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Description: Throughout Jewish history, classification has been integral to preserving, 
organizing, and codifying Jewish knowledge. The history of Jewish classification reveals 
that Jewish knowledge divisions are subject to a developmental process still evolving in 
modern Jewish classification schemes. We will consider library classification as an 
epistemological question, presenting an historical overview of ancient archives and the 
ordering of scrolls from antiquity to modernity. Among the ancient archives we will 
consider are: the Temple Archive of the Beit haMikdash; Ur; the ancient city of Man; 
Ashur, in Assyria; Ashurbanipal's Library in Ninevah; Ras Shamra-Ugarit in Syria; and 
Zenodotus' Alexandrian MuseumILibrary. We will also refer to The Qumran Dead Sea 
Scroll Essene community, which operated a scriptoriurn for producing and organizing 
various seminal texts. Recently, more specialized classification schemes for enumeration, 
mapping and organizing Jewish knowledge have been developed, all having their 
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strengths and weaknesses. Among the recent 
schemes is the Library of Congress classification 
system, considered highly expandable and most 
economically feasible. We will also consider bias 
problems in Library of Congress Subject 
Headings (LCSH). In a summary conclusion and 
chart, we will analyze and recapitulate the 
strengths and weaknesses of the seven 
classification systems currently used for Judaica 
and their utility in particular environments. 

Introduction 
Throughout the Jewish tradition(s), classification 
has been integral to preserving, organizing, and 
codifying Jewish knowledge. The history of 
Jewish classification reveals that the divisions of 
Jewish knowledge are subject to a process of 
development. Modem Jewish organizing systems 
reveal that the mapped world of Jewish 
knowledge continues to be refined as 
classification schemes expand through 
enumerative assignment of new combinations of 
numbers and categories designating differentiated 
topics in rabbinic law such as Tay Sachs genetic 
mapping or new archeological discoveries such as 
the Cairo Geniza, the Amarna letters, or the Dead 
Sea Scrolls. For example we can further note that 



Carylyn G. Moser W e r  expanded the Elazar classification system for the Holocaust 
around the four categories of Perpetrators, Victims of the Shoah in occupied countries, 
Bystanders, and Afermath, and Gershom Scholem expanded his system to offer more 
specificity for Jewish mysticism and Kabbalah. The grid of library classification 
schemes, whether enumerative, faceted, hierarchical, synthetic, or noetic continues to 
expand as the way organization of known knowledge and its limits continues to evolve. 

1. The Beit HaMikdash Archive (see u i p m  nnpn2 1slo;r n x ' m  , a m  ,117 644-643 nu 
(xnwn) n 382-347 au 87-65 nu (Harun) 
The Temple archive of the Beit HaMikdash may have housed a number of scrolls which 
are referred to in the Biblical and Rabbinic corpus. In I1 Samuel 1 : 17 a military collection 
of war songs referred to as The Book of Jashar is cited when we read, ~ W V  1x1 'lu ;1nn3 

313 nwp ;171;1~-'11 7~5 '7  1)3u71 (And David intoned this dirge over Saul and his son 
Jonathan)- He ordered the Judites to be taught the song of the Bow. It is recorded in the 
Book of Jashar). This collection is further named in Joshua 10:13 when we read, - ~ 5 ; r  

i717u T X  np7 7u 77317 rn3i  warn? 07.1 iw7z  >so-'/u ;Inn=, u7;1 (And the sun stood still and the 
moon halted, While a nation wreaked judgment on its foes- as it is written in the book of 
Jashar). The Sefer Hayyasar appears in these contexts of David's lament for Saul and 
Jonathan and Joshua's command to the sun and moon which miraculously stood still. A 
third probable excerpt appears in I Kgs. 8:12-13, a couplet imbedded in Solomon's prayer 
at the dedication of the Beit HaMikdash which survives in fidlest form in the Septuagint 
where it appears directing the reader to "the Book of the Song" (biblio tes odes ). 1 Kgs 
8:12-13 appears to be a couplet taken from an ancient song establishing HaShem's 
supremacy over nature and ritual when we read, nm 712 5 m u l  113~5 inH TI m 5 w  iau  TU 

m 5 i u  i n l w 5  71m 15 h t  nlq. Rashi notes that The book of Jashar refers to one book- The 
Torah, the book of the yesharim - the upright, the mot , Avraham , Yitzak, and Yakov, 
who are referred to as the uprighdjust. A central theme of the Torah enunciated in 
Devarim 6: 18 is, "And you shall do what is upright and good" 73 r m  ~ 1 1 u ; r l l ~ ~ ; r  n w i .  

In BaMidbar 21: 14, the parsha for the week of AJL's 2001 convention, we find mention 
of a scroll titled, The Book of the Wars of HaShem. We read, imu  l u i u  i x n  nn7i 1uo1 nma 
-nu TI nian'ln im inu7 1 3 - 5 ~  3imu;1 p i  1~173 1-2 m n  5111 1inu 73 vx;i 5 n m  KSV ims 
~ n l u  o75n1;I-nui ; r s m  m. (From there they set out and encamped beyond the Arnon, that 
is, in the wilderness that extends from the territory of the Amorites. For the Arnon is the 
boundary of Moab, between Moab and the Amorites. Therefore the Book of the Wars of 
the HaShem speaks of. ... Waheb in Suphah, and the wadis: the Arnon with its tributary 
wadis, stretched along the settled country of Ar, hugging the territory of Moab ....). 
According to Ibn Ezra, Milhamot HaShem was a separate book which, together with the 
Book of Jashar , were anthologies of early songs describing the saga of Israel's battles at 
the beginning of its national existence during the period of Moshe and Yehoshua. Only 
three small fragments survive, but according to Ramban (v.13), a fourth fragment, the 
victory poem of Sihon (v.27-30) was included. Interestingly the citation of Milhamot 
HaShem appears in a prose context in which two other ancient texts, The Song of the Well 
(Num.2 1 : 17-20) and the Amorite Song of Heshbon (Num.21:27-50) are quoted. Both 
Ramban and Rashi refer to ''the miraculous wondrous victories" including the parting of 
the Yam Suf and other military conquests recounted in Sefer Milhamot HaShem. 



A further important scroll kept in the Beit HaMikdash archive is referred to as, The Scroll 
of the Law. This work was found by the reforming King Josiah's priest Hilkiah (I. Chr. 
5:39-40; Ezra 7:l-2). It was subsequently given to the scribe Shaphan. We read, iau7i 

i;ruip1i pw-5u im nN i;r?p?n 7n7i TI n m  m r a  n n ; r  i m  191x1 p w  5s1 5171~ 1737 i;r1p5n 

(And Hilkiah the high priest said to Shaphan the scribe, "I have found the Scroll of the 
Law in the house of HaShem," and Hilkiah gave the scroll to Shaphan, and he read it.). 
Rashi comments that The Scroll ofthe Law was hidden under a layer of stones where they 
had concealed it when Ahaz burned the Torah, also quoted by Redak, Abarbanel, and 
Mezudath Dovid. Wicked kings such as Ahaz (743-727 B.C.E.) sealed the Torah, 
Manasseh (698-642 B.C.E.) cut out the holy names, and Amon (641-640 B.C.E.) burnt 
the Torah (Shem Ephraim), but the good King Josiah (639-609 B.C.E.), like the good 
reforming King Hezekiah (727-698 B.C.E.) before him (2Kgs 22:8, 10,12,14; 23:4, 24; 2 
Chr.34:14, 15, 18, 20, 22), did away with idolatry and sought to restore the Torah to its 
place of glory. Redak conjectures that during the reigns of the wicked Manasseh and 
Amon, the Torah was forgotten and idolatry was rampant. The Malbim draws a moral 
reflection by commenting that while some work to repair the physical condition of the 
outer Temple, the inner Temple or Torah of HaShem wherein His Shechinah rests, risks 
being neglected. 

In I Kgs 14:19 a work titled, The Book of the Chronicles of the Kings of Israel is cited 
regarding a wicked King Jeroboam who established golden calves in Dan and Bethkel. 
We read, L I K S I ? ~  73LIn5 D 7 a v  71x7 i m  5u ~ 7 n n 3  D I ; ~  15a iwui an51 i w u  D Y ~  7 x 7  in71 (the 
other events of Jeroboam's reign, how he fought and how he ruled, are recorded in the 
Annals of the Kings of Israel). his work of Chronicles is not to be identified with the 
Biblical book of that name at the end of the Tanakh. 

