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1. "You shall be holy" 
Rabbi Elazar begins by saying that on the day of heavenly judgment people will be found defective because they did not pay any attention to the 
Torah. He adds that it is forbidden to associate with people who lack the Faith. And as for those who are not in a state of holiness at the time of 
intercourse, they will produce offspring whose souls come from the side of defilement.

1. "And Hashem spoke to Moses saying, 'Speak to all the 
congregation of the children of Yisrael, and say to them: You shall 
be holy: for I Hashem your Elohim am Holy" (Vayikra 19:1-2). Rabbi 
Elazar commenced the discussion: "Be not like the horse, or the 
mule, which have no understanding ..." (Tehilim 32:9). How many 
times did the Torah attest to people, how many times did she raise 
her voice in every direction to awaken them, but all lay sleeping, 
unaware of their sins. They do not look or pay attention to the time 
when they will rise up to face the day of heavenly Judgment. At this 
time, the Heavenly King will exact from them the shame of the Torah 
that cried out against them, and yet they did not even turn their face 
to her. All are found totally defective since they do not know of the 
Faith of the Heavenly King. Woe to them, and woe to their souls.
 

 

2. For the Torah attests to him and says, "Whoever is simple, let him 
turn in here: as for he that lacks understanding, she says to 
him..." (Mishlei 9:4). Who is meant by, "he that lacks 
understanding"? THIS MEANS one who has no Faith, and is 
defective in every respect. HE QUESTIONS: Why is it written, "she 
says to him," when it should read, 'I say to him', as the verse says, "I 
will say to El my rock..." (Tehilim 42:10). So why does it say here, 
"she says"? HE ANSWERS: It wishes to include and add the 
supernal Torah, which also calls him, "he that lacks understanding," 
MEANING defective in Faith.
 

 

3. We have learned this: it is forbidden to approach all who fail to toil 
in Torah, and it is forbidden to be partners with him or do business 
with him, and one must surely not travel with him on the way, since 
he lacks Faith. We learned that one who walks along the road 
without mentioning words of Torah endangers his life. This is all the 
more the case for he who befriends on the road someone who lacks 
Faith, BECAUSE he himself does not properly honor his Master, nor 
even his own, as he shows a lack of concern for his own life.
 

 

4. Rabbi Yehuda said: How will he who shows no concern for his 
own life, NAMELY, BY ASSOCIATING WITH ONE LACKING FAITH, 
draw a proper soul to his son? Rabbi Elazar said: I wonder about 
this generation, and this matter was discussed. About this it is 
written: "Be not like the horse, or the mule, which have no 
understanding" (Tehilim 32:9). Happy are the righteous who strive in 
the Torah and know the ways of the Holy One, blessed be He, and 
sanctify themselves with the sanctity of the King. They are in a total 
state of holiness. For this reason they attract a spirit of Holiness 
from above. Their children are truly righteous and are called 'the 
children of the King', 'holy children'.
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5. Woe be to evildoers who are brazen and act with insolence AT 
TIMES OF INTERCOURSE. For this reason, their offspring acquire a 
brazen soul from the Side of Defilement, as it is written, "that you 
should be defiled by them" (Vayikra 11:43). He who seeks to become 
unclean is made unclean. "Be not like the horse, or the mule," as 
these animals are very loose in morality, more than all other 
CREATURES. "...which have no understanding...", for people of this 
sort do not try TO UNDERSTAND this way. It is written, "which have 
no understanding," and in another place, "Yea, the dogs are greedy 
[in soul], they never have enough, and they are shepherds that 
cannot understand" (Yeshayah 56:11). This means that JUST AS 
THEY ARE GREEDY IN THEIR SOUL, ALSO HERE it reveals that they 
will prepare for themselves CHILDREN who will be called 'greedy in 
their souls'. For what reason? Because they "cannot understand."
 

 

6. "And they are shepherds." HE QUESTIONS: Who are these 
shepherds? AND ANSWERS: These are those who guide and lead 
people to Gehenom. "They never have enough," JUST AS the verse 
that says: "The leech," NAMELY GEHENOM, "has two daughters, 
crying, 'Give, give'" (Mishlei 30:15). Because they SAY "Give, give," 
then, "they never have enough;" "they all look to their own way, 
every one for his gain, from his quarter" (Yeshayah 56:11), since 
they seek out Gehenom. What caused all this? It is because they did 
not sanctify themselves at mating as much as they should have. 
Therefore, it is written: "You shall be holy: for I Hashem your Elohim 
am Holy." The Holy One, blessed be He, says, 'From all nations I 
wanted only Yisrael to cling to Me,' as it is written: "But you that did 
cleave of Hashem" (Devarim 4:4); you, not the other nations. For this 
reason, "You shall be holy," indeed.
 

 

 
 
2. "O land of buzzing wings" 
Rabbi Yitzchak says that when God created the world He wanted to reveal matters of depth from among concealed matters, and so light came forth 
from darkness, evil came forth from good, Judgment came from Mercy, all were intermingled and interdependent. Thus when the world is judged, 
judgment is tempered with mercy, otherwise the world could not survive.

7. "You shall be holy: for I Hashem your Elohim am Holy" (Vayikra 
19:2). Rabbi Yitzchak commenced: "O (also: 'Woe') land of buzzing 
wings..." (Yeshayah 18:1). HE QUESTIONS: Just because it is a land 
of buzzing wings, is that such a cause for alarm that the verse 
writes, "Woe land"? HE ANSWERS: As Rabbi Yitzchak explained, at 
the time the Holy One, blessed be He, created the world and wanted 
to reveal matters of depth from among concealed matters, and light 
from darkness, these terms were intermingled. For this reason, from 
darkness came light, and concealment departed and became known 
as the depth. And this resulted from it. So from good came evil, from 
Mercy came Judgment. All intermingled, the Good Inclination with 
the Evil one, right and left, Yisrael and other nations, white and 
black. Each thing was dependent on the other.
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8. We learned that Rabbi Yitzchak said on behalf of Rabbi Yehuda: 
The whole world appears as if in one composition kept together with 
its own web, MEANING THE QUALITY OF JUDGMENT AND THE 
QUALITY OF MERCY, BEING MALCHUT AND BINAH, ARE LINKED 
AND INTERWOVEN WITH ONE ANOTHER. And so, when the world is 
judged, it is judged with Judgment tempered with Mercy, WITH 
MALCHUT INCLUDED IN BINAH. Were it not so, the world could not 
survive even one moment. We established this matter, as it is 
written, "for when Your judgments (lit. 'justice') are on the earth," 
NAMELY MERCY, CALLED 'JUSTICE', "the inhabitants of the world 
learn righteousness" (Yeshayah 26:9). THEY WERE CAPABLE OF 
RECEIVING THE JUDGMENT OF RIGHTEOUSNESS, BEING 
MALCHUT, DUE TO ITS CONNECTION TO THE ATTRIBUTE OF 
MERCY.
 

 

9a. We learned at that time when Judgment is suspended over the 
world, and righteousness, MALCHUT, is crowned with Judgment, 
many winged ones are stirred against the beings of Harsh Judgment, 
so as to rule the world. They spread their wings from one side, then 
from the other, to keep watch over the world. Then they raise their 
wings to spread and join in the Harsh Judgment, and to fly across 
the earth to do evil. Then it is written, "Woe land of buzzing wings."
 

 

9b. Rabbi Yehuda said: I see Mankind insolent, except for the truly 
righteous. For this reason, everything is in such a condition, so to 
speak. He who comes to purify is helped. He who wishes to defile is 
as we established, "that you should be defiled by them" (Vayikra 
11:43).
 

 

 
 
3. "You shall be holy" 
Rabbi Yosi and Rabbi Chiya say that the words of Torah are superior to all sacrifices, and even one who has had a judgment decreed against him 
can have his penalty canceled because of his study of Torah. Healing is found in the Torah, and its function is to purify the unclean, as the Torah 
itself is constantly in a state of purity. There is also a promise that if one studies Torah one shall become holy. Rabbi Yosi says that as men purify 
themselves below they are purified on high. We read about the time when mating is appropriate, the moment when one is consecrated. Rabbi Aba 
also talks about when man is called 'one', and the role of the Tefilin in creating this unity. When a man and woman are clinging to one another in 
body and soul, then God dwells in their unity and gives them a holy spirit for their child.

10. Rabbi Yosi was going on his way when Rabbi Chiya met him. He 
said to him what the scholars established, about that which is 
written concerning Eli: "And therefore I have sworn to the house of 
Eli, that the iniquity of the house of Eli shall not be purged with 
sacrifice or offering forever" (I Shmuel 3:14), meaning that it is not 
purged with sacrifice or offering, but atonement comes through the 
words of Torah. Why? It is because words of Torah are superior to 
all sacrifices. As has been accepted, it is written, "This is the Torah 
of the burnt offering, of the meal offering, and of the sin offering, and 
of the guilt offering" (Vayikra 7:37). THIS INDICATES THAT the Torah 
is equal to all sacrifices in the world. He replied: This is surely so. 
For even if a penalty of Heaven is decreed against he who toils in 
Torah, the penalty is canceled because the study of the Torah is 
better for him than all sacrifices and offerings .
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11. Come and behold: man becomes pure solely through words of 
Torah, For this reason, words of Torah never receive defilement, 
since THE FUNCTION OF THE TORAH is to purify the unclean. There 
is healing in the Torah, as it is written: "It shall be health to your 
navel, and marrow to your bones" (Mishlei 3:8). There is purity in the 
Torah, as it is written: "The fear to Hashem is clean, enduring 
forever" (Tehilim 19:10). What is meant by "enduring forever"? IT 
MEANS that it remains constantly in the state of purity, which is 
never removed from it.
 

 

12. He said to him: Behold, it says, "the fear of Hashem," not 'the 
Torah'. He replied: This is surely so, THAT IT REFERS TO THE 
TORAH, as Torah comes from the state of Gvurah, AND HENCE IS 
CALLED 'FEAR OF HASHEM'. He said to him: You learn THAT IDEA 
from there, from the verses, "The fear of Hashem is the beginning of 
wisdom" (Tehilim 111:10), SO WE SEE THAT WISDOM IS CALLED 
'FEAR'. And it is written: "fear of Hashem is pure," SO WE SEE THE 
PURITY IS WITHIN WISDOM, NAMELY IN THE TORAH.
 

 

13. The Torah is called 'Holiness', as it is written, "for I Hashem your 
Elohim am Holy" (Vayikra 19:2). And such is the Torah, which is the 
supernal Holy Name. Therefore, one who toils in it becomes pure, 
and afterwards he becomes holy, as it is written: "You shall be holy." 
It does not say, 'be holy,' but it is written, "You shall be"; assuredly 
you shall, MEANING THAT THIS IS A PROMISE THAT THROUGH 
TORAH, "YOU SHALL BE HOLY." He replied: This is CERTAINLY 
correct, as it is written, "and you shall be to Me a kingdom of priests, 
and a holy nation" (Shemot 19:6), followed by, "These are the 
words..."
 

 

14. We learned that the Holiness of the Torah is a sanctity that 
surpasses all types of holiness, and the sanctity of the hidden 
supernal Wisdom exceeds all others. He said: Torah does not exist 
without wisdom, and wisdom does not exist without Torah. All is on 
one level; all is one. There is Torah in supernal Wisdom, and it is 
there through it. And in it, roots are planted on all sides.
 

 

15. As they were going, they met a person riding on a horse at a 
place where the town trash and refuse is kept. AS HE DEPARTED 
THERE, he put out his hand to a branch of the tree, TO CLEAN HIS 
HANDS. EVEN THOUGH THERE WAS NO REASON TO FEAR THAT 
HE HAD TOUCHED THE FILTH AS HE RODE ON A HORSE, NONE 
THE LESS, HE WAS STRICT WITH HIMSELF ABOUT CLEANSING HIS 
HANDS, SINCE HE FOUND HIMSELF IN A DIRTY ENVIRONMENT. 
Rabbi Yosi said: This is what is written, "you shall therefore sanctify 
yourselves, and you shall be holy" (Vayikra 11:44). Man purifies 
himself below and he is purified on high. This is the essence of the 
verse, "You shall be holy: for I Hashem your Elohim am Holy."
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16. Rabbi Aba taught that this portion OF KEDOSHIM comprises the 
entire Torah and is sealed with the ring of Truth. In this portion there 
are new supernal secrets of Torah, in the Ten Commandments, and 
decrees, penalties, and heavenly commandments. When the friends 
reached this chapter, they were overjoyed.
 

 

17. Rabbi Aba said: What is the reason that the portion about incest 
and the portion of Kedoshim are adjacent? AND ANSWERS: We 
learned that he who keeps away from incest is definitely produced in 
holiness, SINCE HIS PARENTS SANCTIFIED THEMSELVES AT TIME 
OF INTERCOURSE. And this is most certainly so if he also sanctifies 
himself with the sanctity of his Master, THROUGH WORK ON 
HIMSELF. This was commented upon by the friends.
 

