much 
corn, but he did not want to eat it, except when they came back, so 
his action would not be considered defective, THAT IS, SO AS NOT 
TO SEEM FULL.
 

 

 
 
19. One should raise the right hand over the left 
We learn that the blowing of the Shofar indicates freedom for everyone.

81. He opened again with, "And Aaron lifted up his hands towards 
the people, and blessed them" (Vayikra 9:22). We learned that 
'hands' is spelled without Yud AND IS READ 'HAND', TO TEACH US 
that one should raise the right over the left. Why? To display an 
action below so that a CORRESPONDING act will be awakened 
above.
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82. It is written, "Then shall you cause the Shofar to sound on the 
tenth day of the seventh month" (Vayikra 25:9). HE ASKS, Why 
sound the Shofar, AND ANSWERS, The Shofar breaks the fetters OF 
THOSE IMPRISONED IN THE CHAINS OF ENSLAVEMENT, which 
breaks the power on all slaves. FOR 'SOUND' IS DERIVED FROM 
BREAKING. One should display a simple, THAT IS, STRAIGHT, 
Shofar, not curved, to indicate freedom to all, which that day has 
brought about. It behooves one always to demonstrate a deed 
BELOW TO AWAKEN A CORRESPONDING ONE ABOVE. Hence a 
Shofar is used rather than a horn, to indicate whence it comes, a 
place called Shofar, SINCE A SHOFAR IS THE SECRET OF BINAH 
AND A HORN THE SECRET OF MALCHUT.
  

83. Happy are Yisrael in this world and in the World to Come, for they 
know how to cleave to the Holy King and raise the power from above 
and draw their Master's holiness upon them. Hence it is written, 
"Happy are you, O Yisrael. Who is like to you" (Devarim 33:29), and, 
"But you that did cleave of Hashem your Elohim are alive every one 
of you this day" (Devarim 4:4). 
We are reminded of the two facets of the commandments in the 
Torah that are 'remember' and 'keep'. Remembering is 'doing', as the 
mention below causes the action above. 
Introduction by Ra'aya Meheimna (the Faithful Shepherd)
 

 

84. "And you shall keep My commandments, and do them" (Vayikra 
22:31). We have learned about the commandments of the Master of 
the universe, as written, "And you shall keep My commandments, 
and do them." HE ASKS, If they need keeping, WHEN THEN DOES 
THIS INCLUDE DOING AS WELL, and why DOES IT SAY, "and do 
them"? Furthermore, HE ASKS, all the commandments in the Torah 
have two Facets that are one, NAMELY 'remember' and 'keep'; 
'remember' is for the Male, NAMELY ZEIR ANPIN, and 'keep' for the 
Female, MALCHUT, and they are all joined into one. HE ASKS, If 
'keep' is for the Female, why is it written, "And you shall keep My 
commandments," WHICH INDICATES ALL THE PRECEPTS ARE 
ONLY OF THE ASPECT OF THE FEMALE, NAMELY 'KEEPING'?
 

 

85. HE ANSWERS, everything is within this verse. "And you shall 
keep" refers to 'keep', while, "and do them" refers to 'remember'. It 
all pertains to the same secret. Remembering is doing. Whoever 
mentions something below causes the doing of that secret above. 
There are 613 commandments in the Torah, which are the whole of 
Male and Female, NAMELY 'REMEMBER' AND 'KEEP', ZEIR ANPIN 
AND MALCHUT, all pertaining to the same secret.
 

 

 
 
20. "I will be hallowed" above and below in three grades 
Rabbi Shimon is talking here about the purpose of sanctity on all levels and grades above and below.
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86. "Neither shall you profane My holy name; but I will be hallowed 
among the children of Yisrael..." (Vayikra 22:32). This commandment 
is to sanctify Him daily and raise His sanctity from below upwards, 
NAMELY, TO RAISE MAYIN NUKVIN FROM BELOW SO AS TO 
AWAKEN HIS SANCTITY ABOVE, just as He is holy above. Thus His 
sanctity will rise to the fathers, WHO ARE CHESED, GVURAH AND 
TIFERET OF ZEIR ANPIN, and the children, NETZACH, HOD AND 
YESOD OF ZEIR ANPIN, CALLED THE CHILDREN OF YISRAEL. This 
is the secret of, "but I will be hallowed among the children of Yisrael" 
above THE CHEST and below THE CHEST. FOR "I WILL BE 
HALLOWED" REFERS TO CHESED, GVURAH AND TIFERET OF ZEIR 
ANPIN, CALLED FATHERS, WHO ARE ABOVE THE CHEST, AND 
"AMONG THE CHILDREN OF YISRAEL" REFERS TO NETZACH, HOD 
AND YESOD OF ZEIR ANPIN, CALLED THE CHILDREN OF YISRAEL, 
WHO ARE BELOW THE CHEST OF ZEIR ANPIN. Above in three 
grades, CHESED, GVURAH AND TIFERET OF ZEIR ANPIN; below in 
three grades, NETZACH, HOD AND YESOD OF ZEIR ANPIN.
 

 

87. We have explained ABOUT THE PURPOSE OF sanctity in several 
places. But as there is sanctity in the highest, WHICH IS SUPERNAL 
ABA AND IMA, WHO ARE CALLED HOLINESS, so there is sanctity in 
the middle, WHICH IS ZEIR ANPIN, and sanctity below IN MALCHUT. 
Everything follows the lower, WHICH MEANS THE ESSENCE IS TO 
DRAW SANCTITY DOWN TO MALCHUT. The highest sanctity, ABA 
AND IMA, pertains to one secret, WHICH MEANS THEY ARE 
HOLINESS THEMSELVES AND ALL THAT PERTAINS TO THEM IS 
HOLY. The sanctity in the middle and below, ZEIR ANPIN AND 
MALCHUT, IS DIVIDED into three grades that are one. THIS MEANS 
SANCTITY IS DRAWN THROUGH THREE COLUMNS. SANCTITY IS IN 
THE RIGHT COLUMN, WHENCE IT IS DRAWN TO ALL COLUMNS - 
CHESED, GVURAH AND TIFERET IN ZEIR ANPIN, AND NETZACH, 
HOD AND YESOD IN MALCHUT.
 

 

88. HE EXPLAINS HIS WORDS: holy is the highest aspect found at 
the beginning of all grades, NAMELY ABA AND IMA, WHICH ARE 
CHOCHMAH, THE TOP OF THE GRADES. IT IS THE SECRET OF YUD 
OF YUD HEI VAV HEI, and though it is a hidden aspect that is called 
'holiness', WHICH IS NOT DRAWN DOWN, AS YUD HAS NO LEG, 
THAT IS, EXPANSION, NEVERTHELESS an expansion emerges, 
shining through a thin hidden path, YESOD OF ABA AND IMA to the 
middle GRADE, WHICH IS ZEIR ANPIN. Once it shone upon the 
middle GRADE, a certain Vav is imprinted WITH THE BOUNTY OF 
HOLINESS, which shines into the holiness IT RECEIVED, and it is 
considered holy WITH VAV. From this light an expansion flows down 
TO MALCHUT, which is the last of the grades, NAMELY THE LAST 
HEI OF YUD HEI VAV HEI. Once it shone upon the end, a certain Hei 
OF MALCHUT is imprinted within the light, which is called sanctity 
WITH AN ADDITIONAL HEI. This has already been explained. THUS, 
WHEN THE BOUNTY OF SANCTITY ORIGINATES IN SUPERNAL ABA 
AND IMA, IT IS CALLED HOLINESS (HEB. KODESH). WHEN IT 
FLOWS TO ZEIR ANPIN, A VAV IS ADDED AND IT IS CALLED HOLY 
(HEB. KADOSH) WITH VAV. WHEN IT FLOWS TO MALCHUT A HEI IS 
ADDED AND IT IS CALLED SANCTITY (HEB. KEDUSHAH) WITH HEI.
 

 

89. That which is called 'Holy, holy, holy' should have said 'holiness' 
AT FIRST, because the secret OF THE FIRST 'HOLY' MEANS THE 
BEGINNING of everything, NAMELY SUPERNAL ABA AND IMA, 
WHICH ARE CALLED 'HOLINESS', since HOLINESS comes from 
there, AS MENTIONED IN THE PREVIOUS PARAGRAPH THAT 
HOLINESS IS THE ROOT OF SANCTITY. In that case, why is it called 
holy above, if there is no Vav there, WHICH INDICATES EXPANSION, 
BUT YUD THAT DOES NOT EXPAND?
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90. HE ANSWERS, The meaning is as follows: assuredly Yisrael 
sanctify below, as the celestial angels do above, of whom it is 
written, "And one cried to another, and said, Holy" (Yeshayah 6:3). 
When Yisrael sanctify, they raise from below upwards the supernal 
glory, ZEIR ANPIN, until Vav, the secret of the highest heavens, rises 
up TO SUPERNAL ABA AND IMA. When the heavens rise up, that 
holiness shines on them, WHICH IS SUPERNAL ABA AND IMA. Then 
ZEIR ANPIN THAT ROSE up is called holy. THUS THE FIRST 'HOLY' 
REFERS TO ZEIR ANPIN, OR SPECIFICALLY, TO ZEIR ANPIN THAT 
ROSE TO SUPERNAL ABA AND IMA. Later that supernal light shines 
FROM SUPERNAL ABA AND IMA to the throne that is CALLED 
heavens, which is the heavens, NAMELY ZEIR ANPIN, that returned 
to their place, THAT IS, AFTER THE HEAVENS, ZEIR ANPIN, 
DESCENDED FROM SUPERNAL ABA AND IMA WITH THE SANCTITY 
THEY RECEIVED AND CAME TO THEIR PLACE BELOW, WHICH 
TURNED INTO A THRONE TO ABA AND IMA. They are settled in that 
light, and it is then called holy, NAMELY THE SECOND 'HOLY'. The 
light then descends WITHIN ZEIR ANPIN until a certain celestial 
Righteous receives all, who is a precious grade that sanctifies 
everything below. THIS IS YESOD OF ZEIR ANPIN THAT POURS 
BOUNTY DOWN TO MALCHUT. Once it receives everything it is 
called holy. This is the overall meaning. THUS, THE FIRST 'HOLY' IS 
ZEIR ANPIN THAT ABIDES IN THE PLACE OF ABA AND IMA AND 
RECEIVES FROM THEM. THE SECOND 'HOLY' IS ALSO ZEIR ANPIN, 
AFTER DESCENDING FROM ABA AND IMA INTO HIS PLACE. THE 
THIRD 'HOLY' IS YESOD OF ZEIR ANPIN THAT POURS UPON 
MALCHUT.
 

 

91. Whoever is mindful TO MEDITATE ON THE THREE TIMES 'HOLY', 
AS SAID ABOVE, ON ABA AND IMA, ZEIR ANPIN AND YESOD, does 
well. Whoever is mindful TO MEDITATE ON THEM, in the three 
grades of the fathers, THAT IS, THE THREE COLUMNS OF ZEIR 
ANPIN, as one whole, to join them through this sanctification, even if 
he cannot be mindful of more than that, he does well. The purpose of 
all that is to bring down from the highest sanctity down TO 
MALCHUT, so that each person OF YISRAEL will RECEIVE FROM IT 
AND hallow himself with that sanctity and keep it, and spread the 
expansion of sanctity on himself. This is the secret of, "but I will be 
hallowed among the children of Yisrael" (Vayikra 22:32), THAT IS, 
THE CHILDREN OF YISRAEL WILL RAISE MAYIN NUKVIN TO 
AWAKEN THE THREE TYPES OF SANCTITY ABOVE. Then, "I am 
Hashem who makes you holy" (Ibid.), AS YISRAEL RECEIVE 
SUPERNAL SANCTITY.
  

92. When should one hallow himself with this sanctity to include 
himself within it? When one reaches the holy name, Hashem Tzva'ot 
MENTIONED AFTER THE THIRD 'HOLY', THE SECRET OF NETZACH 
AND HOD. There lies the secret of, "I am Hashem who makes you 
holy." I found this as a secret in ancient books. But we do not do it 
this way; rather, after THE THREE TIMES 'HOLY', WE SAY "Hashem 
Tzva'ot" only, THAT IS, WE STILL DO NOT INCLUDE OURSELVES 
THERE. Then, when one reaches "the whole earth is full of His 
glory" (Yeshayah 6:3), WHEN SANCTITY IS DRAWN TO MALCHUT, 
one should include himself in that sanctity to be hallowed below in 
that lower glory, MALCHUT. This is the secret meaning of, "and it 
shall be sanctified by My glory" (Shemot 29:43). Then shall he do it 
specifically. AT FIRST, HE SHOULD INCLUDE HIMSELF IN 
MALCHUT, THE SECRET OF THE LOWER GLORY IN THE VERSE, 
"THE WHOLE EARTH IS FULL OF HIS GLORY," WHICH INCLUDES 
THE WHOLE EARTH AND ALL THE NATIONS. THEN HE SHOULD 
DRAW SANCTITY SPECIFICALLY, TO YISRAEL ALONE. In this way 
everything will be sanctified, AND SANCTITY WILL EXTEND FROM 
YISRAEL TO THE WHOLE WORLD. Whatever we do corresponds to 
the supernal angels, who say, 'Blessed is the glory of Hashem from 
His place', which is the supernal glory, ZEIR ANPIN. Then we say, 
'May Hashem reign for ever...', which is the lower glory, MALCHUT. 
WE ALSO INCLUDE OURSELVES IN "THE WHOLE EARTH IS FULL 
OF HIS GLORY," WHICH IS THE LOWER GLORY, RATHER THAN IN 
HASHEM TZVA'OT, WHICH IS NETZACH AND HOD OF ZEIR ANPIN, 
AND OF THE ASPECT OF THE HIGHER GLORY, AS THE ANCIENT 
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SAGES DID.
 

93. In his book, Rav Yesa Saba SAYS, 'Holy, holy, holy' refers to the 
sanctity with which the Written Torah, ZEIR ANPIN, is hallowed, into 
one, THAT IS, IN HIS THREE COLUMNS, CHESED, GVURAH AND 
TIFERET. Then, facing them they give praise saying: 'Blessed is His 
glory of Hashem', referring to the prophets, NAMELY NETZACH AND 
HOD OF ZEIR ANPIN. 'May Hashem reign for ever' follows, WHICH IS 
MALCHUT. The meaning of this is that we need sanctity, a blessing 
and Malchut to be present in this sanctification, so they will all be 
together. 'Sanctity' is as it says; 'Holy...' blessing MEANS 'Blessed is 
the glory of Hashem from His place'; Malchut IS IN 'May Hashem 
reign for ever'. We should therefore bring everything into 
completion. For that reason, one should meditate and be mindful of 
it every day. 
End of Ra'aya Meheimna
 

 

 
 
21. "The feasts of Hashem" 
Rabbi Yitzchak says that when God saw the evil that would prevail in the world He hid the light for the righteous in the World to Come. He tells us 
about the unity that only exists when night and day are united, when light and darkness are united. Since the Congregation of Yisrael is in exile it is 
not presently considered to be 'one', and only when it goes out of exile can it be united with God.

94. "Speak to the children of Yisrael, and say to them, The feasts of 
Hashem, which you shall proclaim to be holy gatherings, these are 
My feasts" (Vayikra 23:2). Rabbi Yitzchak opened with the verse, 
"And Elohim called the light day" (Beresheet 1:5). We learned that 
the light that was present in the beginning used to shine from one 
end of the world to the other. When the Holy One, blessed be He, 
saw the evil that will live in the world, He hid it for the righteous for 
the World to Come. This is the meaning of, "And from the wicked 
their light is withheld" (Iyov 38:15), and, "Light is sown for the 
righteous" (Tehilim 97:11).
 

 

95. Come and see, "And Elohim called the light day, and the 
darkness He called night." Yet we learned that "Let there be 
light" (Beresheet 1:3) REFERS TO light that already existed. Here, if 
you say THAT light MEANS day only, THAT IS, ZEIR ANPIN ALONE, 
it continues, "and the darkness He called night," WHICH IS 
MALCHUT THAT IS CALLED NIGHT. ZEIR ANPIN IS CALLED LIGHT 
ONLY WHEN WITH MALCHUT THAT IS CALLED NIGHT. You may 
argue that they are separate, NOT UNITED WITH EACH OTHER, so it 
continues, "And there was evening, and there was morning, one 
day" (Ibid. 5). THIS MEANS ZEIR ANPIN IS NOT WHOLE SAVE WHEN 
UNITED WITH MALCHUT, AND MALCHUT IS NOT WHOLE SAVE 
WHEN UNITED WITH ZEIR ANPIN. They are called one only when 
they are joined as one. The Holy One, blessed be He, and the 
Congregation of Yisrael, WHO ARE ZEIR ANPIN AND MALCHUT, are 
called one, but without each other they are not called one.
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96. Come and see, since the Congregation of Yisrael is now in exile, 
she is not considered one, so to speak. When is she called one? 
When Yisrael will go out of exile and the Congregation of Yisrael will 
return to her place to unite with the Holy One, blessed be He. This is 
the meaning of, "on that day Hashem shall be one, and His Name 
One" (Zecharyah 14:9). Without each other they are not called one.
 

 

97. Come and see, "The feasts of Hashem, which you shall proclaim 
(or: 'summon')," NAMELY, to summon everything into one place. 
FOR THE FEASTS OF HASHEM ARE THE SECRET OF CHESED, 
GVURAH AND TIFERET OF ZEIR ANPIN THAT NEED TO BE 
SUMMONED SO THEY WILL BESTOW UPON ONE PLACE, 
MALCHUT. Thus everything will be complete by the secret of one. 
FOR WHEN CHESED, GVURAH AND TIFERET OF ZEIR ANPIN ARE 
UNITED WITH MALCHUT, THEY ARE CALLED ONE, and when 
Yisrael will be below "one nation in the earth" (II Shmuel 7:23). HE 
ASKS, It is true that the Holy One, blessed be He UNITED with the 
Congregation of Yisrael, MALCHUT, is called one, yet Yisrael below, 
when established as the likeness of above, how shall they be called 
one, LIKE ZEIR ANPIN AND MALCHUT ABOVE?
 

 

98. AND HE ANSWERS, In terrestrial Jerusalem, Yisrael are called 
one, WHEN THEY DWELL IN IT. Whence do we know that? From the 
words, "one nation in the earth." Assuredly in the earth, BOTH IN 
THE LAND OF YISRAEL AND IN JERUSALEM, they are one nation. 
With it they are called one, but not on their own. "And what one 
nation...is like Your people, like Yisrael" (Ibid.) should have sufficed; 
WHY THEN IS IT WRITTEN, "AND WHAT ONE NATION IN THE 
EARTH IS LIKE YOUR PEOPLE, LIKE YISRAEL"? This is because 
they are called one only in the earth, united with this land as the 
likeness of above, FOR ZEIR ANPIN IS CALLED ONE ONLY WHEN 
UNITED WITH MALCHUT CALLED EARTH. For that reason 
everything is interconnected into one union BOTH ABOVE AND 
BELOW. Happy is the lot of Yisrael. "Six days shall work be 
done" (Vayikra 23:3). This has already been learned and explained.
 

 

99. Rabbi Yosi and Rabbi Chiya... THIS ARTICLE WAS PRINTED IN 
VA'ERA, 198-206.
 

 

 
 
22. Holiness and those summoned from holiness 
Rabbi Yitzchak speaks about seeking the face of Hashem. This leads into a discussion of the festivals and holidays, and of the psalms and poetry of 
David, who spoke the words of Yisrael to Zeir Anpin. The celebrations draw holiness from above. Rabbi Yosi talks about the six days of work; Rabbi 
Chiya says that the six days are not considered holiness because it is permitted to work on them. Rabbi Yehuda tells us about the great holiness of 
Shabbat; on that day even the wicked in Gehenom are given respite from their punishments. He says that the day of Shabbat is a delight.
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100. "These are the feasts of Hashem, holy gatherings, which you 
shall proclaim in their seasons" (Vayikra 23:4). Rabbi Yitzchak 
opened with, "Of You my heart has said, Seek My face, Your face, 
Hashem, I seek" (Tehilim 27:8). This verse has been explained in 
several places, yet we learned THE MEANING OF this verse this way: 
David said, "Of You my heart has said" for the Congregation of 
Yisrael, MALCHUT, before the Holy King, ZEIR ANPIN. What did it 
say, NAMELY, "Of You my heart has said" - for Your sake, ZEIR 
ANPIN, my heart said to the people in the world and my heart, which 
is attached TO MALCHUT, admonished them. It said, "Seek My face" 
for the supernal King, THAT IS, SEEK THE FACE OF ZEIR ANPIN, 
which refers to the King's crowns, MOCHIN OF ZEIR ANPIN, to which 
He is attached, and they to Him. They are His name, FOR THEY ARE 
ALSO THE MOCHIN OF MALCHUT CALLED HIS NAME, and He, ZEIR 
ANPIN, and His name, MALCHUT, are the same. Hence David said, 
"Your face, Hashem, I seek," as, "Seek Hashem, and His strength. 
Seek His face continually" (Tehilim 105:4).
 

 

101. Come and see, it is proper for David to recite poetry for the 
Congregation of Yisrael, MALCHUT, more than anyone in the world, 
and to convey the words of the Congregation of Yisrael to the King, 
ZEIR ANPIN, because he is attached to her, SINCE DAVID IS A 
CHARIOT TO MALCHUT.
  

102. Another explanation for "Of You my heart has said, Seek my 
face." IT MEANS for Your sake my heart has said to people in the 
world, "seek my face." This refers to the festivals and holidays, 
WHICH ARE CHESED, GVURAH AND TIFERET OF ZEIR ANPIN, 
WHICH ARE THE FIRST THREE SFIROT OF MALCHUT AND HER 
FACE. "YOUR FACE, HASHEM, I SEEK" MEANS DAVID summoned 
all OF CHESED, GVURAH AND TIFERET TO RISE to the place called 
holiness, WHICH IS SUPERNAL ABA AND IMA, CALLED THE FACE 
OF YUD HEI VAV HEI, ZEIR ANPIN. FOR ZEIR ANPIN RECEIVES THE 
MOCHIN OF ABA AND IMA, WHICH IS HOLINESS, WHEN HE 
ASCENDS TO THEM, in order to crown each one OF CHESED, 
GVURAH AND TIFERET WITH MOCHIN OF ABA AND IMA, each in its 
own day, each in its season, so they will all draw from the deepest of 
the deep, from which all springs and streams emerge, NAMELY 
FROM SUPERNAL ABA AND IMA. Hence it is written, "holy (lit. 
'holiness') gatherings"; GATHERINGS MEAN SUMMONED, for they 
are summoned TO RISE to that place called holiness, WHICH IS 
SUPERNAL ABA AND IMA, to be adorned by it and draw from it, so 
that all will be sanctified together and joy will abound in them.
 

 

103. Rabbi Aba said, "holiness gatherings" MEANS summoning of 
holiness, WHICH IS SUPERNAL ABA AND IMA, WHICH ARE 
CHOCHMAH. When they are summoned TO THAT PLACE CALLED 
HOLINESS, it is done from the flowing river, BINAH. THIS IS 
LIKENED to a king, who summoned people to his feast, and 
bestowed on them different victuals, and opened before them skins 
of scented wine that is good to drink. For so it ought to be, that 
whoever summons, does so to eat and drink. So "summoned from 
holiness" means that since they are invited to the king's feast, they 
are also invited to the goodly and worthy preserved wine. Hence it is 
written, "summoned from holiness, which you shall proclaim in their 
seasons."
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104. "which you shall proclaim in their seasons." It is written, "And 
you shall be holy men (lit. 'men of holiness') to Me" (Shemot 22:30). 
Yisrael below are called men of holiness, because they are invited 
from holiness above, THAT IS, THEY ARE INVITED TO RECEIVE 
FROM THE PLENTY OF ABA AND IMA CALLED HOLINESS THAT IS 
RECEIVED IN MALCHUT. THE MEANING OF THE VERSE, "WHICH 
YOU SHALL PROCLAIM IN THEIR SEASONS" IS you men of holiness 
below invite those FESTIVALS, WHICH ARE CHESED, GVURAH AND 
TIFERET, IN THEIR SEASON. You should then prepare a meal and 
rejoice, because it befits you, since you are called men of holiness. 
Everyone will be invited from all aspects from holiness above, ABA 
AND IMA, and from below, FROM MALCHUT, BY YISRAEL WHO 
RECEIVE FROM MALCHUT.
 

 

105. Another explanation of "These are the feasts of Hashem." What 
are the feasts of Hashem? Rabbi Shimon said, THE FESTIVALS ARE 
from Hashem, NAMELY FROM ZEIR ANPIN, to whom there is 
attachment both from below upwards and from above downwards. 
All are attached to Him, and all are adorned so as to be attached 
together to the King's bond. The reason is that just as the King, ZEIR 
ANPIN, inherits Aba and Ima, is united with that holiness, and is 
crowned with them, so are all those who are attached to the King - 
NAMELY, THE FESTIVALS THAT ARE ATTACHED TO CHESED, 
GVURAH AND TIFERET OF ZEIR ANPIN, have to reach that supernal 
place called holiness, ABA AND IMA, so that all will be joined as one. 
Therefore they are called "the feasts of Hashem," and then "holy 
gatherings (lit. 'summoned from holiness')," through which they can 
be crowned by the King.
 

 

106. "which you shall proclaim": Yisrael have two portions. From the 
side of the King, ZEIR ANPIN, FROM THE ILLUMINATION OF 
CHOCHMAH IN HIM, they have a supernal share in Him, as written, 
"But you that did cleave to Hashem your Elohim are alive every one 
of you this day" (Devarim 4:4), and, "For Hashem's portion is His 
people" (Devarim 32:9). From the supernal side of holiness, Yisrael 
have a supernal share in it, as written, "And you shall be men of 
holiness to Me," and, "Yisrael is holiness to Hashem" (Yirmeyah 2:3). 
HASHEM therefore SAID, 'You are worthy of summoning them, THE 
HOLIDAYS, and arrange before them joy and a feast and rejoice in 
them'.
 