Further works found in the Beit HaMikdas included The Midrash of Iddo (2Chr.13:22) 
and The Midrash of the Book of the Kings (2Chr.24:27). Redak comments that the 
midrash of the prophet lddo is called a midrash because it was always sought ( ~ 1 7 1 )  to 
see the events of each king's reign. Redak writes, nwi> tan win m w  ?s> W17D nm ~ i p ~  
D135a;r 7 ~ 7 ~ ~ ~  DW Gertner (Terms of Scriptural Interpretation: A Study in Hebrew 
Semantics, BSOAS, 1962a: 10- 1 1) states that midrash refers to a narrative or account, and 
Zeitlin (Midrash: A Historical Study , JQR ns. 44, 1953 :24-25) claims that in Chronicles 
the term midrash refers to a book in which were recorded the inquiries of the kings and 
the answers and explanations of the prophets. Lieberman ( Hellenism in Jewish Palestine, 
N.Y.:  JTS, 1950:48) argues that midrash did not have a technical meaning in Chronicles. 
Lieberman comments, "However some copies of the Hexpla translate w17n (in I1 
Chron. 13:22) [Greek to be supplied later] enquiry, which is the exact equivalent of our 
word. "Ezra has set his heart to inquire into the Law of the L-rd" (Ezra 7:lO). The 
Hebrew wui75 is correctly translated by the Septuagint: [Greek to be supplied later], to 
inquire. Finkelstein (The Origin of the Synagogue , PAAJR 3, 1930:56) suggests that 
midrash of the prophet Iddo was a collection of oracles and that the midrash of the book 
of kings was "probably our book of Kings." Cassuto has suggested that archaic works 
such as Shirat HaYam (Ex. 1 5 : 1 - 1 8), The Song of Miriam (Ex. 1 5:2 I), The Song of Moses 



(Deut.32), The Song of Deborah (Judges 5), and The Song of Hannah ( I .  Sam 2: 1-10) 
may through redaction derive from previous ur-texts. 

According to Michael Harris, in the Temple in Jerusalem, "in a most secret place" which 
was open to only a few priests, sacred scrolls were kept i.e. Jeremiah speaks of the "book 
of records of the avot " that was kept, and Ezra speaks of "rolls" being kept in a scribe's 
chamber. After the Hebrews returned from Babylon in 516 B.C.E., Nehemiah 
reassembled the library to reform the sacred archive. Scholarly debates exist whether the 
library was burned when Antiochus captured Jerusalem (ca. 2nd century B.C.E.) and 
which was then reestablished by Judas Maccabeus. 

It is unlikely, whether non-Jewish works such as tablet 11 of the Epic of Gilgarnesh 
which may have influenced the Noah flood account, the Egyptian Story of Two Brothers 
which has parallels with the JosephlPotiphar's wife episode, or the Enuma Elish which is 
sometimes compared with Bereshit aleph , were also known to the scribes in the Beit 
HaMikdash archive. While it is clear that cases found in the Code of Hammurabi (1792- 
1749 B.C.E.) such as the goring ox (Ex.2 1 :28-36), false accusation (Deut.5:20; 19: 16-2 1; 
Ex.23: 1-3), kidnapping (Ex.21: 16; Deut.24:7), sharecropping (Lev. 19:23-25), adultery 
(Deut.22:22), rape (Deut.22:23-27), incest of a father with a daughter (Lev.18:6-18; 
20: 10-21 ; Deut.27:20, 22-23), a son striking his father (Ex.21: 15), two men fight and 
cause a miscarriage (Exodus 21 :22-25), have correlations with Torah law, it is 
speculation to assume that the Temple priests collected this Ancient Near Eastern 
literature generally, considering the polemic against and separation from "pagan" non- 
monotheistic cults. 

11. Classification Schemes in Ancient Near Eastern Archives 
Classification practices in Ancient libraries may have varied from arrangement by title, 
broad subject, by chronology, medium (i.e. cuneiform, obelisk, scroll, stele, stone, wood, 
ivory, parchment, papyrus, etc.) or order of acquisition (see Sirat, C.,Ecriture et 
Civilisations, Paris, '76) 

Archeologists have found at Ur, the birthplace of Abraham, cuneiform tablets, (ca. 2100 
B.C.E.), classified by topic and stored in especially made clay boxes called saduppu , 
which received an identifying tag on which was noted the number of tablets inside, and 
the subject of classification. 

Records exist of Egyptian libraries from Khufu (Cheops) a monarch of the Fourth 
Dynasty (ca. 2600 B.C.E.) down to Ramses (1300 B.C.E.), who enslaved the Hebrews to 
build store houses. Ramses' library contained 20,000 rolls in his palace at Thebes (see 
Sarna, Nahum, Ancient Libraries and the Ordering of Biblical Books , presented at LC, 
March 6, 1989). 

An archive was excavated at Mari in Syria where twenty thousand clay tablets written in 
the Babylonian language, were uncovered in the three hundred roomed palace of King 
Zimrilim. 



Archeologists at the ancient capital of Assyria, Ashur, have uncovered twenty-five 
thousand tablets from over fifty archives. One of the archives may have been founded by 
Tiglath Pileser I (ca. I1 15-1077 B.C.E.), and has revealed a legal collection known as the 
Middle Assyrian Laws. An ordering principal included the arrangement of a series of 
tablets that share a common theme. 

The library of Ashurbanipal (668-627 B.C.E.) at Ninevah, the city to which Jonah flees, 
and the city whose destruction in 612 B.C.E. is celebrated by the prophet Nahum was 
excavated by Austen Layard in 1849. Many classical texts of ancient Mesopotamia were 
arranged carefully, collated, and edited with a view to establishing an authoritative 
recension, with attention to counting line numbers, and recording the colophons. Tablets 
were grouped together by series (iskaru ) and by subseries (pirsu ), arranged by numbers, 
indexed at the rims. They were topically arranged in series, tablets from each series being 
stored together in built in cases with bundles tied together by string, with tags attached to 
identify the contents. Frequently the first line of the next tablet or series at the end of the 
preceding item, appeared in the hand of the ancient archivists. Catalogs in duplicate 
copies with serial catch lines were also found. Finding lists or catalogs were often 
inscribed in the wall near the door or on clay tablets kept easily available. 

Private and state libraries have been uncovered in the Mediterranean port of Ras Shamra- 
Ugarit in Syria where the excavation of the house of their chief priest ( rb khnm), and five 
archives, revealed a library of mythological texts, etc. which were organized by 
administrative departmentalization. 

While in the Hellenic world ancient archives date back to the palace of Nestor at Pylos in 
Messenia (1300 B.C.E.), fiom which hundreds of clay tablets written in Linear B script 
have been unearthed, it is Zenodotus' Alexandrian MuseumILibrary, which later 
organized scrolis based on Callirnachus' (305-240 B.C.E) 120 volume catalog, The 
Pinakes, which has come to symbolize the glory of the Hellenic world. Originally 
planned by Ptolemy I Soter (283 B.C.E.), this institution which sponsored cultural 
activities was brought to completion by Ptolemy I1 Philadelphus (308-246 B.C.E.). At 
one time the library had a total of 432,000 scrolls. According to Plutarch, Marc Antony 
(ca.82-30 B.C.E.) added another 200,000 volumes that he stole from other libraries of 
antiquity i.e. the city of Pergamum in Asia Minor which had a sizable collection started 
by king Eumenes 111 (197-159 B.C.E.). The scribes of the Alexandrian library inscribed 
the colophons at the end of the rolls with identifying tags to each roll, and book boxes or 
buckets were used with checklists of the contents of each container. Knowledge was 
organized into ten main categories so that the library included ten main halls. The walls 
of the halls were lined with the Armaria, or book lockers, in which scrolls were 
deposited. (see Parsons, E.A., The Alexandrian Library, N.Y.: Elsevier Publishing Co., 
1967). 

The Qumran Dead Sea Scroll Essene community further operated a scriptorium that 
according to some scholars was open 24 hours a day, six days a week, except on Hagim , 
which produced and organized seminal texts such as The Community Rule (IQS), The 
Manual of Discipline, The Damascus Document (44266-273), Pesher Habbakuk 



(lQpHab), Songs of Sabbath SacriJice (ShirShaba-b), Thanksgiving Hymns (IQH), 
Genesis Apocryphon (lQapGen), War Scroll (IQM), etc. as well as copying already 
canonized texts such as the scroll of Isaiah (IQIsa), the oldest copy as of to date, deriving 
from the Essene community. Extra biblical texts are also found such as the Book of 
Jubilees (1QJuba-b) since the sect followed a solar calendar found in that text, Aramaic 
Testament of Levi (TLevi ar), Aramaic apocalypse (ArApocal), Tobit in Hebrew and 
Aramaic (Tob), Flood Apocryphon (Flood Ap), Joseph Apocryphon (JosAp), etc. 

111. Talmudic and Josephus' Mention of Jewish Archives 
Josephus notes that the Jerusalem archive was set on fire in 66 C.E., as one of the first 
acts of the insurgents in order to destroy evidence of the debts owed by the Jerusalem 
poor (Wars, 2:247), while other less authoritative views suggest that Herod burned the 
genealogical registers in order to conceal his own Edomite origin. The archive was finally 
destroyed by fire in 70 C.E. by the Romans (Jos.Wars 6:354). The Sanhedrin examined 
the purity of priestly descent, on the basis of genealogical tables (Megillat or Sefer 
Yuhasin ) which are known to have been preserved in the Beit HaMikdash. In Yevamot 
5:4 we read, o + v l i r  lYoniY n h a  m r a  m i x  WTY 72 71~nw m. Further reference to 
genealogical documents is found in Tosefta Haggigah 2:9, 235; Yevamot 4:13, 49a-b. 
These documents of Yichus in the Beit HaMikdash at this time were guarded with great 
care. Josephus writes, "A member of the priestly order must, to have a family, marry a 
woman of his own race ... he must investigate her pedigree, obtaining the genealogy from 
the archives (the genealogy of his own family taken fi-om the public registers)" (Josephus, 
Apion 1 :3 1). 

