
 Luke 10:25-37: “What must I do to inherit eternal life?”

I would like to present an interpretation of mine of the text from Luke 10:25-37, better known as the passage that 
contains the Parable of the Good Samaritan. However, this statement needs qualifying. For this passage is not 
really known as the one that contains the Parable of the Good Samaritan. Rather it is known as “The Parable of the 
Good Samaritan”. Rather than focus our energies on the exegesis of the parable itself, I would like for us to focus, 
first and foremost, on the surrounding dialog between Jesus and the Expert in the Law. Traditionally we have 
ignored, for the most part, the conversation that Jesus supposedly had with this Expert in the Law. Instead we 
have given most of our energies to expounding upon the supposed "authorial intention" of the parable itself- an 
"apparent" call from Luke to keep the second commandment "Love thy neighbor", which included the Samaritan 
people. It would be viewed then, according to traditional interpretation, as an immediate challenge to Israel to 
leave their exclusivism and nationalism, and to embrace even the hated Samaritans. We modern readers have 
applied Luke's message for us today to mean "Showing love to everyone". 

Even though I believe this is part of Luke's intended message to his readers, and to his wider expected audience in 
the future, I do not believe that it gets at Luke's central concern. When we exegete only the parable, and forget the 
context in which it comes, then this traditional understanding seems to be Luke's intention in telling the parable. 
But what of the dialog that takes place between Jesus and the Expert in the Law? What is its focus? And what of 
the first and greatest commandment that is equally declared to be of importance in obtaining eternal life- Love the 
Lord your God with all your heart and with all your soul and with all your strength and with all your mind? I 
realize that the scholars (beginning with Talbert) have pointed out that Luke later expounds upon the first 
commandment in the immediate following story of the two sisters- Mary and Martha (Luke 10:38-42). I wonder 
about that. But I believe the first commandment is even more immediately expounded upon within the text where 
it appears and, in fact, in the same order as it appears within this story.

Luke first mentions “the first and greatest commandment” in this story that he has so masterfully created (loving 
God), and then he has Jesus expound upon the second and lesser commandment (loving neighbor). But the one 
commandment comes before the other. Luke does have Jesus focus his attention on pointing out the Expert in the 
Law’s failure in carrying out the second commandment- Love your neighbor- precisely because it is easier to 
demonstrate his failure in keeping the second commandment than it would have been to demonstrate his failure in 
keeping the first. As the author of I John says, anyone can say, “I love God”. But how can we know if someone 
really does love God? Here is how, according to I John: 

“If anyone says, ‘I love God,’ and yet hates his brother, he is a liar. For anyone who does not 
love his brother, whom he has seen, cannot love God, whom he has not seen. And he has given 
us this command: Whoever loves God must also love his brother” (I John 4:20-21).

So in our jumping directly to the second and lesser commandment, and thus to the parable itself, and as a result, 
skipping over the dialog between Jesus and the Expert in the Law, as the Church has done, we have circumvented 
the first and greatest commandment. In doing so we may have missed any subtle allusions to the keeping or 
breaking of the First Commandment and, as a consequence, to the meaning of the whole story. 

In giving more attention to the commandment that deals with loving our neighbor, I believe that we have lessened 
the message of Luke that salvation is EARNED by Loving God AND by Loving Neighbor. The two go hand in 
hand. In jumping over the first commandment, and going directly to the second, we have cut the requirements for 
EARNING eternal life in half. For the very question with which this whole dialog turns on is “What must I DO to 
inherit eternal life?” 

Some may want to challenge my interpretation, claiming that not only does it ignore what the majority of scholars 
consider to be the background of the Lukan parable- that of exclusivism and nationalism (thus not a lack of 
humility, as I claim) but also that it “presupposes the anthropology and soteriology of the Reformation, with all of 
its concern on how an individual sinner finds a gracious god”. Thus the question might be raised- was this 
anthropology prevalent in the first century CE, or am I presuming that Luke (and presumably Jesus) were good 
Lutherans? I hope to address these challenges in this paper. 



Although traditionally the Church has used this passage to preach on loving our neighbor, there has been one or 
two, here and there, who have challenged this interpretation. Bastian Van Elderen is one of these, of whom I have 
had the privilege of studying under. In an insightful article he wrote concerning this text, he states,

“The popular interpretation of the parable of the Good Samaritan usually emphasizes that Jesus is 
teaching a kind of humanitarianism in this parable” (“Another Look at the Parable of the Good 
Samaritan” in Saved by Hope, ed. By James I. Cook p.109). 

And then, in stating the thesis of his article, he says 

“the analysis here presented not only questions the validity of this popular interpretation, but will 
also place emphasis where it addresses the particular problem of the lawyer. He did not need a 
lesson in humanitarianism- alms giving and care for the beggars and unfortunate were part of his 
culture and religious commitment” (“Another Look at the Parable of the Good Samaritan” in 
Saved by Hope, ed. By James I. Cook p.110). 

If the Expert in the Law did not need a lesson in humanitarianism, as Van Elderen states, in what then did he need 
a lesson? Van Elderen gives us the answer to this question towards the end of his article when he says, 

“This lawyer had to learn a lesson in humility…. That is the lesson the lawyer had to learn- not a 
lesson in humanitarianism and benevolence by which one helps someone in need and distress. The 
barrier to keeping the love commandment was the lawyer’s pride and conceit” (p.116, “Another 
Look at the Parable of the Good Samaritan” in Saved by Hope, ed. By James I. Cook). 

Van Elderen has, in my opinion, correctly understood the needed lesson of this lawyer. It was not a need in 
humanitarianism. It was a need in humility- a need to see himself in the same way in which he saw everyone else- 
as a sinner. If he could see himself as he saw everyone else- as a sinner- then he would be more capable of loving 
everyone else, as God desires. The Church has said, in effect, in their teaching and preaching upon this passage, 
that if you want to inherit eternal life then you must love your neighbor, or, in other words, keep the 
commandments. And as true as that may sound, it falls far short of the message that Luke, in this pericope, wished 
to leave his readers with, I believe. 

As I will attempt to show, Luke meant for his readers to understand that if they want to EARN eternal life, then 
they must obey/DO the Law. This Law is summed up for us in the Two Great Commandments- Loving God and 
Loving Neighbor. But is anyone capable of obeying all of the Law? Not according to Luke. This is exemplified in 
one of the main characters in the story- the Expert in the Law. He is no ordinary folk. He is an Expert in the Law. 
And yet Luke shows even him to have fallen short of keeping God’s Law. 

So the first thing that Luke would have his readers to understand (always in my opinion) from this passage is that 
no one can earn eternal life by keeping the Law. 

The Two Great Commandments, together with the Parable of the Good Samaritan, were placed in this text, first 
and foremost, for the purpose of pointing out the sin of this Expert in the Law (who is a representative figure not 
just of Judaism, or a certain sect of Judaism, but for all of humanity). After all, according to Paul in Romans 7:7, 
that is one of the purposes of the Law- to show us our sin: 

“What shall we say, then? Is the law sin? Certainly not! Indeed I would not have known what sin 
was except through the law…” (Romans 7:7a). 

The second thing that Luke would have his readers to understand in this passage (after having seen the failure of 
the Expert in the Law in keeping the Commandments, and him having come to the recognition that he is a Law-
breaker/sinner) is to see Jesus as the One who not only kept the Law but who also took the guilt of the Expert in 
the Law upon himself so that he might have life. In other words, this passage contains the Gospel message that 
Jesus died for the sins of humanity (but this aspect has gone unnoticed, to my knowledge, for close to 2000 years).



The third and final thing that I believe Luke is trying to tell his readers in this story is that it is now possible for 
this Expert in the Law to love his neighbor as himself- once he has seen his own sinfulness and has come to an 
awareness of the grace that God shed on him in the giving of his Son Jesus Christ. In knowing that he too is a 
sinner then he will no longer judge his neighbors for their “sins” (as the priest and levite did in the parable). In 
knowing that he too is a sinner, he will no longer allow his attitude toward the Law (seeing himself as a Law-
keeper and his neighbors as Law-breakers) to separate himself from his neighbor, as it had caused the priest and 
the levite within the parable, with whom he would first identify, to separate themselves from both the Samaritan 
and the wounded man. And in knowing that he, as a sinner, has received grace from God then he will be able to 
freely show that same grace to his neighbors (to both the Samaritan and the wounded). Freely he has received and 
therefore freely he must give. 

The ways in which Luke accomplishes his goals of 
1) bringing his readers to a recognition of their own sinfulness; 
2) bringing his readers to a recognition of their need of God’s grace; and 
3) bringing his readers to the capability and willingness of serving others, 

is by 

1) having his readers identify with the Expert in the Law, and in turn, having him identify, first of all, with the 
priest and levite; 
2) On account of the sinful actions of the priest and levite with whom the Expert in the Law would identify 
(passing by their wounded brother is a reflection of their own misunderstanding of the Law which prevents them 
from doing mercy), and on account of the sinful attitude of the Expert in the Law (who’s misunderstanding of the 
Law allows him to hate Samaritans) and his attempt at self-justification (another misunderstanding of the Law), 
the Expert in the Law, and in turn, we, would now identify with the wounded man (we see ourselves as sinners 
and in need of God’s grace; our pride has been “wounded” and we have been humbled); and
 3) this, in turn, would lead his readers to call out and receive grace from God through Jesus his Son; and 
4) then his readers, too, would be enabled to minister (as the Samaritan did) as a hated Samaritan (by the legalists) 
to others in need (so Jesus may be the hated Samaritan within the parable). And so Jesus tells the Expert in the 
Law, “Go and do likewise”. 

So Luke accomplishes his goals by having the Expert in the Law first identify with the priest and Levite in the 
parable, then with the wounded man, and finally with the Samaritan. It is a process that Luke is inviting us to all 
pass through. 

Perhaps Luke- the author- meant for us to misread this passage on the first reading. Perhaps he is using a bit of 
satire here in allowing us to judge so quickly this Expert in the law for his own self-righteousness, not recognizing 
our own. Perhaps Luke, in allowing us to play the part of the “omniscient” audience in this play, intended for us to 
“laugh” at this expert in the law and all of his folly in trying to justify himself before Jesus. We know that he is a 
hypocrite because we are suppose to know that Jews do not care for Samaritans, and yet this Expert in the Law is 
trying to justify himself as one who has kept the law of loving one’s neighbor as oneself. We mock him for his 
hypocrisy, and stereotype the Jews as self-righteous hypocrites. But what perhaps we have not understood is that 
in the telling of this story Luke was trying to get at the self-righteousness within all of us. This Expert in the Law 
was not just a stereotype of “the Jews” but one of all humanity. Once we learn the true meaning of this story and 
identify with, instead of condemning, this Expert in the Law, this laughter of ours (aimed at the Expert in the 
Law) turns into a sick feeling within our stomachs. For in condemning him, we have condemned ourselves. Thus 
we begin in this text laughing at the Expert in the law and identifying with the Good Samaritan. We later see 
ourselves as the Expert in the Law, no longer laughing, but rather wounded, humiliated and repentant. Only then 
are we (the readers) able to see ourselves as the wounded one- the one in need- and see Jesus as the One who can 
meet our need. Only after we receive the grace that is given us by placing our faith in Jesus are we able to act as 
the Good Samaritan acted and truly love our neighbor as we should. 

The point of the parable, I will argue, is, first of all, not to command us to love our neighbor (that which the 
Church has traditionally taught us over the past 2000 years), but rather to point out to us our own failure, our own 
sinfulness, in trying to keep this commandment. Only when we have come to an understanding of the parable in 
this way are we ready to move on to its second point, which is to believe in the One who paid for our sins. Once 



having done this we are then empowered- through identifying with all of humanity and accepting the grace that 
comes from God- to show grace and love to our fellow human being- the same grace and love that we ourselves 
have received through faith in Christ Jesus.