 

18. When is the time for all men to consecrate in marital duties? 
Come and behold: he who wishes to consecrate himself with the 
grace of His master should mate only from midnight on or at 
midnight, as at that hour, the Holy One, blessed be He, ZEIR ANPIN, 
is in the Garden of Eden, DENOTING MALCHUT, and the supernal 
sanctity is awakened. That is the moment to be consecrated. This is 
fine for all other people. Torah scholars familiar with the ways of 
Torah know that midnight is the hour to rise and toil in the Torah, 
join with the Congregation of Yisrael, DENOTING MALCHUT, and 
praise the Holy Name, DENOTING MALCHUT and the Holy King, 
DENOTING ZEIR ANPIN.
 

 

19. Shabbat eve, when there is universal goodwill, is the moment for 
mating FOR TORAH SCHOLARS, in order to find the grace of the 
Holy One, blessed be He, and the Congregation of Yisrael, 
DENOTING BOTH ZEIR ANPIN AND MALCHUT, as we learned from 
the verse, "You are the children of Hashem your Elohim" (Devarim 
14:1). They are called 'holy', as it is written, "You shall be holy: for I 
Hashem your Elohim am Holy," and it is written, "And he shall be like 
a tree planted by streams of water, that brings forth its fruit in its 
season" (Tehilim 1:3).
 

 

20. "You shall be holy." Rabbi Aba commenced: "And what one 
nation in the earth is like Your people, like Yisrael" (II Shmuel 7:23). 
Come and behold: the Holy One, blessed be He, did not want any of 
the nations of the world except Yisrael alone. He made them a 
singular nation in the world. He called them 'one nation', like His 
Name. He crowned them with numerous adornments, numerous 
precepts to be adorned, and He gave them the head and hand Tefilin, 
to adorn them just as is above. THE HEAD TEFILIN ARE MOCHIN OF 
ZEIR ANPIN. THE HAND TEFILIN ARE MOCHIN ARE MALCHUT. This 
was so that there would be a consistent perfection in everything, 
ABOVE AND BELOW.
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21. At that time, when man adorns himself with them and sanctifies 
himself with them, NAMELY TEFILIN, he becomes complete, and is 
called 'one'. Because he is not called 'one' until he is perfect, one 
who is defective is not called 'one'. The Holy One, blessed be He, is 
therefore called 'One' in His total perfection, the perfection of the 
Patriarchs, CHESED, GVURAH AND TIFERET, and the perfection of 
the Congregation of Yisrael, DENOTING MALCHUT. For this, Yisrael 
below is called 'one', as when a man dons Tefilin and is enveloped 
with a cover according to the commandment, NAMELY THE TALIT, 
then he is adorned with the holy adornments similar to that on high, 
and is thus called 'one'.
 

 

22. Because of this, let man come and strive for the One. The Holy 
One, blessed be He, who is One, deals with one, NAMELY YISRAEL. 
For the King deals only with what is befitting Him. For this reason, it 
is written: "But He is unchangeable (lit. 'in one'), and who can turn 
Him?" (Iyov 23:13) since the Holy One, blessed be He, abides and 
dwells only in one. HE ASKS: IT SAYS, "He is in one." Should it not 
read 'one'? HE ANSWERS: YET THE EXPLANATION IS as one 
established in supernal sanctity to be one, MEANING IN YISRAEL, 
then He hovers in one, and not in any place else, MEANING IN 
ANOTHER NATION.
 

 

23. When is a person called 'one'? At the time when there is male 
and female, and he sanctifies himself with supernal holiness and 
strives to be saintly. Come and behold: when a person is in one 
union, male and female, and aims to sanctify himself properly, then 
he is perfect and is considered one without defect.
 

 

24. For this reason, man needs to bring joy to his wife at that time, to 
prepare her with him with one desire. Both should ready themselves 
to that matter. And when both are together, then everything is one in 
body and soul. In soul THEY ARE ONE, to cling to each other in one 
wish. In body THEY ARE ONE, as we learned that a man who does 
not marry is like a half BODY; HE IS A HALF BODY AND HIS MATE IS 
A HALF BODY. When they join male and female, they become one 
COMPLETE body. Thus, they are one soul, one body, and man is 
than one. Then the Holy One, blessed be He, dwells in the one and 
deposits a Holy Spirit in that one, NAMELY IN THAT WHICH IS BORN 
FROM THEM.
 

 

25. These are called 'children of the Holy One, blessed be He', as we 
learned above, and for this reason, "You shall be holy: for I Hashem 
your Elohim am Holy." Fortunate are Yisrael for not placing this 
thing elsewhere, MEANING THEY SOUGHT NO REWARD FOR THEIR 
HOLINESS, but only TO CLING to Him, as is written, "for I Hashem 
your Elohim am Holy," MEANING that His children are to cling to Him 
only, and to no other. Hence, "You shall be holy: for I Hashem your 
Elohim am Holy."
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4. "You shall revere every man his mother, and his father" 
Rabbi Yosi says that whoever fears their mother and father observes the Shabbat. He wonders why the mother is mentioned first, and Rabbi Shimon 
explains that the mother does not have the power to instill fear that the father does, therefore she is mentioned first. Rabbi Yehuda says that just as 
heaven and earth were created simultaneously, both parents are equal in fear and honor. Rabbi Shimon tells us about the sanctification below 
during mating and the supernal mating above.

26. "You shall fear every man his mother, and his father" (Vayikra 
19:3). This chapter contains general principles of the whole Torah. IF 
THIS IS SO, WE NEED TO EXAMINE WHY one's fear of father and 
mother is adjacent to "My Shabbatot" (Ibid). AND ANSWERS: Rabbi 
Yosi said that it is actually all the same. He who has fear of this, 
NAMELY HIS FATHER AND MOTHER, observes the Shabbat.
  

27. "You shall revere every man his mother." HE QUESTIONS: Why 
does mother precede father, AS IT SAYS, "YOU SHALL REVERE 
EVERY MAN HIS MOTHER, AND HIS FATHER"? What is the reason? 
AND ANSWERS: As we explained, his mother is powerless TO 
INSTILL FEAR like his father. Therefore, THE VERSE leads with her 
fear first.
 

 

28. Rabbi Yitzchak said: It is written before, "You shall be holy" (Ibid. 
2), MEANING that a man needs to sanctify together with his wife. 
Whose praise for the sanctity is considered paramount? We say it is 
the woman's, BECAUSE SHE IS NOT AS KNOWLEDGEABLE IN 
TORAH AND SANCTITY AS THE MAN. Hence, IT STARTS WITH 
MOTHER, SAYING, "You shall revere every man his mother, and his 
father."
  

29. Rabbi Yehuda said: "You shall revere every man his mother, and 
his father," PLACING THE MOTHER BEFORE THE FATHER; this is 
similar to THE VERSE, "in the day that Hashem Elohim made the 
earth and the heaven" (Beresheet 2:4). In another place, heaven 
precedes earth. The purpose is to show that both heaven and earth 
were created simultaneously. This is also the case here. He leads 
mother before father, and elsewhere he leads father before mother, 
to show that because both strove for him together, BOTH ARE 
EQUAL IN FEAR AND HONOR.
 

 

30a. "And keep My Shabbatot" (Vayikra 19:3), INDICATES TWO 
SHABBATOT, THE DAY OF SHABBAT, DENOTING ZEIR ANPIN, AND 
SHABBAT EVE, DENOTING MALCHUT. BOTH are equal and their 
weight is the same. THEREFORE, THE VERSE WROTE THEM AS 
ONE, as is written: "You shall keep the Shabbat therefore; for it is 
holy to you" (Shemot 31:14); and, "Remember the Shabbat day, to 
keep it holy" (Shemot 20:8). ONE PLACE WRITES "KEEP" AND ONE 
PLACE "REMEMBER." Yet one verse deals with the father, 
DENOTING ZEIR ANPIN, INDICATED THROUGH "REMEMBERING." 
The other verse is from the mother, DENOTING MALCHUT, 
INDICATED by "KEEPING."
 

 

30b. It is written here: "You shall revere, every man, his mother and 
his father, and keep My Shabbatot." It is written elsewhere: "You 
shall keep My Shabbatot, and revere My sanctuary" (Vayikra 26:2). 
What is meant by, "My sanctuary"? It is according to the literal 
meaning, THE TEMPLE. Another way TO EXPLAIN, "My sanctuary" is 
that it refers to those who sanctify themselves at that time. Similarly, 
"and begin at My sanctuary" (Yechezkel 9:6), WHICH HAS BEEN 
EXPLAINED. Do not read it "at My sanctuary," but rather, 'at My 
sanctified'. And just as there ITS EXPLANATION is 'My sanctified 
ones,' here also IN THE VERSE, "AND REVERE MY SANCTUARY," 
ITS MEANING IS 'My sanctified ones', MEANING THE PEOPLE WHO 
SANCTIFY THEMSELVES, who are the father and mother.
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31. "You shall revere every man his mother, and his father." Rabbi 
Shimon said: It is written, "But you that did cleave to 
Hashem..." (Devarim 4:4). Fortunate are Yisrael that cling to the Holy 
One, blessed be He. Because they cling to Him, everything clings 
together, one with the other.
 

 

32. Come and behold: when man sanctifies himself below - such as 
the friends who sanctify themselves on Shabbat IN THEIR MATING, 
at the same time when there is supernal mating - grace and blessing 
are set. Then everything joins together, the soul of Shabbat and the 
body BORN AND prepared on Shabbat. Hence the verse, "You shall 
revere every man his mother, and his father." They are one pair in 
body at that moment that he has been sanctified, MEANING THEY 
HAVE BROUGHT ABOUT WITH THEIR PAIRING A HOLY BODY. "...
and keep My Shabbatot..." refers to the supernal Shabbat, 
DENOTING ZEIR ANPIN, and the lower Shabbat, DENOTING 
MALCHUT, who prepare the soul for the body from that supernal 
pairing, as fROM THE MATING OF ZEIR ANPIN AND MALCHUT THE 
SOUL IS BORN. Therefore, "and keep My Shabbatot," POINTING TO 
two. It all cleaves together, the one with the other. Fortunate is the 
share of Yisrael.
 

 

33. Another explanation: "and keep My Shabbatot." Is a warning to 
those who wait to mate from one Shabbat to another Shabbat. We 
established, as it is written, "to the eunuchs that keep My 
Shabbatot" (Yeshayah 56:4). Who are these "eunuchs"? These are 
the scholars that act like eunuchs all other days in order to toil in the 
Torah. They wait from Shabbat to Shabbat. This is the essence of the 
writing, "that keep My Shabbatot." The term, "KEEP," MEANS as it 
says, "but his father kept the matter in mind" (Beresheet 37:11), 
MEANING TO WAIT. For this reason, it is written, "and keep My 
Shabbatot." "You shall revere every man his mother, and his father" 
refers to THE FATHER AND MOTHER OF the body, "and keep My 
Shabbatot," refers to THE FATHER AND MOTHER OF the soul. THIS 
AMOUNTS TO TWO SHABBATOT, ZEIR ANPIN AND MALCHUT. It all 
comes together, one with the other. Fortunate is the lot of Yisrael. 
The number 32 is emphasized in this section, pertaining to the 
number of times that Elohim is written in the acts of Creation and the 
numerical value of Kavod (Honor) and the 32 paths of wisdom. Rabbi 
Shimon speaks to the Faithful Shepherd, Moses, and tells him to be 
strong because God will appoint him king on high and below. The 
sages of Mishnah have said that man's father and mother are Zeir 
Anpin and the Congregation of Yisrael, Malchut. The Torah is the 
honor of the father. It is for Yisrael to do the commandments of Aba 
and Ima, Chochmah and Binah, that are the positive precepts. We 
hear about the difference between those who hear the precepts 
direct from God and those who hear them from an intermediary and 
then obey. The former are children of God and the latter are servants 
of God. 
Ra'aya Meheimna (the Faithful Shepherd)
 

 

34. "You shall revere every man his mother, and his father, and keep 
My Shabbatot." These precepts are equal to each other, since 
respect for parents is equivalent to the honor for Shabbat. With 
regard to his father, it first talks of honor, as the verse said, "if then I 
am the father, where is My honor (Heb. kevodi)? And if I am a master, 
where is My fear?" (Malachi 1:6) The word Kevodi numerically equals 
42 and consists of the ten sayings and 32 times Elohim WRITTEN in 
the acts of Creation.
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35. In every place, "The wise shall inherit honor" (Mishlei 3:35). The 
sages explained that this "honor" refers to nothing but the Torah, 
DENOTING ZEIR ANPIN CALLED TORAH, as the 32 expressions of 
Elohim in the Torah are His honor. THE WORD KAVOD (LIT. 'HONOR' 
OR 'GLORY') NUMERICALLY EQUALS 32, THE SECRET OF 
WISDOM, AS EARLIER MENTIONED. These wise men of the Torah, 
who are the wise in Chochmah, inherit this honor, THE MOCHIN OF 
32 ELOHIM. This is not so for the fools about whom it is written, "but 
fools shall get shame" (Ibid.). How do we know that someone 
ignorant in Torah is called a 'fool'? As it is written, "nor does a fool 
understand this" (Tehilim 92:7). The word, "this," refers to Torah, as 
it is written: "And this is the Torah which Moses set" (Devarim 4:44).
 