 

107. Whoever invites someone to him should display joy and 
welcoming countenance, and decorate the path of the guest, LIKE a 
king who invited a precious guest. He told his household people, 
every other day you were each at home, one doing his craft, one 
traveling with his merchandise and another walking to his field. This 
day of mine is an exception; you are all invited to my joy, for I have 
just invited a lofty precious guest. I do not want you to do your work, 
handle merchandise, or be in your field. But all of you come TO 
REJOICE as in my day. Prepare yourself to receive that guest with 
welcoming countenance, joy and singing, and prepare for him a 
delectable feast, so he will be invited by me in every respect, THAT 
IS, SO HE WILL ENJOY ON MY SIDE AND ON YOURS.
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108. So did the Holy One, blessed be He, say to Yisrael, 'My children, 
every other day you are dealing with your work and with 
merchandise, except in My day. I have invited now a high and 
precious guest. Invite him, prepare for him superior meals, and set 
tables, as befits this day of Mine'. Therefore SCRIPTURE SAYS, 
"which you shall proclaim (or: 'call') in their seasons."
 

 

109. Come and see, when Yisrael below rejoice in those festivals, 
praise the Holy One, blessed be He, set tables and ready themselves 
with glorious garments, the supernal angels say, Why do Yisrael do 
this? The Holy One, blessed be He, said, 'I have a precious guest, 
this day'. THE ANGELS say, Is it not Yours, from the place called 
holiness? He said to them, 'Are not Yisrael holiness? They are called 
holiness. They are worthy of inviting My guest, once from My aspect, 
since they are devoted to Me, and once from the side of holiness, as 
written, "Yisrael is holiness to Hashem"'. Since Yisrael are called 
holiness, then it is their guest surely, because the guest is 
summoned from holiness, as written, "holy gatherings (lit. 
'summoned from holiness')." They all started saying, "Happy is that 
people, that is in such a case" (Tehilim 144:15).
 

 

110. Three and no more are summoned from holiness. THESE ARE 
the feast of unleavened bread, the holiday of Shavuot and the 
holiday of Sukkot. Rabbi Aba said to him, Is not Shabbat called from 
holiness? He said to him, No, for two reasons. The one is that it is 
surely considered to be holiness NO LESS THAN THE FESTIVALS, 
AS WRITTEN, "You shall keep the Shabbat therefore; for it is 
holiness to you" (Shemot 31:14). The other is that Shabbat is not 
called FROM HOLINESS, because SHABBAT receives the inheritance 
OF HOLINESS and is not called. Hence all are called from holiness, 
are attached to Shabbat and adorn themselves with it. Through this 
HOLINESS, the seventh day is adorned. Shabbat therefore is not 
called FROM HOLINESS.
 

 

111. SHABBAT RESEMBLES the son who comes to the house of his 
father and mother and eats and drinks whenever he wants to. ABA 
AND IMA DO NOT HAVE TO INVITE HIM. THIS IS LIKENED to a king 
who had an only son, beloved by him. He gave him a companion 
who would protect him and keep him company. The king said, It will 
be well to invite my son's friends and show them my love and honor, 
so he invited those friends. But there is no need to invite my son, but 
he comes in to eat and drink in his father's house whenever he 
wants to. This is the meaning of, "Who is like You, Hashem, among 
the Elim. Who is like You, glorious in holiness" (Shemot 15:11). 
"Glorious in holiness" surely MEANS as a son helped by his fathers, 
THAT IS, ZEIR ANPIN ALREADY ROSE TO ABA AND IMA AND 
BECAME LIKE HIM, AS IN SHABBAT. HE IS THEN "GLORIOUS IN 
HOLINESS" instead of summoned from holiness.
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112. "Six days shall work be done" (Vayikra 23:3). He asks: What are 
these six days? Rabbi Yosi said, It is written, "for six days Hashem 
made heaven and earth" (Shemot 20:11), and not 'in six DAYS'. We 
have explained that each day did its work, FOR WHICH REASON 
they are called days of work. THEY ARE THE SIX SUPERNAL DAYS, 
CHESED, GVURAH, TIFERET, NETZACH, HOD AND YESOD, FROM 
WHICH ALL THE WORKS OF CREATION WERE PERFORMED, EACH 
ONE IN ITS OWN DAY, CHESED IN THE FIRST, GVURAH IN THE 
SECOND, ETC.
 

 

113. Rabbi Yitzchak said, If it is so, AND THEY ARE THE SECRET OF 
THE SIX SFIROT, CHESED, GVURAH, TIFERET, NETZACH, HOD AND 
YESOD, why are they called weekdays (lit. 'secular days'), IF THEY 
ARE THE HOLY SFIROT OF ZEIR ANPIN? Rabbi Yosi said, The world 
is led by their messengers, NAMELY, BY THE SIX SFIROT, CHESED, 
GVURAH, TIFERET, NETZACH, HOD AND YESOD OF METATRON 
THE ANGEL. Hence they are called secular, BECAUSE METATRON 
IS SECULAR.
 

 

114. Rabbi Chiya said, Since it is permitted to work on them, they are 
not considered holiness, EVEN THOUGH THEY ARE THE SECRET 
OF CHESED, GVURAH, TIFERET, NETZACH, HOD AND YESOD OF 
ZEIR ANPIN. For those who are not considered holiness are 
considered secular. The friends have composed the Havdalah (lit. 
'separation') between the holy and the secular. HE ASKS, What does 
Havdalah have to do with it, WERE THEY EVER INTERMINGLED? 
AND HE ANSWERS, Holiness is on its own, NOT MIXED WITH 
ANYTHING, BEING OF SUPERNAL ABA AND IMA, whence all the 
rest OF THE GRADES come. Therefore, THE SEPARATION IS since 
those SECULAR DAYS are meant for work while these DAYS OF 
HOLINESS are for keeping. When are THE WEEKDAYS kept? When 
they are summoned from holiness, RECEIVING FROM ABA AND IMA 
DURING THE HOLIDAYS.
 

 

115. Rabbi Yehuda said, Joy and keeping on the day of Shabbat is 
HIGH above anything, and since this day is adorned with Aba and 
Ima, AS ZEIR ANPIN AND MALCHUT RISE AND CLOTHE SUPERNAL 
ABA AND IMA, more holiness is added to their own holiness, unlike 
on other days. For ZEIR ANPIN is holiness, and is crowned with 
holiness BY CLOTHING HOLINESS, SUPERNAL ABA AND IMA, and 
adds holiness to its holiness. For that reason that day is the joy of 
the upper and lower beings. Everybody rejoices in it, and since it fills 
all worlds with blessings all the worlds are improved BY IT on this 
day, repose for higher and lower beings. On this day there is respite 
for the wicked in Gehenom.
 

 

116. THIS IS LIKENED to a king who had a feast for his only son, and 
put a superior crown on him. The king put him in command over 
everything. That day there is joy to all THE PEOPLE OF THE LAND. A 
certain officer in charge of punishing people had in his care people 
who should be put to death and people who should be flogged, but 
for the glory of the king's joy, he disregarded his punishments and 
kept the king's joy SO AS NOT TO INFLICT PAIN ON ANYONE.
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117. So is that day, SHABBAT, the feast of joy of the King with the 
Queen, WHO ARE ZEIR ANPIN AND MALCHUT, and the joy of Aba 
and Ima. The higher and lower beings rejoice in it. Everyone has joy 
and have no pain in it. It is therefore written, "and call the Shabbat a 
delight" (Yeshayah 58:13). What is a delight? HE ANSWERS, Delight 
only exists above, where supernal holiness dwells, NAMELY IN 
SUPERNAL ABA AND IMA, as written, "then shall you delight 
yourself in (lit. 'above') Hashem" (Ibid. 14), NAMELY, ABOVE ZEIR 
ANPIN. For that delight is above Hashem, NAMELY IN ABA AND IMA 
THAT ARE ABOVE ZEIR ANPIN. That day, SHABBAT, which is the 
feast of joy of the King, is adorned with that crown of delight FROM 
SUPERNAL ABA AND IMA. This is the meaning of, "and call the 
Shabbat a delight," which is not the case in other days.
 

 

 
 
23. The third meal of Shabbat on a holiday's eve 
The rabbis discuss the importance of the meals on Shabbat and on holidays, and what to do when they fall together. We are reminded that one must 
not talk about business or unimportant matters on Shabbat. Rabbi Yitzchak says that one must remember the Shabbat through wine, that equates to 
the wine of Torah.

118. On that day it behooves the King's children to prepare three 
meals and set the table in honor of the King, as we explained. When 
a feast happens on it OF THE THREE FESTIVALS, or a holiday, 
ROSH HASHANAH, one must not set two tables each meal, one for 
Shabbat and one for the guest, THE HOLIDAY, since it is written, "for 
he did eat continually at the king's table" (II Shmuel 9:13). For the 
King's table suffices to the coming guest. Hence one should set a 
whole table for the King, from which he gives to the guest.
 

 

119. Rabbi Elazar said, When a guest, A HOLIDAY, happens at 
Shabbat's third meal, it can be omitted or not omitted. If THE THIRD 
MEAL is not omitted, BUT EATEN, the guest, THAT IS, THE MEAL ON 
THE SECOND EVENING OF THE HOLIDAY, is rejected from the 
King's table, BECAUSE DUE TO THE THIRD MEAL, ONE DOES NOT 
HAVE AN APPETITE FOR THE SECOND EVENING'S MEAL. If it is 
neglected, AND THE THIRD MEAL IS NOT EATEN, there is something 
wrong with the King's meals, SINCE THE KING, SHABBAT, MISSES 
ONE MEAL.
 

 

120. Rabbi Shimon his father said to him, THIS IS LIKE a king a guest 
came to visit. He took his own food and gave to the guest. Thus, 
though the king does not eat with him, the latter eats of the king's 
victuals, and the king gives him food. HERE TOO, SHABBAT 
ANNULS THE THIRD MEAL SO THE GUEST, WHO IS THE MEAL ON 
THE SECOND EVENING OF THE HOLIDAY, WOULD EAT HEARTILY. 
SO THE HOLIDAY'S SECOND EVE'S MEAL IS THE KING'S, 
SHABBAT'S, FOOD, BECAUSE SHABBAT POSTPONES ITS MEAL 
FOR ITS SAKE. All that is because it is the King's guest, THAT IS, 
BECAUSE THE FIRST DAY OF THE HOLIDAY OCCURS ON 
SHABBAT AND IS THEREFORE THE GUEST OF SHABBAT. BUT ON 
SHABBAT ON A HOLIDAY'S EVE, THE THIRD MEAL IS NOT 
OMITTED FOR THE HOLIDAY'S EVE'S MEAL. WE MUST NOT RAISE 
A DIFFICULTY THAT RABBI SHIMON AND RABBI ELAZAR HIS SON 
LIVED IN THE LAND OF YISRAEL, WHERE THERE ARE NO SECOND 
DAYS TO THE HOLIDAY, BECAUSE IT APPLIES TO THE SECOND 
DAY OF ROSH HASHANAH THAT IS CELEBRATED IN YISRAEL AS 
WELL, OR THEY ADDRESS THOSE LIVING ABROAD. In the house of 
Rav Hamnuna Saba they were not concerned about the guest at that 
time, BUT ATE THE THIRD MEAL. Later, ON THE EVE OF THE 
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SECOND HOLIDAY, they would prepare a meal for the guest.
 

121. On that day speech is restricted, as in, "nor pursuing your own 
business, nor speaking of vain matters" (Yeshayah 58:13), AS YOUR 
SPEECH ON SHABBAT WILL NOT RESEMBLE THAT ON 
WEEKDAYS. We learned that it is written, "your own business," FOR 
YOU MUST NOT SPEAK OF YOUR OWN BUSINESS, since the whole 
Faith is attached to that day.
 

 

122. Rabbi Elazar said to his father, YOU SAY THAT THE THIRD 
MEAL IS NOT OMITTED ON A HOLIDAY'S EVE, yet what do we do so 
as not to hand the King's meal to the guest, NOT TO OMIT THE 
THIRD MEAL BEFORE THE MEAL OF THE HOLIDAY'S EVE'S THAT 
IS ON SHABBAT'S EVE? When the fourteenth OF NISSAN occurs on 
Shabbat, WE OMIT AND postpone the King's meal, THE THIRD 
MEAL, for the guest, WHICH IS THE PESACH'S (PASSOVER) 
DINNER, even though THE HOLIDAY is not the guest of Shabbat, 
BUT FALLS ON SUNDAY.
 

 

123. RABBI SHIMON said to him, I say that if THE HOLIDAY is the 
guest OF SHABBAT, WHEN IT FALLS ON SHABBAT, one can OMIT 
THE THIRD MEAL AND postpone IT TO THE HOLIDAY'S EVE'S 
MEAL. But otherwise, WHEN IT DOES NOT FALL ON SHABBAT, BUT 
BEGINS ON SUNDAY, one does not OMIT IT AND postpone THE 
THIRD MEAL FOR THE SAKE OF THE HOLIDAY'S EVE'S MEAL SO 
ONE WOULD EAT HEARTILY. You may argue that on the fourteenth 
OF NISSAN that falls on Shabbat, the King's meal, THE THIRD MEAL, 
is postponed because of the Pesach EVE'S meal. Pesach is different 
in that the third meal of Shabbat is postponed because of a few 
reasons. The first is that one should have an appetite to eat Matzot 
and bitter herbs, and another is BECAUSE OF CHAMETZ on Pesach, 
since there must not be LEAVENED bread since the sixth hour on, 
and setting the table without bread is not SETTING a meal.
 

 

124. You may say THAT ONE MAY COMPLY WITH THE 
REQUIREMENTS OF THE THIRD MEAL by wine. IT IS SO, and it may 
be done with wine, because it makes the heart hungry, AND DOES 
NOT SPOIL THE APPETITE. But all my life I made an effort not to 
annul the meal of Shabbat, THE THIRD MEAL, even on those 
SHABBAT days that A HOLIDAY falls on. For on that day the field of 
holy apple trees, MALCHUT, is blessed, and the upper and lower 
beings are blessed. This day is the bond of the Torah.
  

125. Rabbi Aba said, Rabbi Shimon would act thus: when the time 
came to eat the third meal on Shabbat, he would set his table and 
study the mystic speculations of the divine Chariot. He used to say, 
This is the meal of the King that will come to eat with me. Hence, 
Shabbat is valuable in all MATTERS more than any other time and 
holiday. It is called holiness, rather than summoned from holiness.
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126. Rabbi Yehuda said, We call all the holidays "holy gatherings 
('summoned from holiness')," but the exceptions TO THIS RULE are 
Rosh Hashanah and Yom Kippur, where there is no joy, since they 
are of Judgments. But these three, PESACH (PASSOVER), SHAVUOT 
AND SUKKOT, are summoned from holiness to everyone's delight, 
before the Holy One, blessed be He. This is the meaning of, "and you 
shall rejoice before Hashem your Elohim" (Devarim 12:12), and, "and 
rejoice before Hashem your Elohim" (Devarim 27:7). On that day of 
Shabbat, every sorrow and vexation and distress are removed from 
the whole world, since it is the day of the King's rejoicing, when 
souls are added IN IT TO YISRAEL, in the likeness of the World to 
Come.
 

 

127. Rabbi Yitzchak said to Rabbi Yehuda, It is written, "Remember 
the Shabbat day, to keep it holy" (Shemot 20:8). We learned one 
should remember it through wine. HE ASKS, Why through wine? He 
said to him, Because wine is the joy of the Torah, BEING THE 
MOCHIN OF THE ILLUMINATION OF CHOCHMAH THAT IS CALLED 
WINE, THAT SHINES UPON ZEIR ANPIN THAT IS CALLED TORAH. 
The wine of the Torah, which is THE MOCHIN OF ZEIR ANPIN IS 
everyone's joy. This wine gladdens the King, ZEIR ANPIN, with His 
crowns, THE MOCHIN OF THE FIRST THREE SFIROT. This is the 
meaning of, "Go forth, O daughters of Zion, and behold King 
Solomon with the crown with which his mother crowned him" (Shir 
Hashirim 3:11). We learned that in all THINGS one should 
demonstrate a deed BELOW TO AROUSE ITS CORRESPONDING 
ROOT ABOVE, for holiness abounds only in wine, as written, "for 
your love is better than wine" (Shir Hashirim 1:2), WHICH MEANS it 
is good because it is wine. ALSO "we will praise (lit. 'remind') your 
love more than (through) wine" (Ibid. 4). Hence Kiddush on Shabbat 
is performed over wine, as we already explained and taught.
  

 
 
24. The two bloods, of Pesach and of circumcision 
Rabbi Chiya examines the verse from Shir Hashirim that begins, "I sleep, but my heart wakes...," and talks about the exile of Yisrael, and about the 
opening one must find to come into God. That opening is the gates of righteousness. Rabbi Chiya talks about the blood marked on the doorposts 
that was Yisrael's display of Faith at the time that God killed all the firstborn in Egypt. We read about the time of the full moon, when the Klipot are 
hidden away and the holy union is present. Rabbi Aba explains about the four cups that correspond to the four redemptions, and about the four 
grades or Sfirot that bond together. He tells Rabbi Yehuda why the Halel is not recited during the seven days of Passover.

128. "On the fourteenth day of the first month..." (Vayikra 23:5). 
Rabbi Chiya opened with, "I sleep, but my heart wakes. Hark, my 
beloved is knocking..." (Shir Hashirim 5:2). The Congregation of 
Yisrael said, I sleep in exile in Egypt, SINCE EXILE COMES FROM 
THE POWER THE LEFT EXERCISES OVER THE RIGHT, AND WITH 
THE JUDGMENTS OF THE LEFT, THE MOCHIN OF MALCHUT ARE 
GONE, WHICH IS CONSIDERED SLEEP. My children were there 
under harsh enslavement, "but my heart wakes" to keep them so 
they will not be destroyed in exile. "Hark, my beloved is knocking" 
refers to the Holy One, blessed be He, who said, "and I have 
remembered My covenant" (Shemot 6:5).
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129. "Open to me" (Shir Hashirim 5:2) MEANS OPEN TO ME an 
opening as thin as a needle, and I shall open to you the celestial 
gates. "Open to me, my sister," since the opening to come in to Me 
is within you, so My children shall enter only through you. Unless 
you open your opening, I am closed off and cannot be found. Hence, 
"Open to me." "Open to me" assuredly. Therefore, when David 
wished to come in to the King, he would say, "Open to me the gates 
of righteousness. I will go in to them, and I will praise Yah. This is 
the gate of Hashem" (Tehilim 118:19-20). This, THE GATES OF 
RIGHTEOUSNESS, WHICH IS MALCHUT, is an opening through 
which to come in to the King. "This is the gate of Hashem" to find 
Him and cleave to Him. Hence, "Open to me, my sister, my love...for 
my head is filled with dew," to unite with you and be at peace with 
you forever.
 

 

130. Come and see, when the Holy One, blessed be He, was killing 
the firstborns Egyptian, NAMELY all those He killed at midnight, and 
brought the upper grades down, at that very time Yisrael entered the 
covenant of the holy sign by circumcising and uniting with the 
Congregation of Yisrael and joining her. They then displayed that 
blood on the lintel. So there were two kinds of blood, the one of the 
Pascal sacrifice and the other that of circumcision, and the mark of 
Faith was imprinted on the lintel, one on one side, the other on the 
other, and one in between. THESE ARE THE THREE COLUMNS, 
RIGHT, LEFT AND CENTRAL. It is also said, "and put it on the two 
side posts and on the upper door post" (Shemot 12:7), to display 
Faith.
 

 

131. "On the fourteenth," we learned that then leavened bread and 
leaven are renounced, and Yisrael are gone from another dominion 
and are uprooted from it, and join the leavened bread in a holy bond. 
After they are circumcised they come into it BY MEANS OF THE 
MATZAH until AFTER THE GIVING OF THE TORAH, WHEN they 
uncovered the corona and their imprint was revealed. Then He gave 
them the bond in a high place in the bond of Faith, the place where it 
is written, "Behold, I will rain bread from heaven for you" (Shemot 
16:4), exactly from heaven, NAMELY FROM ZEIR ANPIN CALLED 
HEAVEN. This has already been explained.
 

 

132. Come and see, on the fourteenth day AT NIGHT, when the union 
of the moon, MALCHUT, is in perfection with the sun, ZEIR ANPIN, 
the lower Sfirot OF THE KLIPOT do not endure so much in the world. 
For at the time of the renewal of the moon, evil species abound and 
are roused to expand in the world. BUT when the union of the moon 
is wholly in the light of the sun, all THE KLIPOT are gathered into 
one place AND HIDE, while the holy things of the King are roused. 
Then, "It is a night of watchfulness to Hashem" (Shemot 12:42), 
since the holy union is present, which is watchful in every respect.
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133. Rabbi Acha said, For that reason the bride, MALCHUT, is made 
ready on that day, THE FOURTEENTH, and on the night OF THE 
FIFTEENTH DAY, the house is settled, NAMELY MALE AND FEMALE 
ARE UNITED. Woe to those who are not of the household, WHO DO 
NOT CLEAVE TO MALCHUT, when the two Torahs come to unite - 
THE WRITTEN TORAH, ZEIR ANPIN, AND THE ORAL TORAH, 
MALCHUT. Woe to those who are not recognized by them. For that 
reason, holy Yisrael prepare MALE AND FEMALE a home, THAT IS, A 
UNION, all that FOURTEENTH day, and through them those who 
need to, enter, THAT IS, THE MOCHIN NECESSARY FOR THE UNION 
OF MALE AND FEMALE. And they, MALE AND FEMALE, are glad and 
both sing. Happy are Yisrael in this world and in the World to Come.
 

 

134. Rabbi Yosi said, Why should we bother so much? There is a 
whole verse to the effect that that night the supernal holy union is 
awakened and is present. This is the meaning of, "It is a night of 
watchfulness to Hashem." Why is watchfulness WITH A PLURAL 
SUFFIX? HE ANSWERS THAT IT ALLUDES TO two, which are the 
union of the moon with the sun, MALCHUT AND ZEIR ANPIN. "for all 
the children of Yisrael in their generations" (Ibid.) MEANS THAT from 
now on YISRAEL are united and connected with the bond of the Holy 
Name, and have come out from another dominion. For that reason, 
they prepare themselves on the fourteenth and burn all the leaven 
among them and enter into a holy dominion. Then the groom and 
bride, ZEIR ANPIN AND MALCHUT, are crowned with the crowns of 
supernal Ima, BINAH, and man should show himself free, SINCE THE 
MOCHIN OF SUPERNAL IMA ARE CALLED FREEDOM.
 

 

135. Rabbi Yosi said, What is the purpose of the four cups on that 
night? Rabbi Aba said, The friends explained they correspond to the 
four redemptions, "AND I WILL BRING...AND I WILL DELIVER... AND 
I WILL REDEEM...AND I WILL TAKE" (SHEMOT 6:6-7). This is well 
EXPLAINED in the book of Rav Yesa Saba, who said that since the 
holy union abounds that night in all directions, BOTH IN CHOCHMAH 
AND CHASSADIM, the union is formed with four bonds, or four 
grades that are inseparable when this union is present, WHICH ARE 
CHOCHMAH AND BINAH, TIFERET AND MALCHUT. And we are 
awakened by their joy, AND DRINK FOUR CORRESPONDING CUPS, 
because we attained them, since whoever is attached to it, TO THE 
ILLUMINATION OF THE UNION, attains all FOUR GRADES, 
CHOCHMAH AND BINAH, TIFERET AND MALCHUT. For that reason 
this night is different than all other nights, and it behooves us to 
make AND UNIFY this name in every way, and rejoice that night 
since it is joy above and below.
 

 

136. He further said that these four, CHOCHMAH AND BINAH, 
TIFERET AND MALCHUT, are called four redemptions. The reason is 
that the last grade, MALCHUT, is called 'redeemer', NAMELY the 
redeeming angel. It is only called redeemer through a higher 
superior grade, TIFERET, that is situated over it and shines upon it. 
It, TIFERET, only brings light upon it by means of the two grades 
above it, CHOCHMAH AND BINAH, FROM WHICH TIFERET 
RECEIVES. Thus these four, CHOCHMAH AND BINAH, TIFERET AND 
MALCHUT, are the four redemptions, SINCE THEY ARE CONNECTED 
TO MALCHUT CALLED REDEEMER.
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137. Rabbi Yehuda asked Rabbi Aba: It says, "Seven days shall there 
be no leaven found in your houses" (Shemot 12:19), and there is joy 
all those seven. Why is no complete Hallel (Prayer of Thanksgiving) 
recited throughout the seven days OF PESACH as in Sukkot, where 
we daily recite Hallel with complete joy?
 

 

138. He said to him, Well asked. But it is known that here, ON 
PESACH, Yisrael are not bonded as wholly as they were later, 
because on that FIRST night when the union OF MALE AND FEMALE 
is present and overall joy, and Yisrael are bonded with that joy, we 
bring about perfection and the Hallel is complete. But later, 
THROUGHOUT THE DAYS OF PESACH, even though they are all 
present, ALL SEVEN GRADES, CHESED, GVURAH, TIFERET, 
NETZACH, HOD, YESOD AND MALCHUT THAT SHINE IN THE SEVEN 
DAYS OF PESACH, Yisrael have not yet connected to them, nor 
uncovered the corona so the holy imprint will be revealed in them. 
Nor did they receive the Torah or enter those GRADES, CHESED, 
GVURAH, TIFERET, NETZACH, HOD, YESOD AND MALCHUT, as 
they did later. For that reason on Sukkot there is overall perfection 
and overall joy IS IN IT to the utmost. But here ON PESACH they 
have not yet attained, and there was not so much perfection in them. 
Even though all seven are present, CHESED, GVURAH, TIFERET, 
NETZACH, HOD, YESOD AND MALCHUT OF ZEIR ANPIN DURING 
THE SEVEN DAYS OF PESACH, they are not revealed, and Yisrael 
were not well connected with them yet, UNTIL AFTER THE GIVING 
OF THE TORAH.
 