Some of you may be saying to yourself, “Of course, what you say sounds theologically true. We can see that as 
we study all of Scripture. But surely you are not going to tell me that you can get all of that out of this particular 
passage, are you?” Yes, I am. I believe Luke intended this for his readers (authorial intention). Is Luke, via this 
passage, trying to relay to us an historical incident which occurred between Jesus and a certain expert in the Law? 
I do not believe so. Does this conclusion undermine the historical reliability of the gospels? No, not if the author 
never intended to communicate a literal-historical interpretation. We may learn more from the gospels about the 
history of the early church than about the historical Jesus. What of the gospel genre? I hope to present, via this 
example, Luke's allegorical interpretation of an Old Testament text, as well as his use of mimesis. I also hope to 
show that Luke borrowed from the apostle Paul both his anthropological and soteriological views innate in this 
pericope and expressed in this paper. 

3. Kenneth Bailey’s Literary Structure of Luke 10:25-37:

I would like to begin this exposition by presenting the literary structure of our pericope as Kenneth Bailey has 
presented it in his book “The Poet and the Peasant”. I am deeply indebted to Mr. Bailey for his insights that have 
aided in leading me to the findings that I present here.

My reasons for presenting this literary structure are threefold. First, understanding the literary structure will help 
all of us gain a greater appreciation for Biblical literature as an art. The masterful skills, which were used in 
composing the stories that make up the Bible, are almost too incredible to be believed. But as we will see, even 
within the composition of the literary structure of the text we are examining, Luke’s Hebrew literary skills are at 
work. 

Secondly, having acknowledged that this passage is literary art, I would like to suggest to you to begin 
considering the possibility of Luke’s creativity in the composition and presentation of this “event”. In other words, 
I would like for you to begin considering the possibility that the passage that we are examining is too structured 
for it to be a literal reporting of how the conversation proceeded between Jesus and the Expert in the Law. Rather, 
it will become clear that Luke masterfully fabricated this dialog between Jesus and this Expert in the Law (Later 
on I will try to demonstrate that this story is also too theologically advanced in content for this to have been a 
specific historical event within the lifetime of Jesus).

And the third and final reason why I am sharing with you this literary structure, as presented by Kenneth Bailey, is 
to allow you to see what a small part the parable of the Good Samaritan itself has within the whole of this passage 
when seen in the context of the entire literary structure. The quantity of the parable certainly outweighs the rest of 
this passage. But when placed within its literary structure, it only occupies one tenth of the entire story. Therefore 
we are given a reason why we should emphasize more in our study, teaching, and preaching the dialog that takes 
place between Jesus and the Expert in the Law in order to balance out whatever amount of emphasis we place 
upon the parable itself.

Now according to Bailey this passage is divided neatly into two parallel sections with each consisting of the 
following elements:

1) an introduction, together with a hidden motive of the Expert in the Law (vss.25a and 29a);
2) a question, put forth by the Expert in the Law (vss. 25b and 29b);
3) followed, not by an answer from Jesus, but rather by a second question, put forth by Jesus (vss. 26 and 30-

36);
4) followed in turn by an answer from the Expert in the Law in response to Jesus’ question (vss. 27 and 37a);
5) and concluding with Jesus’ answer to the initial question of the Expert in the Law (vss. 28 and 37b).

We will set the text out in parallel structural form, as Kenneth Bailey has done, so that you might see how Luke 
the artist, with his literary skills, put together an evenly balanced dialog between Jesus and this Expert in the Law:



10:25a- Introduction I: “On one occasion an expert in the law stood up to test Jesus,”

10:25b- Question 1: “‘Teacher,’ he asked, ‘what must I do to inherit eternal life?’”

10:26- Question 2: “‘What is written in the Law?’ he replied. ‘How do you read it?’”

10:27- Answer 2: “He answered: ‘Love the Lord your God with all your heart and with all your soul and with all 
your strength and with all your mind’, and, ‘Love your neighbor as yourself’.”

10:28-: Answer 1: “‘You have answered correctly,’ Jesus replied. ‘Do this and you will live.’”

10:29a- Introduction II: “But he wanted to justify himself, so he asked Jesus,”

10:29b- Question 3: “‘And who is my neighbor?’”

10:30-36- Question 4: “In reply Jesus said: ‘A man was going down from Jerusalem to Jericho, when he fell into 
the hands of robbers….Which of these three do you think was a neighbor to the man who fell into the hands of 
robbers?’”

10:37- Answer 4: “The expert in the law replied, ‘The one who had mercy on him.’

10:38- Answer 3: “Jesus told him, ‘Go and do likewise.’

As Bailey has rightly demonstrated, we have two halves with equal parts- each having an Introduction, with two 
questions and two answers as put forth by both the Expert in the law and Jesus respectively.

Bailey has also pointed out, and in even more detail, other parallel features not just in the literary structure itself 
but also in the content of the conversation that takes place between Jesus and this Expert in the Law. In both 
Introduction 1 and in Introduction 2 we are shown the motives of this Expert in the Law (“wanting to test Jesus”; 
“wanting to justify himself”). In the first half we have the Lawyer’s question (Question 1)- “What shall I do to 
inherit eternal life?”-balanced with Jesus’ answer to that question (Answer 1)- “Do this and live”, both employing 
the same two Greek words “do” (ποιεω) and “live” (ζαω). Again, in the first half we have Jesus’ question 
(Question 2)- “What is written in the Law?”-balanced with the answer given by the Expert in the law- “Love 
God” (first four commandments) and “Love Neighbor” (the last six commandments), the latter being a summary 
of the former.

In the second half, after the introductory comment, we again have a question put forth by the Expert in the law 
(Question 3)- “And who is my neighbor?”-balanced with Jesus’ answer to that question (Answer 3)- “Go and do 
likewise”. As we shall see, this command of Jesus is a command to the Expert in the Law to become like the 
Samaritan and minister to the wounded. In other words, the “neighbor”- who the Expert in the Law is commanded 
to love- is the wounded, according to the parallel structure. The “neighbor” is anyone to whom we can show 
mercy.  Again, in the second half we have Jesus’ question (Question 4)- “Which of these three do you think was a 
neighbor to the man who fell into the hands of robbers?”- balanced with the answer given by the Expert in the law 
(Answer 4)- “The one who had mercy on him”. Here we have the neighbor identified as the Samaritan, whom the 
Expert in the Law is commanded to love. Thus from the structural analysis of the second half of our pericope, we 
gather that Luke has Jesus command the Expert in the Law to love and show mercy to both the wounded man and 
to the Samaritan.

 
4. Luke’s Source Materials: 



A. Luke’s 1  st    and 2  nd   Source Materials: Mark 12:28-34 and 10:17-31 and their parallel accounts in Matthew 22:34-  
40 and 19:16-30.

Luke, in composing this text commonly known as “The Parable of the Good Samaritan”, had a variety of source-
materials at hand to work with, the most obvious being that of Mark 12:28-34 and 10:17-31, and their parallel 
accounts found in Matthew 22:34-40 and 19:16-30. I have included Mark 10:17-31 and its parallel account 
(Matt.19:16-30) as source materials used in the composition of Luke 10:25-37, in spite of the fact that Luke later 
provides us with a more traditional parallel account to these same passages (Luke 18:18-30). The reason for doing 
so is because I believe that Luke has employed elements from both Mark 12:28-34 and 10:17-31 (and their 
parallel accounts in Matthew), combining these materials (along with other materials), to make up this unique 
account as found in Luke 10:25-37. In order for us to see exactly what elements Luke borrowed from the above-
mentioned stories, I will need to quote the English translation of the Lucan account. I will underline the words and 
phrases that I believe Luke to have borrowed, and afterwards point out from where Luke borrowed such words, 
phrases, themes and ideas.

 “On one occasion an expert in the law”

The phrase “an expert in the law” is only found in Mt. 22:35. In Mk. 12:28 it is “One of the teachers of the law”. 
In Mk. 10:17 and Mt. 19:16 it is “a man”. Clearly, then, Luke borrowed this title from Mt.22:35.

“stood up to test Jesus”

This phrase “to test Jesus” is likewise only found in Mt.22:35. Once again, this is evidence that Luke has borrowed from 
Mt.22:34-40. 

‘Teacher”

 This is found in Mt.22:36; Mk.10:17,20 (although in vs.17 Mark has “good teacher”) and in Mt.19:16.

 “he asked, ‘what must I do to inherit eternal life’”

Almost the exact same phrase that Mark uses in 10:17. Mt.19:16 has “what good thing must I do…?”. Both 
Mk.12:28 and Mt.22:36 have the expert in the law ask the question “Of all the commandments, which is the most 
important?” or “Which is the greatest commandment in the Law?” So here Luke seems to be following the Mk.10 
version.

 
‘What is written in the Law?”

In both Mt.22:36 and Mk.12:28 it is the expert in the law who ask this question, or a variation of it, while in 
Mk.10:19 and Mt.19:17 Jesus responds to the lawyer’s initial question concerning the requirements to inherit 
eternal life with the answer, “Obey the Law”. Here Luke seems to have taken this question from the lips of the 
expert in the law, as found in Mt.22:36 and Mk. 12:28, and placed it upon the lips of Jesus. 

“He replied. ‘How do you read it?’”

“He answered: ‘Love the Lord your God with all your heart and with all your soul and 
with all your strength and with all your mind’; and, ‘Love your neighbor as yourself.’”

In our two Matthean and our two Markan texts these words (or ones similar to them) are found on the lips of 
Jesus. But here in Luke they are found on the lips of the expert in the law. Luke seems to have borrowed these 
words from Mk.12:30-31, and placed them upon the lips of Jesus (of course, as we shall later on see, these 
commandments are also taken from Deut.6:5 and Lev.19:18).

 ‘“You have answered correctly,’ Jesus replied. ‘Do this and you will live’”



Jesus’ response here in Luke seems to echo the response of the teacher of the law in Mk.12:32: “Well said, 
teacher. You are right in saying…”. Again, we seem to have a reworking of this Markan text to fit Luke’s 
purposes (It could also be a reworking of Mk.12:34). The source material that Luke used for the “Do this and you 
will live” phrase will be looked at later.

“But he wanted to justify himself, so he asked Jesus, ‘And who is my neighbor?’”

These words are probably an echo of the rich young man’s words in Mk.10:20 (cf.Mt.19:20): “Teacher, all these I 
have kept since I was a boy.” Luke rewords the phrase with the purpose of further exposing the sinful motives of 
this expert in the Law, and with the purpose of connecting us to other source material that he is drawing from that 
we will later look at.

“In reply Jesus said: ‘A man was going down from Jerusalem to Jericho…. Which of 
these three do you think was a neighbor to the man who fell into the hands of 
robbers?’”

Here Luke has Jesus point out the sin of this expert in the Law, even as Jesus pointed out the sin of the rich young 
man in Mk.10:21 and Mt.19:21 (“One thing you lack…”; “If you want to be perfect…”), although in a unique 
way.

 “The expert in the law replied, ‘The one who had mercy on him’.
 Jesus told him, ‘Go and do likewise’” (Luke 10:25-37).

This is a call to obedience, even as Jesus gave the rich young man a call to obedience in Mk.10:21b; Mt.19:21b 
(“Sell your possessions, give the money to the poor, and come follow me”).