 

36. THE HOLY LUMINARY, RABBI SHIMON, SAID TO THE FAITHFUL 
SHEPHERD: Faithful Shepherd, because you are weak, I have begun 
this portion with these commandments, in order to be somewhat of a 
support to you. Be strong as the encampments of the Yeshivot come 
to you with the following commandment, the precept of instituting a 
king upon you on high. The Holy One, blessed be He, will appoint 
you king on high and below in His form, since upon the sages in the 
Yeshivah rests the supernal Shechinah, BINAH, and also the lower, 
MALCHUT, THE TWO HEI'S IN THE NAME YUD HEI VAV HEI. And the 
Holy One, blessed be He, WHO IS THE VAV, is the King in the center 
OF THE TWO HEI'S, held with the most high and that below, WITH 
BINAH AND MALCHUT. So you will be in His form, His son. Rise with 
the glory of the King.
 

 

37. The Faithful Shepherd rose, raised his hands upwards, TO 
KETER, and said: 'May it be Your will, the cause of all causes, who 
rises from cause to cause, so there is no cause ABOVE YOU. You 
are above any cause. MAY IT BE YOUR WILL to give me strength to 
do Your will within your levels,' being Aba and Ima, MEANING 
CHOCHMAH AND BINAH. 'And I am their son,' SINCE THE FAITHFUL 
SHEPHERD IS MOSES, REFERRING TO DA'AT, BEING THE 
OFFSPRING OF CHOCHMAH AND BINAH. With your unity, the two 
are one. You have equated the fear of Aba and Ima to the fear of You, 
in as much as You are in the middle, AS CHOCHMAH AND BINAH 
ARE RIGHT AND LEFT WITH KETER ABOVE THEM IN THE MIDDLE. 
They are one, not two, without any sharing. Even though they, ABA 
AND IMA, are one through your partnership, you are one without any 
other participant. For this it is written about you, "and there is no 
Elohim with Me" (Devarim 32:39).
 

 

38. Give me strength to stir myself first to honor You, and then 
afterwards in honor of my father and mother in Heaven, AS THEY 
ARE ZEIR ANPIN AND MALCHUT, regarding whom the verse has 
been explained, "He who robs his father or his mother, and says, 'It 
is no transgression;' he is a companion of a destroyer" (Mishlei 
28:24). The sages of the Mishnah have established that his father is 
none other than the Holy One, blessed be He, ZEIR ANPIN, and his 
mother is none other than the Congregation of Yisrael, BEING 
MALCHUT. Your honor refers to Aba, NAMELY, CHOCHMAH, 
included in his ten Sfirot from below upward, AS CHOCHMAH DOES 
NOT GLOW FROM BELOW UPWARD. And both of them, CHOCHMAH 
AND BINAH, are the throne and bench beneath you for your glory.
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39. So they set and proclaimed that the junior respect the senior 
above him. Aba, being Chochmah, since there is only one father for 
us all, may serve under You and You shall be a supernal crown over 
his head. There is no crown above You, nor any other deity. Ima, 
NAMELY BINAH, NEEDS to serve Aba, as she is beneath him, and is 
his throne beneath him.
 

 

40. "And...said..." (Beresheet 1). ABA appears in every saying, as 
many as 32 TIMES ELOHIM, WHERE IT SAID, "and it was so." And 
she, IMA, carried out what He said at once. Because she did His 
commandments without any delay in the 32 paths OF CHOCHMAH, 
ILLUMINATING THE 32 ELOHIM IN BINAH, with them were created 
everything in the acts of Creation. She is called 'glory', AS THE 
WORD NUMERICALLY EQUALS 32, AS IT IS WRITTEN: "and in His 
temple everyone speaks of His glory" (Tehilim 29:9). ALSO, "Blessed 
be the glory of Hashem from His place" (Yechezkel 3:12); also, 
'Where is the place of His Glory to adorn Him'. ALL THESE REFER 
TO BINAH, CALLED 'GLORY'.
 

 

41. The Aramaic translation of the honor of his father is 'yakra'. "The 
Torah of Hashem is perfect" (Tehilim 19:8), about which is written: 
"She is more precious (Heb. yekarah) than rubies" (Mishlei 3:15). 
Hence, THE TORAH, BEING THE SECRET OF ZEIR ANPIN, CALLED 
'PRECIOUS', IS THE HONOR OF THE FATHER. Yisrael, called 
'children', ARE comprised of son and daughter from the aspect of 
Tiferet and Malchut. It is for these, son and daughter, the precious 
ones of the father and mother, BEING CHOCHMAH AND BINAH, to 
do the command OF ABA, and the commandments OF ABA AND IMA 
are the positive precepts. The sages of the Mishnah have 
established the concept of being commanded and keeping it. Hence, 
"will we do and obey" (Shemot 24:7), since that is the honor of Aba 
and Ima. They command the son to do, and he does at once without 
any delay.
 

 

42. O Supernal cause OF ALL CAUSES, KETER, I wish to strive for 
your honor, to establish the attributes of Aba and Ima, BEING 
CHOCHMAH AND BINAH, for your honor's sake. Help me to arrange 
everything properly. You will arrange for me and for all masters of 
the Yeshivot above and below. And the camps on high and the low 
angels will be arranged and ready for your honor, KETER, and for 
the honor of Aba and Ima, CHOCHMAH AND BINAH, to serve as a 
stool under His feet, to do the bidding OF ABA AND IMA in all His 
precepts, and to fear Him in all the negative precepts.
 

 

43. This is the meaning of, "You shall revere every man his mother, 
and his father," adjacent to, "and keep My Shabbatot," and in 
another verse, "and keep My commandments" (Vayikra 26:3). From 
the standpoint of the positive precepts such as honor, the father 
precedes mother. That is Yud-Hei, INDICATING ABA FIRST, AS 
POSITIVE PRECEPTS ARE FROM ABA'S ASPECT. Now from the side 
of the negative precepts, REPRESENTING FEAR, mother precedes 
father. This points to Hei-Yud, WHERE IMA, HEI, PRECEDES ABA, 
WHO IS YUD. This is the essence of, "It is the glory of Elohim to 
conceal a thing" (Mishlei 25:2). For those who do not strive for this 
honor, NAMELY, THE PRECEPTS, this thing is to be concealed from 
them.
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44. About them is said: "but fools shall get shame" (Mishlei 3:35). 
This refers to the unlearned, for they do not work for the glory of 
Torah. How can they say, 'Our Father, who is in heaven, hear our 
voice, have pity and compassion upon us, and accept our prayer.' 
THE HOLY ONE, BLESSED BE HE, replies to them: "if then I am the 
father, where is My honor?" (Malachi 1:6) THE MEANING IS, 'where 
are your efforts on behalf of Torah and observance of My precepts?' 
For if someone does not know the precepts of his Master, how can 
he worship Him?
 

 

45. The exception is one who hears from the scholars and performs, 
EVEN THOUGH HE DOES NOT UNDERSTAND ON HIS OWN. This is 
like the verse, "will we do and obey," MEANING HE LISTENS TO THE 
SCHOLARS AND PERFORMS. Nonetheless, there is a difference for 
the person that does not receive it from his Master, but only from His 
messenger. What is the difference between one and the other? It is 
written that Moses received the Torah from Sinai, and later passed it 
to Joshua. 'I, THE FAITHFUL SHEPHERD, received and transmitted 
to them all.' So for he who receives from someone else, IT IS 
SIMILAR to when the moon and stars receive their light from the sun, 
and with this reception they are fulfilled. In the case of one who 
receives, it is possible that this bounty may depart from him, as we 
see regarding the sun and moon that their light departs at night, 
since the sun illuminates only by day, and the moon only at night.
 

 

46. You may say that the light of the moon is from the sun; even 
though ITS LIGHT is gathered, it glows by the moon and stars. 
HENCE, THE SUN SHINES ALSO AT NIGHT. AND ANSWERS: From 
another standpoint, we see at an eclipse of the moon and sun that 
their light has departed and they remain like a body without soul. 
This is due to the fact that there is a master over them that darkens 
their light. The essence of the light however, is that place from where 
it flows, which light never stops. There is no other deity above it that 
will cut off its light.
 

 

47. O cause of causes, in as much as you are there, IN TORAH, there 
is no interruption to the flow of the light of Torah. May it please your 
never to move away from my father and mother, NAMELY TORAH 
AND PRECEPTS, ZEIR ANPIN AND MALCHUT, and also not from His 
children, NAMELY, YISRAEL. And so for he who strains himself for 
the sake of the Torah, which is precious, THE TORAH will be lasting 
within him and will not ever be cut off from him. This is not true for 
he who does not busy himself with it. Even though he observes the 
precepts of the sages, MEANING THAT HE OBEYS THE SCHOLARS 
AND OBSERVES AS WE MENTIONED, he serves them. He is then a 
servant not a son. But if he is a trustful SERVANT, his Master causes 
him to be in control of all that is His.
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48. But one who does not toil in Torah does not serve the sages as 
to obey them regarding precepts, to fulfill, "will we do and obey." He 
sins and transgresses the negative precepts. He is considered AND 
IS LIKENED TO the idolatrous nations of the world, the children of 
Samael and the serpent, of whom it says, "but fools shall get 
shame" (Mishlei 3:35) as they refused to receive the Torah. He who 
does not possess Torah lacks any honor, as it says about them, "the 
wise shall inherit honor" (Ibid.).
 

 

 
 
6. A firstborn son 
Rabbi Shimon says that the brothers of a firstborn son are obligated to honor him because he is the eldest. He talks about being the child of God in 
the level of all three worlds - Briyah, Yetzirah and Asiyah.

55. Rabbi Shimon commenced, saying: Despite all this, being the 
firstborn son, ALLUDING TO THE FAITHFUL SHEPHERD, all his 
brothers are obligated to honor him, as it is written: "Honor your 
father" (Shemot 20:12). And the sages have established that the 
particle "Et (lit. 'the')" includes your older brother, WHOM YOU NEED 
TO HONOR. In every aspect it is explained in the Torah regarding 
you; "for that (Heb. beshagam)" (Beresheet 6:3), namely Abel, 
INDICATES THAT MOSES WAS THE SOUL OF ABEL. Adam had no 
son before him, AS CAIN IS FROM THE ASPECT OF THE SERPENT, 
AND ABEL FROM THE ASPECT OF ADAM. The sages established 
that "beshagam" is Moses, SINCE BESHAGAM HAS THE SAME 
NUMERICAL VALUE AS MOSES, the son to the King in every 
respect. You are the firstborn from the aspect of the Tree of Life of 
Good and Evil. You are good, as the verses state: "And Elohim saw 
the light, that it was good" (Beresheet 1:4); "and when she saw that 
he was a goodly child" (Shemot 2:2). THIS MEANS THE ANGEL 
METATRON IS CALLED THE 'TREE OF LIFE OF GOOD AND EVIL', 
AND MOSES IS THE GOOD ASPECT THEREOF.
 

 

56. And from there, the Holy One, blessed be He, called you 'faithful 
servant', SINCE SERVANT COMES FROM THE ASPECT OF 
METATRON. Later you were promoted to be king, as the verse 
states: "And he was a king in Yeshurun" (Devarim 33:5). Then you 
were a member of the most high household. YOU WERE a king from 
the aspect of Malchut of Briyah; a member of the household from the 
aspect of Binah of Briyah. Now you are a king from the aspect of the 
Tree of Malchut of Atzilut, a member of the household from the 
aspect of Yud-Hei, Tiferet of Atzilut. Fortunate is your lot. What 
brought this about for you? Your studious involvement in Torah and 
the precept to unify the Holy One, blessed be He, and His Shechinah, 
to bring the King to His post over His hosts on high and on Yisrael 
below.
 