 

139. Therefore there is overall joy and the Hallel is recited in full that 
FIRST night OF PESACH, because of that portion Yisrael are 
attached to. The reason is that union is there that night, and all the 
bond OF ALL THE GRADES is present from the side of union, FROM 
THE ASPECT OF AWAKENING ABOVE, but not from the side of 
Yisrael. When the union OF ZEIR ANPIN is in her, IN MALCHUT, the 
two grades CHOCHMAH AND BINAH were situated over her AS 
WELL. When these are present, the whole body, THE WHOLE 
STATURE OF ZEIR ANPIN, is with them. Then everything is perfected 
and joyous, and the Hallel is recited in full, for then the moon, 
MALCHUT, is adorned with everything. But this is not so after THE 
FIRST NIGHT, since every day OF THE SEVEN DAYS GRADES, 
CHESED, GVURAH, TIFERET, NETZACH, HOD, YESOD AND 
MALCHUT, is there yet Yisrael have not yet attained them. Thus the 
Hallel is not complete as in other times.
 

 

 
 
25. Why there are not seven days to Shavuot 
We learn why the day of Shavuot is the bond of Faith that bonds everything together, and why that day is not extended to seven days.

140. Rabbi Yehuda said, This is well and assuredly it is so. I have 
already heard this another time this way but I forgot. Now I wish to 
know something else. We see that on Pesach THERE ARE SEVEN 
DAYS, and on Sukkot THERE ARE SEVEN DAYS, with the wholeness 
of joy OF SUKKOT on another day, SHMINI ATZERET. But why are 
there not seven days to Shavuot? It is worthy TO EXTEND SEVEN 
DAYS more than all others.
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141. He opened by quoting, "And what one nation in the earth is like 
Your people, like Yisrael" (II Shmuel 7:23). HE ASKS, What is the 
difference that here Yisrael are called one rather than in other 
places, AND HE ANSWERS, Since its purpose here is to specify 
Yisrael's praise, it called them 'one'. For the place of praise of Yisrael 
is one. The reason is that the whole bond of the upper and lower 
beings is in the place called Yisrael, NAMELY ZEIR ANPIN CALLED 
YISRAEL, since it is connected with that which is above, THAT IS, 
ABOVE ITS CHEST, WHICH IS CHASSADIM, and is connected to that 
which is below, THAT IS, NETZACH, HOD AND YESOD BELOW HIS 
CHEST, WHENCE THE PLENTY OF CHOCHMAH COMES. And it is 
connected with the Congregation of Yisrael, MALCHUT, WHERE 
CHOCHMAH IS REVEALED. Therefore, SINCE IT CONNECTS THE 
THREE PLACES, all is called one. Faith is known in that place, 
MALCHUT, and the whole bond, NETZACH, HOD AND YESOD, and 
the supernal holy union IN THE FIRST THREE SFIROT.
 

 

142. This is why this day OF SHAVUOT, THE CENTRAL COLUMN 
THAT CORRESPONDS TO ZEIR ANPIN THAT IS CALLED YISRAEL, 
is the bond of Faith that bonds everything. Also, it is written, "She is 
a Tree of Life to those who lay hold on her" (Mishlei 3:18), SINCE 
THE TREE OF LIFE, ZEIR ANPIN, is a tree called one. Hence, since 
YISRAEL BELOW are attached AND HOLD to this place, THE TREE 
OF LIFE, ZEIR ANPIN, they are called ONE. For the Tree of Life is 
called one, since everything is attached to it, and its day, SHAVUOT, 
is assuredly one, bonding everything and being the center of 
everything, SINCE IT IS THE CENTRAL COLUMN.
  

143. This is the meaning of, "the Tree of Life also in the midst of the 
Garden" (Beresheet 2:9), AS ZEIR ANPIN CALLED THE TREE OF 
LIFE is actually inside, in the center and includes all directions, 
NAMELY, THE RIGHT AND LEFT COLUMNS, and is attached to them 
- hence, Pesach and Sukkot, and it, SHAVUOT, between them, SINCE 
PESACH IS THE RIGHT COLUMN, SUKKOT THE LEFT COLUMN, 
AND SHAVUOT THE CENTRAL COLUMN. For it is central to 
everything, which is why that day is to the praise of the Torah, 
BECAUSE THIS IS THE TIME OF THE GIVING OF OUR TORAH, and 
no more. FOR TORAH IS THE SECRET OF ZEIR ANPIN, THE 
CENTRAL COLUMN, and it is the praise of Faith, MALCHUT, and the 
bonding of everything, NAMELY THE FIRST THREE SFIROT, FOR 
ALL THOSE ARE CONNECTED TO THE CENTRAL COLUMN. Rabbi 
Yehuda said, Blessed is the Merciful One that I have asked and 
attained these matters.
 

 

144. Rabbi Yitzchak said, Yisrael will praise the Holy One, blessed be 
He, with joy and song, as that praise Yisrael recite on Pesach's eve, 
when the Congregation of Yisrael, WHICH IS THE SECRET OF 
NIGHT, is sanctified with the sanctification of the King. This is the 
meaning of, "You shall have a song, as in the night when a holy 
solemnity is kept" (Yeshayah 30:29). "The night when a holy 
solemnity is kept" is precise, such as that UNION ON PESACH'S 
EVE. Blessed is Hashem for ever and ever. Amen and Amen.
 

 

 
 
26. The counting of the Omer and the festival of Shavuot 
Rabbi Shimon says that whoever merits the Torah in this world merits it also in the World to Come. He talks about the sacrifice of the Omer and also 
of barley meal; the latter is a meal offering of jealousy, from "This is the Torah of jealousies," a warning for women not to go to men other than their 
husbands.
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145. "Also on the day of the firstfruits, when you bring a new meal 
offering to Hashem, in your feast of weeks, you shall have a holy 
gathering" (Bemidbar 28:26). Rabbi Shimon opened with, "Then shall 
the trees of the wood sing for joy at the presence of Hashem, 
because He comes to judge the earth" (I Divrei Hayamim 16:33). 
Happy is the lot of those who are occupied in the Torah day and 
night, who know the ways of the Holy One, blessed be He, and join 
with His name. Woe to those who are not occupied with the Torah, 
who have no portion in the Holy Name, and do not join it, neither in 
this world nor in the World to Come. For whoever merits THE TORAH 
in this world merits IT in the World to Come, as we have so learned 
that, "causing the sleepers' lips to murmur" (Shir Hashirim 7:10), 
even when they are in that world, their lips murmur there Torah, 
FROM THEIR MERIT IN THIS WORLD.
 

 

146. Come and see, until now, THAT IS, ON PESACH, Yisrael 
sacrificed the corn of the earth, NAMELY THE OMER, the corn of the 
earth indeed, WHICH IS THE ILLUMINATION OF MALCHUT CALLED 
EARTH. They were occupied with it, and connected to that bond. 
And even when it is Judgment, Judgment is in it in peace. And they 
offered barley since it is the first among all kinds of corn, and one 
should sacrifice the first, and not of those that are late, since the first 
attachment of Yisrael to the Holy One, blessed be He, lies here. The 
Holy One, blessed be He, said, 'I give you in the desert out of that 
place called heaven, ZEIR ANPIN, as written, "Behold, I will rain 
bread from heaven for you" (Shemot 16:4), while you offer barley 
before Me, WHICH IS THE ASPECT OF MALCHUT'.
 

 

147. The secret of this is, "This is the Torah of jealousies" (Bemidbar 
5:29), spelled without Vav. It is a warning for women not to go aside 
to another instead of their husbands. Otherwise, barley meal is ready 
to be offered. From one thing we deduce another. Happy is the 
portion of Yisrael, since the Congregation of Yisrael is never false to 
the Holy King. The Congregation of Yisrael wonders AND SAYS, 
COULD IT BE THAT "a wife goes aside to another instead of her 
husband" (Ibid.), and because of that, the punishment of that woman 
WHO COMMITTED ADULTERY AGAINST HER HUSBAND comes 
from her place. Her place is that of which it is written, "who can find 
a woman of worth? For her price is far above rubies" (Mishlei 31:10), 
and "A virtuous woman is a crown to her husband" (Mishlei 12:4).
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148. The barley meal that woman offers is called a meal offering of 
jealousy, spelled without Vav, since the Congregation of Yisrael, 
MALCHUT, is so called, AS THE ILLUMINATION OF THE BARLEY 
MEAL IS IN HER, AND SHE THEREFORE PUNISHES HER. Hence it is 
written of Pinchas, "because he was zealous for his 
Elohim" (Bemidbar 25:13), for jealousy, MALCHUT, is attached here, 
for jealousy, MALCHUT, is aroused to PUNISH whoever is false to 
the covenant. Hence IT WAS SAID that zealous people have a right to 
strike him. Come and see, this Omer of barley meal, once at the meal 
and ground, one tenth is taken away, sifted through thirteen sieves.
 

 

 
 
27. The festival of Shavuot 
We hear about the rejoicing of all the trees when Malchut is perfected. The entire bond of faith comes from the Tree, Zeir Anpin. We are told that the 
Congregation of Yisrael, like a bride, is given portions from each of the grades. Rabbi Shimon tells about the union of Zeir Anpin and Malchut. We 
hear about the tree that is the torso and about all the limbs that are the Sfirot that are attached to it. The feast days of the branches of the Tree were 
throughout the days of Sukkot, and after that on Shmini Atzeret is the joy of the Tree itself. The Tree atones for the Evil Inclination in man when the 
leavened bread is brought. The Torah is called "a Tree of Life" because its roots are in the deep river of Binah.

149. This is the meaning of, "seven complete Shabbatot" (Vayikra 
23:15), WHICH MEANS THAT after seven Shabbatot have passed, the 
Holy King comes to unite with the Congregation of Yisrael, and the 
Torah is given. Then the King, ZEIR ANPIN, is adorned with the 
complete union, and the time of the Torah has come. All the trees 
that produce the firstfruits start singing, BECAUSE THEY DO SO BY 
THE ILLUMINATION OF THE UNION. What do they sing when THE 
FRUITS are gathered? "Hashem has established His throne in the 
heavens; and His kingdom rules over all" (Tehilim 103:19), AS THE 
THRONE, MALCHUT, IS BUILT AND ESTABLISHED IN THE 
HEAVENS, ZEIR ANPIN. THEN MALCHUT IS PERFECTED IN EVERY 
RESPECT, and it is written, "Your steadfast love, Hashem, is in the 
heavens" (Tehilim 36:6), WHICH MEANS THAT CHASSADIM FLOW 
FROM ZEIR ANPIN TO MALCHUT. And it is also written, "and all the 
trees of the field shall clap their hands" (Yeshayah 55:12), NAMELY, 
THE ILLUMINATION OF MALCHUT CALLED "FIELD" WILL CLAP 
HANDS. IN RELATION TO THIS UNION, RABBI SHIMON OPENED 
THE ARTICLE WITH THE VERSE, "THEN SHALL THE TREES OF THE 
WOOD SING FOR JOY" (I DIVREI HAYAMIM 16:33).
 

 

150. He continued with, "A Psalm. O sing to Hashem a new song; for 
He has done marvelous things" (Tehilim 98:1). It is considered a new 
song, THE SAME ONE THAT THE TREES RECITE WHEN THE FRUITS 
ARE GATHERED. For that reason IT IS WRITTEN, "when you bring a 
new meal offering" (Bemidbar 28:26). There, IN RELATION TO THE 
OMER, it is a meal offering of jealousies, THAT IS, A BARLEY MEAL 
OFFERING, while here it is a new offering. IT IS CONSIDERED new 
because the bride is renewed here, which is the bond of the bride 
above and below, ABOVE AND BELOW THE CHEST OF ZEIR ANPIN, 
the bond of Faith. Hence Jacob who is whole, ZEIR ANPIN, is 
adorned with his crowns and the Torah is given.
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151. When the firstfruits arrived at the priest, it behooved one to say 
and to explain these matters as referring to that tree upon the earth 
that is perfected in the likeness of above, ZEIR ANPIN, in twelve 
regions and seventy branches. When Laban the Aramaean wished to 
destroy it so the world will be blemished because of it, the Holy One, 
blessed be He, saved the world and was adorned with His children, 
NAMELY THE SOULS OF YISRAEL, as we explained. For the entire 
bond of Faith, WHICH IS MALCHUT, comes from that tree, ZEIR 
ANPIN; hence MALCHUT is then CALLED a new meal offering. The 
reason is that the higher and lower beings and the moon, MALCHUT, 
rejoice in it. Whenever the moon, MALCHUT, is new, it is the bond of 
Faith WITH ZEIR ANPIN and its joy.
 

 

152. THIS IS LIKENED to a king who had sons and one daughter. He 
prepared a meal for all his sons, but the daughter did not sit at the 
table. When she came, she said to the king, Sir, you have invited all 
my brothers and have given each one certain portions, but you have 
not given me a portion among them. He said to her, Upon your life, 
daughter, you shall have a double portion, for each will give you of 
their share. Thus she later had a double portion, MORE than anyone. 
So the Congregation of Yisrael took portions from each OF THE 
GRADES, BOTH FROM CHOCHMAH AND CHASSADIM. Hence she is 
called a bride (Heb. kalah), SINCE SHE includes (Heb. kelulah), 
EVERYTHING, as a bride, to whom everyone gives garments, 
portions and jewels. Such is the Congregation of Yisrael. She is 
renewed in all THE GRADES and everyone gives her portions and 
garments, NAMELY MOCHIN AND THE GARMENTS OF MOCHIN.
 

 

153. Come and see, when the Holy King, ZEIR ANPIN, is adorned 
WITH THE MOCHIN OF THE FIRST THREE SFIROT, the Congregation 
of Yisrael rejoices BECAUSE SHE TOO IS WITH THOSE MOCHIN. 
When the Torah was given, the Congregation of Yisrael was adorned 
with celestial crowns, and since the entire bond of Faith, MALCHUT, 
was attached to this Tree, TO ZEIR ANPIN, it is considered one day, 
as written, "but it shall be one particular day which shall be known 
as Hashem's" (Zecharyah 14:7). Assuredly it is one day, since the 
Congregation of Yisrael is one day connected above, NAMELY, 
UNITED WITH ZEIR ANPIN, FOR ZEIR ANPIN IS CONSIDERED ONE 
ONLY WHEN UNITED WITH MALCHUT.
 

 

154. The connection above, IN ZEIR ANPIN, IS the head, WHICH IS 
the skull and the brain. THE SKULL IS KETER AND THE PARTS OF 
THE BRAINS (MOCHIN) ARE CHOCHMAH, BINAH AND DA'AT. 
Another connection is the two arms, CHESED AND GVURAH, and 
the torso, WHICH IS TIFERET. CHESED, GVURAH AND TIFERET are 
attached by means of the head, THAT IS, THEY COME FROM 
CHOCHMAH, BINAH AND DA'AT IN THE HEAD. Rav Hamnuna 
explained it as the three knots of the patriarchs, NAMELY CHESED, 
GVURAH AND TIFERET, the two pillars, NETZACH AND HOD that 
flow with the anointing oil in two grades, RIGHT AND LEFT in two 
rivers, THE SECRET OF SKIES, to gather the semen IN THEM, 
NAMELY, THE PLENTY OF CHESED, GVURAH AND TIFERET, to 
bring them out in another grade, THE CENTRAL COLUMN at the 
mouth of the penis, WHICH IS YESOD. The Tree is the torso in the 
middle, NAMELY TIFERET that is attached to all those, CHOCHMAH, 
BINAH AND DA'AT, CHESED, GVURAH AND TIFERET, NETZACH, 
HOD AND YESOD, and they are all attached to it, so that everything 
is one. And when the Matron, MALCHUT, is united with it, then it is 
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one COMPLETELY. We already explained these matters.
 

155. Come and see, it is written, "On the eighth day you shall have a 
solemn assembly (Heb. Shmini Atzeret)" (Bemidbar 29:35). What is 
the assembly? HE ANSWERS that the place in which everything is 
connected together is called an assembly, WHICH IS MALCHUT 
THAT RECEIVES FROM ALL THE SFIROT. For what does "assembly" 
mean? A gathering. You may ask for the reason that it is called an 
assembly here. AND HE ANSWERS, Throughout the days OF 
SUKKOT were the feast days of the branches of the Tree, NAMELY 
THE SEVENTY MINISTERS THAT COME FROM THE OUTER PART OF 
ZEIR ANPIN - hence the seventy bullocks SACRIFICED ON THE 
SEVEN DAYS OF SUKKOT. After that, ON SHMINI ATZERET (THE 
DAY OF CONVOCATION) comes the joy of the Tree itself, ZEIR 
ANPIN HIMSELF. For there it is an assembly for one day, which is 
the joy in the Torah, the joy of the Tree, which is the body, NAMELY 
ZEIR ANPIN.
 

 

156. Therefore only the Holy One, blessed be He and the 
Congregation of Yisrael take part in this day, SHMINI ATZERET. For 
that reason, "you shall have a solemn assembly," you and no other, 
for when the King is present, everything is there in Him. We 
therefore learned in relation to Shmini Atzeret about the fruit of the 
tree, WHICH ALLUDES TO ZEIR ANPIN THAT IS CALLED TREE, 
WHOSE DAY IT IS. This was already explained. For that reason He is 
called one, BEING united with Malchut. Surely one, as we said.
 

 

157. Come and see, it is written, "You shall bring out of your 
habitations two wave loaves...they shall be of fine flour; they shall be 
baked with leaven" (Vayikra 23:17). Why is it different here, that 
leaven IS BROUGHT? HE ANSWERS, Since everything is attached to 
the tree, ZEIR ANPIN, WHEN IT IS PERFECTED ON SHAVUOT, since 
the branches are attached to the Tree, leaves are attached to the 
Tree, WHICH ARE Klipot and many Judgments on every side, AND IT 
MITIGATES THEM. Everything is in it, for that Tree atones for the Evil 
Inclination in its dwelling place in man. FOR THAT REASON LEAVEN 
IS BROUGHT THAT DAY, WHICH IS AN INDICATION THAT THOUGH 
KLIPOT ARE ATTACHED TO IT, THEY ARE NEVERTHELESS 
MITIGATED AND THERE IS NO FEAR OF THEIR ATTACHMENT.
  

158. Rabbi Elazar said, From this Tree, ZEIR ANPIN, the other trees 
below are nourished, WHICH ARE THE GRADES IN MALCHUT AND 
BRIYAH, YETZIRAH AND ASIYAH. It has its roots in a deep river that 
flows, which waters never stop flowing, NAMELY BINAH. It is written 
of it, "For he shall be like a tree planted by the waters, and that 
spreads out its roots by the river" (Yirmeyah 17:8), THE RIVER 
BEING BINAH. Hence the Torah, ZEIR ANPIN, is called "She is a Tree 
of Life..." (Mishlei 3:18), SINCE LIFE IS DRAWN FROM BINAH. What 
is meant by, "and happy are those who hold her fast" (Ibid.)? We 
explained it, yet "happy are those who hold her fast" is similar to, 
"Happy am I (Heb. oshri), for the daughters will call me 
blessed" (Beresheet 30:13), WHICH ALLUDES TO BINAH CALLED 
ASHER.
 

 

 
 
28. The sacrifice of the Omer 
This section tells us about the commandment to offer the sacrifice of the Omer in order to unite the Matron and her children, Yisrael. The sacrifice is 
made of barley and offered so as to bring love between a wife and her husband. The wife of harlotry flees the temple so that she will not perish from 
the test of the waters of Sotah. We are told that the secret here is that there are two sisters, the woman of valor and the wife of harlotry. 
Ra'aya Meheimna (the Faithful Shepherd)

file:///C|/Documents%20and%20Settings/bibi/Mes%20documents/zohar/doc/Vayikra/33%20-%20Emor.htm (42 of 89)2004-08-07 ¿••• 10:46:54



1

159. "And he shall wave the Omer" (Vayikra 23:11). We are 
commanded to offer the sacrifice of the Omer. This offering is wholly 
attached above and below, which means that the Matron and her 
children, MALCHUT AND YISRAEL BELOW, go together. THIS 
MEANS THAT THE PURPOSE OF THIS OFFERING IS TO ESTABLISH 
MALCHUT ABOVE AND YISRAEL BELOW. Yisrael sacrifice this 
Omer in their state of purity, and this sacrifice is made of barley, 
offered so as to bring love between a wife and her husband.
 

 

160. The wife of harlotry distances herself from among them, 
YISRAEL, because she cannot remain BY THE BARLEY OFFERING. 
The woman of valor, MALCHUT, who approaches to come near the 
High Priest, ZEIR ANPIN, is assuredly pure, AND OF HER IT SAYS, 
"then she shall be free, and shall conceive seed" (Bemidbar 5:28), 
and she adds strength and love to her husband, ZEIR ANPIN. The 
wife of harlotry flees the Temple so as not to approach it, for if THE 
WIFE OF HARLOTRY were to approach the woman of valor, when the 
latter is checking herself WITH THE WATERS OF SOTAH (A WIFE 
SUSPECTED OF ADULTERY), she would perish. THE CURSE 
WOULD FALL UPON HER, AND "HER BELLY SHALL SWELL, AND 
HER THIGH SHALL FALL AWAY" (BEMIDBAR 5:27). She therefore 
refuses to come near the Temple but runs away, and Yisrael remain 
worthy, with the secret of Faith, MALCHUT, unmixed, SINCE THE 
FOREIGN MIXTURE, THE WIFE OF HARLOTRY, HAS ALREADY FLED.
 

 

161. The secret behind this mystery is that there are two sisters, THE 
WOMAN OF VALOR AND WIFE OF HARLOTRY. When the one smells 
THE MOUTH OF the other, THE WATER OF SOTAH of her 
examination THAT IS IN HER WOMB, her belly OF THE WIFE OF 
HARLOTRY swells and her thigh falls away. EVEN THOUGH THE 
WIFE OF HARLOTRY DID NOT UNDERGO THE TEST, BUT ONLY 
CAME NEAR THE WOMAN OF VALOR WHO CHECKED HERSELF, 
WHICH IS THE SECRET OF THE BARLEY OFFERING, ALL THE 
CURSES FELL UPON HER AS IF SHE DRANK IT HERSELF. For the 
checking of the woman of valor is a poison of death to the wife of 
harlotry. This is the counsel the Holy One, blessed be He, gave to 
His children, to offer this sacrifice OF THE BARLEY OFFERING to 
the woman of valor, NAMELY THE TEST, SUCH AS THE WATER OF 
SOTAH, so that the wife of harlotry will flee her and Yisrael will 
remain unmixed. Happy are they in this world and in the World to 
Come. 
End of Ra'aya Meheimna
 

 

 
 
29. The counting of the Omer 
Rabbi Aba says that when Yisrael were in Egypt they were attached to impurity until they were circumcised and attained the covenant. He says that 
seven Shabbatot need to be counted in order to merit Zeir Anpin on the holiday of Shavuot.
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162. Rabbi Aba and Rabbi Chiya were walking along the way. Rabbi 
Chiya said, It is written, "And you shall count for yourselves from the 
morrow after the Shabbat, from the day that you brought the Omer of 
the wave offering" (Vayikra 23:15). What does this mean? He said to 
him, Come and see. When Yisrael were in Egypt, they were under 
another power, and were attached to impurity as a woman sitting in 
her days of uncleanness. After they were circumcised, they entered 
the holy portion called covenant, WHICH IS THE SECRET OF 
MALCHUT. Once they were attached to her, impurity stopped from 
among them, as a woman whose blood of uncleanness stopped from 
her. After THE BLOOD OF UNCLEANNESS stopped in her, it is 
written, "then she shall number to herself seven days" (Vayikra 
15:28). Here too, once they came in the holy portion, THE 
COVENANT, their impurity stopped and the Holy One, blessed be He, 
said, 'From now on it is a reckoning for purity'.
 

 

163. In "And you shall count for yourselves," "yourselves" is 
specific, as written, "then she shall number to herself seven days," 
IN WHICH "to herself" MEANS for her sake. Here too, "for 
yourselves," MEANS for your own sake. Why is that? In order to be 
purified in supernal holy waters, NAMELY THE ILLUMINATION OF 
BINAH, BY MEANS OF THE COUNTING OF THE OMER. After that, IN 
SHAVUOT, they shall come and join the King, ZEIR ANPIN, and 
receive His Torah.
  

164. HE ASKS, There, IN RELATION TO THE MENSTRUATING 
WOMAN, IT IS WRITTEN, "then she shall number to herself seven 
days," while here it says, "seven complete Shabbatot" (Vayikra 
23:15). Why are seven Shabbatot NEEDED HERE? HE ANSWERS, 
This is in order to be worthy of being purified by the water from the 
flowing and emerging river, WHICH IS BINAH, THE LIGHTS of which 
are called living waters. From that river seven Shabbatot come out, 
WHICH ARE THE SEVEN SFIROT, CHESED, GVURAH, TIFERET, 
NETZACH, HOD, YESOD AND MALCHUT, IN EACH OF WHICH ARE 
SEVEN SFIROT, CHESED, GVURAH, TIFERET, NETZACH, HOD, 
YESOD AND MALCHUT. THERE ARE THE 49 SFIROT AFTER THE 
SECRET OF THE 49 GATES OF BINAH. For that reason, seven 
Shabbatot NEED TO BE COUNTED in order to merit ZEIR ANPIN ON 
THE HOLIDAY OF SHAVUOT AND RECEIVE THE TORAH like a wife 
on her night of cleanness mates with her husband.
 

 

165. It is written this way, "And when the dew fell upon the camp in 
the night" (Bemidbar 11:9). It is written, "upon the camp"; not, 'the 
dew fell in the night', but, "upon the camp." The reason is THAT 
DEW, NAMELY, PLENTY, falls down from that point, CHOCHMAH, 
upon these 49 days IN BINAH called "camp," and BINAH joined 
THEM through the Holy King, ZEIR ANPIN. When did the dew fall? 
When Yisrael approached Mount Sinai ON SHAVUOT. The dew then 
fell completely and purified YISRAEL as the filth was stopped from 
them, NAMELY THE FILTH OF THE SERPENT THAT HE INJECTED 
INTO EVE BY THE SIN OF THE TREE OF KNOWLEDGE OF GOOD 
AND EVIL. They joined the King and the Congregation of Yisrael, and 
received the Torah. We already explained that. At that time, surely 
"All the rivers run into the sea" (Kohelet 1:7), to be purified and to 
wash, and everything is attached and joined with the Holy King, ZEIR 
ANPIN, THE CENTRAL COLUMN, AS THE HOLIDAY OF SHAVUOT IS 
AN ASPECT OF HIM.
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166. Come and see, whoever did not number this reckoning, these 
seven complete Shabbatot, to earn this purity is not considered pure 
and is not among the pure, nor is he worthy of having a portion in 
the Torah. And whoever arrives pure on that day, SHAVUOT, and did 
not lose the count, upon reaching that night OF SHAVUOT, he needs 
to be occupied in the Torah and unite with it, and keep supernal 
purity that comes to him on that night, so he is purified.
 