I need to make clear that I am not claiming that Luke created our text (10:25-37) solely from the parallel passages 
that we just finished looking at in Mark’s and Matthew’s gospels. I am only trying to show that these parallels in 
Mark and Matthew provided Luke a skeleton with which to work. Luke could now take that skeleton and do with 
it what he wants. He could give it different “eyes” than what it had before, or a different “nose”, or a whole other 
“body”. But to “graft” this alien “meat” onto this “skeleton”, Luke would have had to remove and transfer that 
meat from an alien source(s), whether that was oral or written source material. We shall now see from where Luke 
borrowed some of his other materials to create such a literary masterpiece as that of Luke 10:25-37.

B. Luke’s 3  rd   and 4  th   Source Materials: Deuteronomy 6 and Leviticus 19.  

We will again thank Bailey for pointing out to us that Luke has conveniently introduced, in both Introduction I 
and Introduction II, the motives of the heart of this Expert in the Law which motivated him to ask such questions 
of Jesus. In Introduction I, in verse 25a, the Expert in the Law is said to have asked Jesus what he must do to 
inherit eternal life because he wanted “to test Jesus”. And in Introduction II the Expert in the Law is said to have 
asked Jesus “who is my neighbor” because “he wanted to justify himself” (vs. 29a). Thus, in both cases, the 
questions that come from this Expert in the Law arise from dubious motives within the heart of the Expert in the 
Law. Luke, in both Introductions, has given us a peak into the heart of this man and is showing us from the very 
start that there is sin within him.

In Introduction I we are told that “there was an expert in the law who stood up, desiring to test Jesus, saying, 
‘Teacher…’” (vs. 25). What we seem to be given here in this verse is a preview as to what this expert in the law is 
like. He is good on the outside (on the outside he is shown to be respectable and to show respect: he is an expert in 
the law; he stands up to address Jesus, thus showing respect; and he calls Jesus “Teacher”, another sign of 
respect). He is thus a “respectable” man on the outside. But on the inside he is a man full of deceit (he was 
desiring to test Jesus). It is interesting to note how this evil desire to test Jesus is sandwiched between these two 
respectable gestures (standing up to address Jesus, and calling him “Teacher”. Luke has created a miniature 
inclusio here in which he shows this expert in the law to be good on the outside but sinful on the inside. Let’s see 
how Luke portrays “the teacher” dealing with this expert in the law.



It is also worth noting that in Introduction I, the Expert in the Law wants to “test Jesus” not knowing who Jesus is- 
God; and in Introduction II, the Expert in the Law wants to “justify himself” not knowing who he himself is- a 
sinner. How can this Expert in the Law “love God” (the first commandment) if he does not know who God is- 
Jesus? And how can this Expert in the Law “love neighbor” (the second commandment) if he does not know who 
he himself is- a sinner? Thus the first motive of this Expert in the Law (wanting to test Jesus) is parallel to the first 
commandment (Love God), while the second motive of this Expert in the Law (wanting to justify himself) is 
parallel to the second commandment (Love neighbor). We should then expect the first half of our literary structure 
to deal more with the first commandment than the second, and the second half of our literary structure to deal 
more with the second commandment than the first. We should also expect the first half of our literary structure to 
reveal who Jesus is- God, even as we should expect the second half of our literary structure to reveal who the 
Expert in the Law is- a sinner.

Now when Luke tells us, in Introduction I, that this lawyer wanted “to test (εκπειραζων) Jesus”, we can’t help 
but see this as an allusion to Deuteronomy 6:16 (“Do not test (εκπειρασεις) the Lord your God as you did at 
Massah”). As we can see, the same Greek verb for testing is used in both our Lucan passage and the Septuagint 
version of Deuteronomy 6:16. And as we shall also shortly see, Luke not only has this Expert in the Law cite from 
this very same chapter in Deuteronomy when answering Jesus’ question concerning the Law (Deut.6:5), but also 
has this chapter in mind in both the formation of the initial question of the Expert in the Law (“What must I do to 
inherit eternal life?”) and in Jesus’ response to it (“Do this and you will live”) (Deut. 6:1-3a,24-25).

The point is this: the Expert in the Law wants to “test” Jesus. Deuteronomy 6:16 says not to “test the Lord your 
God”, a passage that Luke is obviously working with in the composition of his story. Therefore, we are to assume 
that Luke is playing with words here and saying, in effect, that this Expert in the Law, in testing Jesus, is testing 
God Himself, without realizing it! Luke thus states that Jesus is God. Our interpretation will bear this out, as we 
shall see. Suffice it to say for now that in trying to test Jesus he is trying to test God. Thus, even though this 
Expert in the law is able to quote from memory the first and greatest commandment as it appears in Deuteronomy 
6:5 (Love God with all your heart, etc.), Luke portrays him as having already failed in the keeping of that 
commandment. For Luke exposes the Expert in the Law in the act of breaking a commandment which is 
connected with the law of “loving God”, and appears only a few verses away from it within the same 
Deuteronomy 6 context. This Expert in the Law breaks the first commandment without even knowing it! This is 
Lucan irony at its best!

Why should we assume that Luke would expect his readers/hearers to pick up on these play on words in 
Deuteronomy 6? Because Deuteronomy 6:4-9 formed part of the Shema that every male Jew was expected to 
recite at least twice a day, from their childhood until their death. These verses are some of the verses that are 
contained in their phylacteries that are tied to their foreheads between their two eyes. We should not think that 
since Deuteronomy 6:16 (“Do not test the Lord your God as you did at Massah”) was not included in the Shema 
that the Jewish people did not memorize it as well. Luke expected his readers/hearers to pick up on this allusion to 
Deuteronomy 6:16.

This brings us to verse 25b- the first question as put forth by the Expert in the Law: “What must I do to inherit 
eternal life?” This question is certainly the most important question for all of humanity. What must we do to live 
eternally? 
 
If we look closer at this question, “What must I do to inherit eternal life?”, we will notice that the burden for 
inheriting eternal life is placed on “I” and “do”. What do I have to do to inherit eternal life? 

Van Elderen has pointed out that the tense of the participle “do” (ποιησας) used in this question of the Expert in 
the Law is in the aorist, which signifies that this Expert in the Law is focusing

 “on a single act or good deed: ‘doing what specific deed?’” (p.111).

He also states that the Jewish



“concept of inheritance as a reward for a good deed poses serious difficulties, 
especially vis-à-vis the teachings of Jesus” (p.111).

 He then states that the

“misdirected concept of eternal life and good works is corrected by Jesus in the 
ensuing dialog Strikingly, when Jesus uses the verb (ποιεω) in responding to the 
lawyer, he employs the present tense of the imperative: (ποιει; 10:28,37), exhorting 
him to perform these acts of love repeatedly and continually- ‘keep on doing these 
things’” (p.111).

Without going into detail at this time, we will only note that Bailey has pointed out that the same two words in 
this question- “What must I do (ποιησας) to inherit eternal life (ζωην αιωνιον)?”- later reappear in Jesus’ 
response to this question- “Do (ποιει) this and live (ζηση).

In verse 26, Jesus responds to the question of the Expert in the Law, not with an answer but rather with another 
question: “What is written in the Law? How do you read it?”. Luke has Jesus pose this question to the Expert in 
the Law because this Expert in the Law has asked Jesus what it is he must do in order to inherit eternal life. The 
Law states what we must do if we want to live. For if we return to Deuteronomy 6, in verses 1-3a and in verses 
24-25, we will find this theme of “doing” in order to continue “living”. 

Deuteronomy 6:1-3a states:

 “These are the commands (εντολαι), decrees (δικαιωµατα) and laws (κριµατα) the 
Lord your God directed me to teach you to observe (ποιειν) in the land that you are 
crossing the Jordan to possess (κληρονοµησαι), so that you, your children and their 
children after them may fear (ϕοβησθε) the Lord your God as long as you live (ζωης) 
by keeping all his decrees and commands that I give you, and so that you may enjoy 
long life (µακροηµερευσητε). Hear, O Israel, and be careful to obey (ποιειν) so that 
it may go well with you…”.

And then, in Deuteronomy 6:24-25, we read:

 “The Lord commanded us to obey (ποιειν) all these decrees (δικαιωµατα) and to 
fear (ϕοβεισθαι) the Lord our God, so that we might always prosper and be kept alive 
(ζϖµεν), as is the case today. And if we are careful to obey (ποιειν) all this law (τας ε
ντολας) before the Lord our God, as he has commanded us, that will be our 
righteousness (καθα ενετειλατο).”

Even though the Greek words for commands, decrees, and laws in the Septuagint are different from that which Luke uses 
in Jesus’ question- “What is written in the Law?” (τϖ νοµω)- there is still enough evidence to show that Luke did have 
this whole Deuteronomic chapter  in mind in the composition of his story, and that he had this Deuteronomic chapter in 
mind especially in the composition of the first two questions and the first two answers in the first half of our story.
  
These Deuteronomic passages employ the same two Greek words that Luke uses in both the initial question of the expert in 
the law and in Jesus’ response to that question. For what does the Law (the Torah) here say insofar as what we must do in 
order to inherit life? It clearly tells us that we must do (ποιειν) the law so that we may enjoy life (ζϖµεν). And even more, 
it states that “doing (ποιειν) all this law…will be our righteousness (ελεηµοσυνη)”. Deuteronomy 6:1-3 not only employs 
the words “do” (ποιειν) and “life” (ζωης) but also employs the word “inherit” (κληρονοµησαι)- the same Greek word 
that Luke used in the first verse (25) of our story, where he also employed “do” and “live”.

 “What must I do (ποιησας) to inherit (κληρονοµησω) eternal life (ζωην αιωνιον)?
”



Who is able to do all the Law? Certainly not this Expert in the Law. For in this same chapter in Deuteronomy the Law 
states not to “test” (εκπειρασεις) the Lord your God. And as we have seen, this Expert in the Law tried “testing” (εκπειρα
ζων) Jesus, who is God. Now if the Expert in the Law was not able to do the Law and live, are we?

 This brings us to verse 27 in Luke 10, the response of this Expert in the Law to Jesus’ question:

 “He answered, ‘Love the Lord your God with all your heart and with all your soul and 
with all your strength and with all your mind’; and ‘Love your neighbor as yourself’.”

The Expert in the Law sums up the whole meaning of the Law by citing from Deuteronomy 6:5 and Leviticus 19:18 the 
Two Great Commandments, “Love God” and “Love Neighbor”.

Now we have already seen that the citation from Deuteronomy 6:5 led us to argue that Luke, in quoting from this chapter 
and alluding to it two other times, used Deuteronomy 6 in the composition of Luke 10:25-28 (the Expert in the Law testing 
[εκπειραζων] Jesus [Lk.10:25] and the command in Deuteronomy not to test [εκπειρασεις] the Lord your God; and what 
must I do [ποιησας] to inherit eternal life [ζωην], and doing [ποιειν] God’s laws so that you may enjoy long life [ζωης] 
and inherit [κληρονοµησαι] the land). We might say that Luke was writing a midrash on several O.T. texts, with 
Deuteronomy 6 as one of his O.T. source materials.

What we have not seen is that Luke also employed Leviticus 19 in the creative composition of Luke 10:25-37 when he 
used the Expert in the Law to cite from Leviticus 19:18 in quoting the Second of the Two Greatest Commandments-

 “Love your neighbor as yourself (και αγαπησεις τον πλησιον σου ως σεαυτον). I am the Lord.”

For in the immediate following verse (Lev.19:19) we read, 

“Keep (ϕυλαξεσθε) my decrees (νοµον)”, 

and although the verb for “keep/do” (ϕυλαξεσθε) is different here than what is employed in Luke’s passage, it is the same 
verb that is used interchangeably with “do/keep” (ποιειν) not only in Deuteronomy 6:1-3,17, 24-25, but even more 
immediately in Leviticus 19:37:

“Keep (ϕυλαξεσθε) all my decrees (νοµον) and all my laws (προσταγµατα) and 
follow (ποιησατε) them. I am the Lord.”.