 

57. Because of this, they all inherit from Him souls of Atzilut, and are 
thus called 'His children', of the Name Yud Hei Vav Hei of Atzilut 
where there exists no division or mutilation. At first, it is mentioned 
about them that they are children of the Holy One, blessed be He, 
and His Shechinah, from the aspect of Yud Hei Vav Hei of the world 
of Briyah, as it is written concerning him, "EVERY ONE THAT IS 
CALLED BY MY NAME: for I have created him FOR MY GLORY, I 
have formed him; yea, I have made him" (Yeshayah 43:7), MEANING 
THAT HE CREATED HIM FROM THE ASPECT OF YUD HEI VAV HEI 
OF BRIYAH, FORMED HIM FROM YETZIRAH, AND ALSO MADE HIM 
FROM THE ASPECT OF ASIYAH. NOW THEY HAVE BECOME 
children of Yud Hei Vav Hei of Atzilut.
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7. "Then you may appoint a king over you" 
Rabbi Shimon continues speaking to Moses, the Faithful Shepherd, talking about Moses' elevation in the levels of kingship. He says that Moses will 
be leader of Yisrael and bind them all into one knot with God so that they may all bless and sanctify Him.

58. With you was the precept that was given to Yisrael to appoint a 
king over them fulfilled, as the verse says, "then you may appoint a 
king over you" (Devarim 17:15). First, it was fulfilled in relation to 
you, "And he was a king in Yeshurun" (Devarim 33:5), AS HE WAS 
THE FIRST KING OF YISRAEL. Everyone followed you, like limbs 
acting all with the strength of the movement of the soul that spreads 
into each limb. It is due to a supernal crown that you will be adorned 
with, in which is the cause of all causes. It is Keter over all, hidden 
and concealed in its innermost being. From it, it spreads to all the 
Sfirot and organizes them so that CHESED should be prominent, 
JUDGMENT should be small, and MERCY intermediate. He guides 
them according to His will, shines within them, binds them, and 
unifies them.
 

 

59. Similarly, you shall be leader of Yisrael with all its good traits, OF 
KETER, and arrange each AND EVERY ONE properly, the oldest 
according to his seniority, the youngest according to his youth, and 
the intermediate according to his level. You will bind them into one 
knot to their Father in Heaven, that they may all in clear language 
bless the Holy One, blessed be He, sanctify Him, and unify Him 
according to your level, your thoughts, your Atzilut, and there 
should be fulfilled with you, "and I will take of the spirit which is 
upon you, and will put it upon them" (Bemidbar 11:17). Arise, 
awaken yourself to the commandment of erasing the seed of Amalek.
 

 

60. "You shall revere every man his mother, and his father." This 
precept is to honor father and mother, for one needs to fear father 
and mother and honor them. Just as man needs to honor the Holy 
One, blessed be He, and fear Him from the aspect of the spirit that 
He encased within him, so too, he must honor his father and mother 
from the aspect of his body, and fear them since they participated 
with the Holy One, blessed be He, to form his body. Since they are 
partners in the action, they are partners in fear and honor.
 

 

 
 
8. Adam had nothing of this world 
Rabbi Shimon talks about the three partners in the creation of Adam and man - God, father, and mother. Before Adam sinned he was clothed with 
light, but when he sinned he became dark and was clothed with skin. We hear how men were created below on earth after Enoch came, and the 
necessary participation of above and below in their creation.
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61. Similarly, there are three partners above in the secret of Adam. 
Even though his body was from earth, it was not from earth here OF 
THIS WORLD, but from the earth of the Temple on high, BEING IN 
THE STATE OF THE WORLD OF BRIYAH. Aba and Ima are present, 
NAMELY ZEIR ANPIN AND MALCHUT. And the supernal King, 
NAMELY BINAH, participated with them and sent the spirit of life, 
and he was created. Similarly, THREE PARTNERS all exist above and 
below. Therefore, man needs to fear the Holy One, blessed be He, his 
father, and his mother.
 

 

62. IT IS RECORDED in the secrets of the Torah that Adam had 
nothing from this world, MEANING, FROM THE STATE OF MALCHUT 
OF THE QUALITY OF JUDGMENT. The Righteous, BEING THE 
YESOD OF ZEIR ANPIN, had his contact with the female, MEANING 
WITH MALCHUT THAT WAS CLOTHING BINAH. From this contact 
came one body whose illumination WAS more than all the angels 
and messenger from above. When that one body was created, the 
supernal King, BINAH, sent with this Righteous, DENOTING YESOD 
OF ZEIR ANPIN, 22 letters; BINAH joined with them and then he 
came into the world.
  

63. When he, ADAM, came INTO THE WORLD, the sun and moon saw 
him and their light was dimmed; the heel of the foot OF ADAM 
darkened their light. For what reason? Because he is derived from 
the doings of the supernal sun and moon, NAMELY ZEIR ANPIN AND 
MALCHUT. However, when he sinned, he became dark and reduced 
himself and needed another body with skin and flesh, as it is written, 
"For the man also and for his wife did Hashem Elohim make coats of 
skins, and clothed them" (Beresheet 3:21). The like of that contact 
that the Righteous had with the female, LEADING TO THE BIRTH OF 
ADAM AS MENTIONED, there never was before this, NOR afterwards. 
For the craftsman has not yet come out to refine.
 

 

64. When Enoch came, the Holy One, blessed be He, took him from 
the earth, cleansed him from the refuse and the silver from the tin 
residue, and so with all the righteous in the land. Afterwards, that 
place was corrected, MEANING MALCHUT, WHERE MALCHUT OF 
THE QUALITY OF JUDGMENT WAS CONCEALED AND WAS NO 
LONGER SEEN. THEN were fashioned from the coupling OF ZEIR 
ANPIN AND MALCHUT spirits and souls, and the body below on 
earth. Hence, as a result of the participation of above and below, 
man comes into the world. And it is incumbent upon him to fear 
these participants and revere them, as we learned. 
End of Ra'aya Mehimna 
Rabbi Shimon says that the precepts men perform, and also their 
transgressions, ascend and stand before God, and testify for or 
against him. If the man repents of any transgressions, God removes 
his sins.
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65. "Turn not to idols, nor make to yourselves molten 
Elohim" (Vayikra 19:4). Rabbi Chiya commenced: "look not to the 
stubbornness of this people ..." (Devarim 9:27). "...look not..." HE 
QUESTIONS: Who can tell the King, "look not," seeing that it is 
written, "For His eyes are upon the ways of man" (Iyov 34:21), and, 
"'Can any hide himself in secret places, that I shall not see him?' 
Says Hashem" (Yirmeyah 23:24). The Holy One, blessed be He, 
watches everything, looks at all deeds, and brings Judgment for all, 
whether good or bad, as it is written: "For the Elohim shall bring 
every work into justice, with every secret thing, whether it be good, 
or whether it be evil" (Kohelet 12:14). Yet Moses says, "look not."
 

 

66. HE ANSWERS: See how much a person needs to be cautious of 
sins in order not to transgress before the Holy King. Come and 
behold: when one performs a precept, this precept ascends and then 
stands before the Holy One blessed be He, and says, 'I belong to so 
and so who made me.' The Holy One, blessed be He, places it before 
him and watches over it daily in order to benefit THE PERSON on its 
behalf. If A MAN transgresses with a matter of Torah, that 
transgression appears before Him and says, 'I am a product of the 
one who made me'. The Holy One, blessed be He, appoints it, and it 
remains there so that He may see it in order to punish him. This is 
the essence of the verse, "And when Hashem saw it, He abhorred 
them, because of the provocation of His sons and 
daughters" (Devarim 32:19). What is meant by "saw"? IT MEANS 
THE TRANSGRESSION standing before Him.
 

 

67. He repents. Then it is written, "Hashem also has commuted your 
sin, you shall not die" (II Shmuel 12:13), meaning that He removed 
from before Him that sin, in order not to look at it and to benefit him. 
Therefore, IT IS WRITTEN, "look not to the stubbornness of this 
people, nor to their wickedness, nor to their sin," MEANING, DO NOT 
LOOK AT THEM. Rabbi Yosi said: Also from here is derived THIS 
IDEA, as it is written, "yet the stain of your iniquity is before 
Me" (Yirmeyah 2:22).
  

 
 
9. "The woman whom You did give to be with me" 
Rabbi Yosi and Rabbi Shimon talk about the creation of Eve, and how she was separated from the attachment that she had to Adam. In this way she 
became his help mate.

68. Rabbi Yosi the younger entered before Rabbi Shimon one day 
and found him sitting and reading the verse: "And the man said, 'The 
woman whom You did give to be with me, she gave me of the tree, 
and I did eat'" (Beresheet 3:12). THIS HERE means that Adam and 
Eve were created together, stuck one to the other in one body, as it 
says, "did give to be with me," and not 'You gave to me'. He replied 
to him: If so, what of the verse, "I am the woman that stood by you 
here" (I Shmuel 1:26)? It is not written, 'that stood before you'. He 
said to him: If the verse read, 'given with you', then I would say it 
resembles the other verse that says, "whom You did give to be with 
me." However, as it reads, "stood," THEN THE MEANING IS ONLY 
STANDING ALONE, BUT NOT ATTACHED TO HIM.
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69. He replied: Behold it is written, "And Hashem Elohim said, 'It is 
not good that the man should be alone; I will make him a help to 
match [before] him'" (Beresheet 2:18). HENCE, HIS WIFE WAS 
CREATED ALONE. SHE WAS BEFORE HIM, NOT ATTACHED TO HIM 
IN ONE BODY. HE ANSWERS: "I will make him," MEANING now I 
WILL MAKE HER BEFORE HIM, BUT PRIOR TO THIS THEY WERE 
CREATED ATTACHED IN ONE BODY. He said to him: So it was 
surely that Adam was alone; he had no help in a female since she 
was ATTACHED by the rib, as explained. And the meaning of, "I will 
make him a help" MEANS that it is already so, as it is not written, 'I 
will create a help', WHICH IS because it is written, "male and female 
He created them" (Beresheet 5:2) - MEANING THAT SINCE THE TIME 
OF CREATION, THEY WERE ALREADY A MALE AND FEMALE. But it 
says, "I will make"; what shall I make? MEANING I will fix, meaning 
the Holy One, blessed be He, took her from his ribs in order to make 
this corrective change, brought her before him, and then Adam 
united with his wife and she was his help mate.
  

 
 
10. It is forbidden for a man to look at a woman's beauty 
Rabbi Shimon says that the souls of Adam and Eve came from such a high place that no one could look at their great light and beauty. Only after 
they sinned was Adam even able to look at Eve and recognize her for the purpose of mating. We learn that men should not look at women lest they 
be tempted and acquire bad thoughts that will come to them in the night. It is worse still if a man is mating with his wife and has thoughts about 
another woman, as this results in the birth of impure children.

70. We learned that the beauty of Adam came from the glow of the 
supernal knot of the brightness that shines, BEING THE SECRET OF 
THE GLOW OF ABA, SINCE HE HAD A NESHAMAH OF THE 
NESHAMAH OF ABA OF ATZILUT. The beauty of Eve was such that 
no creature could look at her, SINCE HER NESHAMAH OF 
NESHAMAH OF IMA OF ATZILUT. Even Adam did not look at her 
until the time they sinned and their beauty was removed. Only then 
could Adam look at her and recognize her for the purpose of mating. 
This is the essence of the verse, "And Adam knew his wife 
again" (Beresheet 4:25). He knew her in everything; he knew her 
through mating, that is, "knew," in that he recognized her and saw 
her.
 

 

71. We learned that is it prohibited for a man to look at the beauty of 
a woman to prevent him from acquiring bad thoughts and being torn 
into another thing, MEANING THAT A DROP OF SEMEN WILL BE 
TORN FROM HIM IN VAIN. So did Rabbi Shimon behave when he 
came to the city. The friends followed him, and when he saw 
beautiful women, he lowered his eyes and told the friends not to look.
 

 

72. Whoever look at the beauty of women during the day will have 
those thoughts coming to him at night. When those evil thoughts 
come upon him at night, he transgresses, because "nor make to 
yourselves molten Elohim." FOR THE KLIPOT THAT NURTURE 
FROM THIS ARE CALLED 'MOLTEN ELOHIM'. Furthermore, if he is 
mating with his wife when he has these evil thoughts, the children 
born are called 'molten Elohim' (Leviticus 19:4). Therefore, it is 
written: "Turn not to idols, nor make to yourselves molten Elohim." 
Rabbi Aba said: It is prohibited for a person to look at idols and 
women of the nations, to derive any benefit from them, or to seek a 
cure from them, as it is forbidden to look at a forbidden place.
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11. "Turn away your eyes from me" 
Rabbi Shimon tells Rabbi Aba about another David, a supernal David, who brings mercy from God to the world. His beauty illuminates all the worlds. 
We then learn about another Garden of Eden, a supernal Garden that exists for God, wherein His love is found. Lastly Rabbi Shimon talks about 
another land, a supernal land of Yisrael situated beneath the level of Jacob, and which God bequeathed to Yisrael. It is called 'land of life'.