 

 
 
30. Shavuot night 
We learn that one should study the Oral Torah on the night of Shavuot so that everything will be purified, and one should study the Written Torah on 
the day of Shavuot so that everything will be united. We read of the preparations for that joining.

167. We learned that one should study this night OF SHAVUOT the 
Oral Torah, WHICH IS MALCHUT so that MALCHUT AND YISRAEL 
HER CHILDREN will be purified together by the flowing of the deep 
river, NAMELY FROM BINAH. After that, during the day ON 
SHAVUOT the Written Torah, WHICH IS ZEIR ANPIN, will come and 
join it, MALCHUT, so they will be together, united as one above. A 
proclamation then resounds concerning him, saying, "As for Me, this 
is My covenant with them, says Hashem; My spirit that is upon you, 
and My words which I have put in your mouth..." (Yeshayah 59:21).
 

 

168. Therefore the pious in ancient times did not sleep that night but 
were studying the Torah, saying, Let us come and receive this holy 
inheritance for us and our children in both worlds. That night, the 
Congregation of Yisrael is an adornment over them, and she comes 
to unite with the King. Both decorate the heads of those who merit 
this.
 

 

169. Rabbi Shimon said the following when the friends gathered with 
him that night: Let us come and prepare the jewels of the bride, 
NAMELY DRAW MOCHIN UPON MALCHUT, so that tomorrow she 
will be bejeweled, THAT IS, WITH MOCHIN, and properly ready for 
the King. Happy is the portion of the friends, when the King will ask 
the Queen who prepared her jewels, illuminated her crowns and put 
on her adornments. No one in the world knows how to fix the 
adornments of the bride save the friends. Happy is their portion in 
this world and in the World to Come.
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170. Come and see, the friends prepare that night jewels for the 
bride, WHO IS MALCHUT, and decorate her with crowns to the King. 
And who attends the King, ZEIR ANPIN that night so that He will be 
with the bride, and unite with the Matron, MALCHUT? THAT IS the 
deep stream, the deepest among the rivers, which is supernal Ima, 
BINAH, THAT READIES ZEIR ANPIN. This is the secret of, "Go forth, 
O daughters of Zion, and behold King Solomon with the crown with 
which his mother crowned him" (Shir Hashirim 3:11). After BINAH 
readied the King and crowned him, she comes to purify the Matron 
and those who stand by her, NAMELY THE FRIENDS THAT BUSY 
THEMSELVES WITH PREPARING HER.
 

 

171. THIS IS LIKENED to a King who had an only son whom he was 
about to marry to a lofty Matron. All that night, his mother came to 
the treasure chambers and brought out a superior crown surrounded 
by seventy precious stones, and crowned him. She took out silken 
garments and put them on him, and fixed him with royal 
embellishments.
 

 

172. HIS MOTHER then entered the bride's home and saw maidens 
preparing diadems, garments and jewelry to bedeck her. She said to 
them, Behold, I prepared a house for a ritual bath, a place of fresh 
water with all scents and spices around it to purify my bride. Let the 
bride come, my son's Matron, together with her maidens, and let 
them purify themselves where I prepared a ritual bath that I have of 
fresh water. Afterwards, bedeck her with her jewels, dress her with 
her garments and put on her crowns. Tomorrow, when my son shall 
come to unite with the lady, he shall prepare a palace where he shall 
live with you.
 

 

173. So it is with the Holy King, the Matron, MALCHUT, and the 
friends, and also supernal Ima, BINAH, that prepares everything, so 
the supernal King, ZEIR ANPIN, the Matron and the friends live 
together and never separate. This is the meaning behind, "who shall 
abide in Your tent... He that walks uprightly, and acts justly" (Tehilim 
15:1-2). Who acts justly? Those who prepare the Matron with her 
jewels, dress and crowns. Each one is considered one who acts 
righteously, SINCE MALCHUT IS CALLED RIGHTEOUSNESS. Rabbi 
Chiya said, Had I had merit in the world only to hear these words, it 
would suffice me. Happy is the portion of those who study the Torah 
and know the ways of the Holy King, whose desire is for the Torah. 
Of them it is written, "Because he has set his delight upon Me, 
therefore I will set him on high...I will deliver him, and honor 
him" (Tehilim 91:14-15).
 

 

 
 
31. The counting of the Omer and the holiday of Shavuot 
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We are told that Yisrael do not recite the Halel in full as in the days of Pesach since they are not yet properly whole and pure. We are told about the 
fifty days of purification, the purpose of which is to enter the secret of the World to Come, to receive the Torah, and to draw Malchut near Zeir Anpin. 
49 of those days are all the aspects of the Torah, while the fiftieth day is the secret of the Torah itself. On the fiftieth day, Shavuot, the hidden is 
revealed. The two loaves of the offering are the secret of the two Shechinahs, the upper and the lower, that join together. Zeir Anpin receives from 
above and from below, from Binah and Malchut, because Shabbat is a secret above and below. 
Ra'aya Meheimna (the Faithful Shepherd)

174. "And you shall count for yourselves from the morrow after the 
Shabbat..." (Vayikra 23:15). We are commanded to perform the 
counting of the Omer, which we already explained. This is a secret, 
for Yisrael, even though they were purified so as to perform the 
Pascal sacrifice and came out of their defilement, were not yet 
properly whole and pure. Hence the Hallel is not recited in full as in 
the days of Pesach, since they are not yet properly complete.
 

 

175. THIS IS LIKE a woman who comes out of her uncleanness. From 
the time she comes out, "then she shall number to herself SEVEN 
DAYS" (Vayikra 15:28). Here too, when Yisrael came out of Egypt, 
they came out of impurity, and performed the Pesach, eating at their 
Father's table, NAMELY MALCHUT CALLED TABLE. From that time 
on, let them do the reckoning to draw a wife near her husband so 
she would join him. These are the fifty days of purification, the 
purpose of which is to enter the secret of the World to Come, WHICH 
IS BINAH THAT HAS FIFTY GATES, to receive the Torah and to draw 
a wife near her husband, NAMELY TO UNITE MALCHUT WITH ZEIR 
ANPIN.
  

176. Since these days are the days of the male world OF ZEIR ANPIN, 
only men are commanded to count. Hence the counting is done 
standing up. BUT that which pertains to the lower world, WHICH IS 
MALCHUT, is done sitting, not standing. This is the secret of the 
prayer recited standing up, THE AMIDAH PRAYER, and the prayer 
recited sitting down, FROM 'WHO FORMS THE LIGHT' TO THE 
AMIDAH PRAYER.
 

 

177. As for those fifty DAYS, 49 DAYS are all the aspects of the 
Torah, SINCE THERE ARE 49 PURE ASPECTS IN THE TORAH, while 
the fiftieth day is the secret of the Torah itself. There are a Sabbatical 
year and a Jubilee during those fifty days, SEVEN SABBATICAL 
YEARS AND ONE JUBILEE. You may ask how there are fifty, IF 
THERE ARE ONLY 49, AS WE DO NOT COUNT THE FIFTIETH. HE 
ANSWERS, One is hidden, and the world is supported by it. On the 
fiftieth day, SHAVUOT, the hidden is revealed and concealed in it, as 
a king coming to his friend's house to stay there. Here too, such is 
the fiftieth day, which secret we already explained.
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178. The following precept is to celebrate the holiday of Shavuot, as 
written, "And you shall keep the feast of weeks to Hashem your 
Elohim" (Devarim 16:10). IT IS CALLED Shavuot (lit. 'weeks'), since 
Yisrael have entered the secret of the fiftieth day, which is seven 
weeks. THAT MEANS THE FIFTIETH DAY ALONE INCLUDES SEVEN 
WEEKS, BEING THE FIFTIETH GATE. Through the offering of the 
Omer, THE BARLEY OFFERING, the Evil Inclination, WHICH IS THE 
WIFE OF HARLOTRY, is voided, fleeing the woman of valor. AND 
WHEN THE WIFE OF HARLOTRY does not approach THE WOMAN 
OF VALOR, Yisrael cleave to the Holy One, blessed be He IN THE 
SECRET OF THE SEVEN WEEKS, and THE EVIL INCLINATION is 
voided from above and from below, NOT HAVING A GRASP ON ZEIR 
ANPIN AND MALCHUT.
 

 

179. This is why it is named Atzeret (Eng. 'assembly'), for voiding the 
Evil Inclination. For that reason, no sin offering is mentioned in 
relation to it, as during other festivals, where sin offering is 
mentioned. All the lights then gather to the woman of valor - THE 
LIGHTS OF THE SEVEN WEEKS GATHER TO MALCHUT. For that 
reason it is called an assembly.
  

180. IT IS WRITTEN Shavuot (Eng. 'weeks'), but not how many 
WEEKS there are. AND HE ANSWERS, Wherever it plainly says 
WEEKS, the name implies there are seven WEEKS, as written, 
"Seven weeks shall you number to you" (Devarim 16:9). Why does it 
say only, "weeks" WHEN THERE ARE SEVEN? So it should be 
WRITTEN plainly "weeks," FOR THE PURPOSE OF including THE 
SEVEN WEEKS above and THE SEVEN WEEKS below, WHICH ARE 
ALL INCLUDED IN THE FIFTIETH DAY. For whenever these, THE 
SEVEN WEEKS ABOVE, stir, these, THE SEVEN WEEKS BELOW, stir 
as well. Until Solomon came AND ATTAINED THE FIFTIETH GATE, 
AND THE MOON WAS FULL, they were not revealed. Once Solomon 
came, he individualized them, as written, "seven days, and seven 
days" (I Melachim 8:65). This is individualization, THAT IS, THE 
FOURTEEN DAYS REVEALED BY THE FIFTIETH GATE WERE 
DETAILED.
  

181. During other times, BESIDES THE DAYS OF SOLOMON, THERE 
ARE NO INDIVIDUAL FOURTEEN DAYS, BUT only included in weeks 
in general, for no one else may individualize them except Solomon. 
For the seven days below did not shine wholly FROM THE SEVEN 
DAYS ABOVE, until Solomon arrived and the moon remained full 
during these seven days. But here, it is plainly "feast of weeks," NOT 
MENTIONED IN DETAIL, because the lower SEVEN DAYS were 
included in the upper SEVEN DAYS and do not shine THERE as 
during the days of Solomon.
 

 

182. The following commandment is to offer the two loaves, as we 
explained that the two loaves are the secret of the two Shechinahs, 
the upper, BINAH, and the lower, MALCHUT, that join together, AND 
THE LOWER BEINGS RECEIVE FROM MALCHUT JUST AS THEY 
RECEIVE FROM BINAH, SINCE THEY ARE JOINED. There are two 
corresponding loaves of bread on Shabbat, THE DOUBLE BREAD, 
which is double provision from above and from below, FROM BINAH 
AND FROM MALCHUT. Therefore it is written, "two Omers for one 
man" (Shemot 16:22), WHICH ALSO ALLUDES TO BINAH AND 
MALCHUT. Surely they are "for one," because they come together in 
one place, NAMELY in that which is called one. What is it? It is, "The 
voice is Jacob's voice" (Beresheet 27:22), NAMELY ZEIR ANPIN, that 
receives from above and from below, FROM BINAH AND MALCHUT, 
THAT IS, two loaves together. This is because Shabbat is a secret 
above and below TOGETHER, and everything TOGETHER is called 
Shabbat, NAMELY the two loaves. 
End of Ra'aya Meheimna
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183. The following precept is to arrange the bread and the 
frankincense and to offer the Omer, as written, "And you shall offer 
that day when you wave the Omer a he lamb without blemish of the 
first year for a burnt offering TO HASHEM. AND THE MEAL 
OFFERING THEREOF SHALL BE TWO TENTH MEASURES OF FINE 
FLOUR MINGLED..." (Vayikra 23:12-13), also to sacrifice on Shavuot 
the two loaves, and on all holidays to sacrifice an additional 
sacrifice. For surely on every day during the festivals, its sacrifice 
should be offered, NAMELY THE DAILY SACRIFICE JUST LIKE 
DURING WEEKDAYS and also sacrifice the addition, NAMELY THE 
SECRET OF THE ADDITIONAL LIGHT ON THAT HOLIDAY. This is 
like an addition on the Ketubah and gifts the groom gives the bride. 
Also Queen Shabbat, MALCHUT, is a bride during Shabbatot and all 
holidays, and is in need of an addition, which are the additional 
sacrifices and the offerings, which are the offering from the 
priesthood.
 

 

184. On Shavuot, the giving of the Torah, the two tablets of the Torah 
were given, BINAH AND MALCHUT, from the aspect of the Tree of 
Life, WHICH IS ZEIR ANPIN. It behooves us to sacrifice to them the 
two loaves of bread, the secret of Hei Hei, NAMELY BINAH AND 
MALCHUT, THE TWO HEIS OF THE YUD HEI VAV HEI. For they are 
the bread of the Torah, ZEIR ANPIN, of which it says, "Come, eat of 
my bread" (Mishlei 9:5). THEY ARE Hei Hei of, 'Hamotzi...Ha'aretz 
(Eng. 'who brings forth bread from the earth')'. THE EARTH IS THE 
LOWER HEI, MALCHUT. THE HEI OF HAMOTZI IS THE FIRST HEI, 
BINAH.
 

 

185. This, THE TWO LOAVES, is food for man, who is Yud-Vav-Dalet, 
Hei -Aleph, Vav-Aleph-Vav, Hei-Aleph, WHICH HAS THE SAME 
NUMERICAL VALUE AS ADAM (ENG. 'MAN'), NAMELY ZEIR ANPIN 
THAT INCLUDES THE TWO HEIS. THIS IS THE MEANING OF, "This is 
the Torah: (when) a man" (Bemidbar 19:14). IT INDICATES THAT THE 
TORAH, WHICH IS THE SECRET OF ZEIR ANPIN, IS THE SECRET OF 
YUD HEI VAV HEI OF THE NUMERICAL VALUE OF 45, THE 
NUMERICAL VALUE OF WHICH IS THAT OF MAN. "If any man of you 
bring an offering to Hashem" (Vayikra 1:2) IS THE SECRET OF FOOD 
FOR MAN. BUT the Omer of barley is food for animals, which are the 
holy living creatures, of which one should offer. This is the secret of, 
"of the cattle" (Ibid.), THE SECRET OF the rams that lock horns 
AGAINST EACH OTHER in the Mishnah and the literal explanation of 
the Torah. THESE ARE THE SAGES THAT FIGHT EACH OTHER 
WHEN EXPLAINING THE MISHNAH. "of the herd" (Ibid.) REFERS TO 
bullocks that gore each other more forcefully in the Mishnah. "and of 
the flock" (Ibid.) refers to the rest of the people, whose sacrifice is 
prayer, of whom it says, "But you My flock, the flock of My pasture, 
are men" (Yechezkel 34:31). "THE FLOCK OF MY PASTURE" ARE 
THOSE WHO STUDY THE LITERAL MEANING OF THE TORAH ONLY. 
"MEN" ARE THE SAGES WHO STUDY KABBALAH, WHO CLEAVE 
TO ZEIR ANPIN, THE SECRET OF YUD HEI VAV HEI FULLY 
SPELLED TO THE NUMERICAL VALUE OF 45, ADAM. 
We are given more details about the sacrifices and the offerings. We 
are told that the Kabbalah masters derive from the aspect of the Tree 
of Life; the rest of the people are from the side of the Tree of 
Knowledge of Good and Evil, that are the permissible and the 
forbidden. Those from the Tree of Life are men whose Torah is the 
bread of God.
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186. The Kabbalah masters and men of qualities, WHO ARE 
DEVOTED TO THE QUALITIES OF ZEIR ANPIN, derive from the 
aspect of the Tree of Life, WHICH IS ZEIR ANPIN, CALLED MAN. The 
rest of the people are from the side of the Tree of Knowledge of 
Good and Evil, which are the permissible and the forbidden. THIS IS 
THE ANGEL METATRON, WHO IS SO CALLED. HE IS A CHARIOT TO 
MALCHUT CALLED SECOND, AND INCLUDES THE FOUR HOLY 
LIVING CREATURES. Therefore, those "of the cattle" eat an Omer of 
barley bread, AS WRITTEN, "he measured six measures of barley, 
and laid it on her" (Rut 3:15). THIS IS THE SECRET OF the Oral Torah 
of the six Orders of the Mishnah. But those from the Tree of Life, 
THE KABBALAH MASTERS, are men, whose Torah is the bread of 
the Holy One, blessed be He, NAMELY THE FOOD OF ZEIR ANPIN 
THAT IS CALLED MAN. This is the meaning of, "Come, eat of my 
bread," namely the two loaves of bread. All the Tannaim and 
Amoraim rejoiced and said, who can stand before Sinai, NAMELY, 
BEFORE RA'AYA MEHEIMNA, WHO IS CALLED SINAI.
 

 

 
 
32. Blowing the Shofar 
Rabbi Yitzchak tells us that God did Yisrael a great kindness by drawing them to Himself from afar. When the higher and lower beings are gathered 
for Judgment, the blowing of the Shofar causes the attribute of Judgment to turn to Mercy. The sound of the Shofar below causes the supernal 
Shofar to resound to awaken Mercy. By the sounds below, Yisrael give strength above. We hear about what happens to the wholly wicked, to the 
wholly righteous, and to the mediocre.

187. "In the seventh month, on the first day of the month" (Vayikra 
23:24). Rabbi Yitzchak opened with, "Blow a Shofar at the new moon, 
at the full moon on our feast day" (Tehilim 81:4). Happy are Yisrael 
whom the Holy One, blessed be He, draw near rather than all the 
nations in the world, and chose them. From afar He drew them near. 
This is the meaning of, "And Joshua said to all the people, Thus 
says Hashem Elohim of Yisrael, Your fathers dwelt on the other side 
of the river in old time" (Yehoshua 24:2), to indicate that He desired 
them from a distant place and drew them near Him. It is also written, 
"And I took your father Abraham from the other side of the 
river..." (Ibid. 3). We have to examine these verses. Did not the whole 
of Yisrael know this and Joshua all the more? WHY THE NEED TO 
SAY, "THUS SAYS HASHEM..."?
 

 

188. The whole Torah is both hidden and revealed just like the Holy 
Name, which is hidden and revealed, SPELLED AS YUD HEI VAV HEI 
BUT PRONOUNCED ADONAI. This is because the whole Torah is the 
Holy Name, which is why it is hidden and revealed. WE ASKED, If 
Yisrael and Joshua knew this, why is it written, "Thus says 
Hashem"? HE ANSWERS, Surely the secret meaning is that the Holy 
One, blessed be He, did great kindness with Yisrael in choosing the 
patriarchs, making them into a lofty holy Chariot for His glory. He 
brought them from the supernal, precious and holy river, the 
luminary of all luminaries, NAMELY BINAH, in order to be adorned 
by them. This is the meaning of, "Your fathers dwelt on the other 
side of the river in old time." The river IS that one specific river, 
NAMELY BINAH.
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189. THE VERSE SAYS, "in old time (also: 'from the world')." HE 
ASKS, What does this convey, AND ANSWERS, This indicates 
Chochmah on the other side of the river, NAMELY from the world, 
since that river is called world. BINAH IS ALSO CALLED WORLD, 
AND HENCE "FROM THE WORLD" HAS THE SAME MEANING AS 
ACROSS THE RIVER. Hence IT SAYS, "Your fathers dwelt on the 
other side of the river from the world," to show the kindness and 
truth the Holy One, blessed be He did for Yisrael IN THIS, SINCE, "I 
took your father Abraham from the other side of the river." HE ASKS, 
What does THE VERSE teach us IN SAYING, "AND I TOOK YOUR 
FATHER ABRAHAM FROM THE OTHER SIDE OF THE RIVER," AND 
NOT SAYING, 'AND I TOOK ISAAC'? HE ANSWERS, Abraham did not 
cleave to that river like Isaac did, who was attached to his own 
aspect to draw strength.
 

 

190. Come and see, even though this river, BINAH, is not in 
Judgment, SINCE BINAH IS THE ATTRIBUTE OF MERCY, 
NEVERTHELESS Judgments come out from its side, AND 
JUDGMENTS are strengthened in it. When Isaac grows strong in his 
Judgments FROM THERE, the higher and lower beings are gathered 
for Judgment, the throne of Judgment, WHICH IS THE ATTRIBUTE 
OF JUDGMENT IN MALCHUT, is prepared, and the Holy King, ZEIR 
ANPIN, sits on the throne of Judgment and sentences the world. 
Then, "Blow a Shofar at the new moon, at the full moon on our feast 
day." BY THE SHOFAR THE ATTRIBUTE OF JUDGMENT TURNS 
INTO THE ATTRIBUTE OF MERCY. Happy are Yisrael who know how 
to remove the throne of Judgment and prepare the throne of mercy. 
How DO THEY DO IT? By the Shofar.
  

191. Rabbi Aba was sitting before Rabbi Shimon. He said to him, I 
have asked many times about the purpose of the Shofar, but never 
felt settled about it. He said to him, Surely this is its clear meaning. 
Yisrael need a Shofar rather than a horn on the day of Judgment, for 
the place of origin of the horn is known TO INDICATE MALCHUT, 
THE ATTRIBUTE OF JUDGMENT, and we should not arouse 
Judgment. IT IS NOT SO WITH THE SHOFAR THAT ALLUDES TO 
BINAH, WHICH IS MERCY. Indeed we learned that we need to 
indicate and rouse hidden things by deed, NAMELY, BY THE 
BLOWING OF THE SHOFAR AND ITS BLESSING.
 

 

192. Come and see, if the supernal Shofar, which includes all lights, 
is gone and does not shine upon the children, ZEIR ANPIN AND 
MALCHUT, Judgment is roused and thrones are prepared for the 
courthouse. The Shofar, BINAH, is called Isaac's ram, NAMELY 
Isaac's strength, SINCE 'RAM' IS DERIVED FROM STRENGTH. It 
gives importance to the patriarchs, CHESED, GVURAH AND TIFERET 
THAT RECEIVE ALL THEIR IMPORTANCE FROM THAT SHOFAR, 
BINAH. When the great Shofar is gone and does not shine on the 
children, ZEIR ANPIN AND MALCHUT, Isaac grows strong and 
prepares himself to judge the world.
  

193. When that Shofar is roused and people repent of their sins, the 
sound of the Shofar should resound from below. The sound arises 
up and then another, supernal Shofar is roused, WHICH IS BINAH. 
Mercy is awakened and Judgment is gone. A deed must be displayed 
by THE BLOWING OF the Shofar, in order to awaken another Shofar, 
BINAH, and to draw from the lower Shofar all those sounds, T'KIAH, 
SHVARIM, T'RUAH, T'KIAH, ETC., to show that all the celestial 
sounds included in the higher Shofar, THE THREE DETAILED 
COLUMNS INCLUDED IN BINAH, will be roused to emerge FROM 
BINAH TO ZEIR ANPIN AND MALCHUT.
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194. By the sounds below Yisrael give strength above. Hence a 
Shofar needs to be summoned on that day, to arrange the sounds, 
NAMELY THE PATTERNS OF T'KIAH SHVARIM T'RUAH T'KIAH, ETC. 
to meditate on it so as to rouse another Shofar, BINAH, in which all 
the upper sounds, CHESED, GVURAH AND TIFERET OF ZEIR ANPIN 
are included.
 

 

195. In the first sequence OF THE THREE SEQUENCES, T'KIAH 
SHVARIM T'RUAH T'KIAH, ETC., a sound reverberates, adorned 
above IN BINAH. It rises through firmaments to be cleft between the 
high mountains. FROM THERE comes Abraham, CHESED OF ZEIR 
ANPIN, to dwell at its top. He is adorned, is roused and prepares the 
throne TO BE A THRONE OF MERCY. In the book of Agadah, we 
learned that when the first sound rises, Abraham awakens. He is 
adorned and prepares the throne. Aba is summoned upon him.
 

 

196. In the meantime the second sound resonates. It is strong to 
break harsh Judgments. This is the second sequence OF T'KIAH 
SHVARIM T'RUAH TEKIAH. The sound breaks with its strength. It 
rises TO BINAH and all Judgments that meet THERE are broken 
before it, until they rise to where Isaac is. When Isaac is roused and 
sees Abraham preparing the throne OF MERCY to stand before it, he 
is subdued and breaks the harsh Judgment. Whoever blows should 
meditate in heart and desire upon this, in order to break that power 
and the strength of the harsh Judgment. This is the meaning of, 
"Happy is the people that know the joyful note (Heb. t'ruah)" (Tehilim 
89:16). T'RUAH IS DERIVED FROM BREAKING. Assuredly they know 
T'ruah.
 

 

197. In the third sequence OF T'KIAH SHVARIM T'RUAH T'KIAH, a 
sound emerges and rises. It cleaves all firmaments and mercy is 
aroused. ALL THIS OCCURS IN BINAH AND FROM THERE that 
sound reaches Jacob's head. Jacob wakes up and sees Abraham 
preparing on the other side. Then both hold Isaac from one side, 
THE RIGHT, and the other, THE CENTER, and the power OF THE 
JUDGMENT OF THE LEFT cannot come out. All these three 
sequences are all one sequence.
 

 

198. As for the other sequence OF THE THREE TIMES T'KIAH 
SHVARIM T'KIAH, a sound reverberates, rises, takes Abraham from 
his place and draws him down to where the powers of Isaac dwell. 
They maintain Abraham among them.
 

 

199. In the second sequence OF T'KIAH SHVARIM T'KIAH, a broken 
sound reverberates, not as strong as the first. It is not because the 
sound he blew is weak, but it is not directed at Isaac as before, 
where there is great strength. But THIS SOUND is meant for the 
lower courthouse, WHERE JUDGMENTS are more lax. They all see 
Abraham by them and are subdued before him.
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200. Then comes the third sequence OF T'KIAH SHVARIM T'KIAH. A 
sound emerges and rises. It is crowned on the head of Jacob and 
draws him down to where the Judgments of the left dwell. Before it 
stand Abraham on the one side and Jacob on the other. There are 
GVUROT inside the two of them, which are then subdued and SHINE 
where they are. All THREE SEQUENCES are another, INCLUSIVE 
sequence.
 