Meseket Kiddushin Mishnah 4:4 attests to this emphasis on genealogical purity as noted 
when we read, YIK m i  ;lax nu1 ;lax x a w  lzw n m x  usnx ;171nx 71715 7 w  n m  ;lwX NW11;l 

nnu 7 1 ~  7375~ 1 i ~ ) v m  n t ~ x i w ~  m 5  2nxi ;13x 0x1 nnxi ;17x m i  ;lnxi ;lnx (One who weds 
a woman who is a priestess, must investigate after her for four mothers, which are eight; 
her mother, and the mother of her mother, and the mother of her mother's father and her 
mother, and the mother of her father and her mother, and the mother of her father's father 
and her mother. A Levite woman and Israelite woman- they add to them one more.). 
While Josephus mentions Tiberia (the last place for the relocation of the Sanhedrin from 
the Lishkat ha-Gazit of the Beit HaMikdash, to Yavne, Shefaram, Bet She'arim , and 
Sepphoris ), the capital of Galilee being the seat of the royal bank and archives (Life, 38), 
rabbinic texts mention Sepphoris ( Kiddushin 4:5) and Gadera (Esther Rabba 1:3) as 
other locations for Jewish archives. 

In Sifre 11 356, (ed. Finkelstein, p.423; also I1 Aboth deR Nathan, ch.46, ed. Schechter, 
65a; TP Ta'anith IV, 2, 68a; Soferim VI, 4, ed. Higger, p.169) the presence of a Temple 
library is made in regards to scrolls distinguishing between what the Masorites call Keri 
and Kethib. We read, i5u l . . .m3 ~ K S D  P m x i . . . m 3  IUSD 7nu l  ... 7lTYl 1xrn1 n?m W I ~ W  

O ~ I W ; ~  nx lay7Ti 7 n m  nx n m n  (Three Scrolls of the Law were found in the Temple Court ... 
In one of them they found written ... and in the other two they found written ... The sages 
discarded (the reading of) the one and adopted (the reading of) the two.) . Lieberman 
comments, "The sages established the correct reading of the Temple Scroll on the basis of 
the majority of manuscripts at some time during the Second Commonwealth. For our 



purpose we shall note only that there is no reference in the sources to doing away with ( 
~~'31)  or correcting (JJIJ) any of the books which they collated. It is not even stated that 
they were removed from the Temple library (p.22)." Lieberman argues from evidence in 
Moed Katan 111.4, Kelim XV.6, and Tosefta Kelim 584 that it appears that only one 
authoritative book was deposited in the archives of the Temple, but it does not follow that 
other copies were not to be found there. The passage fiom Sifre indicated that the 
standard copy was used from which the Scroll of the king was corrected (see Mekhilta on 
Deut in Sifre p.2 1 1 )  under the supervision of the High Court (Comp. Tosefta, ibid., IV,7, 
421). From TP Shekalim IV, 3, 48a (comp TB Kethuboth 106a) we learn that a special 
college of book readers (D'190 m a )  who drew their fees from the Temple funds, checked 
the text of the book of the Temple. In the Tannaitic and Amoraic periods suggestion of a 
method of ordering and arranging records (i.e. classification systems) may be suggested 
in texts such as Tosefia Sanhedrin 2:6, Mid. Tan. 26: 13, 17416; TJ, Meg 1 :7, 71a). The 
phrase tomus of documents, nnaw '/v oinia, is found in Tosefta Baba Kamma IX.3 1, 366, 
and a roll of documents, nnaw j w  l w n ,  is found in Mishnah Baba Mezi'a 1.8. 

1V. Medieval and Renaissance Classification Systems 
As Jacob Katz has demonstrated most of the ghettoized medieval Jewish communities 
were self legislated, and thus records of Jewish life would have been organized by Jews 
who kept pinkasim i ~ t p ~ s  i.e correspondence, circumcisions, synagogue seats, marriages, 
distribution of mazzot. 

Scrolls were kept frequently in a case, n n  of which there were three kinds, ;rm , ;r-r7w, 
and j-rxn. Scrolls were frequently hrther protected in a cover or sheath of leather or metal 
called a p3n. 

Paleographical identification and the discipline of codicology offer us fin-ther possibilities 
for the organization of medieval Hebrew manuscripts in smaller collections. Some 
medieval libraries may have organized their works into the following categories: (1) 
whether the codex is an isolated single compiled paleographical unit or (2) whether a 
medieval manuscript is the combination of different hands copied by more than one 
Jewish scribe including palimpsests, (3) types of medieval scripts employed including (a) 
Ashkenazi, (b) Italian, (c) Sephardi, (d) Byzantine, (e) Oriental, (f) Yemenite, etc.; (4) 
localization i.e. in which geographical region was the manuscript produced, (5) dating, 
(6) watermarks, (7) colophons, i.e. inscriptions at the end of a manuscript giving facts 
about its production some of which today may be in a title page, and (8) similar 
provenance. It is conceivable that in Jewish medieval manuscript repositories these eight 
factors may have influenced the ordering and arrangement of Hebrew manuscripts. 
Interestingly, the type of scriptlfont did not necessarily reveal the geographical location 
or locality of the place of the text production for expulsions fiom Rome (139 B.C.E.), 
England (1290 C.E.), France (1306, 1394 C.E.), Germany (1348-50 C.E.), Spain and 
Portugal (1492-97 C.E.), Lithuania (1495 C.E.), Prague (1744-52 C.E.), etc. gave rise to 
the phenomena of many immigrant Jewish scribes who might produce a manuscript in a 
script from their previous place of origin while being relocated in another geographical 
location where another script was predominant. 



Crucial to the classification of Jewish literature in the medieval ages is the arrangement 
of Rabbi Yehudah haNasi in 200 C.E. of the mishnah into the six orders of Zerairn , 
Mo'ed, Nashim, Nezikin, Kodashim , and Tohorot . These orders, along with the braitot , 
(extra-mishnaic teachings of the Tannaitic sages edited by Rabbi Chiya) the Tosejta 
(extra-mishnaic material organized by Rabbi Nechemiah) probably played a role in the 
way Jewish medieval Beit Midrashim classified or organized their literary collections. 

Joshua Bloch ("The Classification of Jewish Literature in the New York Public Library," 
in Studies in Jewish Bibliography and Related Subjects , The Alexander Kohut Memorial 
Foundation, 1929) has suggested that medieval Hebrew collections recognized the 
authority of Mikra and Mishnah by arranging Hebrew seforim in the following 
categories: (I)  Tanakh with commentary i.e. Mikra Gedolot, (2) Mishnah with 
commentary, (3) Talmud (the compilation of Rav Ashi and Rava for Bavli), (4) 
Philosophy and Theology, (5) Jewish Law (Halakhah), (6) Liturgy (Siddurim, Mahzorim, 
Piyyutim ), (7) Hebrew grammar. This pattern of arrangement of broad categories for 
organizing medieval collections systematically is confirmed by the Adler genizah 
fragment from Fostat of a catalog published in the Jewish Quarterly Review (xiii, 52) 
dating to the twelfth century. Two similar lists from the same collection were published 
by Professor Bacher in the Revue des Etudes Juives ("Une Vieille Liste de Livre s," 
XXXIX, 199 et seqq.; "La Bibliotheque d'un Medecin Juif," XL, 55-62) 

While in the Medieval ages Christian scholastics classified knowledge into the Trivium 
and Quadrivium , the organization of Jewish subjects can be seen in such works as Rabbi 
Bahyah ibn Pakudah's (ztsl), Hobot ha-Lebavot , which lays out Jewish learning into the 
following three divisions: (1) The Tanakh including commentaries, lexicons, grammars, 
and masoretic works, (2) Rabbinic law such as later Codes (by the Rf , Rambam's 
Mishneh Torah , The Rashboh , The Rosh, R. Joseph Carols Shulhan Arukh, R. David 
Levy's Tur Zahav, etc.), and responsa, and (3) Philosophy and Theology. Rabbi Yosef ibn 
Aknin (ztsl) (1 160-1226 C.E.) in the twenty-seventh chapter of Tabb-ul-Nufus offers a 
classification of Rabbinic literature according to the subject matter. 

The impulse to organize Jewish knowledge by subject matter rather than by the order of 
its presentation within the Torah is fixther seen in Rambam's organization of Shas in the 
Mishneh Torah by subject classification across the 14 divisions of the yad hazakah (Yod 
+ Daleth = 14). The four part structure of the Tur (Arba'ah Turim of Rabbi Yakov ben 
Asher) into: (1) Orah Hayyim (day to day conduct), (2) Yoreh Deah (dietary laws, ritual 
purity, brit millah, etc., (3) Even ha-Ezer (marriage, etc.), & (4) Hoshen Mishpat 
(criminal law, laws of evidence, civil law, torts) also may have influenced the 
organization of medieval collections. 