73. Rabbi Aba commenced: "O turn to me, and have mercy upon me; 
give Your strength to Your servant" (Tehilim 86:16). "O turn to me, 
and have mercy upon me." HE QUESTIONS: Did the Holy One, 
blessed be He, have any other person in the world as beautiful as 
David, so that he needed to say, "O turn to me, and have mercy upon 
me"? AND ANSWERS: Such we learned, that the Holy One, blessed 
be He, has another David, NAMELY MALCHUT NAMED 'DAVID', 
appointed over numerous supernal troops and camps. When the 
Holy One, blessed be He, wishes to show mercy upon the earth, He 
looks to this David and shines His radiance upon him. He, in turn, 
illuminates the worlds and extends Mercy to the world.
 

 

74. The beauty of this David illuminates all worlds. His head, a head 
of gold, is embroidered with seven ornaments OF SEVEN types of 
gold, as we have already established. The affection of the Holy One, 
blessed be He, is directed at him. In his great love for Him, he asked 
the Holy One, blessed be He, to turn His eyes in his direction and 
look at him, MEANING HE SAID, "O TURN TO ME, AND HAVE 
MERCY UPON ME." This is because they are in all aspects the most 
beautiful, as it says, "Turn away your eyes from Me..." (Shir Hashirim 
6:5). The verse MEANS that at the time when these eyes OF 
MALCHUT look at Him, at the Holy One, blessed be He, then arrows 
of love from catapults with supernal love are stirred in His heart. And 
with the great flame of supernal love for him, He said: "Turn away 
your eyes from me," MEANING turn your eyes from Me, since they 
burn Me with the flame of love. Therefore, it is written about him, 
David, "Now he was ruddy, with fine eyes, and good looking" (I 
Shmuel 16:12). Because this David, the supernal one, is handsome, 
and the love and yearning of the Holy One, blessed be He, is to cling 
to him, David said, "O turn to me, and have mercy upon me."
 

 

75. Similar to this, "and said, 'See, the smell of my son is like the 
smell of the field which Hashem has blessed'" (Beresheet 27:27). We 
understand from here that with Jacob there entered the Garden of 
Eden, which is the Field of holy apple trees. HE QUESTIONS: How 
could the Garden of Eden enter with him when the Garden is so 
much greater in width and length? Consider how many holy 
supernal abodes, levels upon levels, dwellings upon dwellings there 
are there.
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76. AND ANSWERS: But another supernal, holy Garden, NAMELY 
MALCHUT, exists for the Holy One, blessed be He, has. In that 
garden is found His love. He clings to it, and it is reserved solely for 
the Holy One, blessed be He, WHERE He enters. This He apportions 
in order to be always with the righteous, and all the more so with 
Jacob. The Holy One, blessed be He, prepared it for him, to enter 
with him to help him.
 

 

77. In the same manner, "I am Hashem, the Elohim of your father 
Abraham, and the Elohim of Isaac: the land ..." (Beresheet 28:13). We 
learned that the ENTIRE land of Yisrael converged BENEATH HIM, 
AND SO HE SAID TO HIM, "THE LAND ON WHICH YOU LIE, TO YOU 
WILL I GIVE IT" (IBID.). AND HE QUESTIONS: The land of Yisrael is 
four hundred parasangs by four hundred parasangs. How could it 
have been uprooted from its place and come beneath him? But there 
is another supernal land which the Holy One, blessed be He, has 
called 'the land of Yisrael', NAMELY MALCHUT, situated beneath the 
level of Jacob, who is above it. FOR JACOB IS THE CHARIOT OF 
ZEIR ANPIN, AND MALCHUT IS BENEATH ZEIR ANPIN. The Holy 
One, blessed be He, bequeathed it to Yisrael, due to their love, to live 
with them, and to lead them and shield them from all. It is called 
'land of life'.
 

 

 
 
12. It is forbidden to man to look at a place which the Holy One, blessed be He, loathes 
Rabbi Shimon tells us that it is forbidden for man to look at a place that God loves, and at a place that He hates. It is forbidden to look at a rainbow 
because it reflects a supernal image, and to look at the sign of the Covenant because it alludes to the Righteous of the world, and to look at the 
fingers of the priests when they spread their hands because the glory of the supernal King rests there. Yisrael are warned not to turn to idols, nor to 
transgress the rest of the Ten Commandments. Rabbi Shimon tells Rabbi Chiya that when Yisrael stood at Mount Sinai they were in one united 
desire for God.

78. Come and behold: it is forbidden to man to look at a place that 
the Holy One, blessed be He, loathes, and His soul is far from it. 
Now, if it is prohibited to look at what the Holy One, blessed be He, 
loves, then that which is far from Him is even more FORBIDDEN. 
Come and behold: it is forbidden to man to look at a rainbow as it 
reflects a supernal image, SINCE MALCHUT HAS THE THREE 
COLORS OF THE RAINBOW, BEING THE SECRET OF HER THREE 
COLUMNS. ALSO, it is forbidden to man to look at his member of the 
sign of the Covenant, as it hints about the Righteous of the world. 
AND ALSO, it is forbidden to look at the fingers of the priests when 
they spread their hands, since there rests the glory of the Supernal 
King. So if in a supernal holy place is it forbidden to look, then in a 
distant, unclean place, it certainly is prohibited to look. For this 
reason, "Turn not to idols" (Vayikra 19:4). Rabbi Yitzchak said: If 
looking at them is prohibited, then to worship them or make them is 
all the more so.
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79. For this reason, "Turn not to idols." Here, it comes to warn 
Yisrael as it did in the beginning, IN THE TEN COMMANDMENTS, 
FOR, "TURN NOT TO IDOLS," corresponds to, "You shall have no 
other Elohim beside Me" (Shemot 20:3). The words, "nor make to 
yourselves molten Elohim," correspond to, "You shall not make for 
yourself any carved idol" (Ibid.). "I am Hashem your Elohim," 
corresponds to, "I Hashem your Elohim." "You shall revere every 
man his mother, and his father," corresponds to, "Honor your father 
and your mother." The words, "and keep My Shabbatot," 
CORRESPOND TO, "Remember the Shabbat day, to keep it holy." 
"And you shall not swear by My Name falsely," CORRESPONDS TO, 
"You shall not take the Name of Hashem your Elohim in vain." "You 
shall not steal," CORRESPONDS TO, "You shall not steal." "Neither 
deal falsely, neither lie one to another," CORRESPONDS TO, "You 
shall not bear false witness against your neighbor." "The adulterer 
and adulteress shall surely be put to death" (Vayikra 20:10), 
CORRESPONDS TO, "You shall not commit adultery." "Neither shall 
you stand aside when mischief (lit. 'blood') befalls your neighbor," 
CORRESPONDS TO, "You shall not murder." This has already been 
established. Hence, this portion contains the whole of the Torah.
 

 

80. Rabbi Chiya said: At first, IN THE TEN COMMANDMENTS, IT IS 
WRITTEN: "I am Hashem your Elohim"; "Remember the Shabbat 
day"; "You shall not take the Name;" "You shall not murder. You 
shall not commit adultery, You shall not steal." All are written in the 
singular, but here IT IS WRITTEN: "I am Hashem, your Elohim"; "You 
shall revere every man his mother, and his father"; "and keep My 
Shabbatot"; "Turn not to idols." All are written in the plural form. 
AND HE ANSWERS: Come and behold. Since the first day Yisrael 
has been on the earth, they were not in such unity in heart and 
desire before the Holy One, blessed be He, as on the day they stood 
at Mount Sinai. Therefore, everything there is written in the singular. 
Afterwards, it is written in the plural because they lacked somewhat 
that desire, MEANING ONE UNITED DESIRE.
 

 

 
 
13. "I am Hashem your Elohim from the land of Egypt" 
Rabbi Elazar wonders why it seems that the title verse is saying there was no Elohim before Yisrael were in Egypt, and Rabbi Shimon explains that 
Yisrael only knew the glory of God from the time they were in Egypt. From that time they saw many miracles and wonders, and His glory was 
exposed to them when He parted the sea.

81. Rabbi Elazar was going to visit Rabbi Yosi, son of Shimon, the 
son of Lakunya, his father-in-law. With him were Rabbi Chiya and 
Rabbi Yosi. When they arrived at a field, they sat beneath a tree. 
Rabbi Elazar commenced to say, each should speak about a 
passage in the Torah. Rabbi Elazar began, "I am Hashem your 
Elohim from the land of Egypt, and you know no Elohim but 
Me" (Hoshea 13:4). It is not written as in another place, "who have 
brought you out of the land of Egypt" (Shemot 20:2), but, "I am 
Hashem your Elohim from the land of Egypt." HE QUESTIONS: They 
had a King only since the time in Egypt and not before? Is it not 
written: "Then Jacob said to his household... Put away the strange 
Elohim that are among you...and let us arise, and go up to 
Bethel" (Beresheet 35:2-3)? Yet you say that it was only since the 
time of Egypt.
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82. AND HE ANSWERS: From the day Yisrael were in the world, the 
glory for the Holy One, blessed be He, was never known except in 
the land of Egypt. When they found themselves in harsh bondage, 
they cried to Him and did not change from their accustomed 
practice. There were our ancestors tested as gold taken from the 
pipe IN THE SMELTING POT. Furthermore, daily they would see 
numerous sorcerers, many wicked kinds trying to mislead people, 
but they did not turn right or left from their path, even as they 
understood little about the glory of the Holy One, blessed be He, but 
were following the customs of their fathers.
 

 

83. Afterwards, they saw numerous miracles, many mighty deeds, 
and the Holy One, blessed be He, took them for His service. Since all 
saw numerous miracles and wonders before their eyes, and all these 
signs and mighty deeds, He said: "I am Hashem your Elohim from 
the land of Egypt." For there, His glory was exposed. He was seen by 
them by the sea. They saw the brilliance of His supernal splendor 
face to face. Thus, you should not say now that another deity spoke 
with us. 'But I am He, you saw ME in Egypt. I am He who slew your 
enemies in the land of Egypt. I am He who performed all ten plagues 
in Egypt.' For this reason, "you know no Elohim but Me"; you will not 
say that it was another, but it is I who am in every thing.
 

 

 
 
14. "The wages of him that is hired shall not abide with you all night" 
We learn that if someone helped the poor, God will extend his life when his time comes to die. If, on the other hand, someone takes the wages of the 
poor, God will shorten his days, and nor will his soul ascend.

84. Rabbi Elazar continued: "You shall not defraud your neighbor, 
nor rob him; the wages of him that is hired shall not abide with you 
all night until the morning" (Vayikra 19:13). HE QUESTIONS: Why, 
"the wages of him that is hired shall not abide with you all night"? 
AND ANSWERS: This is understood from another verse, "At his day 
you shall give him his hire, neither shall the sun go down upon it; for 
he is poor, and sets his heart upon you" (Devarim 24:15). The words, 
"neither shall the sun go down upon it" MEAN be warned not to be 
gathered from this world because of him, before it is your time to be 
gathered, as the verse says, "before the sun...darkened..." (Kohelet 
12: 2). THIS VERSE HINTS AT THE DEMISE OF MAN. From here, I 
learned another thing: THAT in the case of he who satisfies the poor 
man's soul, even when the time comes for his demise, the Holy One, 
blessed be He, satisfies his soul and lengthens his life.
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85. "The wages of him that is hired shall not abide with you all 
night." Come and behold: taking the wage of the poor is tantamount 
to taking his life and the life of his household. He shortens his life, 
and the Holy One, blessed be He, will shorten his days and lessen 
his life from that world. For all the breaths that emitted from the 
mouth OF THE POOR MAN that day will ascend before the Holy One, 
blessed be He, and stand before Him. Later, his soul will ascend and 
that of his family, maintained with the breath of his mouth, MEANING 
THAT THEY WILL DEMAND JUSTICE BEFORE THE HOLY ONE, 
BLESSED BE HE. Then, even if from before there was decreed for 
this person many years and much good, all will be rooted out and 
taken away from him.
 

 

86. In addition to this, his soul will not ascend. This is what Rabbi 
Aba said: Merciful One! Save us from them and from their shame. 
We established that even if he is rich, YOU MUST NOT KEEP HIS 
WAGE OVERNIGHT. "...and sets his heart (lit. 'soul') upon you..." 
literally, MEANING, of any man. And more so the poor. This is what 
Rav Hamnuna did when the workman was departing after work: he 
would give him his wage and say to him, 'Take back your soul that 
you deposited with me, take your security.'
 