 

201. The last, INCLUSIVE sequence IS THREE TIMES T'KIAH T'RUAH 
T'KIAH. These need to raise them to their places and settle Isaac 
among them as before. For that reason, they need to place him in his 
place IN SUCH A WAY that he will not come out through the power 
OF HIS GVUROT. All Judgments are subdued then and Mercy 
awakens.
 

 

202. For that reason it behooves us to meditate and concentrate on 
these sounds OF THREE TIMES T'KIAH SHVARIM T'RUAH T'KIAH, 
THREE TIMES T'KIAH SHVARIM T'KIAH AND THREE TIMES T'KIAH 
T'RUAH T'KIAH. And they need to repent before their Master. Then, 
when Yisrael ready themselves and arrange these sounds willingly 
and properly with this LOWER Shofar, BINAH, the upper Shofar 
SHINES again. When it SHINES again, it adorns Jacob, ZEIR ANPIN, 
and everything is established. A different throne, THE THRONE OF 
MERCY, is placed. Joy abounds everywhere and the Holy One, 
blessed be He has mercy upon the world. Happy is the lot of Yisrael, 
who know how to direct and draw their Master from Judgment to 
Mercy, and establish the worlds by their handiwork.
 

 

203. Come and see, in correspondence to this, THE THREE 
SEQUENCES OF THE SHOFAR, THE THREE COLUMNS, three books 
are open on that day. ONE IS FOR THE WHOLLY RIGHTEOUS, THE 
SECRET OF THE RIGHT COLUMN, ONE FOR THE WHOLLY EVIL, 
THE SECRET OF THE HARSH JUDGMENT ON THE LEFT COLUMN, 
AND ONE FOR THE MEDIOCRE, THE SECRET OF THE CENTRAL 
COLUMN. Just as THROUGH THE BLOWING OF THE SHOFAR Mercy 
awakens and harsh Judgments are subdued and return to their 
place, it is below as it is above. The harsh Judgments BELOW are 
subdued and removed from the world. These are the wholly wicked, 
who are harsh Judgments. They are subdued, and removed from the 
world. By that they are written and sentenced to death immediately. 
THE WHOLLY RIGHTEOUS, A CHARIOT TO THE RIGHT, ARE 
WRITTEN TO LIFE IMMEDIATELY AND THE MEDIOCRE, WHO ARE A 
CHARIOT TO THE CENTRAL COLUMN, ARE IN SUSPENSE UNTIL 
YOM KIPPUR, WHEN IT IS COMPLETED THROUGH THE 
ILLUMINATION OF CHOCHMAH IN BINAH, THE LIGHT OF LIFE. 
Rabbi Aba said, Surely this is the clear meaning of the matter. 
Blessed is the Merciful that I have asked and attained these matters.
 

 

204. Rabbi Yehuda said, It is written, "a memorial of 
blowing" (Vayikra 23:24), WHICH MEANS we are reminded to direct 
the heart and wish IN THE MANNER MENTIONED ABOVE. Yisrael 
perform a memorial below, by the deed OF BLOWING THE SHOFAR 
so that a similar thing will be roused above.
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205. Rabbi Elazar said, It is written, "at the full moon (also: 'the 
covering') on our feast day." THIS IS BECAUSE the moon, 
MALCHUT, was covered on it, FOR ON ROSH HASHANAH THE 
MOON IS HIDDEN. HE ASKS, How is it covered, AND ANSWERS, 
When there is a cloud UNDERNEATH THE SUN and the sun, WHICH 
IS ZEIR ANPIN, does not shine, the moon is covered, WHICH MEANS 
it does not shine, SINCE THERE IS NO ONE FROM WHICH TO 
RECEIVE LIGHT, FOR WHATEVER MALCHUT HAS, SHE RECEIVES 
FROM ZEIR ANPIN. Therefore, if because of the clouds, WHICH 
INDICATE JUDGMENTS, the sun, ZEIR ANPIN, cannot shine, the 
moon all the more is hidden and cannot illuminate. Hence, in "at the 
covering (Heb. keseh) on our feast day," KESEH IS SPELLED WITH 
Hei IN FINAL POSITION, TO INDICATE THAT the moon is covered 
BECAUSE OF JUDGMENTS. How can everything, BOTH ZEIR ANPIN 
AND MALCHUT, shine? Through repentance and the sound of the 
Shofar, as written, "Happy is the people that know the joyful note." 
Then, "they shall walk, Hashem, in the light of Your 
countenance" (Tehilim 89:16).
 

 

 
 
33. Rosh Hashanah 
We learn that the day of Rosh Hashanah is a day when the moon is hidden and the world is under Judgment. God allotted the prosecutor a specific 
day in which to demand all the punishments in the world so that the fear of God would increase. He wants the world to know that there is judgment 
and there is a judge. Witnesses come on the day of Judgment and testify about all the deeds of everyone in the world; these witnesses are called the 
eyes of Hashem that see everything. We are told how everything is put down in writing, and how someone's verdict can be torn up if he repents. God 
prefers people to be saved from punishment; His love for His children overcomes His love of judgment. We hear the explanation of Isaac's blessing 
of Jacob instead of Esau, and of how this relates to the days between Rosh Hashanah and Yom Kippur. 
Ra'aya Meheimna (the Faithful Shepherd)

206. "In the seventh month, on the first day of the month" (Vayikra 
23:24). This commandment is to blow the Shofar on Rosh Hashanah, 
which is Judgment day to the world as we explained. We explained 
the words, "Blow a Shofar at the new moon, at the full moon (or: 
'covering') on our feast day" (Tehilim 81:4). We learned that this day 
is a day when the moon, MALCHUT, is covered and the world is 
under Judgment. For the prosecutor covers and hides and locks the 
entrance to the King, WHO IS ZEIR ANPIN, AND THE MOON IS a 
place where Judgment abides to demand justice from the world.
 

 

207. You may wonder how the prosecutor was given permission to 
cover THE LIGHT OF MALCHUT and demand punishment. AND HE 
ANSWERS, Surely the Holy One, blessed be He, allowed the 
prosecutor to demand justice from the whole world. He allotted him 
a specific day in which to demand all the punishments in the world, 
for the Holy One, blessed be He, made him and placed him before 
Himself, so the fear of the Holy One, blessed be He, will increase and 
rest on everyone. This is the secret of, "and Elohim does it, so that 
men should fear before Him" (Kohelet 3:14). What is "does"? He did 
this prosecutor and made him before Himself to be a sharp sword 
over the whole world, all for the reason that all will fear the Holy One, 
blessed be He. He oversees and prosecutes the sins of people, 
demands punishment and seizes people; kills them and strikes 
them, all just as it was decided in court.
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208. It is like the minister appointed over the terrestrial court, who 
was given permission to mention before the court that so and so did 
this, and so and so transgressed that, and to demand punishment. 
We learned that the minister appointed over the court was given 
permission to lock the entrance to the court until verdicts will be 
meted out to all his persecution. The court is not allowed to decline 
him, because, "For I Hashem love justice" (Yeshayah 61:8), and He 
wants the world to be maintained by judgment, so as to make known 
that there is judgment and there is a judge. ALL THIS APPLIES TO 
THE TERRESTRIAL COURT.
 

 

209. The Holy One, blessed be He, did the same. He placed before 
Him that PROSECUTOR who demands punishment before the King 
for all the people in the world. On that day, he is given permission to 
cover the entrance of the King, ZEIR ANPIN, and the moon, 
MALCHUT, is hidden inside until punishment is meted out to all the 
people in the world. Though everything is revealed before the Holy 
One, blessed be He, He nevertheless desires nothing but according 
to Judgment.
 

 

210. Everything operates in the same way above and below. On that 
day, THE HOLY ONE, BLESSED BE HE, fixes the throne of 
Judgment, and the administrator comes and demands justice for all 
the deeds of the people in the world, each according to his ways and 
deeds. Witnesses come and testify to all the deeds of the people in 
the world, and these WITNESSES ARE CALLED the eyes of Hashem 
that roam throughout the whole world and see the deeds of the 
people in the world.
 

 

211. Woe to those who do not care and do not observe their doings, 
for the witnesses of the King stand by them, observe and see 
whatever they do or say. They ascend and testify before the King. 
The administrator stands before the King and demands punishment: 
so and so transgressed the law and so and so did that; here are the 
witnesses. As long as the Holy One, blessed be He, does not ask 
them, they have no permission to testify. WHEN HE ASKS THEM, 
they deliver their testimony.
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212. Everything is put in writing before the King. In the King's house 
there is a certain chamber, full of white fire. This fire rolls in a circle 
with burning sparks and never ceases. Inside this chamber there is 
another chamber, full of black fire, which never ceases. Two scribes 
stand before the King at all times. During trials, all witnesses testify 
before the King. The scribes take from the circle of white fire and 
write THE VERDICT on it with the black circle.
 

 

213. The King then holds the verdict for some time, in case they will 
repent in the meantime. If they returned IN REPENTANCE, the 
writings are torn up. If not, the King sits and all the defenders stand 
before Him. The crier stands and announces, so and so did this; who 
shall defend him? If there is someone to defend him, it is well. 
Otherwise, he is given to the administrator FOR PUNISHMENT.
 

 

214. HE ASKS, Yet the Holy One, blessed be He, knows everything, 
why does He need all this? AND HE ANSWERS, This is so that 
people will have no excuse, but rather to show that He does 
everything truthfully. He prefers it when one is saved from His 
punishment. You may ask whence we know that. THIS was given to 
the sages, and even those who do not know, whoever may wish to 
see, may see what is divulged BELOW IN THIS WORLD, and thus 
know what is a mystery ABOVE, since everything follows the same 
pattern. For whatever the Holy One, blessed be He, does in the ways 
of the world, is in the likeness of above.
 

 

215. The day of Rosh Hashanah is Judgment day, and the King sits 
on the throne of Judgment. The administrator comes and covers the 
entrance to the King and demands punishment. Even though the 
Holy One, blessed be He, loves judgment, as written, "For I Hashem 
love justice," the love of His children overcame the love of judgment. 
When the administrator rises to speak about them, THE HOLY ONE, 
BLESSED BE HE, commanded to blow the Shofar in order to rouse 
love from below upward by that Shofar.
 

 

216. The sound rises, included of fire, wind and water, WHICH 
CORRESPOND TO CHESED, GVURAH AND TIFERET, that merge into 
one sound. Another sound from above is roused before it, WHICH IS 
THE CENTRAL COLUMN THAT JOINS LEFT AND RIGHT. When that 
sound is roused from above and from below, all the charges the 
prosecutors raise are confused.
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217. On the day of Rosh Hashanah, Isaac comes out alone, THAT IS, 
THE LEFT COLUMN REIGNS WITHOUT THE RIGHT, WITHOUT THE 
JOINING OF THE CENTRAL COLUMN, WHICH ARE ABRAHAM AND 
JACOB. He calls Esau, THE OTHER SIDE, to give him dishes to eat 
of the whole world, according to their deeds, NAMELY, TO DEMAND 
PUNISHMENT FOR THE ACTIONS OF ALL THE PEOPLE IN THE 
WORLD. For at that time, "his eyes were dim, so that he could not 
see" (Beresheet 27:1), because he that darkens people's faces 
comes out from him - THAT IS, THE PROSECUTOR IS DRAWN FROM 
THE LEFT, WHEN IT IS WITHOUT THE RIGHT. He is separated FROM 
THE RIGHT AND CENTRAL COLUMN, lies on the couch of Judgment 
and calls Esau, WHO IS THE OTHER SIDE AND THE PROSECUTOR. 
And he said, "catch me some venison; and make me savory 
food" (Ibid. 3-4) FROM THE EVIL DEEDS OF PEOPLE, "and bring it to 
me" (Ibid.).
 

 

218. "And Rivkah spoke to Jacob her son..." (Ibid. 6), her heart's 
beloved, her beloved son given to her since the world was created. 
She orders him to rouse himself with his own dishes. Jacob 
awakens below, dons prayers and petitions, and "The voice is 
Jacob's voice" (Ibid. 22), with the celestial Shofar. SUPERNAL Jacob 
awakens, WHO IS THE CENTRAL COLUMN, towards him, ISAAC, and 
approaches him, BY JOINING HIM WITH ABRAHAM, WHO IS THE 
RIGHT. "And he brought it near to him, and he did eat" (Ibid. 25), 
WHICH MEANS they were incorporated within each other, AND THE 
MOCHIN SHONE, THE SECRET OF EATING. Once THE CENTRAL 
COLUMN was included in him, "he brought him wine" (Ibid.), the 
preserved wine, NAMELY, THE ILLUMINATION OF CHOCHMAH 
THAT SHINES FROM BELOW UPWARDS, FIXED BY THE CENTRAL 
COLUMN. The wine rejoices the heart, the secret of the World to 
Come, NAMELY THE ILLUMINATION OF CHOCHMAH THAT IS 
DRAWN FROM BINAH CALLED THE WORLD TO COME. Then, "he 
smelt the smell of his garments" (Ibid. 27), THAT IS, the ascending 
prayers and petitions, "and blessed him" (Ibid.). THAT MEANS anger 
abated, the heart rejoiced and everything is full of Mercy.
 

 

219. Once he is incorporated in Jacob, all the awaiting powers, harsh 
Judgments and anger dispersed and were no longer present there. 
Yisrael emerged from Judgment with happiness and blessings. "and 
Jacob was yet scarce gone out from the presence of Isaac his 
father," on that day, with joy and celestial blessings, "that Esau his 
brother came in from his hunting" (Ibid. 30), loaded with burdens of 
the deeds of the world TO DENOUNCE THEM. "And he also had 
made savory food" (Ibid. 31), sharpening his tongue to give charges 
and prepare testimony, "and brought it to his father, and said to his 
father, Let my father arise," rousing himself with his Judgment, "and 
eat" (Ibid.) the many evil deeds DONE in the whole world that I have 
found.
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220. "And Isaac trembled very much..." (Ibid. 33), for he could not be 
separated from being incorporated in Jacob, who abides in joy, "and 
said, Who then is he that has taken venison" by many prayers and 
petitions, "and I have eaten of all before you came, and have blessed 
him? Moreover, he shall be blessed. And when Esau heard the 
words of his father, he cried with a great and exceedingly bitter 
cry" (Ibid. 33-34), because he saw that his venison was worthless. 
Eventually he said to him, "Behold, your dwelling shall be of the 
fatness of the earth..." (Ibid. 39), the mighty men and the multitudes 
of the other people. This was hardest for him, "And Esau hated 
Jacob" (Ibid. 41), following him and constantly denouncing him.
 

 

221. Jacob goes the days between Rosh Hashanah and Yom Kippur, 
and flees so as to be saved from him. He repents and fasts until Yom 
Kippur. Then Yisrael know that Esau comes with four hundred 
people, all prosecutors ready to denounce them. Forthwith, "Jacob 
was greatly afraid and distressed" (Beresheet 32:8), and raised many 
prayers and petitions, "And Jacob said, O Elohim of my father 
Abraham, and Elohim of my father..." (Ibid. 10), until he reached a 
decision, saying, "For he said, I will appease him with the present 
that goes before me" (Ibid. 21), "and took of that which came to his 
hand a present...two hundred she goats, and twenty he goats, two 
hundred ewes..." (Ibid. 14-15).
 

 

222. "camels..." (Ibid. 16). Such is his side, LIKE CAMELS. Camels 
are the PRIMORDIAL serpent THAT WAS like a camel. When THE 
ANGEL Samael tempted Adam TO EAT OF THE TREE OF 
KNOWLEDGE OF GOOD AND EVIL, he was riding on a camel-like 
serpent. We learned that whoever sees a camel in his dream was 
punished by death from above but was saved from it. It is all the 
same, WHICH MEANS THAT THE CAMEL AND THE SERPENT THAT 
DELIVERED DEATH TO THE WORLD ARE THE SAME THING.
  

223. Esau then reverted to be Jacob's defender, yet Jacob wanted 
neither his honey nor his sting, BUT SAID, "Let my master, I pray 
you, pass over before his servant" (Beresheet 33:14). Then, "Esau 
returned that day on his way to Seir" (Ibid. 16). When WAS THAT? 
During the Neilah prayer, since then he parted from the holy nation, 
and the Holy One, blessed be He, forgives their iniquities and atones 
for them. Once the prosecutor left with the gift and separated from 
them, the Holy One, blessed be He, wishes to rejoice with His 
children. It is then written, "And Jacob journeyed to Sukkot, and 
built him a house...therefore the name of the place is called 
Sukkot" (Ibid. 17). Since Yisrael dwelt in Sukkot, they were saved 
from the prosecutor and the Holy One, blessed be He, rejoiced in His 
children. Happy is their lot in this world and in the World to Come. 
End of Ra'aya Meheimna
 

 

 
 
34. Yom Kippur 
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We are told that on Yom Kippur Malchut is illuminated not from the light of the sun but from supernal light instead. Rabbi Aba learns from Rabbi 
Shimon that Zeir Anpin does not unite with Malchut except when she shines from supernal Aba, at which time Malchut is called holiness. Rabbi Aba 
says that Adam stands as an example to all men in that he repented after his sin, and God accepted him and had pity on him.

224. Come and see, on that day OF ROSH HASHANAH the moon is 
gathered, WHICH IS MALCHUT, and does not shine until the tenth 
day of the month, when all of Yisrael return in complete repentance 
and supernal Ima, BINAH, again shines upon it. On that day, YOM 
KIPPUR, MALCHUT receives the illuminations of Ima, BINAH, and joy 
abounds everywhere. Hence it is written, "for it is a day of atonement 
(Heb. YOM KIPPUR)" (Vayikra 23:28). It should have said 'Yom 
Kippur' in the singular; what is the meaning of Yom Kippurim IN THE 
PLURAL? This is because AT THAT TIME two lights shine together: 
the supernal luminary, BINAH, shines upon the lower luminary, 
MALCHUT. On that day, MALCHUT shines with supernal light, 
WHICH IS BINAH, instead of from the light of the sun, ZEIR ANPIN. 
Hence it is written, "at the full moon (also: 'the covering') on our 
feast day" (Tehilim 81:4), BECAUSE MALCHUT DOES NOT SHINE 
UNTIL YOM KIPPUR.
  

225. Rabbi Aba sent a question to Rabbi Shimon, saying, When does 
the union of the Congregation of Yisrael, MALCHUT, with the Holy 
King, ZEIR ANPIN occur? He sent to him, "And yet indeed she is my 
sister; she is the daughter of my father, but not the daughter of my 
mother. And she became my wife" (Beresheet 20:12). Rabbi Aba 
trembled and raised his voice in crying. He said, Rabbi, Rabbi, holy 
luminary, woe, woe to the world when you shall depart from it. Woe 
to that generation, which will be in the world when you shall leave 
them and they shall be orphaned from you. Rabbi Chiya said to 
Rabbi Aba, What does this VERSE he sent you mean?
 

 

226. RABBI ABA said TO HIM, Surely the King does not unite with 
the Matron, NAMELY, ZEIR ANPIN WITH MALCHUT, save when she 
shines from supernal Aba, WHEN CHOCHMAH OF IMA IS CLOTHED 
IN CHASSADIM OF ABA. When she shines from him, she is called 
holiness, since she receives it from the abode of SUPERNAL Aba, 
AS ABA IS THE SECRET OF HOLINESS. Then MALE AND FEMALE 
mate together. For the King is called holiness, as written, "Yisrael is 
holiness to Hashem" (Yirmeyah 2:3), receiving from the place called 
holiness. Then ZEIR ANPIN SAYS, "my sister; she is the daughter of 
my father, but not the daughter of my mother," because that name, 
HOLINESS, is from Aba's house, and not from my mother's house, 
NOT FROM BINAH. Therefore, "And she became my wife," to unite 
as one during that time but on no other time, THAT IS, when she 
receives from the house of Aba, but not when she receives from the 
house of Ima. Yom Kippur proves that, as intercourse is forbidden 
on it, since then there is no mating OF ZEIR ANPIN AND MALCHUT, 
as on YOM KIPPUR she receives from the house of Ima and not from 
the house of Aba. Rabbi Chiya said, Indeed. Happy is the generation 
amongst whom dwells Rabbi Shimon. Happy are those who daily 
stand before him.
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227a. Rabbi Aba said, Adam was created on Rosh Hashanah and 
stood on trial before his Master FOR EATING OF THE TREE OF 
KNOWLEDGE OF GOOD AND EVIL. He repented and the Holy One, 
blessed be He, accepted him. He said to him, 'Adam, you shall serve 
as a symbol for your descendants for generations, who are 
sentenced on that day. If they shall repent, I shall accept them, rise 
from the throne of Judgment and sit on the throne of Mercy and have 
pity on them'. David used to say, "I love Hashem who hears my voice 
and my supplications" (Tehilim 116:1). Hence it is written, "But there 
is forgiveness with You, that You may be feared" (Tehilim 130:4), 
and, "For with You is the fountain of life. In Your light we see 
light" (Tehilim 36:10). 
We learn that it is a commandment to be afflicted on Yom Kippur, to 
subjugate body and soul. 
Ra'aya Meheimna (the Faithful Shepherd)
  

227b. It is a commandment to be afflicted on Yom Kippur, to 
subjugate body and soul by means of the five afflictions, the five 
grades of Yom Kippur, WHICH ARE CHESED, GVURAH, TIFERET, 
NETZACH AND HOD, for the prosecutor comes to impart their sins 
as we learned. And they are all, ALL OF YISRAEL, repenting wholly 
before their Father, as we learned in different places. 
End of Ra'aya Meheimna 
Rabbi Chiya tells us about the ten kinds of songs in the book of 
Tehilim. He speaks about a Maskil, or understanding, that bestows 
wisdom; from it comes forgiveness and freedom. He says that a man 
who repents before God has his sins hidden, but if he will not repent 
then his sins shall be made known before everyone. Rabbi Aba 
explains what happens to the good deeds that were done by a man 
who is on balance judged to be evil, and what happens to the sins 
that were done by a man who is on balance judged to be worthy. He 
talks about the depths of the sea, where all the sins are found, and 
about the lot that chooses the goat for Azazel. We are told how God 
distracted the prosecutor from accusing Yisrael by giving him Job to 
occupy himself with; this left Yisrael free to cross the sea and 
escape from the Egyptians. The offering on Yom Kippur is for the 
same purpose, allowing God to forgive Yisrael without interference 
from the prosecutor. Rabbi Aba talks about the ritual counting of the 
priest as he sprinkles the blood of the offering, the purpose of which 
is to draw and guide the one that is supernal Ima through specific 
grades and to draw the deep rivers upon the Congregation of 
Yisrael. Rabbi Yitzchak and Rabbi Aba tell us about the High Priest 
as he enters the Holy of Holies and hears the wings of the Cherubs 
singing. Rabbi Shimon says that Malchut is only able to join with 
Zeir Anpin when her children Yisrael are judged to be worthy.
 

 

228. "Also on the tenth day of this seventh month there shall be a 
day of atonement (Heb. Yom Kippur); it shall be a holy gathering to 
you" (Vayikra 23:27). Rabbi Chiya opened with, "Of David. A maskil. 
Blessed is he whose transgression is forgiven, whose sin is 
covered" (Tehilim 32:1). We learned that the book of Tehilim is 
recited by ten kinds of songs: by the chief musician, by Maskil (Eng. 
'understanding'), by Michtam (Eng. 'poem'), by a psalm, by a song, 
by "Blessed," by prayer, by acknowledgment, by Halleluyah. The 
highest is Halleluyah, as we already explained.
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229. The location of Maskil is known AS YESOD OF BINAH. What is 
that THAT IS CALLED Maskil? It is that water which makes wise 
those who drink from it, NAMELY, IT BESTOWS CHOCHMAH. The 
place called Maskil is as in, "He who considers (Heb. maskil) his 
words shall find good" (Mishlei 16:20). IF MASKIL BESTOWS ON 
SOMETHING, THERE WILL BE GOOD IN IT, WHICH IS THE 
ILLUMINATION OF CHOCHMAH CLOTHED IN CHASSADIM. Since it 
is so called, forgiveness and the greatest freedom come from it, 
SINCE FORGIVENESS AND FREEDOM ARE BESTOWED FROM 
CHOCHMAH IN BINAH. This is the secret of, "Blessed is he whose 
transgression is forgiven, whose sin is covered," SINCE HIS 
TRANSGRESSION IS FORGIVEN BY THE PLENTY OF CHOCHMAH.
 

 

230. HE ASKS, What is MEANT BY, "whose sin is covered," AND 
ANSWERS, It was explained that the sin he committed before the 
Holy One, blessed be He, is covered from people, and he confessed 
it before the Holy One, blessed be He. Yet come and see, when a 
man sins, sinning once, twice and thrice, and does not repent, his 
sins become public, BECAUSE they are made known above and 
made known below. Criers walk before him and announce, Get away 
from around so and so. He is chided by his Master, chided above 
and chided below. Woe to him for blemishing his Master's image. 
Woe to him, who has no fear for his Master's glory. The Holy One, 
blessed be He, reveals his iniquity above. This is the meaning of, 
"The heaven shall reveal his iniquity; and the earth shall rise up 
against him" (Iyov 20:27). When a man walks the path of his Master 
and busies himself with His service, and happens to sin, everyone 
covers it, the higher and lower beings. This is called, "whose sin is 
covered."
 

 

231. Rabbi Aba said to him, You have not yet reached the crux of the 
matter. You spoke well, and whatever the friends said IS fine. But if 
this is so, it should have said, 'covered sin'. Why does it say, "whose 
sin is covered (or: 'covering')"?
 