The author of Sefer Hasidim (13th C.) advises his readers to pay particular attention to 
the manner in which their books are kept. Similarly Judah ibn Tibbon (12th C.) bids his 
son to whom he gave his Arabic and Hebrew books, to take good care of his book chests, 
r m  and bookcases nrn representing a garden of wisdom. Ibn Tibbon counsels, "Take 
good care of thy books, cover thy shelves with a fine covering; guard them against damp 
and mice. Examine thy Hebrew books on the first of every month; thy Arabic ones once 



every two months' thy pamphlet cases (~11wi;l ~ 9 1 3 )  once every three months. Arrange 
them all in good order, so that thou weary not in looking for a book when thou needest 
it ... Write down the titles of books in each row (m) of the cases (omix) in a separate 
fascicle   nix^) , and place each in its row, in order that thou mayest be able to see exactly 
in which row any particular book is without mixing up the others. Do the same with the 
cases. Take good care of the individual leaves (ok?)  which are in the convolutes ( ~ ~ 3 1 3 )  
and fascicles; ... look continually into the catalogue (mm) in order to remember what 
books thou hast ... When thou lendest a book record its title before it leaves the home; 
and when it is brought back draw thy pen through the memorandum. Restore all loaned 
books on Pesah and Sukkot" (Ermahnungsschreiben des Jehudah ibn Tibbon," ed. 
Steinschneider, p.6-12, Berlin 1852). 

H.A. Wolfson's "The Classification of Sciences in Medieval Jewish Philosophy" (HUCA , 
1925, 263-315) gives an idea of the classification of Medieval Jewish literature, and 
argues that the Jewish conception of knowledge was influenced by Arabic models and are 
consequently Aristotelian in principle. Thus philosophy is divided into three divisions: 
( I )  theoretical ( ~ 7 n i h n m  [Greek to be supplied later]) i.e. physics, arithmetic, geometry, 
astronomy, music, metaphysics; (2) practical (nnn~l[Greek to be supplied later]) i.e. 
politics, economics, ethics; and (3) productive ([Greek to be supplied later]). 

In the Renaissance, Shabbethai b. Joseph Bass (1641-1781) in Sifre Yeshenim 
(Amsterdam 1680), lists 2200 Hebrew books, in the alphabetical order of titles, giving the 
author, place of printing, year and size of each book, as well as a short summary of its 
contents. Bass divided the whole of Jewish writings into Biblical and post-Biblical, and 
each group in turn was subdivided into ten sections. Bass' classification is hierarchical 
classification, in that it is based as much as possible on the natural organization of the 
subject, proceeding to form classes to divisions to subdivisions. A brief overview of Bass' 
system is as follows (TRANSPARENCY #I): 

Biblical Literature 
(1) The Bible 
(2) Bible Lexicography, Dictionaries, Grammars, Commentaries, 

Supercommentaries, 
Midrashim, etc. 

(3) Books of Prayer and Song, Commentaries on Siddurim, Kettubot 
(4) Letter writing and Rhetoric; Biography, History, Geography, Proverbs, 

Maxims 
(5) Kawwanot of liturgy, Cabalistic works 
(6) Grammars, Masorah, Logic 
(7) Works on Salvation, Redemption, and Resurrection; the soul 
(8) Works on variant readings and corrections 
(9) Ethics, piety, and religion 
(10) Introductions and Reference works on the Bible 

Post-Biblical Literature 
( I )  Mishnah 



(2) Commentaries on the Mishnah, Novellae ot Gemara, Rashi, Tosafot, 
Aggadata, 

Haggadot, and Yerushalmi, Commentaries on Pirke Avot 
(3) Mathematics; the Calendar, Astronomy, Astrology, Chiromancy. Casting lots 

and 
Horoscopes, Works on evil spirits and necromancy, Dreams and their 

interpretation, Music, superstition 
(4) Theology and the Thirteen Dogmas; Polemics 
(5) Minhagim (Rituals) 
(6) Responsa on Ritual Matters; Responsa on Philosophical matters 
(7) Medicine; Lapidaries (oxnu omrrn nijixa) 
(8) Rashe Tebot, Gematria, Notarikon 
(9) Commentaries and Novellae according to gemara or Alfasi, Arba Turim, 

Shulhan 
Aruk, Mishneh Torah, Sefer Mitzvot, 

(10) Talmudic Methodology; Works on Building Tabernacle, Temple, Kelim 

V. Abraham Preidus' Classification Scheme for the Jewish Division of N.Y.P.L. 
Abraham Solomon Freidus compiled the first modern Judaica classification scheme for 
the Jewish Division of the New York Public Library (NYPL) in 1897. While it was 
originally designed to meet the special needs of this library it has proven serviceable to 
other libraries as well. It orders knowledge of Jewish materials into the following twenty- 
four categories (TRANSPARENCY #2): 

PA A through Z. Bibliography. Literary History 
PB A through Z. General Works 
PC A through Z. Hebrew language, Aramaic 
PD A through Z. Hebrew Bible 
PE A through Z. Archaeology 
PF A through Z. Pre-Talmudic Literature and Sects 
PG A through Z. Christianity 
PH A through Z. Talmudic Literature 
PI A through Z. Halachah 
PK A through Z. Ritual 
PL A through Z. Homiletical Literature 
PM A through Z. Ethics 
PN A through 2. Doctrinal theology 
PO A through Z. Post-Talmudic Schisms and Dissensions 
PP A through Z. Philosophy 
PQ A through Z. Kabbalah, Chasidism 
PR A through Z. Folk-lore 
PS A through Y. Belles-Lettres 
PT A through Z. Dialects and their literatures, Languages 
PV A through Y. Secular Sciences 
PW A through Z. Geography, General History, Biography 
PX A through Z. Jewish History (divided by period and country) 



PY A through X. Jewish Race Ethnologically and Sociologically 
PZ A through X. Jews and Gentiles 

Freidus sought to offer a logical, consistent, and simple scheme that might be readily 
grasped and retained . The strength of the scheme was that "it is so planned that it shows 
the sequence of subjects. It shows on the left of a particular book, or group of books, the 
books that lead up to it, and on the right, the books that lead away from it ... In a word the 
Freidus classification employed by the Jewish Division of the New York Public Library 
was primarily an arrangement with a definite revealing purpose, and not a mere filing of 
books irrespective of order (Bloch, 1929, p.4). 

At the New York Public Library the Freidus notation for each book housed in the Jewish 
Division begins with P, which would be redundant for an independent Judaica Library. 
Following the P, there was a one or two letter sequence which allows the scheme to 
distinguish 676 classes (i.e. 26 x 26). Broad topics such as Bibliography are denoted by a 
single letter and subdivisions get a second letter. The system had been allowed to remain 
viable for NYPL by the edition of a third letter in some cases. Manuscripts, book rarities, 
and works of reference to 1600 are set aside and preceded only by the letter P. 

A disadvantage of the Freidus system is that it is incompatible with the major general 
systems and has no possibilities for synthesis. The classifier simply decides what is the 
general category to which the book belongs with assistance from the published catalog of 
the Jewish Division. Another characteristic of the Freidus system is that it sometimes 
separates books on the same subject according to the point of approach. Books on music 
for instance may be classified in Biblical archeology, liturgy, or secular sciences 
depending on the method of the particular writer. A second example of this is books on 
the djetary laws which are classified either ethnologically under Halakah, or 
sociologically under Jewish race. This scattering, as it applies to an author's works, is 
further noted in the case of Maimonides Mishnah Torah, getting the designation PIE, the 
Guide for the Perplexed getting the designation PPO, and Rambarn's medical works being 
assigned the designation PVL. 

V1. Gershom Scholem's Classification Scheme for JNUL 
The Jewish National and University Library (JNUL) decided to adopt the Scholein 
system over the Freidus system because it felt that Freidus had not provided a sufficient 
breakdown for its purposes, although the letter base is more powerful than a number base. 
The introduction to the first edition of the Scholem system notes, "The use of letters 
rather than numerals gave Freidus greater flexibility, however we were looking for a 
classification even more detailed than his" (Scholem, 1927, p i ) .  