 

87. Even if THE WORKER said, 'Let MY WAGE remain in your hand 
or I do not want to receive my wage,' he would not agree to it. He 
would say, 'The deposit of your body is not proper to leave with me; 
all the more so the deposit of your soul. The deposit of the soul is 
given only to the Holy One, blessed be He,' as it is written: "Into Your 
hand I command my spirit" (Tehilim 31:6). Rabbi Chiya said: And 
with someone else, WHO IS NOT HIS EMPLOYER, he may DEPOSIT 
HIS WAGE? He replied: Even in the hand OF HIS EMPLOYER he may 
deposit it, but only after he was paid HIS WAGE IN HIS HAND.
 

 

88. HE ASKS: It is written, "the wages of him that is hired shall not 
abide with you all night," and, "neither shall the sun go down upon 
it." WE INFER THAT HE IS OBLIGATED TO GIVE HIM HIS WAGE 
BEFORE THE SETTING OF THE SUN, BUT IN THE PRIOR VERSE HE 
INDICATES THAT THE PROHIBITION IS FOR HOLDING THE WAGE 
OVERNIGHT. HE ANSWERS: It is as we established. But come and 
behold: there is not a day that another supernal day does not govern 
over, MEANING ONE SFIRAH, BEING ONE DAY OF THE SEVEN 
SUPERNAL DAYS CALLED CHESED, GVURAH, TIFERET, NETZACH, 
HOD, YESOD AND MALCHUT. If he did not give him his soul, 
MEANING HIS WAGE, on that day, it is tantamount to causing a 
defect to that supernal day. For this reason, "At his day you shall 
give him his hire, neither shall the sun go down upon it." The words, 
"shall not abide with you all night," REFERS TO THE PENALTY, 
since AT NIGHT his soul will not ascend ABOVE, but the soul of the 
poor man and his household will ascend, as we said.
 

 

 
 
15. "Nor put a stumbling block before the blind" 
We are told that the title verse is referring to someone who curses a person behind their back; that evil speech ascends and prosecutes the speaker. 
Every word that people speak ascends and has a consequence. Also, one must not cause another to sin. Anyone who walks in the righteous path of 
Torah earns a share in the World to Come, since the words of Torah that he speaks ascend very high and are taken higher and higher. We learn the 
consequences for one who does not study the Torah in a pure way, and of someone who wants to learn Torah but cannot find a good teacher.
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89. After him, Rabbi Chiya recited the verse: "You shall not curse the 
deaf, nor put a stumbling block before the blind" (Vayikra 19:14). 
This verse has a literal meaning, yet we learned some other 
SUPERNAL matters connected one to the other from this whole 
portion. EVERY BRANCH BELOW SHOWS IT HAS A ROOT ON HIGH. 
Come and behold: one who curses another who stands before him, 
and shames him, it is considered as if he shed his blood. We 
established that. This verse IS SPEAKING OF THE TIME the other 
one is not before him and he curses him. This speech ascends AND 
PROSECUTES HIM.
 

 

90. There is not a word that emits from man that has no sound. That 
sound ascends. Numerous destructive angels are joined with this 
sound until it ascends and awakens the place of the great abyss, 
THE SEAT OF THE KLIPOT, as we explained. Many OF THEM are 
roused against this person TO PUNISH HIM. Woe to one that emits 
harmful speech from his mouth. That we established.
 

 

91. "Nor put a stumbling block before the blind," literally. We 
explained this to mean one who causes another to sin. So too, when 
one strikes his grown son, ALSO, "nor put a stumbling block before 
the blind," MEANING one who has not yet reached the level to render 
Halachic decisions, yet teaches it, as it is written: "For she has cast 
down many wounded: and many strong men have been slain by 
her" (Mishlei 7:26). This person transgressed against, "nor put a 
stumbling block before the blind," because he caused the other to 
stumble on an obstacle WITH HIS RENDERING THE LAW, before the 
World to Come.
 

 

92. We learned that one who walks in the righteous path of Torah 
and toils in Torah properly earns for himself a permanent good share 
in the World to Come, since the word of Torah emanating from his 
mouth flies in the world and ascends very high. Many holy ANGELS 
on high join with this word, and it rises in the straight way, adorned 
with a holy crown. And it washes itself in the river of the World to 
Come, BINAH, that flows and exits from Eden, DENOTING 
CHOCHMAH, and is accepted by it, and is drawn within. The 
supernal tree, NAMELY ZEIR ANPIN, takes pleasure from around that 
river - MEANING THAT IT CAUSES ZEIR ANPIN TO RECEIVE THE 
ILLUMINATION OF THE RIVER FROM BINAH. Then the supernal light 
exits, and it adorns that person all that day, as we learned.
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93. When he who toils in Torah does not do so in a pure or righteous 
way, that word rises and turns off the path. Nothing joins it; all push 
it out and it flies around the world without finding a haven. Who 
caused this? That person who turned off from the straight path. As it 
is written, "nor put a stumbling block before the blind," MEANING 
DO NOT PLACE AN OBSTACLE BEFORE WORDS OF TORAH THAT 
EMANATE FROM HIS MOUTH. For this reason, it is written, "but shall 
fear your Elohim: I am Hashem" (Leviticus 19:4).
 

 

94. And there is the situation of one who has the yearning to toil in 
Torah, but can not find someone to teach him. Yet, with his love of 
Torah, he speaks of it and stammers with it, as he does not know 
better. Each word ascends and the Holy One, blessed be He, rejoices 
with that word, receives it, plants it around that stream, DENOTING 
BINAH and from these are made large trees, MEANING GREAT 
LIGHTS, called 'the willows of the streams'. This is the meaning of 
the verse, "and be you ravished always with her love..." (Mishlei 
5:19).
 

 

95. And King David said: "Teach me the way, Hashem; I will walk in 
Your truth" (Tehilim 86:11), and, "and lead me in an even path, 
because of my enemies" (Tehilim 27:11). Fortunate are those who 
know the ways of Torah and toil in it in a straight path, for they plant 
trees of life above - MEANING THEY DRAW MOCHIN TO ZEIR ANPIN, 
CALLED 'THE TREE OF LIFE', a healing TO THE SOUL. For this 
reason, it is written: "The Torah of truth was in his mouth" (Malachi 
2:6). HE QUESTIONS: Is there an untruthful Torah? AND ANSWERS: 
Yes, like we said, if someone, who knows not teaches HALACHIC 
INSTRUCTIONS, this is untruthful. One who learns from him learns 
something untruthful. Of this, it is written: "The Torah of truth was in 
his mouth."
 

 

96. With all this, one needs to learn Torah from all people, even from 
one who does not know, since through this he will be aroused in 
Torah and come to learn from someone who does know. Later, it will 
turn out that he walked in Torah in a true way. Come and behold: a 
person should toil in Torah and precepts even if not for its own sake, 
for studying not for its own sake will lead to studying for its own 
sake.
 

 

 
 
16. "In righteousness shall you judge your neighbor" 
This passage speaks about mercy and judgment and justice. When righteousness is triggered, there is no mercy in it, but when justice is triggered 
there is mercy. Everyone shall be treated equally. We are told that God is found in the place of justice. God judges below as he does above, with 
righteousness and justice.
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97. Rabbi Yosi commenced: "You shall do no unrighteousness in 
judgment (lit. 'justice')..." (Vayikra 19:15). "You shall do no 
unrighteousness in Judgment," has a literal meaning, but we learned 
that this portion has within it precious supernal words regarding the 
precepts of the Torah. This verse is explained at its end, as it is 
written: "but in righteousness shall you judge your neighbor." Come 
and behold: two levels are mentioned here, Justice and 
Righteousness. What is the difference between the two? One is 
Mercy, MEANING JUSTICE, DENOTING ZEIR ANPIN. One is of 
Judgment, MEANING RIGHTEOUSNESS, DENOTING MALCHUT. One 
perfumes the other.
 

 

98. When Righteousness is triggered, it judges everyone collectively 
since there is no Mercy or forbearance in it. When Justice is 
triggered, there is mercy. It may be that there is only Justice; then 
comes the verse that says, "in righteousness shall you judge your 
neighbor." What is the reason? Righteousness does not judge the 
one and forgive the other, but all are JUDGED collectively. Similarly, 
"you shall not respect the person of the poor, nor honor the person 
of the mighty" (Ibid.), but treat all equally, with righteousness. It may 
be that all Judgments are in Righteousness alone. Hence, the verse 
says, "shall you judge your neighbor"; one needs to join them 
together, for one is not found without the other. This makes up the 
completeness of Judgment.
 

 

99. What is the reason for all of this? Because the Holy One, blessed 
be He, is found there, IN THE PLACE OF JUSTICE. For this reason, 
wholeness of the Judgment is needed. Just as He does below, THE 
HOLY ONE, BLESSED BE HE, does above. Come and behold: the 
Holy One, blessed be He, sets up the seat of Judgment at the time 
the judges are sitting. This is what the verse says, "He has prepared 
His Throne for Judgment (or: 'Justice')" (Tehilim 9:8). From there is 
set up the Throne of the Holy One, blessed be He, BINAH. What is 
His Throne? Righteousness and Justice, as the verse says, 
"Righteousness and justice are the foundation of Your 
Throne" (Tehilim 89:15). The judge needs to sit at the seat of the 
King; if he harms one of them, IT IS SIMILAR TO causing harm to the 
chair of the King. Then the Holy One, blessed be He, departs from 
the midst of the judges and does not sustain in their judging. What 
does He say? "Now will I arise, says Hashem..." (Tehilim 12:6). And 
the Holy Spirit said, "Be You exalted, Elohim, above the 
heavens" (Tehilim 57:6).
 

 

 
 
17. "You shall certainly rebuke your neighbor" 
We learn of the precept to rebuke someone who has sinned and to show him that he is loved, so that he should not be punished but repent. God 
rebukes people in secret unless they will not repent, in which case he rebukes them publicly. We also learn of the gentle allusions that should be 
made to someone who is too shy to be rebuked openly. One should never mention another's sin in public since God is concerned about the honor 
of every person, even the evil-doers. 
Ra'aya Meheimna (the Faithful Shepherd)

file:///C|/Documents%20and%20Settings/bibi/Mes%20documents/zohar/doc/Vayikra/32%20-%20Kedoshim.htm (24 of 33)2004-08-07 ¿••• 10:45:50



1

100. "You shall not hate your brother in your heart: you shall 
certainly rebuke your neighbor..." (Vayikra 19:17). This precept is to 
rebuke one who sinned and to show him that he loves him, in order 
that THE REBUKER should not be punished. With regard to the Holy 
One, blessed be He, it is written, "for Hashem reproves him whom 
He loves" (Mishlei 3:12). Just as the Holy One, blessed be He, does 
in rebuking those whom He loves, so should man learn from this 
practice and rebuke his neighbor WHOM HE LOVES. With what does 
Holy One, blessed be He, rebuke man? He rebukes him with love, in 
secret. If he accepts HIS REBUKE, it is well. If not, He rebukes him 
openly among his friends. If he accepts that, then all is well. If not, 
He rebukes him publicly, before all. If he accepts, all is well. If not, 
He deserts him and does not rebuke him ANYMORE; He leaves him 
to go and do as he pleases.
 

 

101. He EXPLAINS HIS WORDS. At first, He informs him privately to 
rebuke him, to alert him in order that no other person should know 
about this. This is between them. If he accepts HIS REBUKE, it is 
good. If not, He informs him among his friends. When there was a 
High Priest in the world, He would place upon him an illness that 
confined him to bed. Then the friends of the Holy One, blessed be 
He, would come, inform him that if he had a sin he should repent, 
and review his deeds. If he accepted, all would be fine. If not, He 
would warn him publicly that HE WOULD PUNISH HIM, in his money 
and his children, so that everyone would whisper about him and 
come to him TO ENCOURAGE HIM TO REPENT. If he accepts these 
conditions, all is fine. If not, his Master begins to do as he wishes 
and does not attack him anymore. Like this one should rebuke his 
friend: in the beginning, privately, then among his friends, and later 
publicly. From this point on, leave him be and let him do whatever is 
his desire.
 