 

232. RABBI ABA ANSWERS, There are two matters of wisdom here, 
IN THE VERSE, "SIN COVERING," as follows. The one, as we learned 
that from the good deeds man performs in this world a costly 
garment is made in that world for him to wear. When man does good 
deeds, yet the evil deeds overpower him, and the Holy One, blessed 
be He, sees that his evil deeds are more numerous THAN HIS GOOD 
DEEDS, THEN he is evil, because he is guilty before his Master, 
SINCE THERE ARE MORE MISDEEDS THAN GOOD DEEDS. He 
repines and regrets the good deeds he already performed. Then he 
is entirely lost, from this world and the World to Come. HE ASKS, 
What does the Holy One, blessed be He, do from the good deeds the 
sinner accomplished before?
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233. HE ANSWERS, Even though the wicked man is lost the good 
deeds and merits he committed are not lost. For there is a righteous 
man who walks the ways of the supernal King and has made 
garments from his GOOD deeds, but before completing HIS 
GARMENTS he departed FROM THE WORLD. The Holy One, blessed 
be He, completes him HIS GARMENTS from the GOOD deeds the evil 
sinner has committed and perfects his garment for him to put in that 
world. This is the meaning of, THE EVIL "may prepare it, but the just 
shall put it on" (Iyov 27:17). The evil man made it and the righteous 
man covers himself with what he made. This is the meaning of, 
"whose sin is a covering"; THE COVERING, NAMELY HIS GARMENT, 
COMES FROM THE SINNER. Hence it is not written that it is covered, 
but that is it a covering, BECAUSE IT REFERS TO A GARMENT.
 

 

234. The second MEANING is that the sin that a worthy MAN has 
committed is covered inside what is called the depths of the sea. For 
whatever fell into the depths of the sea is never found, since the 
water covers it. This is the meaning of, "And You will cast all their 
sins into the depths of the sea" (Michah 7:19). What are the depths 
of the sea? HE ANSWERS, This is a precious mystery, which Rabbi 
Shimon explained. He said, All those coming from the harsh side 
and holding on to evil species and the lower Sfirot, like Azazel on 
Yom Kippur is considered the depths of the sea. This is called the 
depths of the sea, like the oars of silver refined by fire. This is meant 
by, "Take away the dross from the silver" (Mishlei 25:4).
 

 

235. Thus, this AZAZEL is from the depths of the sea and is called 
the depths of the sea, THAT IS, the depths of that holy sea. The 
depths REFER TO the filth of silver. Hence all the sins of Yisrael rest 
in it, it receives them and they are drawn into it. The reason is that 
AZAZEL is called sin. Sin MEANS lessening. Hence it lessens 
everything, reducing body and soul and receiving the bodily filth, 
which is the sins done by the Evil Inclination that is called filthy and 
ugly.
 

 

236. Rabbi Yosi said, we learned, "And Aaron shall cast lots upon 
the two goats" (Vayikra 16:8). If this is so, it is an honor to Azazel, for 
have you ever seen a servant casting lots ON EQUAL FOOTING with 
his master? According to the custom a servant receives only what 
his master gives him. AND HE ANSWERS, Since Samael is ready to 
speak evil OF YISRAEL and in order not to give him any excuse, he 
is given a portion.
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237. The lot reaches it on its own accord, as Rabbi Yehuda said in 
the name of Rabbi Yitzchak: I found a celestial matter in that lot. It is 
written of the lot of Joshua, "According to (lit. 'by the mouth of') the 
lot" (Bemidbar 26:56). Surely the lot said, this is the portion of 
Judah, this is the portion of Benjamin, etc. Here too, once the priests 
put his hands, the lots were jumping and climbing the hand of the 
priest and come to their places. This is the meaning of, "But the 
goat, on which the lot fell for Azazel" (Vayikra 16:10), surely it "fell 
for Azazel," ON ITS OWN ACCORD.
 

 

238. Not only that, but as long as the prosecutor is ready and has 
permission, something should be put before him to be occupied with 
and leave Yisrael. On that day OF YOM KIPPUR, the prosecutor is 
ready to spy out the land, as written, "And Hashem said to the 
adversary, From where do you come?" (Iyov 1:7). We learned that 
"From going to and fro in the earth" (Ibid.), for this is the great 
prosecutor that denounces Yisrael.
 

 

239. The friends remarked that when Yisrael were ready to cross the 
sea and take revenge on the Egyptians, THE PROSECUTOR said, I 
have passed the Holy Land and I see that these are not worthy of 
entering it. If You mete out punishment, their punishment here IS 
LIKE the Egyptians. What is the difference between them? Either 
they will all die together or they will all return to Egypt. Was it not 
You, who said, "and shall serve them; and they shall afflict them four 
hundred years" (Beresheet 15:13), but from the reckoning only 210 
years have passed, no more.
 

 

240. The Holy One, blessed be He, said, 'What shall I do? This calls 
for occupation. Something is needed to bring here and draw near 
him. I shall give him something to be occupied with, so he will leave 
My children. Let us find someone for him to be busy with'. Forthwith 
He said, "Have you considered My servant Job, that there is none 
like him on earth?" (Iyov 1:8). He interrupted the prosecutor with 
words. "Then the adversary answered Hashem, and said, Does Job 
fear Elohim for naught?" (Ibid. 9).
 

 

241. THIS IS LIKENED to a shepherd who wanted to pass his flock 
across a river. A wolf passed by and afflicted his flock. The wise 
shepherd said, What shall I do? He might destroy the flock while I 
move the lambs across. He raised his eyes and saw a wild goat, big 
and strong. He said, I shall throw him before the wolf. While they do 
battle with each other, I shall remove all the flock and they shall be 
saved from him.
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242. So does the Holy One, blessed be He, do. He said, 'I shall 
certainly throw a great, powerful and forceful goat in his way, 
NAMELY JOB. While he will be occupied with it, My children shall 
cross THE SEA, without a prosecutor over them'. Immediately, "And 
Hashem said to the adversary, Have you considered." Eventually, 
the Holy One, blessed be He, joined them together, as written, 
"Behold, he is in your hand" (Iyov 2:6). While he was busy with him, 
he left Yisrael alone, and uttered no denouncement on them.
 

 

243. Similarly, on that day OF YOM KIPPUR, the Satan is ready to 
spy out the land, and we should send something before him with 
which to be busy. While he is busy with it, he will leave Yisrael alone. 
There is an allegory about the lowliest in the king's house - give him 
a little wine, and he will praise you before the king, otherwise he will 
speak evil words ABOUT YOU before the king. Sometimes the 
superiors in the king's house receive THAT EVIL speech and the 
king punishes that man.
 

 

244. Rabbi Yitzchak said, THIS IS LIKENED to a fool who is in the 
king's presence. Give him a little wine and then tell him and show 
him all the abominable things you have done and all the evil, yet he 
will praise you and say there is none in the world like you. Here too, 
the prosecutor is constantly in the King's presence. Yisrael give him 
this offering OF THE GOAT TO AZAZEL. In this offering there is a 
note WHERE ALL IS WRITTEN DOWN of the evil things, the 
abominable things and the iniquities Yisrael did. Yet he comes and 
praises Yisrael and becomes their defender. And the Holy One, 
blessed be He, returns everything upon the heads of the wicked of 
his people, since it is written, "for you shall heap coals of fire upon 
his head" (Mishlei 25:22).
 

 

245. Rabbi Yosi said, Woe to the people of Esau, when that goat is 
sent to that slanderer who is appointed over them, NAMELY 
SAMAEL, THE MINISTER OF ESAU that comes to praise Yisrael for 
its sake. The Holy One, blessed be He, returns all those iniquities on 
the head of his people, because, it is written, "he that tells lies shall 
not remain in my sight" (Tehilim 101:7). Rabbi Yehuda said, If the 
idolaters knew of the goat, they would not let Yisrael live one day in 
the world.
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246. Come and see, all that day he busies himself with that goat. 
Then the Holy One, blessed be He, forgives Yisrael and cleanses 
them in every respect, and there is no prosecutor in His presence. 
He then comes and praises Yisrael. THE HOLY ONE, BLESSED BE 
HE, then asks him, as written, "And Hashem said to the adversary, 
From where do you come?" and he answers by praising Yisrael. The 
prosecutor turns into a defender and goes his way.
 

 

247. The Holy One, blessed be He, then says to the seventy ministers 
that surround HIS throne, THE SECRET OF THE CELESTIAL 
COURTHOUSE, 'Have you seen this slanderer, how he is always 
about TO SLANDER My children? Behold, there is a goat by him, 
with a note with all their iniquities, all their abominable acts and all 
that they sinned and transgressed before Me. But he accepted them 
UPON HIMSELF'. They all agree then that these iniquities go back on 
his people.
 

 

248. Rabbi Aba said, All the iniquities and sins FIRST are attached to 
him, as written, "And You will cast all their sins into the depths of 
the sea" (Michah 7:19). Then they return upon the heads of his 
people, as written, "and the goat shall bear upon it all their iniquities 
to a barren land" (Vayikra 16:22). On that day, the priest is adorned 
with lofty crowns and is situated between the higher and lower. He 
atones for him, for his household, for the priests, the Temple and the 
whole of Yisrael.
 

 

249. We learned that when THE PRIEST entered with the bullock's 
blood, he meditated on the top of Faith, NAMELY THE FIRST THREE 
SFIROT, KETER, CHOCHMAH AND BINAH, and sprinkled it with his 
finger, as written, "and sprinkle it upon the covering, and before the 
covering" (Vayikra 16:15), THAT IS, ONE ABOVE AND SEVEN 
BELOW. How did he do that? He dipped the fingertip in blood and 
sprinkled the drops as if swinging a whip at the side of the Ark 
covering. HE DID NOT LET THE DROPS FALL ON THE COVERING 
ITSELF BUT AT ITS SIDE, AND THE DROPS FELL ON THE GROUND. 
He sprinkled and concentrated and started counting, 'one', which 
includes everything, one which is the most valuable, one to which 
everything turns, one that is at the top, NAMELY THE SFIRAH OF 
KETER. Next is 'one and one', WHICH ARE CHOCHMAH AND BINAH 
that dwell together willingly, in brotherhood, and never separate 
FROM EACH OTHER.
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250. Upon reaching 'and one', which is the mother of everything, 
NAMELY BINAH, he starts counting from here, FROM BINAH, by 
joining, counting and saying, 'one and two', NAMELY JOINING 
BINAH WITH TWO, CHESED AND GVURAH, 'one and three', JOINING 
BINAH TO CHESED, GVURAH AND TIFERET, 'one and four', JOINING 
BINAH TO CHESED, GVURAH, TIFERET AND NETZACH, 'one and 
five', JOINING BINAH TO CHESED, GVURAH, TIFERET, NETZACH 
AND HOD, 'one and six', JOINING BINAH TO CHESED, GVURAH, 
TIFERET, NETZACH, HOD AND YESOD, 'one and seven', JOINING 
BINAH TO CHESED, GVURAH, TIFERET, NETZACH, HOD, YESOD 
AND MALCHUT, in order to draw and guide the one, which is 
supernal Ima, NAMELY BINAH, through specific grades MENTIONED 
ABOVE, to the Keter of lower Ima, WHICH IS MALCHUT, and draw 
the deep rivers, THE LIGHTS OF BINAH from their place upon the 
Congregation of Yisrael, WHICH IS MALCHUT. Therefore, on that 
day, two lights shine together, WHICH ARE supernal Ima that 
illuminates lower Ima, BINAH TO MALCHUT. Hence it is written Yom 
Kippur IN THE PLURAL as we said.
 

 

251. Rabbi Yitzchak said, A chain was tied to the feet of the High 
Priest, when he entered THE HOLY OF HOLIES, so that if he dies 
there they will take him out, SINCE IT IS FORBIDDEN TO ENTER 
THERE. How did they know WHETHER HE WAS ALIVE OR NOT? By 
a crimson colored strap. If its color did not turn WHITE, it was known 
at that time that the priest was there in sin. And if he came out in 
peace, it was known and recognized by the crimson strap that turned 
white. Then there is joy among the higher and lower beings. If not, 
they were all in sorrow and all knew that their prayer was not 
accepted.
 

 

252. Rabbi Yehuda said, Once he entered, he closed his eyes so as 
not to look where he shouldn't. When he heard the sound of the 
wings of the Cherubs singing and praising, the priest would know 
that everything is in joy and went out in peace. With all that, through 
his prayer he would know, since the words came out of his mouth in 
joy, and were properly accepted and blessed. Then joy abounded 
among the higher and lower beings.
 

 

253. Rabbi Elazar asked Rabbi Shimon his father, Why does this day 
OF YOM KIPPUR originate in that place, BINAH, AS MALCHUT, THE 
SECRET OF THE LEFT, ASCENDS TO BINAH, instead of from 
another place? It would have been appropriate for it to be of the 
grade where the King dwells the most, NAMELY, THAT SHE WOULD 
UNITE WITH HER HUSBAND ZEIR ANPIN, THE SECRET OF THE 
RIGHT. Rabbi Shimon said to him, My son Elazar, surely it is so, 
THAT IT SHOULD COME FROM BINAH, and you have asked well.
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254. HE ANSWERS, Come and see, the Holy King left His temple and 
house in the hand of the Matron, MALCHUT, and left His children 
with her, in order for her to guide them, strike them and dwell among 
them. If they are worthy, the Matron enters joyfully and honorably to 
the King. If they are not worthy, she and they are returned into exile. 
We already explained this, as written, "A son of scandalous and 
shameful ways shall ruin his father, and drive his mother 
away" (Mishlei 19:26), CHASING HER INTO EXILE, and, "for your 
transgressions was your mother put away" (Yeshayah 50:1).
 

 

255. Therefore there is one day in the year, to look at them and 
observe THEIR DEEDS. When that day comes, supernal Ima, BINAH, 
has in her hands all kinds of freedom, NAMELY THE MOCHIN OF 
THE ILLUMINATION OF CHOCHMAH CLOTHED IN CHASSADIM, THE 
SECRET OF FREEDOM. THEY SUBJUGATE ALL THE KLIPOT AND 
CAUSE THEM TO FLEE. She comes towards it, THAT DAY, to 
observe Yisrael, NAMELY TO BESTOW PLENTY UPON THEM, and 
Yisrael hasten on that day with many kinds of worship and prayers, 
and many afflictions, all of them meritorious. Then freedom comes 
upon them from the place where all freedom exists in the hand of the 
Matron, MALCHUT. THIS MEANS THAT MALCHUT RISES TO BINAH, 
AND RECEIVES ALL FREEDOM FROM BINAH. The King's children, 
YISRAEL BELOW, her children, who were trusted in her hands, are 
all meritorious without sins or iniquities. She then joins the King in 
light, joy, perfection and goodwill, because she raised proper 
children to the King, THAT IS, SHE CLEAVES TO THE RIGHT. 
BEFORE YISRAEL RECEIVE PURITY AND FREEDOM FROM BINAH, 
MALCHUT CANNOT UNITE WITH ZEIR ANPIN AND RECEIVE THE 
RIGHT FROM HIM. THIS SETTLES THE QUESTION OF HIS SON 
RABBI ELAZAR.
 

 

256. When that day is not proper, woe to them, TO YISRAEL, woe to 
their messenger, THE HIGH PRIEST, woe to the Matron who is 
distanced from the King; supernal Ima, BINAH, is gone and no 
freedom comes from her to the worlds. Happy are Yisrael, whom the 
Holy One, blessed be He, taught His ways so as to be saved from 
Judgment and to be meritorious before Him. This is the meaning of, 
"for on that day will He forgive you, to cleanse you" (Vayikra 16:30), 
and, "Then will I sprinkle clean water upon you, and you shall be 
clean. From all your uncleannesses..." (Yechezkel 36:25).
 

 

 
 
35. "The fifteenth day" 
Rabbi Aba tells Rabbi Yosi the meaning of the fifteen days in "The fifteenth day of this seventh month," saying that the first ten belong to the Matron 
and the next five to the King. On the fifteenth day the moon is full, and the full moon is the secret of Malchut.
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257. "The fifteenth day of this seventh month" (Vayikra 23:34). Rabbi 
Yosi asked Rabbi Aba. He said to him, What is the meaning of those 
fifteen days? He said to him, Certainly they are a precious mystery. 
Come and see, whether above or below, everything journeys in its 
own way, sits in its own way, and awakens in its own way to do 
whatever it does. THAT IS, NOTHING RESEMBLES ANYTHING ELSE, 
BOTH ABOVE AND BELOW. The tenth is from the Congregation of 
Yisrael, THAT IS, IT ALLUDES TO MALCHUT, since the tenth day is 
based on the tenth SFIRAH, MALCHUT. Hence IT IS SAID, "On the 
tenth day of this month they shall take to them every man a lamb, 
according to the house of their fathers" (Shemot 12:3). FOR THE 
TENTH IS MALCHUT, AND SINCE THE TEN SFIROT REACHED 
COMPLETION ON THE TENTH DAY, "THEY SHALL TAKE..." That 
day, THE TENTH DAY OF THE MONTH, is hers, while the other five 
days are the King's, ZEIR ANPIN'S. That day comes upon her AND 
FILLS HER WITH HER LIGHTS. HENCE ON THE FIFTEENTH DAY 
THE MOON IS FULL, for on the five days, WHEN THE FIVE SFIROT 
OF ZEIR ANPIN REACH COMPLETION, the King sits on the throne, 
WHICH IS MALCHUT, THE SECRET OF THE FULL MOON.
 

 

258. The ten always pertain to the Matron, NAMELY MALCHUT. The 
five above them are the King's, NAMELY THE FIRST FIVE SFIROT OF 
ZEIR ANPIN, who is the day that comes upon her, THAT IS ZEIR 
ANPIN. For that reason, after the five days of the month of Sivan, the 
Torah IS GIVEN, WHICH INDICATES THE FIVE FIRST SFIROT OF 
ZEIR ANPIN THAT BESTOWED PLENTY AT THE GIVING OF THE 
TORAH. You may argue that THE TORAH SHOULD HAVE BEEN 
GIVEN on the seventh day, NAMELY when the two parents, ABA 
AND IMA, are CLOTHED in him, IN ZEIR ANPIN. For the King, WHEN 
HE IS in them, is then adorned with everything AND IS THEN 
WORTHY TO GIVE THE TORAH. HE ANSWERS, The fifth and the 
seventh are the same issue.
 

 

259. Come and see, the fifth is surely His, as we said. Aba then shine 
upon Ima, and from her the fifty gates shine upon the fifth. We may 
argue that it is the seventh. This is because the King abides in the 
wholeness of the parents that shine ON HIM, AS HIS FIVE 
TOGETHER WITH ABA AND IMA AMOUNT TO SEVEN. MOREOVER 
He receives a crown from BINAH THAT IS CALLED the seventh. IF 
YOU COUNT FROM YESOD, BINAH IS THE SEVENTH SFIRAH. This 
is as written, "Go forth, O daughters of Zion, and behold KING 
SOLOMON WITH THE CROWN WITH WHICH HIS MOTHER 
CROWNED HIM..." (Shir Hashirim 3:11). Hence, the seventh day is 
the day when BINAH crowns the King, ZEIR ANPIN, WITH HIS 
CROWNS. The King ALSO inherits then Aba and Ima that unite AND 
SHINE INTO HIM together AS WITH HIS OWN FIVE THEY ARE 
SEVEN. Thus it all depends on the same thing.
 

 

 
 
36. Manna, the well and the clouds of glory 
Rabbi Yehuda tells us that Moses, Aaron and Miriam, through their merit, gave Yisrael the manna, the clouds of glory and the well, and that all of 
these celestial gifts are attached above. He emphasizes that there were seven clouds of glory, and that after Aaron died the clouds were gone and 
Yisrael was no longer protected by them. Rabbi Aba says that whoever excludes himself from the shadow of Faith as represented by those clouds is 
worthy only of being a servant to servants of servants, yet whoever dwells under the shadow of Faith bequeaths freedom to all his descendants 
forever.
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260a. The fifteenth day" (Vayikra 23:34). Rabbi Yehuda opened the 
discussion with, "And when the Canaanite, the king of 
Arad" (Bemidbar 21:1). We learned that three celestial gifts were 
given to Yisrael by the three siblings, Moses, Aaron and Miriam - the 
manna through the merit of Moses, the clouds of glory through the 
merit of Aaron and the well through the merit of Miriam. They are all 
attached above. The manna is by the merit of Moses, as written, 
"Behold, I will rain bread from heaven for you" (Shemot 16:4). "from 
heaven" refers to Moses, NAMELY THE CHARIOT TO ZEIR ANPIN 
CALLED MOSES AND ALSO CALLED HEAVEN.
 

 

260b. The clouds of glory are by merit of Aaron, A CHARIOT TO 
CHESED, as written, "that You Hashem are seen face to 
face..." (Bemidbar 14:14), and, "the cloud of the incense may 
cover" (Vayikra 16:13). As on the other verse, IN RELATION TO 
INCENSE, there are seven CLOUDS, so in the former, IN, "YOUR 
CLOUD STANDS OVER THEM" (BEMIDBAR 14:14), there are also 
seven CLOUDS. For there were seven clouds of incense joined 
together, and Aaron is the uppermost of the seven clouds. FOR THE 
SEVEN CLOUDS ARE THE SECRET OF CHESED, GVURAH, 
TIFERET, NETZACH, HOD, YESOD AND MALCHUT. AARON, WHO IS 
A CHARIOT TO CHESED, IS THE FIRST SFIRAH, and he is daily 
connected through it to the six other clouds, GVURAH, TIFERET, 
NETZACH, HOD, YESOD AND MALCHUT. THE CLOUDS ARE 
THEREFORE CONSIDERED TO COME BY THE MERIT OF AARON, 
AS HE IS THE ASPECT OF CHESED, THE TOP CLOUD, WHICH 
INCLUDES THEM.
 

 

261. The well comes by merit of Miriam, WHO WAS A CHARIOT TO 
MALCHUT, since she is surely called a well. In the book of Agadah, 
WE LEARNED, "And his sister stood afar off, to know..." (Shemot 
2:4). This is a well of living water, NAMELY MALCHUT, and all was 
bound into one, SINCE MIRIAM WAS CONNECTED TO MALCHUT. 
When Miriam died, the well was gone, as written, "And there was no 
water for the congregation" (Bemidbar 20:2). At that time, another 
well wished to depart, MALCHUT, that was with Yisrael, BUT when it 
saw the six clouds, CHESED, GVURAH, TIFERET, NETZACH, HOD 
AND YESOD, that were connected to it, TO THE CLOUD OF 
MALCHUT, HER OWN ASPECT, MALCHUT became connected to 
them.
 

 

262. When Aaron died, the clouds of glory were gone, and with them 
was gone the SEVENTH cloud, TO WHICH the well, MALCHUT, WAS 
ATTACHED. Moses returned them to them, as written, "You have 
ascended on high, you have led captivity captive. You have received 
gifts from men" (Tehilim 68:19). Surely, "You have received gifts 
from men," the presents that were there before, NAMELY, the well 
and the clouds.
 

 

263. This well is Isaac's well, NAMELY MALCHUT THAT IS CALLED 
WELL WHEN RECEIVING THE ILLUMINATION OF CHOCHMAH FROM 
THE LEFT CALLED ISAAC. These clouds are Aaron's clouds, WHICH 
MEANS THAT CLOUDS ARE CHASSADIM, BECAUSE THEY ARE OF 
THE ASPECT OF AARON WHO IS CHESED. Rabbi Yitzchak said, 
What is the reason Aaron was worthy THAT THE CLOUDS OF 
GLORY WILL COME OVER YISRAEL BY HIS MERIT? This is because 
he is connected to the clouds, WHICH MEANS HE IS THE 
ATTRIBUTE OF CHESED LIKE THEM. And he, BEING A CHARIOT TO 
CHESED OF ZEIR ANPIN, THE TOP CLOUD, used to connect AND 
UNITE them all into one daily, so they will all be blessed by him.
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264. Come and see, whatever kindness (Chesed) the Holy One, 
blessed be He, did to Yisrael, He attached the seven clouds of glory 
to it, WHICH CORRESPOND TO CHESED, GVURAH, TIFERET, 
NETZACH, HOD, YESOD AND MALCHUT. And He connected them to 
the Congregation of Yisrael, WHICH IS MALCHUT, since her cloud 
was connected to the others six, CHESED, GVURAH, TIFERET, 
NETZACH, HOD AND YESOD. Thus Yisrael walked in the desert with 
all seven clouds. The reason is that they were all the bonds of Faith, 
ATTACHED TO MALCHUT THAT IS CALLED FAITH. In relation to that 
SCRIPTURE SAYS, "You shall dwell in booths seven days" (Vayikra 
23:42), THE SECRET OF THE SEVEN CLOUDS OF GLORY THAT 
WENT WITH YISRAEL IN THE DESERT. What does that teach us? HE 
ANSWERS, It is written, "I sat down under his shadow with great 
delight, and his fruit was sweet to my taste" (Shir Hashirim 2:3), THE 
SECRET OF THE SHADOW OF THE CLOUDS OF GLORY AND THE 
SECRET OF THE SHADOW OF THE SUKKAH. Man should display 
himself sitting under the shadow of Faith.
 

 

265. Come and see, throughout Aaron's life Yisrael were under the 
shadow of Faith, under these SEVEN clouds. After Aaron died, one 
cloud was gone, WHICH IS CHESED OF THE CLOUDS, HIS OWN 
ATTRIBUTE, the one most to the right. When that was gone, the 
other clouds were gone with it, THE SIX SFIROT INCLUDED IN IT. 
Everyone OF YISRAEL were seen lacking. We explained the verse, 
"And when all the congregation saw that Aaron was 
dead" (Bemidbar 20:29). Do not pronounce it 'saw (Heb. vayir'u)' but 
'were seen (Heb. vayera'u)', WHICH MEANS THAT THE CLOUDS' 
SHADOW DISAPPEARED FROM THEM AND THEY WERE EXPOSED. 
Immediately, "And when the Canaanite, the king of Arad, who dwelt 
in the Negev, heard that Yisrael came by the way of 
Atarim" (Bemidbar 21:1), he heard that the clouds of glory were gone 
and the great guide died, to whom all the clouds were attached.
 

 

266. Rabbi Yitzchak said, Surely it was "the Canaanite, the king of 
Arad, who dwelt in the Negev." When the spies Moses sent returned, 
they said, "Amalek dwells in the land of the Negev" (Bemidbar 
13:29), in order to break their heart, since their strength was first 
broken by Amalek.
 