Likewise, even though the noun for “Law” (νοµω) that Luke used in Luke 10:26 was different than that used in 
Deuteronomy, chapter 6, verses 1-3 (κριµατα), 17 (εντολας), and 24-25 (εντολας), it is the same as that used here in 
Leviticus 19:19 (νοµον). It again appears in Leviticus 19:37, together with both “keep” (ϕυλαξεσθε παντα τον νοµον) 
and “follow/do” (ποιησετε). 

We should also note that the command “Love your neighbor” (although slightly changed) once again reappears toward the 
end of Leviticus chapter 19:

 “When an alien lives with you in your land, do not mistreat him. The alien living with 
you must be treated as one of your native-born. Love him as yourself (και αγαπησεις 
αυτον ως σεαυτον), for you were aliens in Egypt. I am the Lord your God.” (vss. 33-
34).

  
This command, to “love the alien”, in Leviticus 19:34, is an application of the second commandment to “love your 
neighbor” in Leviticus 19:18, even as “do not test the Lord your God” in Deuteronomy 6:16 was an application of the first 
commandment to “love the Lord your God”, in Deuteronomy 6:5. So just as Luke exposed the Expert in the Law as having 
broken the first commandment- “to love the Lord your God”- by using a command- “do not test the Lord your God”- 
within the same chapter from which he quoted to show that he had broken this commandment (Deut.6:5,16), so, too, can 
we expect Luke to expose the Expert in the Law for having broken the second commandment- “love your neighbor”- by 
using another command- “love the alien”-  within that same chapter from which he quotes to show that he had broken this 



commandment (Lev.19:18,34). We shall see, once we come to the parable, that Luke is exposing the sin of  “not loving the 
alien”- a variation of the second commandment- in the telling of the parable. The Expert in the Law is therefore guilty on 
two major counts- breaking the two great commandments- that of “loving God” and that of “loving neighbor”. Perhaps 
John based, in part, his message in I John, “love one another”, on this Lucan text (or visa versa), as that letter states over 
and over again, 

“For anyone who does not love his brother, whom he has seen, cannot love God, whom he has not 
seen. And He has given us this command: Whoever loves God must also love his brother” (I John 
4:20-21; see also I John 2:4-6, 9, 11; 3:11-24; 4:7-12).

C. Luke’s 5  th     Source Material: Deuteronomy 10:  

 The command to love the alien is also present in Deuteronomy 10:18-19:

“He defends the cause of the fatherless and the widow, and loves the alien, giving him 
food and clothing. And you are to love those who are aliens, for you yourselves were 
aliens in Egypt. Fear the Lord your God and serve him…” (Deut.10:18-20).

Within this same text of Deuteronomy 10 we discover a series of other similarities with our Lucan text. In verses 1-4 we 
read of Moses returning to the mountain with two stone tablets like the first ones so that the Lord can write the Ten 
Commandments on them. In verse 4 we read:

“The Lord wrote on these tablets what he had written before, the Ten Commandments 
he had proclaimed to you on the mountain, out of the fire, on the day of the assembly” 
(Deut.10:4).

In verses 12-13 we find again the first and greatest commandment “love the Lord” (although slightly different from our 
Deuteronomy 6 text) together with the repeated themes of “fearing God” and “observing His commands and decrees” (as 
we have seen in Deuteronomy 6:1-5):

“And now, O Israel, what does the Lord your God ask of you but to fear (ϕοβεισθαι) 
the Lord your God, to walk in all His ways, to love Him, to serve the Lord your God 
with all your heart and with all your soul, and to observe the Lord’s commands and 
decrees that I am giving you today for your own good?” (Deut.10:12-13).

And in verses 6-9 we find three words in common with our Lucan text: “priest” (ιερατευσεν), “Levites” (Λευιταις), and 
“inheritance” (κληρος). Here we read:

There Aaron died and was buried, and his son succeeded him as priest (ιερατευσεν)
…. At that time the Lord set apart the tribe of Levi to carry the ark of the covenant of 
the Lord, to stand before the Lord to minister and to pronounce blessings in his name, 
as they still do today. That is why the Levites (Λευιταις) have no share or inheritance 
(κληρος) among their brothers; the Lord is their inheritance (κληρος), as the Lord 
your God told them.” (Deut.10:6,8-9).

In both of these passages (Lev.19:33-34 and Deut.10:18-19) we should note the importance of the reason why one is to 
love the alien as oneself- “for you were aliens in Egypt”. Luke most likely had these O.T. passages in mind when he 
composed this story of Jesus conversing with the Expert in the Law and in the telling of the Parable of the Good Samaritan.
There are two people in the parable that the Lawyer would not at first identify with- the wounded man and the Samaritan 
(Here I have to disagree with Van Elderen in that he thinks that the Expert in the Law would identify with the victim). I 
believe Luke intended for him to identify at first with the priest and levite. This is confirmed in what we find here in 
Deuteronomy 10:6-9- one of Luke’s sources which he used to help create his text. Here in Deuteronomy it is “the Levite” 
that is related to an “inheritance”, whereas in Luke 10:25 it is the Expert in the Law who asks what it is that he must do to 



“inherit” eternal life. Thus the Expert in the Law is related to an “inheritance” in our Lukan passage, which identifies him 
with the Levites and their inheritance in Deuteronomy 10:6-9, which in turn identifies him with the Levite in the parable in 
our Lucan passage.

In Leviticus 19:33-34, in the very same chapter that he quotes from in citing the second commandment, as well as in 
Deuteronomy 10:18-20, where the command to love God reappears, God commands the Israelite to love the alien as 
himself, “for you were aliens in Egypt”. And yet this Expert in the Law could not love the Samaritan. He was too proud. 
He forgot where he came from. He needed a lesson in humility, as Van Elderen states.

We are not able to truly love our fellow human being until we are able to place ourselves in their shoes and see that we are 
no better than the next person. God here commands the Israelites to love the alien as oneself, and He bases this command 
on the fact that they too were once aliens, and as aliens they were loved by God.  Therefore they, too, should love the alien. 
They should be motivated to show love towards the alien both by their past experience in knowing what it is like to be an 
alien, as well as by the love of God that had shown toward them even while they were aliens. Freely they had received, 
freely they should give.

Luke, in the telling of the Parable of the Good Samaritan, knew that in order for this Expert in the Law to love the wounded 
man and the Samaritan, he would first have to be enabled to identify with the wounded man and the Samaritan (the alien) 
in their situations and in their misery. If the Expert in the Law could not be brought to identify with the wounded and the 
alien in their situations then it would be impossible for him to love them. So the first step that this Expert in the law has to 
take in order to inherit eternal life is to identify with the wounded and the Samaritan. But the only way in which he can do 
this would be to see himself as they are- as a wounded person and as an alien (as unclean and sinful). Thus Jesus has the 
job, in this drama, of showing this Expert in the Law that he is a wounded person (unclean) and an alien (a Samaritan). He 
will do this by first having the Expert in the Law identify with the priest and the levite, thereby exposing his own sin and 
self-righteousness, and only then having the Expert in the Law identify with the wounded man, and then with the 
Samaritan.

In our Leviticus 19 and Deuteronomy 10 passages the Expert in the Law is reminded of the fact that he too was an alien. 
Now the Expert in the law must come to the point in which he sees himself not only as the Samaritan- as an alien, but also 
as a wounded person- as a sinner, if he is to be enabled to love his neighbor as himself. And if he can come to the point of 
seeing himself as a sinner, no longer wishing to justify himself, then perhaps he can also come to the point of receiving 
forgiveness from God for his sins. He would thus be motivated to love the Samaritan and the wounded, first, on account of 
his own experience of being both an alien and a sinner (like them), and secondly, for having received from God forgiveness 
for his own sin. Freely he will have received, and freely he will be able to give. 

The same is true for us. The only way we can identify with the Samaritan and the wounded in this parable is to first 
identify with our expert in the Law! We must first see that it is we who have tried to justify ourselves before God and men. 
We must see that we are the sinners. How easy it has been for us in the past to laugh at this Expert in the law, even while 
professing to be Christians. No, rather especially as Christians have we laughed at this Expert in the Law, and in laughing 
at him we have laughed at the Jews in general! But in laughing at him and in judging him (and laughing at the Jews and 
judging them), we have laughed at and judged ourselves!

Once we see ourselves as the Expert in the law- one who has tried to justify himself before God and men- and once we see 
our sin, then can we, too, receive God’s forgiveness. Once having received that forgiveness, we are then able to love our 
neighbor as ourselves. We should be able to say, in a manner of speaking, “we are one another”. I am you and you are I. 
Not until we see ourselves in this way are we truly able to love one another as we should.

This is not a one-time act- seeing ourselves as this Expert in the Law and repenting from our self-righteous attitude. The 
Expert in the Law asked, “What must I do (aorist- focusing on a single act or good deed) to inherit eternal life?”. Jesus 
said, “Do (present tense imperative- exhorting him to continually do) this and live”. So too must we continually do 
whatever it is that Jesus is asking this Expert in the Law to do. We will see that what Jesus asks of this Expert in the Law to 
do is not for him to pretend keep all the Law, which he is not able to do outside of the grace of God, but rather to 
continually see himself as an alien and sinner, saved by God’s grace, and therefore better enabled to be obedient to God’s 
Law. As an alien and as a sinner he has received grace from God, which enables him to love others who find themselves in 
that same situation. It is a continual attitude of humility that God is calling us to, as well as being not only a recipient of  
God’s grace but also a channel through which that grace can flow.



We have thus far shown that Luke has used two N.T. texts (Mk.12:28-34 and 10:17-31 and their parallel accounts in 
Mt.22:34-40 and 19:16-30) and  three O.T. texts (Deuteronomy 6:1-5, 16-17, 24-25; Leviticus 19:18-19, 33-34, 37; 
Deuteronomy 10:1-4, 6-9, 12-13, 19-20) as source materials for the composition of this pericope. We will now move on to 
a fourth O.T. passage and two more N.T. passages that I believe Luke also had available to him in the composition of his 
text.

D. Luke’s 6  th   Source Material: Leviticus 18:  

In Luke 10:28, once having heard the Expert in the Law answer correctly, Jesus said to him, “Do this and you will live”. 
What this answer (“from Jesus”) says (on one level) is that if the Expert in the Law keeps/does (ποιε) these two great 
commandments, then he will indeed inherit eternal life (ζωην αιωνιον). But what this Expert in the Law does not know is 
that he is unable to keep/do the two great commandments. Indeed, as we have already shown, he broke the first 
commandment of loving God even before he got started (wanting to test Jesus/God), without even knowing it! We also 
know that he is convicted of breaking the second commandment of loving neighbor, which is one of the points of Jesus 
telling the parable.

We have already seen how this verse “Do this and live” (τουτο ποιει και ζηση), and in particular the two words “do” (πο
ιει) and “live” (ζηση), are related to our Deuteronomy 6 and Leviticus 19 passages. There is another passage that the 
scholars have pointed to as a source utilized by Luke in the writing of Luke 10:28, which is Leviticus 18:1-5. This, say the 
scholars, is the direct source from which Luke draws in the composition of Luke 10:28.
 Leviticus 18:1-5 reads:

“The Lord said to Moses, ‘Speak to the Israelites and say to them: “I am the Lord your 
God. You must not do (ποιησετε) as they do in Egypt, where you used to live, and you 
must not do (ποιησετε) as they do in the land of Canaan, where I am bringing you. Do 
not follow their practices. You must obey (ποιησετε) my laws (κριµατα) and be 
careful to follow my decrees (προσταγµατα). I am the Lord your God. Keep (ποιησε
τε) my decrees (προσταγµατα) and laws (κριµατα), for the man who obeys them will 
live by them (α ποιησας αυτα ανθρωπος ζησεται εν αυτοις). I am the Lord”.