 

102. Therefore it is written, "you shall certainly rebuke (lit. 'rebuking 
you shall rebuke')," MEANING that "rebuking" REFERS to this being 
done privately, so no one knows. "...you shall rebuke..." MEANING 
between friends and lovers, "your neighbor," NAMELY in public. 
Therefore, it does not write at the outset, "you shall rebuke," 
MEANING AMONG FRIENDS, but rather, "rebuking," SECRETLY. 
Another explanation for, "you shall rebuke" is that if the individual is 
shy, one should not tell him his fault and should not rebuke him 
even privately. Instead, one should speak to him as if talking about 
other things, and in the course of the conversation, mention to him 
that if someone commits such a sin, he is such and such, in order 
that he himself will understand what is going on and will desist from 
such sin. Therefore, "rebuking"; if it is not helping, then, "you shall 
rebuke"; if that does not help, then publicly "your neighbor," AS 
MENTIONED BEFORE. From that point on, it says, "and not suffer 
sin on his account," MEANING, DO NOT REBUKE HIM ANYMORE.
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103. Another explanation for, "and not suffer sin on his account," is 
that if one man rebukes another, and it so happened that he rebuked 
the other publicly, he must not mention before him the sin he 
committed. That is surely prohibited. He must speak in general, and 
not mention the sin he committed in public, nor ascribe the sin to 
him, since the Holy One, blessed be He, is concerned about the 
honor of every person, even the evil-doers. 
End of Ra'aya Meheimna
 

 

104. He commenced: "And then the voice of the Shofar..." (Shemot 
19:19) (THIS SEGMENT WAS ALREADY PRINTED IN THE PORTION 
OF VAYIKRA FROM PARAGRAPH 85 TO PARAGRAPH 109) - UP TO 
WHERE RABBI ABA AND RABBI YEHUDA ARRIVE AND THANK 
RABBI ACHA. THE CONCLUSION OF THE ARTICLE, WHICH 
APPEARS TO HAVE BEEN MISSING THERE, IS PRESENTED HERE.
 

 

 
 
18. Mixed kinds and garments mixed of linen and wool 
The rabbis discuss the observance of the statutes, and Rabbi Elazar tells them that "You are My witnesses" refers to Yisrael.

105. RABBI ABA, RABBI ACHA, AND RABBI YEHUDA rose, and, as 
they were going, Rabbi Elazar said: "You shall not go up and down 
as a talebearer among your people...You shall not hate your brother 
in your heart...You shall not avenge, nor bear any grudge" (Vayikra 
19:16-18). We have already dealt with this and all the friends have 
been attentive to these. But let us say something about this portion. 
It is written 'You shall keep My statutes. You shall not let your cattle 
gender with a diverse kind: you shall not sow your field with mingled 
seed: neither shall a garment mingled of linen and wool come upon 
you' (Ibid. 19).
  

106. Rabbi Elazar said: "'You are My witnesses,' says Hashem, 'and 
My servant whom I have chosen: that you may know and believe 
Me...'" (Yeshayah 43:10). "You are My witnesses," refers to Yisrael; 
we learned, too, that this refers to heaven and earth, as it is written: 
"I call heaven and earth to witness this day against you" (Devarim 
30:19). Yisrael are witnesses one on the other, while heaven and 
earth, and all are witnesses upon them. "My servant whom I have 
chosen," this refers to Jacob, as is written, "and said to me, 'You are 
My servant, Yisrael, in whom I will be glorified" (Yeshayah 49:3), and: 
"Therefore fear you not, O My servant Jacob" (Yirmeyah 30:10). 
Some say it refers to David and David is called "My servant" as it is 
written, "for My own sake, and for My servant David's 
sake" (Yeshayah 37:35); "whom I have chosen," refers to the 
heavenly David, MEANING MALCHUT.
 

 

 
 
19. "I am He" 
Rabbi Elazar explains what it means when God says "I am He" in scripture.
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107. "That you may know and believe Me, and understand that I am 
He" (Yeshayah 43:10). HE QUESTIONS: What is meant by, "I am He"? 
AND ANSWERS: "I AM HE," MEANING I Who chose David and Jacob. 
"I am He," literally, MEANING I INCLUDE JACOB AND DAVID - 
JACOB BEING THE SECRET OF ZEIR ANPIN, THE SECRET OF "HE," 
AND DAVID BEING THE SECRET OF MALCHUT, THE SECRET OF "I". 
THEY ARE LITERALLY THE HOLY ONE, BLESSED BE HE, AND HIS 
SHECHINAH. "Before Me there was no El formed" (Ibid.); as we 
learned, the Holy One, blessed be He, called Jacob 'El', as it is 
written, "and called it (lit. 'him') El, the Elohim of Yisrael" (Beresheet 
33:20). SO WE SEE the Holy One, blessed be He, called Jacob 'El'. 
This is the meaning of, "before Me there was no El formed, neither 
shall there be after Me." Hence, "I am He," everything is as we said. 
"Neither shall there be after Me," because David is called so - SINCE 
MALCHUT IS ALSO "EL," ZEIR ANPIN AND MALCHUT ARE THE 
SECRET OF "I", "HE" ARE ONE and there is no other after Him.
 

 

 
 
20. Mixed kinds and garments mixed of linen and wool (sha'atnez) 
We learn that when God created the world he created a supernal force above every single thing, even every blade of grass. All the chieftains that 
have ever been designated as rulers have always behaved according to one supernal law, and the chieftains themselves are then called 'laws'. As 
each of them is appointed over a certain aspect of law, the mixture of species below uproots each force from its proper position and causes 
confusion above. When people behave as they should, they attract a Holy Supernal Spirit to them, but when they perform evil actions they draw a 
spirit from the side of evil. We are told why it is acceptable and proper to mix wool and linen in the Tzitzit but not elsewhere. Cain was a mixture from 
the Other Side, and therefore his sacrifice could not be mixed with that of Abel, who was of the same species as Adam and Eve, from the side of 
Holiness.

108. Come and behold: when the Holy One, blessed be He, created 
the world, He appointed everything and each one in its position, 
EITHER RIGHT OR LEFT; He appointed upon them supernal forces. 
And there is not even a blade of grass in the ground that does not 
have a supernal force upon it IN THE UPPER WORLDS. Everything 
that each does or is done to each is under the strength of the 
supernal force appointed upon it from above. All THEIR practices are 
based on Judgment, they move through Judgment, and are 
supported by Judgment. Nothing can move out of its support 
outside.
 

 

109. And all the chieftains, since the day of Creation, were 
designated rulers over each and every thing. They all behave 
according to another, supernal law, that is received by each one, as 
it is written: "She rises also while it is yet night, and gives food to 
her household, and a portion to her maidens" (Mishlei 31:15). Since 
they receive this law, all THE APPOINTEES are then called 'laws'. 
This law given to them comes from heaven, and so they are called 
'the statutes of heaven'. How do we know that they stem from 
heaven? As it is written: "For this is a statute for Yisrael" (Tehilim 
81:5), ZEIR ANPIN BEING THE CENTRAL COLUMN, CALLED 
'YISRAEL'.
 

 

110. Therefore it is written: "You shall keep My statutes" (Vayikra 
19:19). This is because each is appointed to a certain aspect of that 
law. For this reason, it is forbidden to mix species or to bring about 
one species to another, as this uproots each force from its position 
and denies the fame of the King.
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111. HE QUESTIONS: What is mixed kinds (Heb. kil'ayim)? AND 
ANSWERS: ITS EXPLANATION IS like one who puts his friend in jail 
SO HE WILL NOT BE ABLE TO DO ANYTHING, as the verse says, "in 
prison (Heb. kele)" (Yirmeyah 37:18), AND KIL'AYIM IS SIMILAR TO 
KELE IN MEANING. Mixed kinds MEANS prohibition, prohibiting the 
forces from their performances. Mixed kinds, ITS EXPLANATION is 
confusing, causing confusion in the supernal forces, and it denies 
the fame of the King, as it says, "neither shall a garment mingled of 
linen and wool come upon you" (Vayikra 19:19).
 

 

112. Come and behold: it is written, "but of the Tree of Knowledge of 
Good and Evil, you shall not eat of it: for on the day that you eat of it, 
you shall surely die" (Beresheet 2:17). We learned, IT IS DUE to 
changing the commands of the King, replacing the Tree of Life, 
wherein everything is complete, on which Faith depends, and joining 
another place. We learned that in everything, a person needs to 
show an action similar to what is above, and perform the action as 
need be. If THE ACT is changed for something else, he brings down 
upon him something else that should not rest upon him, NAMELY, 
THE OTHER SIDE.
 

 

113. Come and behold: when a person shows an act below in an 
appropriate fashion as need be, a holy supernal Spirit is attracted to 
and rests upon him. However, when he exhibits an act down here in 
a crooked fashion that is not appropriate, then another spirit that he 
does not need, which turns the person to the side of evil, is attracted 
to him and rests on him. What attracts that spirit upon him? The 
answer is that act that reflected another side.
 

 

114. HE QUESTIONS: It is written, "She seeks wool and flax" (Mishlei 
31:13). What is meant by, "She seeks"? AND HE ANSWERS: THE 
SHECHINAH, THAT IS CALLED 'A WOMAN OF WORTH', seeks and 
asks about the wool and linen as to who mingles them, FOR THE 
PURPOSE OF PUNISHING HIM. One may then question why MIXING 
WOOL WITH LINEN is permissible in the Tzitzit (lit. 'fringes')? AND 
ANSWERS: We established that clothing is correct, MEANING 
ACCORDING TO THE COMMANDMENT - perfectly made, MEANING 
SINCE THE PRECEPT IS SO, IT IS NOT CONSIDERED AN 
INAPPROPRIATE ACT.
 

 

115. More IS THERE TO EXPOUND: "She seeks wool, and flax," to do 
vengeance against one who mingles them together. But when does 
HOLINESS hover upon them - MEANING at the time when THE ACT 
is done with its perfection, as it is written, "and works willingly with 
her hands" (Ibid.). And with Tzitzit, we have established there THE 
SHA'ATNEZ (A MIXTURE OF WOOL AND LINEN) is done with 
perfection and so does nothing THAT WILL DRAW UPON THE 
OTHER SIDE. THEREFORE, THIS IS PERMISSIBLE. ABOUT THIS IT 
IS WRITTEN, "AND WORKS WILLINGLY WITH HER HANDS." But 
when THE ACT is not found to be perfect, then he who comes to join 
WOOL AND FLAX together draws upon himself a spirit he should not 
have, NAMELY THE OTHER SIDE.
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116. Who proves this matter? Cain and Abel prove THIS, as one 
came from one direction and the second came from another 
direction. ABEL CAME FROM THE SIDE OF HOLINESS; CAIN CAME 
FROM THE SIDE OF THE OTHER SIDE. For this reason, you should 
not mingle them. WHEN BOTH BROUGHT SACRIFICES, THEY WERE 
NOT JOINED, since the sacrifices of Cain were made distant from 
before the sacrifice of Abel.
  

117. Therefore, "neither shall a garment mingled of linen and wool 
come upon you." The words, "upon you," are unspecified. IT IS 
TELLING YOU ALSO not to allow another spirit to rule over you. A 
person needs to show deeds that are proper and appropriate. When 
doing this act, there will hover over him a Holy Spirit, a supernal 
Spirit that will sanctify him. He who seeks purity will be sanctified, as 
it is written: "Sanctify yourselves therefore, and be holy: for I am 
Hashem" (Vayikra 20:7).
 

 

118. It is written, "but of the Tree of Knowledge of Good and Evil..." If 
Adam introduced death in this world for this matter, then how much 
more so is it for the one who exhibits an inappropriate act. An ox 
and donkey will prove this. On the side OF HOLINESS it is referred to 
as an ox; from that Side OF DEFILEMENT, it is called donkey. Hence, 
the verse says, "You shall not plow with an ox and an ass 
together" (Devarim 22:10). Do not mix them, because it causes the 
Other Side to assemble to cause evil in the world. He who parts them 
increases peace in the world. This is true here also WITH WOOL AND 
FLAX, for he who parts them in the said manner - as has been said, 
so that the crosswise (Heb. shti va'Erev), the spun (Heb. tavuy) and 
the woven (Heb. nuz) do not come together, AS THEY FORM THE 
LETTERS OF SHA'ATNEZ - that person multiplies peace for himself 
and all the world.
 

 

119. Cain's sacrifice was flax, DENOTING THE FRUIT OF THE 
EARTH; the sacrifice of Abel was wool, NAMELY THE FIRSTLINGS 
OF HIS SHEEP. One sacrifice is not like the other. The secret of this 
matter is that Cain was a mixture, NAMELY OF ONE SPECIES WITH 
ANOTHER SPECIES, an inappropriate mix, FOR HE WAS from the 
Other Side, not the species of Adam and Eve. And his sacrifice came 
from that side. Abel was of the same species as Adam and Eve, 
NAMELY FROM HOLINESS. In the bowels of Eve were joined these 
two opposite aspects, NAMELY TWO DIFFERENT SPECIES, and 
because they were joined together, no benefit came to the world, and 
they were lost.
 

 

120. Until this day, that aspect still exists, NAMELY THE 
DESTRUCTIVE FORCE OF CAIN AND ABEL. One who exhibits 
himself performing an act of joining this union awakens these sides 
together, MEANING THIS MIXTURE OF CAIN AND ABEL. He may get 
hurt and cause to hover over him an inappropriate spirit. Yisrael 
need to awaken upon them a saintly spirit in order to be holy, so that 
they will be in peace in this world and the World to Come.
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121. It is written, "And the priest shall put on his linen 
garment" (Vayikra 6:3), "and he shall have the linen breeches put on 
his flesh, and shall be girded with a linen (lit. 'cloth') girdle" (Vayikra 
16:4). HE ASKS: Why is it called cloth (Heb. bad), MEANING ALONE 
(HEB. BADAD)? AND ANSWERS: This is because this linen must not 
be mixed with another. Therefore, the verse is not written, 'AND THE 
PRIEST SHALL PUT ON his linen garment,' but it says, "cloth," 
MEANING single.
 