The Scholem scheme was not intended to place the five classes of directly relevant topics 
in the DDC scheme in a new organic order, but to supplement and expand the already 
existing classification. Elhanan Adler writes, "Scholem's approach was to expand the 
areas of DDC that were allocated to Jewish topics, both by adding subdivisions to topics 
that were insufficiently broken down, and by redefining the scope of topics to include 



more than DDC intended" (Adler, Elhanan, p.10). The five classes in Dewey directly 
relevant to Jewish Studies are: (TRANSPARENCY #3) 

22 1-4 Old Testament 
296 Jewish Religion 
492.4 Hebrew Language 
892.4 Hebrew Literature 
933 History of Ancient Palestine 

The Scholem scheme expands these five classes to the following eighteen categories: 

221 Bible 
229 Apocrypha and pseudoepigrapha 
296.0 Judaism 
296.1 Theology and Philosophy 
296.2 Anti-Semitism and Apologetics 
296.3 Prayer 
296.4 Jewish Ethics, Sermons 
296.5 Halakhah (Law) 
296.6 Sects, religious movements, mysticism 
296.7 Daily Life, Popular Literature, Folklore 
296.8 Talmud and Midrash 
296.9='y General subjects in relation to Jews and Judaism 
492.4 Philology 
892.4=H Hebrew Literature 
91 3.33 Jewish Archaeology 
922.96 Jewish Biography 
933 Jewish History 
E State of Israel 

In the Scholem system number 296 was enlarged to make it the comprehensive number 
for Judaism which brings together all topics relating to Jews and Judaism that does not 
belong to one of the other classes listed above. Numbers 892.4 (Hebrew Literature) was 
also further subdivided. Numbers 296.1-296.8 are broken down in detailed subdivision. 
Scholem moved such topics as Jewish art and music, Jewish law, and Jewish education to 
class 296 (Jewish religion), rather than leave them with their specific disciplines. 
Scholem took into account as far as possible the general scheme of division in religious 
subjects proposed by the International Institute of Bibliography in Brussels, but adapted it 
to the special needs of Jewish studies. The division of class 296.0 (General works on 
Judaism) recognizes the principle of form divisions to be used as needed with any class 
number. This principle is "one of the merits of DDC" (Scholem, Gershom, p.iii). 
Borderline subjects were arranged under the class number 296.9. 

A new schedule of subdivisions for class 933 (history of Jews) was also invented. In the 
remaining classes 221 -4 (Old Testament), 492.4 (Hebrew Language), and 892.4 (Hebrew 
Literature) Dewey subdivisions were used with the expansion of the Brussels Institute. 



We will hrther note that Scholem substituted for the Dewey number 913 (Geography of 
and travel in the ancient world) the category Jewish Archaeology (913.33). The Scholem 
system also used the following symbols for special types of division: 

= for division by language 
( ) for division by countries 
" " for divisions by years 

We see these symbols employed in Hebrew literature (892.4=H) and General subjects in 
relation to Jews and Judaism (296.9='y) which includes such divergent subjects as 
Missionary societies to the Jews (296.9='y266.06) to Hebrew Stenography (296.9='~653) 
to sport and athletics among Jews (296.9='~796). In all twenty-six miscellaneous subjects 
are in this section, one of which is Medicine among the Jews, which might include 
Maimonides writings on asthma to be separated from Rambam's philosophical writings 
(i.e. The Moreh Nevukhim) assigned 296.176, and the Rambam's legal writings (i.e. 
Mishnah Torah and Perush a1 ha-Mishnah) assigned to 296.53. 

In the 1950 edition some innovations were needed as a consequence of the events of the 
discovery of the Dead Sea Scrolls and the development of the State of Israel. The 
Scholem system was able to accommodate these changes, thereby demonstrating that it is 
flexible to growth. The number 229.995 was added as the designation for Dead Sea 
Scrolls.. The twentieth edition of DDC adds 296.1 55 for Qumran community specifying, 
"Class here comprehensive works on the Dead Sea Scrolls. Class Old Testament texts in 
the Dead Sea Scrolls in 221.44 pseudepigrapha in the Dead Sea Scrolls in 229.91. In the 
Scholem system the State of Israel material was brought under the letter E, and divided 
like the whole Dewey classification. Thus E550 is geology of Israel. The second 
introduction summarized the features of the Scholem system by noting its: 

( I )  detailed subdivision of Dewey numbers for Jewish Topics i..e. 296 (Judaism) 
and 

892.4 (Hebrew Literature) 
(2) compatibility with Dewey for general topics and tables 
(3) auxiliary symbols from the Universal Decimal classification for breakdown by 
language and place 

The Scholem system has been criticized by Meir Wunder. He feels that there are minor 
points in the Scholem system that are philosophically unacceptable to certain Jewish 
groups i.e. the equation of Jewish nationalism with Zionism and the juxtaposition of 
Hassidism with Sabbateans-believers in a false Messiah. Shabbetai Zevi, a false messiah, 
is given the number 296.66 which immediately precedes the number 296.67 for 
Hassidism. Scholem's interest in Shabbetai Zevi, which culminated in a two volume book 
on the subject, influenced this placement. Wunder also objects to the construction of the 
Judaism schedule which places general works on Judaism (296.01 -296.06) after the Bible 
(221-296) instead of what the Elazar brothers call "classical Judaism" which is 
constituted by Mishnah and Talmud. Wunder further objects that Scholem breaks down 
Jewish philosophy too much, and Jewish law not enough. 



VII. Leikind Classification Scheme 
The Leikind classification is the smallest major special Judaica Library classification 
scheme. It developed in the setting of the Temple library in Cleveland Ohio which holds 
over 20,000 volumes of juvenile and adult books as well as 100 periodicals, newspapers, 
and pamphlets" (Leikind, Miriam, p.32). Like the Scholem system it is based on Dewey 
classification. Thus Christianity (280) precedes Judaism (296), which is a subdivision of 
comparative religion (290). 

In several, cases, it violates Dewey's notational principle that no number end in zero i.e. 
the number 296.420 for Sabbath play. This is illustrated by the fact that 892.420 files 
after 892.421 for Hebrew literature. As in Dewey new numbers may be synthesized by 
combining a basic number with an element from one of the tables. The geographic table 
is used the most often. The Leikind system differs from Dewey in that it leaves Jewish 
history (296.0) in the Jewish religion section (296) while Dewey has moved it into the 
900's. The exception to this policy occurs with books on the Shoah. Leikind classes 
Holocaust in the 900's with Dewey's World War I1 schedule at 940.5405. Leikind writes, 
"We come to World War I1  1939- 1945 and the various atrocities in the various countries. 
I used the same geographical numbers as for history (Leikind, Miriam, p.33)." This 
allows a book like the History of the Third Reich, to be close by a fictionalized biography 
such as The Sunjlower. 

Like the Scholern system, the Leikind system differs from Dewey in its providing of 
greater break down of Jewish subjects in certain categories. For example the number 
296.07 (Jewish education) is subdivided into curricula and materials. Teaching materials 
are further subdivided into their own categories i.e. primary, secondary, and adult 
education. Dewey is less specific and just represents Education, research in the 296.07 
number. Dewey also instructs that one is to class comprehensive works on Judaica 
religious education for the purpose of encouraging believers in religious life and practice 
in 296.68. 

The Leikind system also adds the number 296.09 for Jews in many lands and breaks this 
down geographically so that each country has its own number. Leikind substitutes the 
Dewey designation 922.96 (Adherents for Judaism) and labels it Biography. The Leikind 
system also adds the number 296.241 0 for Sabbath liturgy and 296.420 for Sabbath play. 
Dewey has an entry for Sabbath at 296.41, but the extra number in Leikind allows greater 
specificity. Because the Temple library of Cleveland has a great deal of material about 
holidays for its Hebrew school instructors who use the library, this greater specification 
of types of material on Holidays is helpful. 

The Leikind system also expands in specificity the number 956.94 for Israel and omits 
the word Palestine. It gives Israel its own number under Description and travel. Essays on 
Israel, Jewish National fund, and the three wars, all have their own numbers, close 
together. Kibbutzim, governmental Israeli education, Women in Israel, Israeli 
immigration are also given numbers. Leikind has moved the Zionist material in Dewey 
(320.54095694) to right after the material on Israel. Leikind says, "It seems to make more 



sense to me" (Leikind, Miriam, p.33). Some critics may object that Zionist longings are 
not original just with modern cultural Zionism of Ahad Ha'am, the political Zionism of 
Theodore Herzl, and the religious Zionism of the Mizrahi movement, but are inherent in 
the promises to the patriarchs, thereby placing its literature in the Bible section. Likewise 
Yehudah HaLevi's longings to return to the Holy land stem out of the original Biblical 
basis for love of the land, and not modem Zionist phenomena. We must ask does the 
Leikind system allow for differentiation between ancient and modem Zionism? 

Leikind also added the number 296.041 for Jewish Festschrifis. She says that she was 
compelled to do this in trying to arrange the personal collection of Rabbi A. H. Silver 
which is housed in the Cleveland Temple Library and which contains festschrifts in his 
honor. 

The Leikind system further departs from Dewey in its separation of Yiddish literature 
(839.09) and Hebrew literature (892.4) which is preceded by a Yd and Heb respectively 
before the proper designation. 

VIII. Weine Classification Scheme 
The Weine system is most similar to the Leikind system, but follows Dewey's main 
numbers much less than Leikind. Like the Leikind system it is intended for small Judaica 
libraries. The system consists of its own subject heading list, relative index, and 
classification scheme. 

The Weine system reverses the DDC assignment of the numbers 230-280 to Christianity 
and 296 to Judaism. Thus in the Weine system, Judaism is spread out between numbers 
230-280 and Christianity is assigned the number 296. The Weine system is similar to 
Dewey in that it adopts the synthesis capabilities of the table of standard subdivisions and 
the geographical table. 