As we can see, the same two Greek words for “do” and “live” that are found in Luke 10:25 and 28 appear here in the 
Septuagint in Leviticus 18:5. And here we are once again told that in order to inherit “life” one must “do” the law. No 
wonder the Church has misinterpreted this passage for so many centuries. For on one level- the superficial level- we are 
apparently told that we must keep the law in order to inherit eternal life. Many of the Jewish people of Jesus’ day were also 
in error of misunderstanding Leviticus 18:5 in this way.  But we know that (if we have read the Pauline literature) this is 
bad theology. For no one is able to keep the law perfectly.

E. Luke’s 7  th   and 8  th   Source Materials: Romans 10 and Galatians 3:  

This brings me to my next point, and the crux of our problem. If Luke and Paul were missionary companions, then surely 
Luke must have learned from Paul some good theology. How then is it possible for Paul to have used Leviticus 18:5 in one 
way and Luke to have used it in another way, in a contradictory manner? For in Romans 10:2-4 Paul declares how the 
righteousness of God is obtained:

 “For I can testify about them (the Jews) that they are zealous for God, but their zeal is 
not based on knowledge. Since they did not know the righteousness (δικαιοσυνην) 
that comes from God and sought to establish their own [righteousness] (δικαιοσυνη
ν), they did not submit to God’s righteousness (δικαιοσυνη). Christ is the end of the 
law (νοµου) so that there may be righteousness (δικαιοσυνην) for everyone who 
believes.” 

Then, in verses 5-9, Paul describes the righteousness that is by the law, quoting from Leviticus 18:5, and the righteousness 
that comes by faith:



 “Moses describes in this way the righteousness (δικαιοσυνην) that is by the law (του 
νοµου): ‘The man who does (  ο     ποιησας  ) these things will live (  ζησεται  ) by them  ’. 
But the righteousness (δικαιοσυνη) that is by faith says…. That if you confess with 
your mouth, ‘Jesus is Lord’, and believe in your heart that God raised him from the 
dead, you will be saved.”

So Paul is using this Leviticus 18:5 verse, not to encourage his readers to keep the law and thereby receive life, as Luke 
seemingly does (and as the Church has traditionally understood it), but rather to discourage his readers from trying to 
obtain “righteousness” by doing the law. For the Jews tried to do it and failed.

Of course, practicing the law is not wrong. What is wrong is trying to obtain “righteousness” by practicing the law. 
Again, Paul states in Galatians 3:10 that:

 “All who rely on observing the law (εξ εργων νοµου) are under a curse, for it is 
written: ‘Cursed is everyone who does not continue to do everything written (ουκ εµµε
νει πασιν τοις γεγραµµενοις του ποιησαι αυτα) in the Book of the Law (εν τϖ βιβ
λιω του νοµου)’”.

Here we are reminded of what James also said concerning the observance of the law:

 “For whoever keeps the whole law (τον νοµον) and yet stumbles at just one point is 
guilty of breaking all of it” (James 2:10).

Returning to Galatians 3:11-12, Paul states:

 “Clearly no one is justified (δικαιουται) before God by the law (εν νοµω), because, 
‘The righteous (ο δικαιος) will live (ζησεται) by faith.’ The law (ο νοµος) is not 
based on faith; on the contrary, ‘The man who does these things will live by them’ (ο π
οιησας αυτα ζησεται εν αυτοις).”

Thus for a second time in his letters Paul quotes Leviticus 18:5 and uses it in the exact opposite way in which Luke seems 
to use it. According to Paul, we should not try to establish our own “righteousness” (δικαιοσυνην; Romans), or to be 
“justified” (δικαιουται; Galatians) before God, by “doing” (ο ποιησας) the “law” (ο νοµος). Christ is the end of the law 
for us and has become our righteousness/justification through faith.

Luke also has used these Pauline texts as source materials for the composition of the text that we are examining. For the 
only other places in the N.T. (other than in Luke 10:28) that Leviticus 18:5 is quoted or alluded to are in the two Pauline 
texts that we have just cited. Moreover, all three passages are dealing with the theme of justification before God. In fact, 
the same Greek word for “justify” appears in both of our Pauline passages as well as in our Lucan pericope. In Luke we are 
told that the expert in the law, in trying to do (ποιησας) the Law in order to live (ζωην), “wanted to justify (ο δε θελων δι
καιϖσαι) himself”; whereas in Romans Paul says that the Jews “sought to establish their own righteousness (δικαιοσυνη
ν)” by obeying the Law; and in Galatians he states “no one is justified (δικαιουται) before God by the law (εν νοµω)”. 
Not only this, but in Galatians 5:14, in bringing his argument to a conclusion, Paul likewise quotes Leviticus 19:18, stating 
that the entire law is summed up by it. Luke not only knew about, but also was alluding to, both our Roman and Galatians’ 
texts. But if this is true- that Luke knew and used these texts from Paul’s writings, how then is it possible for Paul to have 
used Leviticus 18:5 in one way and Luke to have used it in another way, in a contradictory manner? This is the crux of our 
problem. I hope to show that Luke uses Leviticus 18:5 in the same manner that Paul did- to show that no one can “do” the 
Law and “live”, simply because no one can do the Law perfectly.

We have thus far demonstrated Luke’s prior knowledge of, at least, four O.T. passages and four N.T. passages before the 
writing of Luke 10:25-37. He not only knew of these passages and used them in the composition of the present text under 
study, but expected his readers to know of them as well. He depended upon them to give meaning to his text. We will now 
proceed with looking at one other N.T. and three other O.T. texts that Luke depended upon for the creation of Luke 10:25-
37.



F. Luke’s 9  th   , 10  th  , 11  th   and 12  th   Source Materials: Romans 11 and Deuteronomy 7:6-11; 8:10-18 and 9:4-6:  

Now in Romans 11:17-32 Paul expounds upon the reason for Israel’s present rejection of the Gospel and the reason for the 
Gentile’s acceptance of it. He states:

“If some of the branches have been broken off, and you, though a wild olive shoot, 
have been grafted in among the others and now share in the nourishing sap from the 
olive root, do not boast (µη κατακαυχϖ) over those branches. If you do boast (ει δε κ
ατακαυχασαι), consider this: You do not support the root, but the root supports you. 
You will say then, ‘Branches were broken off so that I could be grafted in.’ Granted. 
But they were broken off because of unbelief, and you stand by faith. For if God did 
not spare the natural branches, he will not spare you either.
  Consider therefore the kindness and sternness of God: sternness to those who fell, but 
kindness to you, provided that you continue in his kindness. Otherwise, you also will 
be cut off.”

Paul gives his readers a warning not to fall into the same error that many of the Jews fell into during and before Jesus’ day. 
Could Luke have been alluding to this chapter of Romans 11 as well in the description of this Expert in the Law wanting to 
justify himself? This is reasonable to assume as this chapter immediately follows the Romans 10 passage in which the 
quote from Leviticus 18 appears. Moreover, as we will see, this theme of “boasting”, or of thinking that God chose us 
because of something we did, also appears in several Deuteronomic passages which fall between the two Deuteronomic 
texts that speak of the first commandment- loving God.

Deuteronomy 6:1-5 forms an inclusio with Deuteronomy 10:12-13. Both passages contain a form of the first and greatest 
commandment- “to love the Lord your God with all your heart and with all your soul and with all your strength” (6:5; 
10:12). Both passages contain a form of the command “to observe the Lord’s commands that I am giving you today” (6:1-
2; 10:13). And both passages contain a form of the command “to fear the Lord your God” (6:2; 10:12). We may say that 
Deuteronomy 10:12-13 is a re-stating of Deuteronomy 6:1-5, thus forming an inclusio. In the middle of this inclusio we 
discover three passages (one in each chapter: chapters 7, 8 and 9) which warn Israel not to misinterpret God’s grace in their 
life for self-righteousness!

In Deuteronomy 7:6-11, we read:

“For you are a people holy to the Lord your God. The Lord your God has chosen you 
out of all the peoples on the face of the earth to be his people, his treasured possession. 
The Lord did not set his affection on you and choose you because you were more 
numerous than other peoples, for you were the fewest of all peoples. But it was because 
the Lord loved you and kept the oath he swore to your forefathers that he brought you 
out with a mighty hand and redeemed you from the land of slavery, from the power of 
Pharaoh king of Egypt. Know therefore that the Lord your God is God; He is the 
faithful God, keeping his covenant of love to a thousand generations of those who love 
him and keep his commands. But

 those who hate him he will repay to their face by destruction;
 he will not be slow to repay to their face those who hate him.

Therefore, take care to follow (  ϕυλαξη  …  ποιειν  )   the commands, decrees and laws I 
give you today.”

In Deuteronomy 8:1, 10-18 we read:

“Be careful to follow (  ϕυλαξεσθε     ποιειν  )   every command I am giving you today, so 
that you may live (  ινα     ζητε  )   and increase and may enter and possess (  κληρονοµησητ  
ε  )   the land that the Lord promised on oath to your forefathers…. When you have eaten 



and are satisfied, praise the Lord your God for the good land he has given you. Be 
careful that you do not forget the Lord your God, failing to observe His commands, His 
laws and His decrees that I am giving you this day. Otherwise when you eat and are 
satisfied, when you build fine houses and settle down, and when your herds and flocks 
grow large and your silver and gold increase and all you have is multiplied, then your 
heart will become proud and you will forget the Lord your God, who brought you out 
of Egypt, out of the land of slavery. He led you through the vast and dreadful desert, 
that thirsty and waterless land, with its venomous snakes and scorpions. He brought 
you water out of hard rock. He gave you manna to eat in the desert, something your 
fathers had never known, to humble and to test you so that in the end it might go well 
with you. You may say to yourself, ‘My power and the strength of my hands have 
produced this wealth for me.’ But remember the Lord your God, for it is He who gives 
you the ability to produce wealth, and so confirms His covenant, which He swore to 
your forefathers, as it is today.”

And in Deuteronomy 9:4-6, we read:

“After the Lord your God has driven them out before you, do not say to yourself, ‘The 
Lord has brought me here to take possession (  κληρονοµησαι  ) of this land   because of   
my righteousness   (  δια     την     δικαιοσυνην  ).  ’ No, it is on account of the wickedness of 
these nations that the Lord is going to drive them out before you.   It is not because of   
your righteousness   (  Ουχι     δια     την     δικαιοσυνην  )   or your integrity(honesty! Cf   
Gen.41)   that you are going in to take possession (  κληρονοµησαι  ) of their land;   but on 
account of the wickedness of these nations, the Lord your God will drive them out 
before you, to accomplish what he swore to your fathers, Abraham, Isaac and Jacob. 
Understand, then, that   it is not because your righteousness   (  ουχι     δια     τας     δικαιοσυνα  
ς  ) that the Lord your God is giving you this good land to possess (  κληρονοµησαι  ),   
for you are a stiff-necked people.”