 

122. HE ASKS: Why must the priest be exhibited with this, NAMELY 
WEARING LINEN, WHICH ALLUDES TO ANOTHER SIDE? AND 
ANSWERS: These flax garments need to be exhibited when working 
by the altar of the burnt offering, when he is cleaning the fat pieces 
of the burnt offering. For the burnt offering is connected with idol 
worship and evil thoughts - MEANING THAT FOR THOUGHTS 
ABOUT IDOL WORSHIPPING, ONE MUST BRING A BURNT 
OFFERING. For this reason, he must appear wearing flax alone, not 
mingled WITH WOOL, as we said, in order to attain atonement for 
man for all those sins coming from that side.
 

 

123. When he enters the Temple, the place where there is perfection, 
where all the services of perfection are, though there is found jointly 
WOOL AND FLAX, we should not FEAR, this just as we said 
regarding the Tzitzit (lit. 'fringes'). There are found and joined all 
these species of above, all the vessels of the Temple including many 
kinds differing from one another. All are included there, similar to 
those above. Fortunate are the children of Yisrael that the Holy One, 
blessed be He, gave to them a true Torah, a Torah of Faith, and loved 
them above the other nations as it is written: "'I have loved you,' 
says Hashem" (Malachi 1:2).
 

 

 
 
21. "All its fruit shall be holy for praisegiving to Hashem" 
Rabbi Chiya talks about the concept of fruits that are brought forth only from another force above, and that do not become ripened until three years 
have passed. In the fourth year, "all its fruit shall be holy for giving praise." The secret meaning of this is that in the fourth year the Congregation of 
Yisrael is paired with God, and there is praise and joy; the "fourth year" is God Himself and it is also the Congregation of Yisrael. Then the hosts are 
appointed over the world in their proper place, and everyone is blessed, and the fruits are now in perfection so may now be eaten. Until this point it 
is forbidden to eat of the fruits.

124. Rabbi Chiya commenced to say after him, "And when you shall 
come to the land, and shall have planted all manner of trees for 
food... But in the fourth year all its fruit shall be holy for praisegiving 
to Hashem" (Vayikra 19:23-24). "And when you come to the land"; 
the friends have established this. But come and behold: a tree, THE 
SECRET OF ZEIR ANPIN, produces fruits only in the soil, DENOTING 
MALCHUT. The earth brings them forth, and shows those fruits to 
the world. The earth produces fruits only from another force above 
it, MEANING FROM ZEIR ANPIN, just as every female produces fruits 
only as a result of the force of the male.
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125. And that fruit, THAT MALCHUT CALLED 'EARTH', PRODUCES, 
does not become completed in its fullness until three years, 
MEANING UNTIL MALCHUT RECEIVES THREE COLUMNS FROM 
ZEIR ANPIN. The force upon it is appointed above until its 
completion. After completion, its force is then appointed upon it, and 
then the earth is established by it. Prior to three years, MEANING 
BEFORE RECEIVING ALL THREE COLUMNS, the earth is not yet 
established by it, WITH ZEIR ANPIN, and not completed with him. 
After MALCHUT is perfected and set together, then there is 
perfection.
  

126. Come and behold: the Female, NAMELY MALCHUT, before she 
becomes pregnant three times, the fruit of her stomach, NAMELY 
THE SOUL, is not complete. FOR IT IS NECESSARY THAT THERE BE 
IN HER THE THREE COLUMNS, AND IN EACH COLUMN THREE 
COLUMNS - BECAUSE THREE PREGNANCIES CORRESPOND TO 
THE THREE COLUMNS, AND IN EACH PREGNANCY TRHERE ARE 
THREE COLUMNS. After three pregnancies, the Female is 
established by that fruit and they are reconciled. THIS IS BECAUSE 
ZEIR ANPIN IS RIGHT, MALCHUT IS LEFT, AND THEY ARE IN 
AGREEMENT ONLY BY MEANS OF THE CENTRAL COLUMN THAT 
INCLUDES THREE COLUMNS, SINCE IN EACH COLUMN THERE ARE 
THREE COLUMNS. Then that fruit, MEANING THE SOUL, is the 
perfection of it all and the beauty of it all. And after THE FRUIT 
emerges AND SPROUTS FROM IT, before three years, it has no force 
from above, BECAUSE THE FRUIT ON ITS OWN ALSO NEEDS THE 
ILLUMINATIONS OF THE THREE COLUMNS LIKE MALCHUT, THE 
SECRET OF THREE YEARS. Then its growth is completed. 
THEREFORE, PRIOR TO THIS THEY ARE THE UNCIRCUMCISED 
YEARS. And Levi, WITH THREE PREGNANCIES PASSED OVER HIM, 
was the chosen OF ALL THE TRIBES, as he is third for his mother. 
By him she was set and with him she was made fragrant.
 

 

127. After three years, a supernal force from above is appointed 
upon it, "But in the fourth year all its fruit shall be holy for 
praisegiving." What is meant by, "holy for praisegiving"? THIS 
MEANS praises with which to praise the Holy One, blessed be He. 
Until this point IS THE LITERAL INTERPRETATION. From this point 
on, LET US EXPLAIN the secret of the matter. In the fourth year, the 
Congregation of Yisrael, NAMELY, MALCHUT, is paired with the Holy 
One, blessed be He, DENOTING ZEIR ANPIN, and one joy is 
prevalent, as it is written: "holy for praisegiving," MEANING giving 
praise and joy at the same time.
 

 

128. HE QUESTIONS: What is the fourth year? AND ANSWERS: It is 
the Holy One, blessed be He, DENOTING ZEIR ANPIN. We learned 
that the fourth year refers to the Congregation of Yisrael, DENOTING 
MALCHUT, as she is the fourth leg of the Throne. THE THREE 
COLUMNS, CHESED, GVURAH AND TIFERET OF ZEIR ANPIN, ARE 
THE THREE LEGS OF THE SUPERNAL THRONE, AND MALCHUT IS 
THE FOURTH LEG OF THE THRONE. THERE IS NO CONTRADICTION 
AGAINST WHAT WAS SAID, THAT THE FOURTH YEAR REFERS TO 
THE HOLY ONE, BLESSED BE HE, as all is one, since the Holy One, 
blessed be He, pairs Himself with the Congregation of Yisrael. AND 
SO, YOU CAN CALL HIM ZEIR ANPIN, AND CALL HIM MALCHUT. 
Then there is Holiness, and holy praisegiving. Then the hosts are 
appointed over the world upon each thing, as is proper for it. From 
this point are all blessed and it is permissible to eat THE FRUITS as 
now everything is in perfection; there is perfection above and below, 
MEANING PERFECTION OF ZEIR ANPIN AND MALCHUT.
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129. And until everything is completed from above and below, it is 
forbidden to eat of it. He who does eat of it is considered like one 
who has no share in the Holy One, blessed be He, and the 
Congregation of Yisrael since that fruit exists without holy supernal 
authority, NAMELY ZEIR ANPIN, because this will not hover over it 
until it is perfected. And it is without authority from below, NAMELY 
MALCHUT, since the earth force did not ripen with it PRIOR TO THE 
PASSING OF THE FOURTH YEAR, SINCE THE COUPLING OF ZEIR 
ANPIN AND MALCHUT HAS NOT YET TAKEN PLACE, AS EARLIER 
MENTIONED. He who eats of it shows that he has no share of the 
above and below, ZEIR ANPIN AND MALCHUT. If he made a blessing 
over it, it is considered a blessing in vain, as up to this point the 
Holy One, blessed be He, does not hover over him and he has no 
share in Him. May the Merciful One save us from those who are not 
mindful of the honor of their Master.
 

 

130. Fortunate are the righteous in this world and the next. About 
them is written: "But the path of just men is like the gleam of 
sunlight." (Mishlei 4:18) At that time, IN THE FUTURE TO COME, the 
serpent that dwelt before with the Female will depart, MEANING 
WHO WAS NURTURING FROM MALCHUT, and instead the Male will 
come to hover in its place as before - MEANING WITH A UNION 
THAT WILL NOT CEASE, AS THERE WILL BE NO ONE TO SET 
APART THIS MATING. And everything will be perfect.
 

 

 
 
22. "You shall rise up before a hoary head" 
Rabbi Yosi says that the "hoary head" in the title verse is a scroll of Torah for which one must stand up, and that a man should rise up before a 
scholar because he has the supernal holy image of the supernal priest on him. Rabbi Shimon says that the Torah scroll is the written Torah, and that 
the Torah scholar is in the state of the oral Torah. Lastly we are told that people should repent before they reach old age; it is more praiseworthy to 
act rightly when still in one's full strength.

131. Rabbi Yosi commenced: "You shall not eat anything with the 
blood..." (Vayikra 19:26). This verse has been explained by the 
friends in several places, and also all the verses that follow. Each 
one EXPLAINED THEM ACCORDING TO THE revealed Torah. 
However, this verse needs exposition. It is written: "You shall rise up 
before a the elderly" (Ibid. 32). The words, "before a hoary head," 
refers generally to a Torah scroll for which you must rise. And so did 
Rav Hamnuna Saba (the elder). When he saw a Torah scroll, he 
would rise and say, "You shall rise up before a hoary head" (Vayikra 
19:32). Similarly, man should rise fully before a Torah scholar 
because he has the supernal holy image, which indicates the 
supernal holy priest, THE SECRET OF SUPERNAL ABA, CALLED 
'OLD MAN'. As the verse says, "and honor the face of the old 
man" (Ibid.), who is in the world, MEANING THE TORAH SCHOLAR 
WHO IS WITH YOU IN THE WORLD, WHICH ALLUDES TO THE 
SUPERNAL OLD MAN, SUPERNAL ABA. Rabbi Shimon said: From 
here is an allusion to the Written and Oral Torah. THIS MEANS THAT 
ONE NEEDS TO RISE BEFORE A TORAH SCROLL, CONSIDERED 
THE WRITTEN TORAH, AND RISE BEFORE A TORAH SCHOLAR, 
WHO IS CONSIDERED THE ORAL TORAH.
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132. We further learned what this verse, "You shall rise up before a 
hoary head," teaches, as commented on by the friends. "You shall 
rise up before a hoary head." THE TORAH warns the person that 
before reaching old age, he should establish himself properly in the 
world, MEANING HE SHOULD REPENT because this will be better for 
him. But if HE REPENTS late in life, this is not such a praiseworthy 
act for him, since he is old and can not do any more wrong. The 
praiseworthy one is good when he has his full strength. King 
Solomon exclaimed, "Even a child is known by his doings" (Mishlei 
20:11). Similarly, it is written: "Remember now your creator in the 
days of your youth" (Kohelet 12:1). Rabbi Elazar said: Certainly, this 
way is ready before us, this being the way of the Holy One, blessed 
be He.
 

 

 
 
23. "For Hashem knows the way of the righteous" 
Rabbi Shimon tells us that God knows and looks after the righteous, and that the wicked perish simply because He does not walk with them. He also 
tells us the difference between "a way" and "a path," saying that a path is a recently opened path that has not been walked upon by many people.

133. He commenced: "For Hashem knows the way of the righteous; 
but the way of the wicked shall perish" (Tehilim 1:6). HE 
QUESTIONS: What is meant by, "Hashem knows"? AND ANSWERS: 
This is that the Holy One, blessed be He, knows and looks after the 
way of the righteous to benefit them and defend them, and He walks 
before them to guard them. Therefore, whoever sets on his way 
needs to see to it that this way is the way of the Holy One, blessed 
be He, so that THE HOLY ONE, BLESSED BE HE, will participate with 
him. For this reason, it is written: "For Hashem knows the way of the 
righteous: but the way of the wicked shall perish." IT PERISHES on 
its own, since the Holy One, blessed be He, does not make Himself 
known to their way, and does not go with them.
 

 

134. HE QUESTIONS: SOMETIMES it is written, "a way," AND 
SOMETIMES, "a path." What is the difference between them? AND 
ANSWERS: "A way," implies a way that all the feet of people tread. 
"A path," is a recently opened path AND HAS NOT BEEN TRODDEN 
LONG BY MANY PEOPLE. About this path does the verse say, "But 
the path of justmen is like the gleam of sunlight, that shines ever 
more brightly, until the height of noonday" (Misheli 4:18). 
Amen, may it be His Will.
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