The Weine scheme further differs from Dewey in that all Judaica items bear the prefix 
"Z" before the Weine class number. Dr. Weinberg is critical of this policy when she 
writes, "I believe this undesirable because many books of general scope contain Jewish 
material" (Weinberg, Bella Hass, p.27). For example, Dr. Weinberg notes that readers 
might not check in a general book on the Middle East although it may contain important 
material on Israel. Dr. Weinberg urges that "what we really need is a notation that 
modulates from the general to the Jewish" (Weinberg, Bella Hass, p.27). In another essay 
Dr. Weinberg suggests that the reason for the prefixing of Z in the printed schedules "is 
to avoid copyright infringement" (Weinberg, Bella Hass, Hebrew Cataloging and 
classijication qf'Non- Western Material, p.340). 

While the Leikind system further subdivides the Dewey number 956.94 for Israel, the 
Weine system appropriates extra numbers i.e. 950-958. Many people regard this as a 
weakness because if a librarian wants to classify general materials on the Middle East 
(i.e. Jordan (956.95) the numbers have been preempted by the Weine numbers for Israel. 



While Dr. Weinberg endorses the Weine system by suggesting that newly reviewed 
books in the AJL Newsletter bear Weine call numbers (Weinberg, Bella Hass, "Judaica 
Classification Schemes for Synagogue and School Libraries: A Structural Analysis," 
p.27), the most critical opponent of the Weine system has been Sandy Lepelstat of the 
East Meadow Jewish Center in New York. she argues that the disadvantages of the 
Weine system outweigh the advantages. She cites the following problems with the system 
(Lepelstat, Sandy, "Weine Classification Scheme for Judaica Libraries: Pros and Cons," 
p.7): 

(1) There are many inconsistencies between the Classification Scheme and the 
Subject Headings List. Lepelstat suggests that both are badly in need of updating. 

(2) When comparing the relative index and subject headings, there are many 
instances where a subject is mentioned in one place but not in the other. Lepelstat 
deplores this lack of correspondence. 

(3) Lepelstat argues that Philosophy needs more breakdowns. She feels this vital 
topic is given too few numbers and leaves big gaps. 

(4) In the categories of Israel and Shoah there is an oversimplification of Jewish 
subjects she feels. Lepelstat recommends that appropriation of numbers be made so that 
the WWII period, Warsaw Ghetto, World War 11, Concentration camps, Nuremberg 
Trials, Refugees, Jewish Resistance Movement not be lumped together under 940.4. 

(5) The system is need of updating. Lepelstat at the time of her article urged that it 
include subjects such as Yom Kippur War, Camp David Peace Accords, etc. She also 
argues that it should have included the subject headings: Cults, Missionaries, Sinai, 
Golan Heights, Yad Vashem, Photography, Needlecraft, Ketubot, and Ceremonial Art. 

(6) There are inconsistencies. Lepelstat notes that there is a listing for Sephardim 
but not for Ashkenazim, a listing for Jewish book month but not for Jewish music month, 
a listing for Diaspora but not for Yishuv. Lepelstat also notes that there are no cross 
references for Sabbath to Shabat. 

(7) Lepelstat argues that if there is a reference to Terrorist under Zionism there 
should be a subject heading for Arabs-Terrorists. 

Many of these problems have been corrected since Lepelstat's critique, and the Weine 
system continues to be used effectively by many synagogue, small school, and 
Community Libraries. 

IX. Daniel Elazar Classification Scheme 
In the 1950's Daniel Elazar (ztsl) who was then manager of the United Hebrew Schools 
Library in Detroit determined an important need for a classification system which would 
classify and arrange Judaica collections according to Jewish concepts, terminology, and 
thought. David Elazar writes, "Existing classification schemes incorporated the Bible, 
Judaism, and Israel into a general, non-Jewish world of knowledge without relating them 
to one another in the spirit of Jewish tradition (Elazar, David H., The Development, Use, 
und Revision qf u Classifiation Scherne.for Special Libraries ofJudaica, p.1). 

In 1962 with the assistance of the National Foundation for Jewish Culture a 
mimeographed draft version of the system was circulated. With the 1968 Wayne State 



University Libraries publication of the system Elazar spread to Israel and elsewhere 
where it is used by synagogues and community centers, Hebrew schools, and University 
campuses. Turtledove Publishing published a revision in 1978 which was followed by a 
reprinting with Addendum in 1988 by the Center for Jewish Community Studies, 
Jerusalem, and University Press of America which incorporated a revamping of Jewish 
Literature (500-599). The 1978 edition with an addenda added in 1988 was based largely 
upon the comments of the members of the Association of Jewish Libraries of Southern 
California led by Dorothy Schroeder, Adaire Klein, and Barbara Leff, and others. In the 
1997 with the assistance of Rachel Glasser and Rita Frischer it was published by Milken 
Library of Jewish Public Affairs and Jason Aronson, Inc. with the following additions: 
( 1 )  addition of New subjects (2) History and Israel were updated, (3) The index was 
expanded to make it more useful and accurate, (4) The Encyclopedia Judaica was adopted 
as Elazar's spelling authority with a few exceptions for names of organizations and 
persons. The preface to the third edition notes, "No major changes have been made as 
were done with the 500s in the last edition. Rather, these revisions are designed 
specifically to expand and clarify the system and make it more current and easier to use 
( P  1 )" 

David Elazar writes, "Librarians who use Elazar emphasize two features: first, 
arrangement of books on the shelf in a logical order from a Jewish point of view, 
facilitating browsing and use; and second, the educational value of the system and its 
index, which uses JewisWHebrew terminology, for those who are not versed in Judaism 
(for example, a cross reference leads from "circumcision" to "brit milah") or Jewish 
history (for example, historical periods include the emergence of Talmudic Judaism, the 
Second Commonwealth, and the Jewish Roman War) (Elazar, David, The Development, 
Use, and Revision of a Classijicution Scheme.for Special Libraries of Judaicu, p.2). 

In the introduction to the Elazar system its inventors hail it for its conceptual unity based 
on Jewish principles to organize its categories of Jewish knowledge. The Introduction to 
the third edition notes, "Some sense of the internal logic of this arrangement should be 
immediately apparent, even though the linear organization of the materials functions to 
obscure it. Its essence is the idea that, in Jewish life as a whole and in every field within 
it, knowledge is organized around a core subject to which related materials accrete with 
the passage of time, sometimes being added to the basic subject matter in what seem to 
be concentric circles, and sometimes seemingly penetrating previously created circles to 
return to immediate contact with the original core." It is argued by the Elazars that the 
following ten classes are logical and represent the most rational sequencing: 
(TRANSPARENCY #4) 

00 1-099 Bible and Biblical Studies (heart of heartlcore of cores) 
100- 199 Classical Judaica; Halakhah and Midrash 
200-299 Jewish Observance and Practice 
300-399 Jewish Education 
400-499 Hebrew, Jewish Languages, and Sciences 
500-599 Jewish literature 
600-699 The Jewish Community: Society and Arts 
700-799 Jewish History, Geography, and Biography 



800-899 Israel and Zionism 
900-999 General Works 

Elazar asserts that Biblical texts and subjects are first because the Bible is "the heart of 
hearts- the core of cores." Classic Rabbinic texts follow since structurally and 
historically, the Talmud and its parts, plus those elements of Halakhah, Kabbalah, and 
Jewish thought stem as offshoots of the Talmudic texts, representing what has come to be 
called normative Judaism. As study leads to practice, the next section is those mitzvot, 
observances and practices that embody the practical expression of the classical Jewish 
ideas in the previous section. The next section, 300-399, Education is seen by Menahem 
Schmelzer as a strength and represents the fact that the Elazar system was first designed 
for a Jewish Educational system in Detroit (Schmelzer, Menahem, Conservative Judaism, 
summer 1969, p.88). Because education leads to a desire for greater depth by learning the 
original languages of the educational tradition that Judaism is a part of, such as Hebrew, 
Aramaic, Ladino, and Yiddish, the next section includes Jewish languages. Logically 
since from languages flows literature the next 500-599 section includes those literary 
expressions of the Jewish people in various languages used by the Jews throughout 
history. Literatures are sub-divided by approach and for each approach by period, locale, 
and language. The next major class, Jewish Community, represents a return to the core by 
focusing on Jewish social structures and organization, its institutions and habits, etc. The 
next major class history, includes spatial considerations of geography and biography. 
Daniel and David Elazar's commitment to Zionism is authenticated by their choosing to 
make the land of Israel their home, and the next section Israel and Zionism represents 
their expert knowledge of this area. The final major broad class is a synthetic one which 
incorporates material that crosses the boundaries of the other classes, or which relates to 
the various modes of organization of the entire range of Jewish knowledge. 