I know that I have said this before, but I feel that I must reiterate it, for it cannot be stressed enough. Luke is not speaking 
just to the Jewish people. In fact, he probably was speaking more directly to the Christian Church than he was to the Jewish 
people. For the Jewish people were given as an example to us (I Cor. 10:6; Heb.4:11). The Expert in the Law, in this mini-
drama that Luke has created, is set up as an example for all of us who would try to justify ourselves before God and man. 
This same self-righteousness that Luke points out to us in his character “the expert in the Law”, I have seen in some 
scholars who, after achieving their titles, think that they are better than everyone else. I have seen this same self-
righteousness in church leaders who, after becoming pastors and teachers, think that they are better than everyone else and 
lord their position over others. We forget where we come from. Power is a dangerous thing. In trying to justify ourselves, 
we fail at loving God and loving neighbor. For in trying to justify ourselves do we not try to put ourselves above the Law 
and therefore equal to God? And in trying to justify ourselves do we not, at the same time, condemn our neighbor? We 
need to lose this attitude of self-righteousness and kneel before God in all humility and confess that it is not because of our 
righteousness that God loves us. Nor is it on account of our own righteousness that we have arrived at where we are at 
today. Rather, it is on account of God’s grace.

Now in both the Romans’ and Galatians’ passages, after Paul states that we cannot be justified by the Law, we have Paul 
declaring that the way to be justified before God is “by faith” in Jesus Christ. If Luke has indeed used these Pauline texts as 
source materials, should we not then expect to find in our Lucan passage a reference to Jesus as God’s way of justifying the 
sinner? Yes, and we will, as you will now see.

G. Luke’s Primary Source Material: Genesis 42-45 (written source) and the Apostle Paul’s preaching upon this text (oral 
source):

The verse that we are exegeting is Luke 10:28, in which Jesus says, “Do this and you will live” (τουτο ποιει και ζηση). 
Now we have already seen that this verse is an allusion to Deuteronomy 6:1-3, 17, 24-25; Leviticus 19:19, 37; Leviticus 
18:1-5; Romans 10:2-5 and its wider literary and theological context; and Galatians 3:10-12 and its wider literary and 



theological context Galatians 2:15-5:15. We have also seen that Luke used Deuteronomy 10:1-4, 6-9, 12-13, and 18-20 in 
the composition of his text, as well as the materials between Deuteronomy 6 and 10. Are there any other source materials 
that we should be aware of in order to better understand this story? Yes, we still have not touched on the most important 
piece of Scripture that Luke used in the composition of this literary masterpiece, and that is Genesis 42-45 and the whole 
Joseph story. Kenneth Bailey (to whom I am indebted) has footnoted in his book “The Poet and the Peasant” the literary 
connection between these two texts, but did not insist upon any real thematic connection between them.

 In Genesis 42:18 we read,

“On the third day, Joseph said to them, ‘Do this and you will live, for I fear God’” (Ειπ
ε δε αυτοις τη ηµερα τη τριτη, Τουτο ποιησατε, και ζησεσθε. τον θεον γαρ ϕοβ
ουµαι).

Now this “Do this and you will live” phrase, as you can see, is almost identical with what we find in Luke 10:28, even 
more so than that of our Leviticus 18:5 passage. But is that enough to suggest that Luke had this passage in mind when 
placing these words on the lips of Jesus? No, we will have to look for further evidence to build our case. If we can’t find 
any evidence of any more parallels between our Lucan text and this Genesis text, then we can chalk off the seeming 
allusion  as coincidence. But if Luke was purposefully alluding to Genesis 42:18 then we should be able to provide 
evidence of him doing so. The most likely reason for Luke to cite indirectly this Genesis text would be his desire to bring 
meaning from the context from which the quote or allusion comes from over to the newly created text in order to shed light 
on this newly created text. Or more accurately stated, by indirectly quoting Genesis 42:18 Luke is leading us back to one of 
his principle source materials that had a formative influence on his own composition. And when we compare the two texts 
we will discover how the former influenced the latter. The former will give meaning to the latter, and the latter will, in turn, 
give meaning back to the former.

Before beginning our comparison of Genesis 42-45 with Luke 10:25-37, we need to note that Genesis 42:18 can be linked 
in other ways to our Deuteronomy 6 and 10 texts, and Leviticus 18 and 19 texts, other than just by the “do this and you will 
live” phrase. Genesis 42:18 states,

 “On the third day, Joseph said to them, ‘Do this and you will live, for I fear God’”.

Now the Greek words that are used for ‘do’ and ‘live’, as we have seen, are the same Greek words that are used for ‘do’ 
and ‘live’ in Deuteronomy 6:1-3; 6:24-25 (ποιειν and ζωης) and in Leviticus 18:5 (ποιησετε and ζησεται). In Leviticus 
19:37 we only find the word “do” (ποιησετε). When we make a closer comparison between Genesis 42:18 with 
Deuteronomy 6:1-3 and 6:24 we discover that besides having “do” and “live” in common they also share “day”, “fear”, and 
“God”. Deuteronomy 10:12 shares in common the phrase “fear the Lord your God” with Deuteronomy 6:1-3, 24; and also 
shares in common the words “fear” and “God” with Genesis 42:18.

Genesis 42:18 reads,

 “On the third day (τη ηµερα), Joseph said to them, ‘Do (ποιησατε) this and live (ζη
σεσθε), for I fear (ϕοβουµαι) God (τον θεον)’”.

Deuteronomy 6:2 reads,

 “…so that you, your children and their children after them may fear (ϕοβησθε) the 
Lord your God (τον θεον) as long as you live (πασας τας ηµερας της ζωης) by 
keeping (ποιειν) all his decrees and commands that I give you, so that you may enjoy 
long life”. 

Deuteronomy 6:24 reads, 

“The Lord commanded us to obey (ποιειν) all these decrees and to fear (ϕοβεισθαι) 
the Lord our God (τον θεον), so that we might always prosper (ινα ευ η ηµιν πασας 
τας ηµερας) and be kept alive (ινα ζϖµεν…)”. 



Deuteronomy 10:12 reads,

“And now, O Israel, what does the Lord your God ask of you but to fear the Lord your 
God… (αλλ′ η ϕοβεισθαι…τον θεον…)”.

In comparing Leviticus 18-19 with Genesis 42:18 we discover other similarities. In Genesis 42:18 we read,

“On the third day (τη ηµερα τη τριτη), Joseph said to them,  ‘Do this and live (Τουτο 
ποιησατε, και ζησεσθε), for I fear God (τον θεον γαρ εγω ϕοβουµαι)’”.

In Leviticus 18:5 we read,

“Keep my decrees and laws, for the man who obeys them will live by them (α ποιησα
ς αυτα ανθρωπος ζησεται εν αυτοις). I am the Lord your God (ο θεος).”

In Leviticus 19:6-7 we read,

“It shall be eaten on the day you sacrifice it or on the next day; anything left over until 
the third day (ηµερας τριτης) must be burned up. If any of it is eaten on the third day 
(τη ηµερα τη τριτη), it is impure and will not be accepted.”

And then in Leviticus 19:36-37 we read,

“Use honest (δικαια) scales and honest (δικαια) weights, an honest (δικαιος) ephah 
and an honest hin. I am the Lord your God (ο θεος), who brought you out of Egypt. 
Keep all my decrees (τον νοµον) and all my laws and follow (ποιησετε) them. I am 
the Lord your God (ο θεος)”.

The comparison that needs an explanation is that of Leviticus 19:6-7,36-37 with Genesis 42:18. What I am pointing out 
may seem a bit scanty if taken by itself, but when taken together with all the other parallel words, phrases, and ideas which 
this passage has in common with the other passages that we have been looking at makes it appear more likely to have been 
a real link to our Genesis 42:18 text.

In Leviticus 19 we have the words “the third day” appearing twice. As we have already noted, “the third day” also appears 
in our Genesis 42:18 text. In Leviticus 19:37 we have the words “do” (ποιησετε), “decrees” (τον νοµον), and “God” (ο θ
εος), the same three words that are in Leviticus 18:5, with two of them appearing in Genesis 42:18. And finally, in 
Leviticus 19:36 we have the word “honest” (δικαια) which appears three times in the Septuagint, but actually four times in 
the Hebrew O.T.. The word “honest” also appears in Genesis 42:11, 19, 31, 33, 34, although both the Greek and Hebrew 
words are different than what appears in Leviticus 19:37. We will later see the importance of this word “honest”. But this 
word “honest/δικαια” could also have been understood by Luke to serve as another link not just to our Genesis 42 passage 
but also to our Luke 10:29 text, as well as the already discussed texts in Romans and Galatians. Being a variation of the 
word “justify” (δικαιϖσαι), it is very possible that Luke made this connection.

So we can see how these passages were linked together by certain words which would have caused Luke to associate them 
together in his own mind. Perhaps they already had some sort of history of association before Luke even decided to write 
on the topic of justification. Most likely this association goes back to Paul himself, as we shall see.

I would like to make one more introductory remark in our comparison of Genesis 42-45 with that of Luke 10:25-37. I 
would like to note that this connecting verse (Genesis 42:18) between the two passages (Genesis 42-45 with that of Luke 
10:25-37) contains the phrase “On the third day”, which no doubt reminded Luke (if not the early Christians) of Jesus’ 
resurrection day. So we already have a hint to the person of Jesus Christ. Not only this, but this phrase “On the third day”, 
as found in Genesis 42:18, is also found in John 2:1, a text we will be exegeting in Part II of this book. Interestingly 
enough, and most likely not coincidental, John 2:1-11 also has some interesting connections with Luke’s message that we 



have been studying. However, we will postpone our remarks concerning what these connections are until we have had a 
chance to explore the meaning of John 2:1-11 in Part II of this book. 

Now, in our comparison between our Lucan text with that of Genesis 42-45 we find the following parallels:

1) The first similarity that occurs between these two passages is that both stories deal with “life” and “death”.
In Genesis 42:1 the story begins with a famine in all of the land, not only in Egypt but in all of Canaan as well. The author 
comically tells us that Jacob says to his sons, while starving in Canaan on account of the famine,

“‘Why do you just keep looking at each other?’”

We then read,

“He continued, ‘I have heard that there is grain in Egypt. Go down there and buy some 
for us, so that we may live and not die (ινα ζησωµεν και µη αποθανωµεν)’” 
(Gen.42:1-2)

This is again repeated by Judah in Genesis 43:8, when Jacob has to send his beloved son Benjamin, along with his other 
sons, down to Egypt for the second time to buy grain:

“Send the boy along with me and we will go at once, so that we and you and our 
children may live and not die (ινα ζϖµεν και µη αποθανωµεν).” (Genesis 43:8)

  In Luke 10:28 the Expert in the law came to Jesus to ask him,

“What must I do to inherit eternal life (ζωην).” (Luke 10:28) 

If the Expert in the Law doesn’t inherit eternal life then he will die. If Jacob and his sons do not go down to Egypt to buy 
grain then they cannot continue to live; they will die. Here Jesus is presented as the One who has the power not just to meet 
a physical need- physical life and physical death (as in Joseph’s case)- but as the One who has the power to meet a spiritual 
need- eternal life and eternal death. Jesus is being presented as One greater than Joseph. Jesus is being presented as God. 
So both stories share in common the themes of life and death. There is a need to live in both passages. 
 You may think that I am grasping at straws to make the connection between these two passages, but please bear with me. 
Point upon point, parallel upon parallel, gives us a solid case!

2) The second similarity that occurs between these two texts is found in our comparison of relationships between Joseph and his 
brothers to that of Jesus and the Expert in the Law. Joseph’s brothers, having received the command from their father Jacob to 
go down to Egypt to buy food, are now standing before Joseph their brother. We read in Genesis 42:6-8, 

“Now Joseph was the governor of the land, the one who sold grain to all its people. So 
when Joseph's brothers arrived, they bowed down to him with their faces to the ground. 
As soon as Joseph saw his brothers, he recognized them, but he pretended to be a 
stranger and spoke harshly to them. ‘Where do you come from?’ he asked. ‘From the 
land of Canaan,’ they replied, ‘to buy food.’ Although Joseph recognized his brothers, 
they did not recognize him.” (Genesis 42:6-8)

Here we are told that Joseph’s brothers do not recognize him, but that Joseph recognizes them. Joseph’s brothers have a 
need- to live and not die. They come to Joseph with that need. But they do not recognize who Joseph is to them. Joseph is 
the one who can give them life or give them death. He is their brother and their lord. Although Joseph’s brothers do not 
recognize him as their brother, he recognizes them. Joseph’s brothers do recognize Joseph as the lord of the land. For this 
reason they bow down before him. But they do not recognize him as their brother- the one that they sold into slavery.