 

267. Rabbi Aba said, "the Canaanite...heard." Why is THE 
CANAANITE MENTIONED here, COMING after the clouds were gone? 
AND HE ANSWERS, It is written of Canaan, "Cursed be Canaan; a 
servant of servants shall he be to his brethren" (Beresheet 9:25). We 
learned here FROM THE VERSE, "THE CANAANITE...HEARD," that 
whoever excludes himself from the shadow of Faith is worthy of 
being a servant to servants of servants, NAMELY TO CANAANITES. 
This is the meaning of, "he fought against Yisrael, and took some of 
them prisoners" (Bemidbar 21:1), taking himself servants from 
among Yisrael.
 

 

268. It is therefore written, "all that are home born in Yisrael shall 
dwell in booths" (Vayikra 23:42), for whoever is from the root and 
holy stock of Yisrael shall dwell in booths under the shadow of Faith. 
Whoever is not from the holy stock and root of Yisrael shall not 
dwell in them, but excludes himself from under the shadow of Faith.
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269. It is written, "As for the merchant (also: 'the Canaanite'), the 
balances of deceit are in his hand" (Hoshea 12:8). This refers to 
Eliezer, Abraham's servant. Come and see, it is written, "Cursed be 
Canaan." Since this Canaan, ELIEZER, merited to serve Abraham 
and since he did serve Abraham and dwelt under the shadow of 
Faith, he was worthy of being excluded from the curse he was 
cursed with. Furthermore, a blessing is written about him, as written, 
"And he said, Come in, you blessed of Hashem" (Beresheet 24:31). 
This teaches us that whoever dwells under the shadow of Faith 
bequeaths freedom for himself and for his descendants for ever, and 
is blessed with a celestial blessing. Whoever excludes himself from 
the shadow of Faith bequeaths exile for himself and for his 
descendants, as written, "he fought against Yisrael, and took some 
of them prisoners."
 

 

270. "You shall dwell in booths (Heb. Sukkot)." SUKKOT IS SPELLED 
WITHOUT VAV, because THIS SUKKOT ALLUDES to one cloud only, 
WHICH IS CHESED, to which all SIX CLOUDS are attached. HENCE 
THERE ARE SEVEN DAYS, as written, "And the cloud of Hashem 
was upon them by day" (Bemidbar 10:34), and, "and that You go 
before them by day time in a pillar of cloud" (Bemidbar 14:14), which 
is Aaron's cloud, WHICH IS CHESED that is called "by day," as 
written, "Yet Hashem will command His Chesed in the 
daytime" (Tehilim 42:9). One cloud, WHICH IS CHESED, receives 
with it five other clouds, WHICH ARE GVURAH, TIFERET, NETZACH, 
HOD AND YESOD, so they are six. Another cloud, of which is written, 
"and in a pillar of fire by night" (Bemidbar 14:14), WHICH IS 
MALCHUT, shines on Yisrael from the illumination of the six 
CLOUDS.
 

 

 
 
37. The holiday of Sukkot 
We learn that whoever is in the secret of the Faith dwells in a Sukkah or booth, and that one must offer a daily sacrifice on the seven days of Sukkot. 
Offerings are made to the other nations because God wants them to be friends with Yisrael. 
Ra'aya Meheimna (the Faithful Shepherd)

271. "You shall dwell in booths (Heb. Sukkot) seven days" (Vayikra 
23:42). It is a commandment to dwell in a Sukkah. We explained that 
its purpose is to show that Yisrael dwell in the secret of Faith, THE 
SECRET OF THE SHADOW OF THE SUKKAH entirely without fear OF 
DENOUNCING, since the prosecutor has already separated from 
them ON YOM KIPPUR THROUGH THE GOAT GIVEN TO AZAZEL. 
Whoever is in the secret of Faith dwells in a Sukkah, as we explained 
from the words, "all that are home born in Yisrael shall dwell in 
booths" (Ibid.), THAT IS, whoever is in the secret of Faith of the seed 
and root of Yisrael shall dwell in Sukkot. This mystery was brought 
in several places.
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272. The following commandment is to offer a daily sacrifice ON THE 
SEVEN DAYS OF SUKKOT. Everyone should have a part in that 
sacrifice, in His children's joy, SINCE THE SEVENTY BULLOCKS 
CORRESPOND TO THE SEVENTY MINISTERS OF THE NATIONS. 
They are all attached to the tree, ZEIR ANPIN, since the branches 
below that come from the root of the tree are all blessed because of 
the tree. Even though they are useless, THEY are all ALSO blessed. 
Yisrael rejoice in their Father in heaven, NAMELY IN THE ROOT OF 
THE TREE, and they give a portion of the blessings to the rest of the 
nations, who can hold and do hold to Yisrael.
 

 

273. All those offerings, THE SEVENTY BULLOCKS, were made to 
give nourishment to all the ministers appointed over the other 
nations, since for the love the Holy One, blessed be He, has for His 
children, He wants all THE MINISTERS to be their friends. This is the 
meaning behind, "When a man's ways please Hashem, He makes 
even his enemies to be at peace with him" (Mishlei 16:7). THAT IS, 
even the highest prosecutors become again friendly with Yisrael. 
When the celestial forces again become friends to Yisrael, those 
below do so even more.
 

 

274. You may say that the sacrifices were offered to them, TO THE 
SEVENTY MINISTERS. This is not so, but everything was offered and 
sacrificed to the Holy One, blessed be He, and He divides the 
nourishment among the multitudes of the other sides, NAMELY THE 
MINISTERS OF THE SEVENTY NATIONS, so they will enjoy His 
children's gift and again become their friends. Thus it shall be 
known above and below that there is no nation like Yisrael, who are 
the portion and lot of the Holy One, blessed be He. And the glory of 
the Holy One, blessed be He, rises above and below as it should and 
all the celestial multitude start by saying, "And what one nation in 
the earth is like Your people, like Yisrael" (II Shmuel 7:23). 
End of Ra'aya Meheimna 
Rabbi Elazar talks about the clouds that went with Yisrael through 
the wilderness. We hear about the invitation for the guests of Faith 
to enter the Sukkah, and how important it is to give a portion of the 
meal to the poor.
  

275. Rabbi Elazar opened with, "Thus says Hashem; I remember in 
your favor, the devotion of your youth..." (Yirmeyah 2:2). This verse 
was said about the Congregation of Yisrael, WHICH IS MALCHUT, 
when she was walking with Yisrael in the wilderness. "I remember in 
your favor (lit. 'Chesed')" refers to Aaron's cloud, WHICH IS CHESED 
that traveled with five other CLOUDS, GVURAH, TIFERET, NETZACH, 
HOD AND YESOD that joined over you and shone upon you. "your 
love as a bride" (Ibid.) AS THOSE CLOUDS that incorporated you, 
adorned you and bedecked you as a bride wearing her jewelry: why 
all that? Because, "you did go after Me in the wilderness, in a land 
not sown" (Ibid.), BECAUSE SHE WALKED WITH YISRAEL IN THE 
WILDERNESS.
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276. Come and see, when man sits in this apartment, IN THE 
SUKKAH, which is the shadow of Faith, the Shechinah spreads her 
wings over him from above and Abraham, WHO IS CHESED and five 
other righteous, THE SECRET OF GVURAH, TIFERET, NETZACH, 
HOD AND YESOD fix their dwelling with him. This is the meaning of, 
"You shall dwell in booths (Heb. Sukkot) seven days" (Vayikra 
23:42). It is written, "seven days," WHICH ALLUDES TO CHESED, 
GVURAH, TIFERET, NETZACH, HOD, YESOD AND MALCHUT, 
instead of, 'in seven days'. Similarly it is written, "for six days 
Hashem made heaven and earth" (Shemot 31:17), INSTEAD OF 'IN 
SIX DAYS'. THEY TOO INDICATE THE SUPERNAL SIX DAYS, 
CHESED, GVURAH, TIFERET, NETZACH, HOD AND YESOD THAT 
MADE HEAVEN AND EARTH. One should rejoice every day with a 
joyful countenance in those guests, CHESED, GVURAH, TIFERET, 
NETZACH, HOD, YESOD AND MALCHUT that dwell with him.
 

 

277. Rabbi Aba said, It is written, "You shall dwell in booths (Heb. 
SUKKOT) seven days," and then, "shall dwell in booths" (Vayikra 
23:42). IT first SAYS, "You shall dwell" and then, they "shall dwell." 
HE ANSWERS, The first one is for the guests, CHESED, GVURAH, 
TIFERET, NETZACH, HOD, YESOD AND MALCHUT, AND 
THEREFORE THE TEXT SPEAKS IN THE SECOND PERSON. The 
second is for people in general, FOR WHICH REASON THE TEXT 
SAYS IN THE THIRD PERSON, "SHALL DWELL." The first is for the 
guests. Rav Hamnuna Saba, for example, when he entered the 
Sukkah, used to stay happily on the inner threshold of the Sukkah, 
and say, Let us invite the guest. He set the table, stood up and 
blessed, 'TO DWELL IN THE SUKKAH', then said, "You shall dwell in 
booths seven days." Sit down, lofty guests, sit you down. Sit down, 
guests of Faith, sit you down. He joyfully raised his hands and said, 
'Happy is our lot, happy the lot of Yisrael, as written, "for Hashem's 
portion is His people" (Devarim 32:9). Then he would sit down.
 

 

278. The second MENTION IN THE VERSE, "SHALL DWELL" IN THE 
THIRD PERSON is for people in general, NAMELY, for whoever has a 
share in the nation and the holy land; he dwells in the secret of Faith 
to receive guests and rejoice in this world and in the World to Come. 
It behooves us to gladden the poor. The reason is that the portion of 
the guests he invited TO HIS MEAL belongs to the poor. He that sits 
in the shadow of Faith and invites these lofty guests, the guests of 
Faith, yet does not give them, NAMELY THE POOR, their share OF 
THE MEAL, all THE GUESTS stand back from him and say, "Do not 
eat the bread of him who has an evil eye..." (Mishlei 23:6). Thus the 
table he set is his, THE ONE WHO HAS AN EVIL EYE, and not of the 
Holy One, blessed be He. Of him it is written, "and spread dung upon 
your faces, even the dung of your feasts" (Malachi 2:3). Woe to that 
man when those guests of Faith stand back from his table.
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279. Rabbi Aba said, Abraham throughout his life used to stand at 
the crossroad to invite guests and set the table for them. Now, ON 
SUKKOT, if one invites him and all the other righteous and King 
David but does not give them their share, Abraham stands up from 
the table and cries, "Depart, I pray you, from the tents of these 
wicked men" (Bemidbar 16:26), and everyone walks away after him. 
Isaac says, "but the belly of the wicked shall feel want" (Mishlei 
13:25), and Jacob says, "The morsel which you have eaten shall you 
vomit up" (Mishlei 23:8). The rest of the righteous, NAMELY MOSES 
AND AARON, say, "For all tables are full of vomit and filth, so that 
there is no place clean" (Yeshayah 28:8).
 

 

280. King David said, And He completes the execution of His 
punishments, as written, "And it came to pass about ten days after, 
that Hashem smote Nabal, and he died" (I Shmuel 25:38). HE ASKS, 
What does this mean, AND ANSWERS, This is because David asked 
Nabal to accept him as a guest, but he declined. Also he WHO SITS 
AT THE SUKKAH invited him, KING DAVID, yet did not give him his 
share. THEREFORE KING DAVID RECITED OVER HIM THIS VERSE 
ABOUT NABAL. During the ten days, when King David, MALCHUT, 
judges the world, DURING THE TEN DAYS OF REPENTANCE, that 
man is punished for it, for rewarding him worse than Nabal, BY 
INVITING HIM YET NOT GIVING HIM HIS SHARE. NABAL AT LEAST 
DID NOT INVITE HIM.
  

281. Rabbi Elazar said, The Torah did not trouble man TO GIVE more 
than what he can afford, as written, "every man shall give as he is 
able" (Devarim 16:17). One must not say, Let me eat and be full and 
slake my thirst first, and give the rest to the poor. The first part 
belongs to the guests. He who gladdens the guests and gives them 
to drink, the Holy One, blessed be He, is happy with him and 
Abraham says about him, "then shall you delight yourself in 
Hashem" (Yeshayah 58:14), and Isaac calls, "No weapon that is 
formed against you shall prosper" (Yeshayah 54:17). Rabbi Shimon 
said, King David, WHO IS MALCHUT, recited this VERSE to him, 
because all the weapons of the King and the King's wars were 
delivered to David's hands. But Isaac says, "His seed shall be mighty 
upon earth...Wealth and riches shall be in his house..." (Tehilim 
112:2-3).
 

 

282a. Jacob said, "Then shall your light break forth (Heb. Yibaka) like 
the morning" (Yeshayah 58:8), BECAUSE YIBAKA IS SPELLED WITH 
THE SAME LETTERS AS JACOB. The other righteous say, "and 
Hashem shall guide you continually, and satisfy..." (Ibid. 11). King 
David said, "No weapon that is formed against you shall prosper," 
because he was appointed over all the weapons in the world. Happy 
is the lot of the man who merited all this. Happy is the lot of the 
righteous in this world and in the World to Come. Of them it is 
written, "Your people also shall be all righteous..." (Yeshayah 60:21). 
We are told that it is a commandment to take a Lulav on the day of 
Sukkot. 
Ra'aya Meheimna (the Faithful Shepherd)
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282b. It is a commandment to take a Lulav on that day with its kinds. 
We explained this secret, as did the friends. Just as the Holy One, 
blessed be He, takes Yisrael during those days and rejoices in them, 
so do Yisrael take the Holy One, blessed be He, as their portion and 
rejoice in Him. This is the secret of the Lulav and the kinds in it, the 
secret of the form of man, NAMELY THE SECRET OF THE SEVEN 
SFIROT, CHESED, GVURAH, TIFERET, NETZACH, HOD, YESOD AND 
MALCHUT. THE THREE MYRTLE BRANCHES CORRESPOND TO 
CHESED, GVURAH AND TIFERET, THE TWO WILLOW BRANCHES 
TO NETZACH AND HOD, THE LULAV TO YESOD AND THE ETROG 
TO MALCHUT. We already learned this. 
End of Ra'aya Meheimna
 

 

 
 
38. An image and a likeness 
Rabbi Shimon talks about how Elohim created man in His own image and gave him His name when he produced truth and law in the world, since the 
word for judges is Elohim. He says that man was created both Male and Female, an image and a likeness. When people mate below, God sends a 
certain image as the countenance of man that hovers over the union, and by that image man is created. When the man grows in the world he grows 
through that image that came from above and walks by that image. For holy Yisrael that image comes from the side of holiness, but for the heathen 
nations the image comes from the Other Side; this is why one must not mix his image with that of the heathen.

283. "And you shall take for yourselves on the first day..." (Vayikra 
23:40). Rabbi Shimon opened with, "every one that is called by My 
name. For I have created him for My glory; I have formed him; yea, I 
have made him." (Yeshayah 43:7). "every one that is called by My 
name" refers to man, whom the Holy One, blessed be He, created by 
His name, as written, "So Elohim created man in His own 
image" (Beresheet 1:27), and called him after His name, when he 
produced truth and law in the world and is called Elohim, as written, 
"You shall not revile the judges (Heb. Elohim)" (Shemot 22:27).
 

 

284. He called him by His name, as written, "So Elohim created man 
in His own image." This is well. We explained that the words, "Let Us 
make man in Our image, after Our likeness" (Ibid. 26) were uttered 
during the union OF ZEIR ANPIN AND MALCHUT. And so, when the 
two mate there is an image and a likeness, SINCE THE IMAGE IS 
FROM ZEIR ANPIN AND THE LIKENESS FROM MALCHUT. Man came 
out from Male and Female, NAMELY ZEIR ANPIN AND MALCHUT.
 

 

285. "So Elohim created man in His own image": I found in the book 
of King Solomon that when a union is affected below, the Holy One, 
blessed be He, sends a certain image as the countenance of man, 
imprinted and engraved with an image. It hovers over that union. If 
the eye had permission to behold, man would see over his head an 
image inscribed as a man's face. By that image man is created. Man 
was not created before that image, which His master sent him, is 
stationed over his head. This is the meaning of, "So Elohim created 
man in His own image."
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286. That image comes to him before he goes into the world. When 
he goes out INTO THE WORLD, he grows through the image and 
walks by that image. This is the meaning of, "Surely every man 
walks in a vain show (or: 'image')" (Tehilim 39:7). That image comes 
from above.
 

 

287. When those spirits leave their place, each spirit is bedecked 
before the Holy King with a precious ornament, the countenance 
existing in this world. That image comes from that shape and 
precious ornament. FOR THE IMAGE IS A GARMENT FOR THE 
SPIRIT OF THAT MAN AND COMES DOWN TOGETHER WITH IT, AS 
THEY ARE LIKE LIGHT AND VESSEL. It is the third counting from 
the spirit (Heb. Ruach), THAT IS, A THIRD CATEGORY. THE RUACH 
IS THE FIRST, NEFESH IS THE SECOND AND THE IMAGE IS THE 
THIRD. It is the first to come into the world during mating. No mating 
takes place in the world without an image in it, but as for holy 
Yisrael, that holy image comes to them from a holy place, while the 
image of the idolatrous comes to them from those evil species on 
the side of impurity. For that reason, one must not mix his image 
with that of the heathen, because the one is pure while the other is 
impure. Come and see the difference between Yisrael and the 
heathen nations... THE END WAS PRINTED IN VAYECHI, 196-232.
 

 

 
 
39. Shmini Atzeret 
We read about the eighth day, the assembly that is Sukkot and that is the day of rejoicing. The supernal lamps cause the supernal anointing oil to 
burn, that draws the blessings to Yisrael. Through the deed of lighting the lamps below the lamps above are lit, because deeds below cause deeds 
to awaken above.

288. As it is written, "On the eighth day (Heb. shmini) you shall have 
a solemn assembly (Heb. atzeret)" (Bemidbar 29:35). (THIS IS THE 
ENDING OF THE ARTICLE FROM VAYECHI 231). For that day is from 
the King solely, His rejoicing in Yisrael. This is like a king who 
invited guests. The household people entertained them. At the end 
the king said TO HIS HOUSEHOLD, Until now I and you all 
entertained the guests. You offered sacrifices for the other nations 
every day, THAT IS, THE SEVENTY BULLOCKS. From now on, for 
one day, let you and Me rejoice. This is the meaning of, "On the 
eighth day you shall have a solemn assembly": "you" MEANS 
offering sacrifices for you. But the guests of Faith ON THE SEVEN 
DAYS OF SUKKOT are always with the King, ON SHMINI ATZERET 
AS WELL. On the day of the King's joy they all gather to Him, and 
stay with Him. Hence it is written, "assembly" which is translated 
into Aramaic as gathering.
 

 

289. On that day, Jacob, WHO IS TIFERET, is the first to rejoice and 
all the other guests, ABRAHAM, ISAAC, MOSES, AARON, JOSEPH 
AND DAVID rejoice with him. Hence it is written, "Happy are you, 
Yisrael. Who is like you" (Devarim 33:29), and, "You are My servant, 
Yisrael, in whom I will be glorified" (Yeshayah 49:3).
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290. "that they bring to you pure oil olive pressed for the 
light..." (Vayikra 24:1). Rabbi Elazar said, This was explained. But 
why would the Holy One, blessed be He, place this passage next to 
the passage of the holidays? AND HE ANSWERS, All the supernal 
lamps, NAMELY THE SFIROT, THE SECRET OF THE HOLIDAYS, are 
all lamps that cause the supernal anointing oil to burn, THAT IS, 
DRAW THE PLENTY OF CHOCHMAH CALLED OIL. We already 
learned that. Through Yisrael, the higher and lower beings are 
blessed and the lamps are kindled, THAT IS, THEY SHINE UPON THE 
WORLD. We explained it according to the words, "Ointment and 
perfume (or: 'incense') rejoice the heart" (Mishlei 27:9), THAT IS, it 
gladdens the higher and lower beings.
 

 

291. Rabbi Aba opened with, "Be glad in Hashem, and rejoice, O you 
righteous" (Tehilim 32:11), and, "this is the day which Hashem has 
made; we will rejoice and be glad in it" (Tehilim 118:24). It was 
explained that one should rejoice with and display a joyous face to 
the Holy One, blessed be He. Man should be in a state of joy on it, 
because that joy is of the Holy One, blessed be He, as written, "we 
will rejoice and be glad in it (or: 'Him')." "In it" - NAMELY on that day; 
"in Him" - NAMELY in the Holy One, blessed be He. It is all the same 
matter.
 

 

292. "Be glad in Hashem," NAMELY when Judgments are subdued 
and Mercy is roused. When it does, "Be glad in Hashem... O you 
righteous." The Righteous and Righteousness, WHICH ARE YESOD 
AND MALCHUT, who are called righteous, are blessed together, as 
we learned. For they are blessed IN ORDER TO BESTOW PLENTY 
upon the worlds and cause all the worlds to rejoice. "and shout for 
joy, all you who are upright in heart" (Tehilim 32:11) refers to people 
of Faith, to connect to them, TO YESOD AND MALCHUT.
 

 

293. In everything, one needs a deed below to awaken above. Come 
and see, whoever says there is no need for an action in every THING 
or to utter words by means of sound TO CAUSE AWAKENING 
ABOVE, may he breathe his last. The portion proves it by the 
kindling of the lamps, and the incense spices, as written, "Ointment 
and perfume (or: 'incense') rejoice the heart." For through this deed 
OF KINDLING THE LAMPS AND THE INCENSE BELOW, there is 
kindling and joy above and below, and a proper joining together OF 
CHOCHMAH AND BINAH. FOR OIL AROUSES CHOCHMAH, AND 
INCENSE BINAH. Rabbi Yehuda said, The altar below arouses 
another altar, WHICH IS MALCHUT; the priest below arouses another 
priest, WHO IS CHESED, SINCE by a deed below a deed above is 
awakened.
 

 

 
 
40. Vain talk on Shabbat 
Rabbi Yitzchak tells Rabbi Yosi why it is wrong to speak of vain matters on Shabbat, because it awakens non-holiness on the holy day - this causes 
deficiency. Contemplation without speech is acceptable because it does not activate anything. Holy speech rises up and awakens the holy Sfirot.
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294. Rabbi Yosi and Rabbi Yitzchak were walking along the way. 
Rabbi Yosi said to Rabbi Yitzchak, It is written, "and call the Shabbat 
a delight, the holy day of Hashem honorable" (Yeshayah 58:13). "and 
shall honor it, not doing your own ways" (Ibid.) is fine, but what 
does, "nor pursuing your own business, nor speaking of vain 
matters" (Ibid.) mean? And what deficiency is there for the Shabbat 
IF ONE IS ENGAGED IN SPEAKING OF VAIN MATTERS?
 

 

295. He said to him, Assuredly a lack is caused TO THE SHABBAT, 
because there is not a word coming out of man's mouth that is 
soundless. The sound rises up and awakens another word. It is that 
which is called non-holiness, FOR WHATEVER IS NOT HOLY IS NON-
HOLY pertaining to the non-holy workdays. When non-holiness is 
awakened on the holy day it surely causes deficiency. And the Holy 
One, blessed be He, and the Congregation of Yisrael ask about him, 
who is it that desires to interrupt our union? Who is he that needs 
the non-holy? Atika Kadisha does not appear nor dwell on the non-
holy.
 

 

296. For that reason contemplation is permissible. The reason is that 
contemplation does not activate anything; no sound is formed from 
it and it does not rise. But after pronouncing words in his mouth, the 
speech turns into sound. It cleaves the air and firmaments and rises 
up to awaken another speech OF NON-HOLINESS. Hence it is 
written, "nor pursuing your own business, nor speaking of vain 
matters," BUT NOT CONTEMPLATION. If one arouses a holy speech 
from his mouth, a sound is formed from the words of Torah, rises up 
and awakens the holy ones of the supernal King, NAMELY THE 
HOLY SFIROT. They become crowns on his head and joy then 
abounds above and below.
 

 

 
 
41. He who fasts on Shabbat 
Rabbi Yosi asks whether someone who fasts on Shabbat creates a lack of some kind, since joy is called for on that day. Rabbi Yitzchak explains 
what the effect of that sorrow is, and how it can lead to forgiveness. He says that every day has special power resting on it, and talks about those 
who fast because of a bad dream they had; the fast must take place on the same day because no day has authority over any other day.

297. He said to him, Surely it is so and I heard it. But, HE ASKS, does 
whoever fasts on Shabbat create a lack on Shabbat or not? If you 
say he does not, still the meals of Faith were made void and his 
punishment is great, since the joy of Shabbat fails in him.
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298. He said to him, I heard this. Attention is paid to this from above 
MORE THAN to all the people in the world, because that day supplies 
joy above and below. It is joy above any other joy, joy that contains 
the whole Faith in it. Even the evil in Gehenom rest on that day. Yet 
that man has neither joy nor rest, he is at variance with the higher 
and lower beings. Everyone inquires after him what happens that so 
and so abides in sorrow.
 

 

299. When Atika Kadisha appears on that day, ON SHABBAT, yet 
that man abides in sorrow, his prayer rises and stands before Him. 
Then all verdicts he was sentenced to are torn up. Even if the King's 
courthouse agreed upon it, against him everything is torn up, for 
when Atika Kadisha is revealed, every kind of freedom and joy 
abides because he is revealed in the feast of joy of the King, ZEIR 
ANPIN.
 

 

300. Hence we learned that his verdict of seventy years is torn up. 
What are the seventy years? HE ANSWERS, IT MEANS that though 
all seventy Sfirot of the King, WHICH ARE CHESED, GVURAH, 
TIFERET, NETZACH, HOD, YESOD AND MALCHUT THAT CONTAIN 
EACH TEN SFIROT, in which He was seen, agreed upon it, 
everything is torn up. For Atika Kadisha takes that man, THAT IS, 
PROTECTS HIM. This refers to the case of rousing him through a 
dream on Shabbat night, THAT IS, IF HE AFFLICTS HIMSELF WITH 
FASTING ON ACCOUNT OF A BAD DREAM, BUT NOT FOR A 
DIFFERENT KIND OF FAST.
 

 

301. THIS IS LIKENED to a king who made a joyful feast for his son 
and decreed that everybody would be joyful. On that joyful day 
everyone was glad except one man who was sad, bound by fetters. 
The king came to the feast and saw everybody glad as he decreed. 
He lifted his eyes and saw that man in fetters. He said, The whole 
world rejoices in my son's joy, yet this man is fettered. He 
immediately gave a command and he was liberated and released 
from his chains.
 