The Elazars write, "While the first task of a classification system is the obvious technical 
one of providing an efficient means for arrangement and retrieval of library materials, it 
is our belief that a good system, has an educational h c t i o n  to serve as well" (Elazar, 
David & Elazar, Daniel, p.2). It is for this reason that Margot Berman refers to the Elazar 
system itself as a teaching device of merit of its own for Jewish studies. Dorothy 
Schroeder further commented, "a good system should have an educational function as 
well as an efficiency function" (Schroeder, Dorothy, p.36). The system was invented to 
give the average librarian and general reader some direction for approaching Jewish 
materials, as well as the pragmatic purpose of serving as a convenient way to find those 
materials. This is possible because the Elazar brothers who invented the system for the 
Detroit Hebrew School system, urge that any special system should not be an arbitrary 
arrangement of knowledge, but an attempt to organize knowledge by principles of the 
field it seeks to organize. Barbara Leff confinns this intent when she remarked in a 
Saturday June 14, 1997 e-mail, "Its designed specifically for small to larger Judaica 
libraries, set up the way Judaism developed and grew and the way Jewish educators and 
rabbis think- so that patrons usually can find what they are looking for on the shelves 
easily enough, without having to deal with adapted (Weine) or complex (LC) systems." 
Leff in an e-mail dated Thursday October 1995 had also urged that "because LC 
Classification is standard in academic libraries does not mean it is BEST for ALL 



libraries." Leff notes, "LC classification system was created for the entire body of world 
knowledge with an arbitrary numbering scheme and complex lengthy numbers; most 
Judaica items fall in LC's BM and RS categories. As an alternative, Elazar was created 
for Jewish educators, synagogues and schools; its numbering system is modeled after 
Dewey Decimal and is in a logical sequence following the development of Judaism. Also 
Elazar devotes all 000-999 numbers to Jewish topics, resulting in simpler call numbers- 
making it easier for use by children and non-academics." Leff notes that LC cataloging is 
not always practical for small libraries when she remarked, "So, the alternative for LC 
numbers is expensive- costs of bibliographic utilities, cataloging tools, retrospective 
conversion, etc. besides the time (translated into salary) making our own local changes to 
'copy cataloging' data. Even with the MARC record now available via libraries on the 
Internet and World Wide Web and as LC CD-ROM products, small libraries have to 
factor in the costs of a computer, CD-ROM drive, software, modem, online provider, 
connect time, and continuous upgrades to equipment, software, and networks- very 
expensive by small library standards." Surprisingly just the opposite position regarding 
cost was put forward by an anonymous reviewer of the 1970 issue of Jewish Social 
Studies who was critical of the Elazar system when he remarked, "Use of this 
classification scheme requires the services of a professional cataloguer and classifier, 
someone whom very few Jewish libraries actually employ." This position is contradicted 
by most comments by Judaica librarians who use the Elazar system finding it easy to use. 

Marcia Posner's review of the system is titled, "At Last Elazar" because she asserts that it 
is high time that a special system no longer arranged around the Christian conception of 
"The Jews and the Jewish Problem" be published for wide circulation (Posner, Marcia, 
p. 15). 

On Monday 25th, January, 1999 Marcia Schertz in response to the question, "Are your 
users satisfied with the arrangement of books on the shelves?" responded, "They're 
thrilled. For the first time they can find things. Teachers don't raid the library and 
sequester books in strange places. They are beginning to trust that they can find what they 
want when they want it ..." 

Daphna Cohen as a student of Marcia Goldberg at Gratz College who studied Dewey, 
Weine, and Elazar, in an e-mail dated Saturday 29 August, 1998 commented, "The Elazar 
was by far the easiest to work with especially for Judaica resources ... It is the most 
comprehensive system for a Judaica Libra ry... The Elazar system is by far the most 
practical one for a Judaica Library. 

Dr. Weinberg comments on the special suitedness of Elazar for SSC libraries when she 
writes, "the fact that Elazar scheme enumerates so many of the concrete topics on which 
SSC libraries collect material i.e. its specificity, is what makes it so attractive to those 
libraries" (Weinberg, Bella Hass, "Judaica Classification Schemes for Synagogue and 
School Libraries: A Structural Analysis, JL, fall 1983, p.28.). Dr. Weinberg notes this 
strength of Elazar when she comments that Elazar enumerates so many specific topics so 
that the classifier needn't agonize over the appropriate rubric for B'nai Brith, i.e. the 
Elazars have told us that it belongs with Service Organizations in 639. 



Fred Isaac at Temple Sinai in Oakland California on July 21, 1997 commented, "...the 
Llazar system is easy to use and comfortable for both Library staff members and 
patrons." On Wednesday November 27, 1996 Isaac had also commented, "I do not 
believe any ordinary synagogue library should use LC. Having used it in college & 
University settings for 20 years, and at the BJE in San Francisco, 1 think it only works 
with collections of over 10,000 titles, when the other systems start to get clogged. I am 
using Elazar for my synagogue library now, and have found it easy and comfortable for 
our users." On October 12, 1995 Isaac had also remarked, "Large Libraries perhaps 
regardless of their specialties, ought to consider using LC as a classification. My personal 
break-point for that might be 10,000 or 15,000 titles in the case of a Judaica collection. A 
synagogue near me has probably under 500 titles and is in LC, (because someone did it 
years ago), but there is little or no need." 

X. Library of Congress Classification Scheme 
Dr. Weinberg notes that within, "the forty-six volumes of L.C. schedules, Israel and 
Jewish topics are enumerated (Weinberg, Bella H., "Review of Guides to LCSH ..." p.73). 
Some of the major designations under which Jewish material is classified in LC are: 
(TRANSPARENCY #6) 

B 759 Individual Jewish Medieval Philosophers 
BJ Jewish Ethics 
BM Judaism 
BS Bible 
D Holocaust (in History of Eastern Europe 
DS Jewish History 
HV 17 Jewish Philanthropy 
HQ 1 172 Jewish Women 
tlS Jewish Societies 
PJ Jewish Literature 
Z Bibliography 

Of these designations BM is the one most enumerated. Dr. Weinberg is critical of the BM 
section mainly because "tractates of the Talmud, an exclusively Jewish work, are 
arranged alphabetically rather than within their traditional orders (sedarim)" (Weinberg, 
Bella Hass, "Judaica and Hehraica Cataloging: Anglo-American Traditions ," JL, Spring 
I W l ,  p. 18). In this article Dr. Weinberg is also critical of the BM alphabetical 
arrangement of liturgical works (BM675) because they Cutter on the phrases: Daily 
prayers rather than Siddz~, High Holy Day prayers rather than Mahzor, and Sabbath 
Prayers rather than Siddur for Shabbat. Dr. Weinberg also noted in 199112 that it was 
hard to get LC to change to separating history of Israel from Jewish history in class DS 
(Weinberg, B.H., p. 17). 

In another article Dr. Weinberg cites the following four general problems with L.C. 
classification system: (TRANSPARENCY #7) 



( 1 ) Christian orientation which the modifications by Hebrew University do not 
completely eliminate 

(2) Alphanumeric notation which includes both decimal and whole numbers 
which can be problematic for filers 

(3) The system is unwieldy in that each class is published in a separate volwne 
(4) There is no general index. 

According to an article by Theodore Wiener, the greatest setback Jewish users will 
encounter with the L.C. system is that the topic for Bible is not integrated within the 
subclass BM but is rather placed between BR (Christianity) and BT (Doctrinal Christian 
Theology). Wiener is also critical of L.C. system for placing the Jewish Uprising of 1943 
as a local military campaign of World War 11, rather than in Jewish history. However 
even Wiener recognizes that there is a "far greater detail in classification of Jewish 
materials under the L.C. system than under the Freidus classification" (Wiener, Theodore, 
"Lihr-ary o f  Congwss Cataloging," AJL 1974 Conference Proceeding, 46.) 

4 strong advocate of the L.C. system for Judaica is Nathan Kaganoff. He writes, "From 
an administrative and financial aspect, any librarian who does not use L.C. is wasting a 
lot of money needlessly, is creating things that are unnecessary, and is really not doing a 
service to his library" (Kaganoff, Nathan, "L.C. Classification System," AJL 1970 
Proceedings, 34). He cites the following four strengths of the system for Judaica: 
(TRANSPARENCY #7) 

( 1 ) L.C. is one of the few systems for which no two books in the library have the 
same number 

(2) It is a very expandable system 
(3) The combination of letters and numbers lowers the chance for errors 
(4) Since the scheme is maintained by the largest library in the U.S. and numerous 

research libraries it is kept up to date. 