In our Lucan story we also are introduced to a person who has a need- the Expert in the Law. His need is likewise to live 
and not die. But in this story we are not talking about bodily life and bodily death. We, rather, are talking about eternal life 



and eternal death. This Expert in the Law comes before Jesus, even as Joseph’s brothers came before Joseph, without 
recognizing who He is. Luke is presenting Jesus (by way of typology with the Joseph story) as someone who is like but 
also greater than Joseph. Jesus is presented as one who has had a former relationship with the Expert in the Law even as 
Joseph had a former relationship with his brothers. What might have been that former relationship? There are two 
possibilities as to what the former relationship was that existed between this Expert in the Law and Jesus that Luke wants 
to convey to us.

The first possibility is that Jesus is again being presented as God. We have seen this before not only in our study of the 
Expert in the Law wanting to “test” Jesus- that being equated with the command “not to test the Lord your God”, but also 
in the fact that the Expert in the Law comes to Jesus with the need to live eternally- a need that only God could meet. If 
Jesus here is being presented as God only, then the former relationship that existed between Jesus and the Expert in the 
Law is a relationship of Creator to Creation. Jesus, being God, created this Expert in the Law. He knew everything about 
his past history even as Joseph knew everything about his brothers past history. Even as Joseph’s brother did not recognize 
Joseph as they stood before him, so, too, this Expert in the Law does not realize that Jesus is God as he stands before Him. 
And even as Joseph recognizes his brothers and does not let them know what his relationship is to them, so too does Jesus 
recognize this Expert in the Law for who he really is without letting him know what kind of relationship He has to him.

The second possibility as to what kind of relationship Jesus formerly had with this Expert in the Law is a relationship that 
would be even more like the former relationship that Joseph had with his brothers. Joseph was envied by his brothers 
before he went to live in Egypt. For this reason he was mistreated by them and sold into slavery. Now they are standing 
before him with a need to live without recognizing who he really is. But Joseph recognizes them. Jesus, too, was envied by 
humanity. One only has to read Mark’s Gospel to see how much the religious leaders envied Jesus. For this reason Jesus 
was turned over to Pilate to be mistreated and killed. Now this Expert in the Law (who is a representative figure for you 
and I) is standing before Jesus without recognizing who He really is. But Jesus, having been sentenced to death by him, 
recognizes him. This is the former relationship that Luke wants to convey to us. Just as Joseph was envied by his brothers 
and sent to his death but miraculously saved by God, so too was Jesus envied by humanity, sent to His death, but 
miraculously raised to new life by God. Jesus, the suffering Servant, is now being asked, by this Expert in the Law, what it 
is he must do to inherit eternal life. This Expert in the Law may recognize Him as Lord, even as Joseph’s brothers 
recognized him as lord, but he does not recognize Him as the One that he himself crucified, even as Joseph’s brothers do 
not recognize Joseph as their brother- the one that they sold into slavery!
 Our case for Luke’s intentional paralleling of Genesis 42-45 with that of his own literary creation grows stronger!

3) The third similarity that occurs between these two passages is the lack of consciousness of one’s own sin that both Joseph’s 
brothers and the Expert in the Law share in common. In our Genesis story, immediately following up on the inside information 
that the author of this story has given to us concerning Joseph’s brothers not recognizing Joseph, and Joseph not revealing his 
identity to them, we are told that,

“Then he remembered his dreams about them and said to them, ‘You are spies! You 
have come to see where our land is unprotected.’ ‘No, my lord,’ they answered. ‘Your 
servants have come to buy food. We are all the sons of one man. Your servants are 
honest men (ειρηνικοι εσµεν), not spies.”

Joseph’s brothers are claiming to be honest men. This phrase “honest men” appears five times within this chapter! The first 
time in Genesis 42:11:

“We are all the sons of one man. Your servants are honest men, not spies.”

The second time in Genesis 42:19 (immediately after our Genesis 42:18 text- “Do this and you will live”):

“If you are honest men (ει ειρηνικοι εστε), let one of your brothers stay here in 
prison, while the rest of you go and take grain back for your starving households.”

The third time in Genesis 42:31:

“But we said to him, ‘We are honest men (Ειρηνικοι εσµεν); we are not spies”



The fourth time in Genesis 42:33:

“Then the man who is lord over the land said to us, ‘This is how I will know whether 
you are honest men (οτι ειρηνικοι εστε)…”

And the fifth time in Genesis 42:34:

“But bring your youngest brother to me so I will know that you are not spies but honest 
men (ειρηνικοι εστε).”

So here we have Joseph’s brothers who have come to Joseph to buy grain so that they might live and not die. They are 
standing before Joseph without recognizing who Joseph is, what they did to Joseph, and what Joseph knows about them. 
But because he is their brother and had formerly lived with them, he knows everything there is to know about them, 
including the fact that he was sold into slavery by them! And they, because they do not recognize him, are telling him that 
they are “honest men”! What irony!

In our Lucan passage we have the same thing occurring. We are presented with an Expert in the Law. He comes to Jesus 
with the need to live eternally. He is standing before Jesus without recognizing who He is. He does not recognize that Jesus 
is God. But being God, Jesus knew this Expert in the Law through and through, even before he was in his mother’s womb! 
Because this Expert in the Law does not recognize who Jesus is, he tries to “justify himself” before Jesus (Luke 10:28), 
saying in effect “I am an honest man”! But he is not an honest man, and Jesus knows this. Even as Joseph knew the past 
history of his brothers and all of their “sins”, so too does Jesus know the past history of this Expert in the Law and all of his 
sins, including the sin of taking part in sentencing Jesus to death.

Now we have to remember that this Expert in the Law is a representative figure for all of humanity, but more specifically 
for those who would try to justify themselves by the Law. He is not intended to be only a representative of the Jewish race. 
We would like to interpret this passage in that way because of the cultural context in which it is presented (it’s immediate 
sitz em lebem), but that is not the sole way in which Luke had intended it to be interpreted. We want to laugh at this Expert 
in the Law as a representative of the Jewish race, in all of their stupidity for not having seen Jesus as the Messiah. We want 
to laugh at this Expert in the Law as a representative of the Jewish race for wanting to justify himself. We want to laugh at 
the Jews for being so self-righteous, so legalistic. But what we don’t realize is that Luke never intended for the Expert in 
the Law to represent just the Jewish race. Rather he intended for this Expert in the Law to represent all of humanity, and 
more specifically those who are religious leaders within the Christian Church- those who have fallen back into legalism 
after having come to a saving knowledge of who Jesus is (Galatians 3:1-3)!For the cultural context of that day consisted 
not only of Christians defending their message against Jewish attacks, but also Christians (like Paul and Luke) defending 
their message against the ever present and growing self-righteous attitudes found within the Church itself (“be careful, lest 
you- Gentile Christians- also be broken off”).  So when we laugh at this Expert in the Law, and use him as an example in 
our preaching as someone to scorn and laugh at, then we are scorning and laughing at ourselves! That’s the irony!

Were Joseph’s brothers bad people? Not really. After all, they were the beginning of God’s people. They believed in God. 
They were probably more righteous than those who lived around them- those who didn’t have God’s Law to keep them in 
line. But they were not conscious of their own sin! This is the problem with those who would be religious. We delude 
ourselves into thinking that we are not “bad” people. We delude ourselves into thinking that God chose us because of some 
virtue that we possess within ourselves. We forget that we have been saved from our sins! We stand before God (Jesus) 
with an attitude of wanting to justify ourselves, not recognizing to whom we are speaking. We speak to God, but in 
speaking to God we do not recognize that we are speaking to Jesus. And if we do address ourselves to Jesus, then we do it 
not recognizing that we are the ones who crucified Him! That’s right, WE crucified Jesus! When we speak to Jesus without 
acknowledging that we are the ones that crucified Him, we are in danger of trying to justify ourselves before God. But 
Jesus/God knows us, and although we do not recognize Him, He recognizes us! Even as Joseph knew that his brothers were 
not the “honest men” that they were claiming themselves to be, so too does Jesus know that we- the Experts in the Law- are 
not the “honest men” that we pretend to be. Religious leaders, beware of the self-righteous attitude! Religious people, 
beware of the self-righteous attitude!
 



4) Our fourth similarity that appears as we continue in our comparison of Genesis 42-45 with that of Luke 10:25-37 is the “process 
of self-examination” that Joseph puts his brothers through, and that Jesus puts the Expert in the Law through. We are told in our 
Genesis story that when Joseph recognized his brothers, then

“he remembered his dreams about them and said to them, ‘You are spies! You have 
come to see where our land is unprotected.” (Genesis 42:9)

Joseph knew that his brothers were not spies! But he also knew that there was something more that he must do for his 
brothers other than give them food so that they might live. He knew that he must lead his brothers through a process of 
repentance for what they had done to him. So he schemes a plan to help them come to realize that they are not the honest 
men that they profess to be. He accuses them of being spies.

Joseph’s brothers, denying the accusation that they were spies, and professing themselves to be “honest men”, told Joseph 
about their youngest brother Benjamin who stayed with their father Jacob. So Joseph says to them,

“‘It is just as I told you: You are spies! And this is how you will be tested (Εν τουτω ϕ
ανεισθε): As surely as Pharaoh lives, you will not leave this place unless your 
youngest brother comes here. Send one of your number to get your brother; the rest of 
you will be kept in prison, so that your words may be tested (εως του ϕανερα γενεσθ
αι τα ρηµατα υµϖν) to see if you are telling the truth. If you are not, then as surely as 
Pharaoh lives, you are spies!’ And he put them in custody for three days” (Genesis 
42:14-17).

It seems a little ironical that in our Lucan story the Expert in the Law started out wanting “to test” (εκπειραζων) Jesus, 
and now Joseph- our Jesus type- is “testing” his brothers- who are types of the Expert in the Law (even though different 
Greek words are employed). And as we shall see, even as Joseph “tests” his brothers, putting them through a process of 
self-examination, so too will Jesus end up “testing” this Expert in the Law by putting him through a similar process of self-
examination. For once Jesus responds to the question that the Expert in the Law put forth to Jesus, then we are told that this 
Expert in the Law wanted “to justify himself”. He, like Joseph’s brothers, wanted to be “righteous” in his own eyes. Jesus, 
like Joseph did with his brothers, will have to show this Expert in the Law that he is not righteous in himself. The way in 
which Jesus will accomplish this is through the telling of the parable of the Good Samaritan, as we shall see.

5) The fifth similarity that our Lucan passage has in common with these Genesis chapters is (what led us to this Genesis 
story) the phrase, “Do this and you will live” (Luke 10:28; Genesis 42:18). In our Genesis story we read,

  On the third day, Joseph said to them, ‘Do this and you will live, for I fear God: If 
you are honest men, let one of your brothers stay here in prison, while the rest of you 
go and take grain back for your starving households. But you must bring your youngest 
brother to me, so that your words may be verified and that you may not die.’ This they 
proceeded to do” (Genesis 42:14-20).