 

302. It is the same with one who fasts on Shabbat. Everybody is glad 
yet he is in sorrow, bound by chains. When Atika Kadisha is 
revealed on that day and this man is bound by fetters, even if the 
seventy years agreed upon him that we mentioned, THAT IS, THE 
SEVEN SFIROT OF ZEIR ANPIN, everything is torn up and Judgment 
does not rest on him. On another day, THAT IS, IF HE FASTS ON A 
WEEKDAY, there is permission to tear up HIS VERDICT on that day, 
and all the more so on Shabbat.
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303. Every day has a SPECIAL power RESTING ON IT. Whoever fasts 
on account of a bad dream the same day HE DREAMT IT, his 
punishment is torn up before that day passes, but not that of 
seventy years' standing as on Shabbat, because ONE SHOULD FAST 
on the very day and on no other day, for no day has an authority 
over another day. Whatever happens during a certain day, he can act 
on that day AND REPEAL THE PUNISHMENT. Whatever did not 
happen on that day he cannot act OR REPEAL THE PUNISHMENT. 
Hence one must not delay THE FAST from one day to another. For 
that reason we learned, "everything upon its day" (Vayikra 23:37), 
and not anything of its day on another day.
 

 

304. Come and see, Not in vain was he roused by means of a BAD 
dream, BUT in order to beg for mercy on himself. Woe to that man 
who is not aroused, nor informed in a dream, because he is called 
evil. Hence, "nor shall evil dwell with You" (Tehilim 5:5), and, "HE 
THAT HAS IT SHALL ABIDE SATISFIED; he shall not be visited with 
evil" (Mishlei 19:23), "he shall not be visited" BY A BAD DREAM 
because he is bad.
 

 

305. Rabbi Yosi said, It is written, "nor pursuing your own business, 
nor speaking of vain matters" (Yeshayah 58:13). What is "speaking 
of vain matters"? EVEN SPEAKING ABOUT WHAT ONE NEEDS 
PERTAINS TO "YOUR OWN BUSINESS." But, HE ANSWERS, IT 
MEANS until that speech is pronounced and spoken, THAT IS, THE 
COMMAND TO SPEAK WORDS OF TORAH. Surely this is the 
meaning of this, which is derived from, "nor speaking of vain 
matters." Happy are Yisrael in this world and in the World to Come. 
Of them it is written, "For he said, 'Surely they are My people, 
children that will not lie'. So He was their deliverer" (Yeshayah 63:8).
 

 

 
 
42. "And the son of an Yisraeli woman..." 
Rabbi Yehuda says that anyone who comes from polluted seed will eventually expose it before everyone. Rabbi Chiya tells us that a man has no 
permission to reveal concealed matters that were not disclosed in order to be revealed. Some generations are not worthy of having hidden matters 
revealed. During Rabbi Shimon's lifetime revelations were made and understood, but after his death they were no longer understood. We read about 
the consequences of the blasphemy uttered by the Yisraeli woman's son. Rabbi Yehuda says that one is not punished for swearing by his own god, 
but only if he blasphemes the Holy Name.

306. "And the son of an Yisraeli woman, whose father was an 
Egyptian man, went out..." (Vayikra 24:10). Rabbi Yehuda said he 
went out from the portion of Yisrael, went out from being a part of 
anything, went out from the whole of Faith. "strove together in the 
camp" (Ibid.): from this we learned that whoever came from polluted 
seed will eventually expose it before everyone. What brought it upon 
him? The pollution of the evil part in him, for he has no part among 
the whole of Yisrael.
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307. Rabbi Chiya opened with, "It is the glory of Elohim to conceal a 
thing; but the honor of kings is to search out a matter" (Mishlei 25:2). 
THIS MEANS a man has no permission to reveal concealed matters 
that were not disclosed for revelation, things hidden by Atik Yomin, 
THAT IS, THAT PERTAIN TO THE FIRST THREE SFIROT, as written, 
"to eat sufficiently, and for stately clothing (or: 'concealing 
Atik')" (Yeshayah 23:18), NAMELY, REVEALING up to that place one 
has permission, THAT IS, FROM THE ASPECT OF THE SIX 
EXTREMITIES, but no more. Hence "concealing Atik" surely, NOT 
REVEALING WHAT ONE HAS NO PERMISSION TO, NAMELY THE 
FIRST THREE SFIROT.
 

 

308. Another explanation for, "to eat sufficiently" REFERS TO the 
friends who know the routes and paths to properly walk the way of 
Faith, such as the generation when Rabbi Shimon lived. "and 
concealing Atik" REFERS TO other generations, none of which are 
worthy of eating to satiation or of having matters revealed among 
them, but to conceal Atik, as written, "Do not let your mouth cause 
your flesh to sin" (Kohelet 5:5).
 

 

309. During Rabbi Shimon's life, a man would say to his neighbor, 
Open your mouth and let your words shine forth. After he died, they 
used to say, "Do not let your mouth cause your flesh to sin." During 
his life, "to eat sufficiently," but after his demise, "concealing Atik." 
The friends would stammer and not understand matters. According 
to another explanation, "to eat sufficiently," REFERS TO disclosed 
things, NAMELY EXOTERICA, while, "concealing Atik" REFERS TO 
undisclosed things, NAMELY, THE SECRET OF THE TORAH.
 

 

310. "and the Yisraeli woman's son blasphemed the name" (Vayikra 
24:11). HE ASKS what is meant by "blasphemed (or: 'bored'). Rabbi 
Aba said, He surely blasphemed, as in the verse, "and bored a hole 
in the lid of it" (II Melachim 12:10), piercing that which was covered, 
WHICH IS NOW AS IF PIERCED. "and his mother's name was 
Shelomith, the daughter of Dibri" (Vayikra 24:11): up to this point the 
verse does not disclose his mother's name. Once it says, 
"blasphemed," he blasphemed his mother's name.
  

311. Rabbi Aba said, Had not the holy luminary, RABBI SHIMON, 
been living in the world, I would not have permission to reveal this. 
For permission was given to reveal this matter only to the friends 
among the reapers of the field, THAT IS, THOSE WHO ALREADY 
ENTERED THE CONCEALED WISDOM AND CAME OUT IN PEACE. 
May those who wish to reveal to those who do not know breathe 
their last.
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312. Come and see, it is written, "and this son of the Yisraeli woman 
and a man of Yisrael strove together in the camp." We already 
explained this verse. Yet THIS MAN OF YISRAEL is the son of his 
father, Shelomith's husband, from a different wife. When the 
Egyptian man came in to her, TO SHELOMITH, at midnight, her 
husband returned home and realized this. He separated from her and 
no longer came in to her. He married another woman and begot this 
man, who is called the man of Yisrael. The other man FROM THE 
EGYPTIAN is called the Yisraeli woman's son. HE ASKS, If they 
strove here together, why mention the Holy Name here, and why did 
he curse the Holy Name?
 

 

313. HE ANSWERS, The man of Yisrael said words during the fight 
about the mother OF THE SON OF THE YISRAELI WOMAN, NAMELY, 
HE SAID SHE WAS A WHORE. Immediately "the Yisraeli woman's 
son blasphemed (Heb. vayikov) the name," as in "and bored (Heb. 
vayikov) a hole in the lid of it." The meaning behind it is that he took 
the LAST Hei of the Holy Name, YUD HEI VAV HEI, WHICH IS 
MALCHUT, and cursed in order to defend his mother. This is the hole 
he pierced and mentioned the Holy Name explicitly. This was told to 
the reapers of the field. The secret of it is, "Likewise the way of an 
adulterous woman..." (Mishlei 30:20). Happy is the lot of the 
righteous, who know this matter yet keep it hidden. Therefore it is 
said, "Debate your cause with your neighbor, and do not reveal the 
secret of another" (Mishlei 25:9). THIS SECRET IS TOO DEEP AND 
CANNOT BE REVEALED.
 

 

314. The last Hei OF THE NAME YUD HEI VAV HEI was the Nukva 
nourishing from two sides, MERCY AND JUDGMENT. For that 
reason, it took the King's weapons and executed its vengeance, as 
written, "Bring forth him that has cursed" (Vayikra 24:14). For that 
reason it is written, "You shall fear every man his mother, and his 
father" (Vayikra 19:3), the fear of one's mother preceding the 
father's. Happy are Yisrael in this world and in the World to Come.
 

 

315. "And you shall speak to the children of Yisrael, saying, Whoever 
curses his Elohim shall bear his sin" (Vayikra 24:15). Rabbi Yehuda 
said, This was already explained, yet, "Whoever curses his Elohim" 
is general. Since it says, "his Elohim" in general, he "shall bear his 
sin," AND WILL NOT BE PUNISHED, because we do not know who 
his Elohim is, what he reveres, whether he is one of the appointed 
angels or one of the stars or one of the leaders of the world.
 

 

316. Rabbi Yosi said, If he were wholly righteous, he would not have 
awakened their powers BY CURSING THEM. Since he did so, we fear 
he is touched by heresy. NONETHELESS he will not die for it, 
because it is a general word, NOT EXPLAINING WHO HIS ELOHIM IS.
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317. Rabbi Yehuda said, He is judged favorably that way. Had he 
said, 'my Elohim' AND CURSED HIM he can argue, This is my Elohim 
I had until now, after which I was drawn, yet now I return IN 
REPENTANCE to receive the supernal Faith. But had he said 
'Hashem Elohim' or Yud Hei Vav Hei, mentioning it by name, he has 
no case, for this is everybody's Faith, and each letter of the Holy 
Name amounts to the whole Name.
 

 

318. According to another explanation for, "and the Yisraeli woman's 
son blasphemed the name, and cursed," Rabbi Yitzchak said, Why 
"the Yisraeli woman's son blasphemed"? This is as we explained it. 
The man of Yisrael was Shelomith's husband. Rabbi Yehuda said, He 
was Shelomith's husband's son from another woman. Rabbi 
Yitzchak said they fought together, and he said about his mother 
THAT SHE WAS A WHORE and that his EGYPTIAN father was killed 
by means of the Holy Name BY MOSES as we explained the verse, 
"do you intend (lit. 'speak') to kill me" (Shemot 2:14). He therefore 
extended this speech to him, THAT IS, LET HIM KNOW WHILE THEY 
WERE FIGHTING.
 

 

319. This is the meaning of, "and the Yisraelite woman's son 
blasphemed the name, and cursed. And they brought him to Moses." 
The reason is that he came to Moses COMPLAINING that he killed 
his father by means of the Holy Name. For that reason, "they brought 
him to Moses." When Moses saw that, immediately, "they put him in 
custody" (Vayikra 24:12). Both father and son fell into Moses' hands.
 

 

 
 
43. "Whoever curses his Elohim" 
Rabbi Yitzchak says that one must not allow the Evil Inclination to enter him, because then a foreign El dwells in him and then he transgresses the 
Torah. Therefore "whoever curses his Elohim" can claim he was cursing the Evil Inclination that is inside him, but anyone who blasphemes the 
name of Hashem shall be put to death in this world, and in the World to Come, because all the worlds depend on the Holy Name. While walking 
through the fields, Rabbi Shimon tells the rabbis that everything in the world serves the world somehow, and that one must not treat anything with 
contempt. Even things that seem to harm the world are actually good as they serve the world in some way.

320. "Whoever curses his Elohim shall bear his sin" (Vayikra 24:15). 
Rabbi Yitzchak opened with, "Hear, O My people, and I will testify 
against you, O Yisrael, if you will hearken to Me, there shall be no 
strange El among you, nor shall you worship any foreign El" (Tehilim 
81:9-10). HE ASKS, Since it is written, "there shall be no strange El 
among you," what is meant by, "nor shall you worship any foreign 
El"? AND HE ANSWERS, "there shall be no strange El among you," 
MEANS one must not allow the Evil Inclination to enter inside 
himself, for whoever comes to join it, a foreign El dwells within him. 
For when man joins it, he promptly comes to transgress the words of 
the Torah and transgress the Faith in the Holy Name. Then he comes 
to bow before a foreign El. It therefore says, "there shall be no 
strange El among you." If you will have no strange El among you, 
you shall not come to bow to a foreign El or transgress the Faith in 
the Holy Name. This is the meaning of, "nor shall you worship any 
foreign El," which is man's evil Faith.
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321. Therefore, "Whoever curses his Elohim" can claim he cursed 
that foreign El, the Evil Inclination that rests over him at times, and 
we can not know whether his words are true or not. Hence, he "shall 
bear his sin" ONLY. But, "he that blasphemes the name of Hashem, 
shall surely be put to death" (Vayikra 24:16).
 

 

322. Rabbi Yehuda said, If that is so THAT HE SPEAKS ABOUT THE 
EVIL INCLINATION why IS IT WRITTEN, "shall bear his sin"? It 
should have said, 'his sin is forgiven.' He said to him, THIS IS like 
saying 'my Elohim' vaguely, as we said, not specifying WHETHER 
HE REFERRED TO A FOREIGN EL, WHICH IS THE EVIL 
INCLINATION. HENCE IT CANNOT BE WRITTEN THAT HIS SIN IS 
FORGIVEN BECAUSE THE MATTER IS IN DOUBT. Rabbi Chiya said, 
"Whoever curses his Elohim" is said in general, without specifying. 
Such a man surely "shall bear his sin" AND NOT BE PUNISHED. But, 
"he that blasphemes the name of Hashem, shall surely be put to 
death," for this is the source for everybody's Faith. He is allowed to 
plead nothing for himself. HE CANNOT CLAIM THAT HE REFERRED 
TO ANOTHER ELOHIM.
 

 

323. Rabbi Yosi said, It is surely so, for this name, YUD HEI VAV HEI, 
is the Faith of the higher and lower beings. All the worlds are based 
on it. Thousands and tens of thousands of worlds of yearning 
suspend from one small letter, WHICH IS YUD, and many thousands 
and tens of thousands are suspended from each and every letter and 
rise to be connected to Faith, WHICH IS MALCHUT. All that the 
higher and lower beings have not comprehended is concealed in 
them, and the Torah comes out from them, this world and the World 
to Come, He and His name are One. Hence it is written, "I will take 
heed to my ways, that I sin not with my tongue" (Tehilim 39:2), and, 
"Do not let your mouth cause your flesh to sin" (Kohelet 5:5).
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324. Rabbi Chizkiyah opened with, "no hand shall touch him, but he 
shall surely be stoned, or shot through; whether it be beast or man, 
it shall not live. When the horn sounds long..." (Shemot 19:13). And 
if it is said of Mount Sinai, which is a mountain like any other 
mountain, once the glory of the Holy King appeared on it, "no hand 
shall touch him, but he shall surely be stoned, or shot through," it is 
much more so about whoever approaches the King. And if of Mount 
Sinai, to which one could extend a hand in a respectful and reverent 
manner, it is yet said, "no hand shall touch him" in a neutral way, not 
even in a respectful manner, it would be more emphatic about 
extending a hand contemptuously towards the King.
 

 

325. Rabbi Yesa opened with, "Do not come near. Put off your shoes 
from off your feet, for the place on which you stand is holy 
ground" (Shemot 3:5). It says, "Do not come near" of Moses, from 
whom, since the day he was born, the holy supernal splendor was 
not removed. THE HOLY ONE, BLESSED BE HE, said to him, 'Moses, 
until this moment you are not worthy to serve My glory. "Put off your 
shoes from off your feet"'. If this is written of Moses, EVEN THOUGH 
he approached in reverence and holiness, it is far more so of 
whoever approaches the King with contempt.
 

 

326. Rabbi Aba said, "Whoever curses his Elohim shall bear his sin." 
Come and see, when Yisrael lived in Egypt, they were familiar with 
the ministers of the world appointed over the other nations. Each 
had his own idol. Once they connected to the bond of Faith and the 
Holy One, blessed be He, drew them toward His service, they left 
them and drew near the supernal holy Faith. Hence it is written, 
"Whoever curses his Elohim," NAMELY, ONE OF THE SEVENTY 
MINISTERS, even though it is idolatry, since I appointed them as 
ministers to guide the world, whoever curses and desecrates them, 
"shall bear his sin" surely. For by My power they exist and guide the 
people in the world. But, "he that blasphemes the name of Hashem, 
shall surely be put to death" (Vayikra 24:16). It is not WRITTEN, that 
he "shall bear his sin," as in relation to those SEVENTY MINISTERS, 
but he "shall surely be put to death." He shall be put to death in this 
world and surely die in the World to Come. As for those SEVENTY 
MINISTERS, it is written, that he "shall bear his sin," because he 
behaves contemptuously towards My handiwork, towards My 
servant that I appoint, which is forbidden. But he is not punishable 
by death for that.
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327. Rabbi Shimon was walking along the way together with Rabbi 
Elazar, Rabbi Aba, Rabbi Chiya, Rabbi Yosi and Rabbi Yehuda. They 
reached a furrow full of water. Rabbi Yosi walked through the water 
fully clothed. He said, The furrows and water channels made, WHICH 
PEOPLE MAKE IN THEIR FIELDS FOR THE WATER TO FLOW, I wish 
they did not exist. Rabbi Shimon said to him, You are forbidden TO 
SAY SO. It serves people, and one must not treat with contempt 
whatever serves the Holy One, blessed be He, EVEN IF IT IS 
HARMFUL. This is more so if the actions are true, LIKE THOSE 
CHANNELS IN THE FIELDS that exist according to the laws of 
celestial providence; THAT IS, THIS ACTION HAS A ROOT ABOVE.
 

 

328. He opened and said, "And Elohim saw everything that He had 
made, and, behold, it was very good" (Beresheet 1:31). "And Elohim 
saw everything that He had made" WAS SAID in general, INCLUDING 
even snakes, scorpions and mosquitoes. Even those that seem to 
harm the world, it is written of them all, "and, behold, it was very 
good." They all serve the world and guide the world though people 
do not know.
 

 

329. While they were walking they saw a snake moving before them. 
Rabbi Shimon, said, It is surely going to perform a miracle for us. 
The snake moved fast before them and tangled with a viper in the 
middle of the road. They fought each other and died. When they 
reached them, they saw the two lying on the road. Rabbi Shimon 
said, Blessed is the Merciful who made us a miracle. For whoever 
look at it, THE VIPER, when it is alive, or it looks at a man, he cannot 
be saved from it, and more so if he comes near it. He recited over it, 
"No evil shall befall you, nor shall any plague come near your 
dwelling" (Tehilim 91:10). The Holy One, blessed be He, makes use 
of everything for His errands, and we must not treat lightly anything 
He had made. Hence it is written, "Hashem is good to all, and His 
tender mercies are over all His works. All Your works shall praise 
You, Hashem" (Tehilim 145:9-10).
 

 

 
 
44. The tulip and the lily 
Rabbi Shimon talks about the special relationship that God has with the Congregation of Yisrael. He says that Malchut is the lily of the valleys 
because she changes, sometimes to the good and sometimes to evil, sometimes to Judgment and at other times to Mercy.

330. Rabbi Shimon opened the discussion with, "I am the tulip of the 
Sharon; the lily of the valleys" (Shir Hashirim 2:1). How beloved is 
the Congregation of Yisrael, NAMELY MALCHUT, before the Holy 
One, blessed be He. The Holy One, blessed be He, praises her and 
she praises Him constantly. How many hymns and songs did she 
compose always to the King! Happy is the lot of Yisrael, who are 
attached to the lot of the holy portion, as written, "For Hashem's 
portion is His people; Jacob is the lot of His inheritance" (Devarim 
32:9).
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331. "I am the tulip of the Sharon" refers to the Congregation of 
Yisrael, MALCHUT that is called a tulip. She stands with majestic 
beauty in the Garden of Eden to be planted. Sharon means that she 
sings (Heb. sharah) and praises the supernal King, ZEIR ANPIN. 
According to another interpretation, "I am the tulip of the Sharon," 
as she, MALCHUT, needs to be watered by the flow of the deep river, 
the source of the streams, BINAH, as written, "the Sharon is like the 
Aravah" (Yeshayah 33:9). SHARON MEANS THE PLAIN. THIS MEANS 
THE TULIP THAT IS IN THE PLAIN IS THIRSTY FOR WATER, 
BECAUSE THE SUN BURNS IT.
 

 

332. "The lily of the valleys" means she is situated where it is 
deepest. What are the deep valleys? They feature in the verse, "Out 
of the depths I have cried to You, Hashem" (Tehilim 130:1). The lily 
of the valleys comes from the place where the water of the deep 
rivers comes FROM and never ceases flowing, THAT IS, WHERE 
BINAH IS REVEALED. The lily of the valleys IS a lily of that place that 
is considered the deepest, hidden in every direction, NAMELY, 
FROM THE HIDDEN PLACE OF BINAH.
  

333. Come and see, at first MALCHUT IS a green-leafed green tulip; 
then she is a two-colored lily, red and white. It is a lily (Heb. 
shoshanah) of six (Heb. shishah) leaves, a lily that changes (Heb. 
meshanah) its colors and changes from one color to another. A lily 
first is CALLED a tulip, NAMELY, when she wishes to unite with the 
King she is called a tulip. After uniting with the King with kisses, she 
is called a lily, since it is written, "his lips like lilies" (Shir Hashirim 
5:13). She is the lily of the valleys because she changes, changing 
her colors sometimes to the good and sometimes to evil, sometimes 
to Judgment and at times to Mercy.
 

 

 
 
45. The sin of the Tree of Knowledge of Good and Evil 
Rabbi Shimon says that when God created Adam He asked him to be always in the bond of Faith, to never change or turn, to be single-hearted in his 
devotion. But after Adam and Eve sinned they then clung to a place that changes from good to evil and from evil to good. They left their attachment 
to the highest, that is one and never changing. God then told Adam that they had left life and were now subject to death. All others on earth followed 
Adam's example, which is why the whole world suffers death. Lastly Rabbi Shimon tells us that in the World to Come God will destroy death forever, 
and all will cling to the Tree of Life.

334. "And when the woman saw that the tree was good for food, and 
that it was a delight to the eyes..." (Beresheet 3:6). Come and see, 
people do not know, observe or pay attention that when the Holy 
One, blessed be He, created Adam and honored him with supernal 
glory, He asked him to cleave to Him, so that he will be unique, of a 
single heart, in a place of single devotion - that he will never change 
or turn, but be in that bond of the unique Faith, to which everything 
is attached. This is the secret of, "the Tree of Life also in the midst of 
the Garden" (Beresheet 2:9), NAMELY ZEIR ANPIN CALLED THE 
TREE OF LIFE, SO THAT HE WILL BE ATTACHED TO IT, AS IT HAS 
NOT THE DUALITY OF GOOD AND EVIL.
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335. Afterwards, they strayed from the way of Faith and left the 
peerless supernal tree, elevated above all other trees, WHICH IS THE 
TREE OF LIFE, NAMELY ZEIR ANPIN. And they came to cleave to a 
changing place that turns from one manner to another, from good to 
evil and from evil to good, NAMELY TO THE TREE OF KNOWLEDGE 
OF GOOD AND EVIL. They descended from above downwards and 
cleaved below to many changes. They left the highest, which is one 
and never changing. This is what is meant by, "that Elohim has 
made man upright; but they have sought out many 
inventions" (Kohelet 7:29), NAMELY, THE TREE OF KNOWLEDGE 
OF GOOD AND EVIL THAT CONTAINS MANY CHANGES. Their heart 
then changed by that very aspect, AS THEY WERE sometimes 
inclined towards good and sometimes towards evil, sometimes to 
Mercy and sometimes to Judgment. Surely it resembles that to 
which they clung; "they have sought out many inventions" and 
became attached to them.
 

 

336. The Holy One, blessed be He, said to him, 'Adam, you have left 
life and cleaved to death. Life is as in the verse, "the Tree of Life also 
in the midst of the Garden," NAMELY a tree called life, BECAUSE 
whoever is attached to it never tastes death. And you cleaved to 
another tree. Surely death is before you'. This is what is meant by, 
"Her feet go down to death..." (Mishlei 5:5), and, "and I find more 
bitter than death the woman" (Kohelet 7:26). Surely he cleaved to the 
region of death and left the region of life. For that he and the whole 
world were sentenced to death.
 

 

337. HE ASKS, If he sinned, what is the sin of the whole world? WHY 
WAS EVERYBODY SENTENCED TO DEATH? You may say that all 
creatures came and ate of this tree and it was sampled by all. This is 
not so. When Adam rose to his feet, all creatures saw him and feared 
him. They followed him like servants before a king. And he said to 
him, you and I, "O come, let us worship and bow down, let us kneel 
before Hashem our maker" (Tehilim 95:6), and they all followed him. 
When they saw Adam bowing to that place, THE TREE OF 
KNOWLEDGE OF GOOD AND EVIL, and cleaving to it, they all 
followed him. For THAT REASON he brought death upon himself and 
the whole world.
 

 

338. Adam then changed in many ways, now to good and now to evil, 
now to wrath and now to pleasure, now to Judgment and now to 
Mercy, now to life and now to death. He never remains permanently 
at any of them. This was brought to him by that place, THE TREE OF 
KNOWLEDGE OF GOOD AND EVIL. Hence it is called the blade of 
the revolving sword from one side to another, from good to evil, 
from Mercy to Judgment, from war to peace. It revolves in all 
DIRECTIONS and is called good and evil, as written, "but of the Tree 
of Knowledge of Good and Evil, you shall not eat of it" (Beresheet 
2:17).
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339. The supernal King, whose mercy is upon His handiwork, 
reproved him, saying to him, "but of the Tree of Knowledge of Good 
and Evil, you shall not eat of it." Yet he did not accept from Him but 
followed his wife and was banished forever, since the woman rises 
no higher than that place and the woman brought death unto all.
 

 

340. Come and see, of the World to Come it is written, "for as the 
days of a tree shall the days of My people be" (Yeshayah 65:22). "the 
days of a tree" REFERS TO that famous tree, THE TREE OF LIFE. Of 
that time it is written, "He will destroy death for ever; and Hashem 
Elohim will wipe away tears from off all faces" (Yeshayah 25:8). 
Blessed be Hashem for ever and ever, Amen and Amen. May 
Hashem reign for ever, Amen and Amen.
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