This last noted strength is the reason why the Isaac Franck Library gave up the Elazar 
scheme and switched to L.C. Having computer access to L.C. means that cataloging is 
easier since anyone can call up a book online to see the call number and other 
bibliographic information. In Israel, Haifa University, Hebrew University's library of 
Social Sciences and Humanities, and Ben Gurion University library use L.C. In 1992 
Elhanan Adler wrote, "While there has not been official coordination on adaptation and 
changes, it is generally accepted that L.C. classification for Judaica (primarily BM, BS, 
DS, and PJ) is quite detailed and that only minimal changes should be made (Adler, 
Elhanan, "Judiaca Cataloging: The Hebrew Bibliographic and Israeli Traditions," JL,  
Winter 1992, p. lo)." If changes were to be made they would be: 

( 1 ) Rearranging the BS table so that the books of the Bible appear in Jewish rather 
than 

Christian order 
(2 )  The relocation of a great deal of Shoah literature from D (general history) to 

DS 



(Jewish history) 

LACK OF SPECIFICITY IN LCSH 
In the United States changes are made periodically to update the L.C. classification for 
Jewish studies. Changes have included the addition of twenty-six names of philologists 
and writers in PJ, which was noted by Ricky Dreyfuss who culled them from L.C. 
classification lists of additions and changes (Dreyfuss, Ricky, Library of Congress 
Claxsification fbr .Judaica, Recent Changes ( 1  990- 199 I), JL, Winter 1992, p.76-80.). 
Further to achieve greater specificity, Bar llan Hebrew cataloging department which has 
translated L.C.S.H. into Hebrew, recently added many original subject headings 
concerning the Holocaust to include: 

llasidim in the Holocaust-, 
Jewish creativity during the Holocaust- 
Jewish leadership during the Holocaust- 
Martyrdom (Judaism) in the Holocaust- 
Oriental Jews in the Holocaust- 
Rabbis in the Holocaust- 
Religious Jews in the Holocaust- 
Zionism and the Holocaust- 
Zionist youth movements in the Holocaust-. 

Approximately a hundred new subject headings are added weekly by Bar Ilan to 
compensate for L.C.S.H. not giving enough specificity and enumeration for Jewish 
subjects. These subject headings include classes of people, topical, historical, and 
geographical sub-jects, as well as personal names. 

L.C also does not provide enough subject specificity for the subject of Hasidism which 
mcludes material about Hasidic dynasties and their particular customs and practices, as 
well as biographies of Hasidim. In 1991, the Library of Congress listed only four 
dynasties as narrower terms under the heading Hasidism. While L.C. has doubled its list 
of dynasties to eight to include: Belz, Bratslav, Guardian-of-the Faitbfid, Gur, Hubad 
S L ~ I U ,  Vizhnitz, and Zunz these writers contend that there should be more representation 
of the diversity of Hasidic sects. To date Bar llan lists 106 Hasidic dynasties as subject 
headings. For Hasidic dynasties, Bar Ilan adopted the L.C. subdivision "Customs and 
practices" whose scope note is "Use as a topical subdivision under names of individual 
religions and monastic orders and under individual religions and Christian 
denominations. David Wilk in a paper titled, "Problems in the use oflibrary oj'Congress 
subject headings us the basis fir Hebrew subject headings in Bar-Ilan University 
Library" further demonstrates that LCSH does not offer enough specificity not only for 
Hasidism and the Holocaust but also for Jewish law, Israel, Jewish history, etc. (p.4). 

C'IIRISTIAN BIAS PROBLEMS IN LCSH 
In a paper titled, " Hebrew Subject Headings ut Bur-llan University: an update" by 
Hoffman, Rotenberg, Shacham, Liebman, and Wilk, it is noted that recently L.C. revised 
its subject headings and now lists Jewish converts (instead of Proselytes and proselyting, 



Jewish) and Christian converts (instead of Converts). It was felt that there was a Christian 
orientation of LCSH whereby converts to Judaism were previously assigned: 

Proselytes and proselyting, Jewish 

with its pejorative connotation instead of Gerim, while L.C. assigned "Converts to 
Christianity" the subject heading Converts. Despite this and other changes the authors of 
this IFLA paper delivered in Jerusalem, note that nonetheless L.C. subjects in the field of 
religion continue to have a Christian orientation. They point out, Angels as a subject 
refers to Christian angels. Jewish angels are assigned: (TRANSPARENCY #8 Angels) 

Angels (Judaism) 

thereby perhaps implying that Jewish angels as a subclass are lesser than Christian angels 
which are the standard more authentic real thing.(TRANSPARENCY #9 Miracles LCSH) 

Similarly L.C. records Miracles in the New Testament under the L.C. subject heading, 
Miracles, rather than indicate Miracles, Christian. This designation may imply that all 
supernatural miracles derive their power from the source that infuses all Christian 
miracles with their efficacy as miracles. Miracles as a subject in Judaism however are 
designated Miracles, Judaism implying that they are a subclass of lesser supernatural 
power than Christian miracles reported in the New Testament. 

David Wilk hrther indicates the Christian problematics with LCSH when he writes, "In 
addition to the political stance of LCSH, there is a religious orientation indicating a 
preferred position for Christianity. We felt this to be inappropriate for Israel, the Jewish 
State, and established alternative subject headings when necessary. Perhaps the most 
obvious example is that of the Bible. L.C. recognizes the New Testament as being a part 
of the Bible, which of course, Judaism does not. So instead of writing Bible, N.T., we just 
use New Testament-. And we use Bible and not Bible, O.T. to indicate the Old 
Testament. Bar llan further adopts the designation B.C.E. (Before the Common Era) and 
C.E. (Common Era) rather than the Christian oriented tenns, B.C. and A.D. (p.6)." 

Sanford Bennan's petition to L.C. with problems in LCSH is illustrative of how L.C.S.H. 
were originally designed for reflecting a preferred Christian orientation. Berman felt that 
LCSH did not meet the criteria of: 

( I ) specifically and accurately representing Jewish and Hebrew subjects 
( 2 )  not biasing the library patron either against the materials or topics 
(3) reflecting the language, experience, and viewpoint of the writer of the material. 

Herman offered the following four critiques of problems with LCSH: 

( a )  Berman argued that the heading JEWS IN THE UNITED STATES should be 
promptly complemented by JEWISH-AMERICANS. He showed that Jews in the United 
States connotes an aspect of impermanence and transience. Berinan pointed out that 



whlle a second or third generation Dlmaggio or Scarpelli is an Italian-American, a 2nd or 
3rd generation Epstein or Berman is only a Jew in the United States. He argued that 
implicit in the heading is not just a sense of impermanence but a connotation of 
undesirability. He wrote, "In effect it says, 'These people don't really belong here. We 
don't want them here. And they're sure as hell not going to stay here." Jewish Americans 
he argued should be harmonized with headings such as Japanese Americans and Italian 
Americans. This problem was corrected so that now LC uses Jews-- United States. 

(b)  Bennan found that the designation JEWS AS FARMERS, JEWS AS SOLDIEKS, 
JkWS AS SCIENTISTS, etc. should be changed to JEWISH FARMERS, JEWISH 
SOLD1 ERS, JEWISH SCIENTISTS, etc. He found this archaic nomenclature 
inconsistent with policy to denote concepts such as Jewish criminals. He located in this 
construction a bias that attributes to Jews the ability to be criminals, but not professions. 

( c )  Bennan argued for the assignment of Jewish-related rubrics for which literary warrant 
has long existed and whose employment should enhance access to materials for Jews and 
(ientiles. He argued for an entry for KIBBUTZ over ISRAEL1 COLLECTIVE 
SETTLEMENT and SHTETL over EAST EUROPEAN JEWlSH COMMUNITY. Since 
Berman's critique L.C. has changed the subject heading for ISRAELI COLLECTlVE 
SE'TTLEMENT to KIBBUTZ, but still refkes to recognize the Yiddish term Shtetl. L.C. 
also refuses to recognize the Hebrew/Yiddish word Yizkor book instead of Memorial 
book, Jewish. (TRANSPARENCY #9; LCSH for God) 

( d )  Like Dr. Weinberg, Berman objected to the Christiancentrism of LCSH. He noted that 
there are headings for God (African Religion), God (Hinduism), God (Islam), and God 
(Judaism), but not for God (Christianity). Rerman asserts that the absence of the heading 
God (Christianity) suggests that the God-Before-All-Other- gods, is unabashedly and 
undeniably Christian rather than a designation of the God of all peoples who are all the 
children of God. Berman suggests that there is a power move of ideological 
indoctrination implicit in the heading God in LCSH. He argues that the endowment of 
Christianity with pre-eminence is unacceptable by the constitution and must be 
transformed so that "all religions enjoy absolute equity." 

CONCLUSION 
This paper has presented an overview from ancient to modern Jewish classification 
systems. In section 1 we considered the various scrolls such as Sefer Hayyasar, Sefer 
Milhamot Hashein, The Scroll of the Law, The Rook of the Chronicles of the Kings of 
Israel, The Midrash of Iddo, etc. that were possibly kept in the Beit HaMikdash Archive 
in Jerusalem. In section 11 we offered a brief overview of excavated ancient Near Eastern 
Archives such as Ur, Khufi~, Mari, Ashur, Ninevah, Alexandria, and Qumran. In section 
I l l  we addressed mention by Josephus of Jewish archives housing genealogical records, 
as well as cited some passages that hint at the existence of a Beit HaMikdash library. In 
section IV we touched upon the method for organizing Jewish works during the medieval 
and Renaissance periods. In sections V to X we examined the particular strengths and 
various aspects of twentieth century classification systems. While what system is to be 
used by a library depends on the size of the collection, the personal needs of the library 



patrons, and the type of library, all of the systems share the objective of providing 
coherent access to books by an ordering principle that arranges materials by subject 
classification. 
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