Joseph is putting his brothers through a process of self-examination. He knows that his brothers are not spies. And yet, he 
causes them hardships so that they will reflect upon what they did to him when they sold him into slavery. Does this 
process have a positive effect upon the brothers? Yes it does. For in the immediate following verse we read,

“They said to one another, ‘Surely we are being punished because of our brother. We 
saw how distressed he was when he pleaded with us for his life, but we would not 
listen; that’s why this distress has come upon us.’ Reuben replied, ‘Didn’t I tell you not 
to sin against the boy? But you wouldn’t listen! Now we must give an accounting for 
his blood.’” (Genesis 42:21).

Already in this verse we can see that the process of self-examination is taking effect. The brothers are recognizing God’s 
hand in all of what is happening to them because of what they had done to Joseph their brother. But still they had not yet 



come to the point of confession. They were remorseful for what they had done because of what was happening to them, but 
not yet ready to repent fully of their sin. Joseph knew this. That is why he allowed their distress to continue. For we are 
told that,

“They did not realize that Joseph could understand them, since he was using an 
interpreter. He turned away from them and began to weep, but then turned back and 
spoke to them again. He had Simeon taken from them and bound before their eyes” 
(Genesis 42:24).

Because Joseph knew that this process of self-examination had to continue in order to bear fruit, he placed Simeon in 
prison, while allowing the others to return to their father with their donkeys loaded with grain. But we are told that Joseph 
wept. Joseph had no pleasure in what he was doing for (not to) his brothers. His motif was not revenge for what he was 
doing. It was done in love. So, too, when we err into the sin of self-righteousness does Jesus have to work with us, but he 
does so “weeping”. He takes no pleasure in it. So, too, does Luke portray Jesus working with this Expert in the Law.

Interestingly enough, within our Deuteronomy passages that are connected to this text we find the words, in Deuteronomy 
8,

“Know then in your heart that as a man disciplines his son, so the Lord your God 
disciplines you” (Deuteronomy 8:5; cf. also Hebrews 12:5-11).

Before sending his brothers on their way, Joseph secretly returned to each of his brothers the silver that they used to pay for 
the grain. He placed the silver in the mouths of their sacks of grain. Joseph did this for a reason. He wanted them to 
continue reflecting upon the sin that they had committed against him. This plan of Joseph’s succeeded. For we next read of 
the discovery of the silver in their sacks and how the brothers reacted to that.

“At one place where they stopped for the night one of them opened his sack to get feed 
for his donkey, and he saw his silver in the mouth of his sack. ‘My silver has been 
returned,’ he said to his brothers. ‘Here it is in my sack.’ Their hearts sank and they 
turned to each other trembling and said, ‘What is this that God has done to us?’” 
(Genesis 42:27-28).

Joseph’s brothers saw God’s hand in all of this, even though it was Joseph who was doing all the manipulating. This is 
because Joseph is being used as an instrument of God. Thus Luke draws the comparison of Joseph to Jesus.

When they came to their father’s home, it is there that they repeated the phrase to their father,

  “we are honest men” (Genesis 42:31),

informing him of all that had happened. And it is there that they repeated to their father Joseph’s response to that 
profession of theirs:

 “This is how I will know whether you are honest men…. But bring your youngest 
brother to me so I will know that you are not spies but honest men” (Genesis 42:33-
34).

Were they honest men? They were definitely beginning to question their honesty! They were beginning to feel guilty for 
what they did to Joseph, and they were seeing God at work uncovering their hidden sin!

As we follow the story of this process of repentance that Joseph is putting his brothers through, we read of Jacob’s (the 
father) response to the conditions of getting Simeon back:

  “Their father Jacob said to them, ‘You have deprived me of my children. Joseph is no 
more and Simeon is no more, and now you want to take Benjamin. Everything is 
against me!’



Jacob (the father) does not want to let Benjamin (his son) go down to Egypt with his brothers in order to retrieve Simeon 
from the prison. Why not? He already had lost Joseph- his first-born of Rachel. The only other son left by Rachel was 
Benjamin- the youngest. He did not want to lose him. But Reuben responds to his father’s anxiety with these words:

“Then Reuben said to his father, ‘You may put both of my sons to death if I do not 
bring him back to you. Entrust him to my care, and I will bring him back.’” (Genesis 
42:37).

To which Jacob responds,
  
“But Jacob said, ‘My son will not go down there with you; his brother is dead and he is 
the only one left. If harm comes to him on the journey you are taking, you will bring 
my gray head down to the grave in sorrow.’” (Genesis 42:38).

  
Jacob’s response to Joseph’s brothers’ request is important to comment upon. For here Luke makes a shift in the Joseph-
Jesus typology that he has been using up to this point. Up to this point Joseph has been a type of Jesus, and he will remain 
so. But what Joseph has represented up to this point is the Law, as we shall see. Joseph is requiring an accounting from his 
brothers for having acted wrongly toward him. In their wrong actions toward Joseph, they acted wrongly against the Law.
 So, too, does Luke, in comparing Jesus with Joseph, set Jesus up as the Law. The Expert in the Law acted wrongly toward 
Jesus (wanted to test Jesus; wanted to justify himself; and as a representative figure for all of humanity he killed Jesus). In 
his wrong actions towards Jesus, he acted wrongly against the Law. Thus Joseph, up to this point, has been used by Luke as 
the personification of the Law, and as the personification of the Law Luke has made him into a type of Jesus. Thus Jesus is 
also to be seen as the personification of the Law, in part.

But now Luke adds to this Joseph/Law-Jesus typology other types- the Jacob-God and the Benjamin-Jesus typologies.

Jacob plays the type for God the Father. In verses 29-37 of Genesis 42 Jacob is referred to as “father” (πατερα) four times 
(vss.29, 35, 36, 37). In the beginning of the next chapter, Jacob is again referred to as father another four times (Genesis 
43:2, 7, 8, 11). It is Jacob, as father, who has to make the decision whether or not to allow Benjamin, his son, to go down to 
Egypt. Moreover, it is Jacob, as father, who declares,

“My son (ο υιος µου) will not go down (καταβησεται) there with you; his brother is 
dead and he is the only (  µονος  ) one left  ” (Genesis 42:38a). 

Even as Jacob plays a type of God the Father, so does Benjamin play a type of God the Son. Benjamin is referred to by 
Jacob, his father, as “My son”. Jacob calls Benjamin “My son” as he speaks to Reuben, his other son! It is almost as if 
Jacob is saying to Reuben (and to the rest of his brothers), “You are not my sons”! Benjamin is in a special father-son 
relationship to Jacob his father. Why would this be?

We know that between Leah and Rachel and their maidservants (that were given to Jacob as concubines), that Jacob had a 
total of 12 sons, and one daughter. But only two sons were born of Rachel. Now Jacob loved Rachel more than he loved 
Leah. He worked for the first seven years to marry Rachel, but was deceived into marrying Leah by his father-in-law. He 
then worked another extra seven years for Rachel. That is how much he loved Rachel. Therefore Jacob loved his sons who 
were born of Rachel- Joseph and Benjamin (the two youngest)- more than he loved his other sons. And now that Rachel 
was dead, and Joseph was thought to be dead, Jacob considered Benjamin to be his only   (  µονος  )   son  ! Not only was 
Benjamin considered to be the only son by Jacob, but Benjamin was also seen by Luke as the innocent one.  Why would 
Luke see Benjamin as the innocent one? The reason why Luke would see Benjamin as the innocent one is because 
Benjamin did not have a hand in the selling of Joseph into slavery. Thus Luke intends for us to look upon Benjamin as a 
type of Christ- the Only Son/the Innocent One of God the Father (cf. John 3:16; I John 4:9)!

Moreover, the very words that are used in this verse would suggest to Luke that Benjamin should be understood as a type 
of Christ. “The only son going down into the land of slavery”!  The phrase “My son”, together with the word “only” would 
surely suggest itself to Luke to be symbolic for Jesus.



Jacob- the father- does not want to let Benjamin- his only son- to go down into Egypt,  the land of imprisonment. The 
phrase “go down” would also suggest itself to Luke, reminding him of the Son’s “descent” when He left His heavenly 
place to come to earth. 

And last of all, Luke would, for two reasons, see Egypt as the land of imprisonment. Luke would first of all look upon 
Egypt as the land of imprisonment because Simeon was being held prisoner there. And secondly, Luke would see Egypt as 
the land of imprisonment because, from his perspective, Egypt was the land of slavery from whence the Israelites were 
delivered (We are looking at our Genesis passage from Luke’s perspective- a post-Exodus as well as a post-Resurrection 
perspective). Luke would thus see, in his own mind, Egypt as a type for “man’s situation without Christ”. Man’s situation 
without Christ is a land of slavery- slavery to sin (Romans 6:16-18; 7:14; Galatians 4:3, 7, 8; 5:1). 

I stated above that Luke understands Joseph as the personification of the Law, and as the personification of the Law he has 
used Joseph as a type of Christ. In Genesis 42:18-19 we read,

“On the third day, Joseph said to them, Do this and you will live, for I fear God. If you 
are honest men, let one of your brothers stay here in prison, while the rest of you go 
and take grain for your starving households. But you must bring your youngest brother 
to me, so that your words may be verified and that you may not die.’ This they 
proceeded to do” (Genesis 42:18-20).

We have already seen how the phrase “Do this and you will live” is connected to several passages within Leviticus and 
Deuteronomy- passages that refer to completing the Law if one is to live. We have also noted that Leviticus 19:33-37 
speaks of not just loving the alien but also of using “honesty” in one’s dealings with one another. There we read,

“When an alien lives with you in the land, do not mistreat him. The alien living with 
you must be treated as one of your native-born. Love him as yourself, for you were 
aliens in Egypt. I am the Lord your God. Do not use (Ου ποιησετε) dishonest (αδικο
ν) standards when measuring length, weight or quantity. Use honest (δικαια) scales 
and honest (δικαια) weights, an honest (δικαιος) ephah and an honest hin. I am the 
Lord your God, who brought you out of Egypt. Keep all my decrees (νοµος) and all 
my laws (προσταγµατα) and follow (ποιησετε) them. I am the Lord” (Leviticus 
19:33-37).

So here in Leviticus it is the Law that is telling God’s people to live “honestly”. The chapter concludes with another 
reminder to “do” (ποιησετε) the Law.

Now Joseph says, in our Genesis passage, that they are to do something if they are to live, if they are honest men. We know 
that they are not honest men because of what they did to Joseph and because of the lie they were living before their father. 
So how are they going to “do this and live”? They cannot “do this and live” because they are not honest men. They have 
already broken God’s Law. Their dishonesty disqualifies them from the start for completing what the Law demands. But 
does the Law have another purpose other than to demand keeping it? Does Joseph (who is the personification of the Law) 
have another purpose in telling his brothers to “do this and you will live”?

What is it that Joseph asks of them to “do and live”? He is asking them to bring their youngest brother down with them the 
next time they come to buy grain, if they are honest men. But the fact is that they are not honest men, so it is already 
impossible for them to do what Joseph has asked of them. So the brothers have a demand placed upon them that they 
cannot fulfill. However, there is one way in which the demand might be fulfilled. That is if the father decides to allow his 
only, innocent son to go down to Egypt with them! It all depends on the grace of the father!

When Joseph says “Do this and you will live”, he is repeating the words of the Law. “Keep the Law and you will live”, 
says Leviticus 18:5 and Deuteronomy 6:1-2. From Luke’s perspective Joseph, who is the Law, is saying, on the superficial 
level, “Do the Law and you will live, if you are honest men”. But he knows that they are not honest men, so he knows that 
they cannot keep the Law! Therefore, on a much deeper level, from Luke’s perspective, Joseph is saying something else 
that the Law demands if one wants to live! Bring down your youngest brother- your Father’s Only Innocent Son- “Do this 
and you will live”! There is only one way that they can “do this and live”. Only if the Father, in His grace, sends His Only 



Innocent Son down to the land of slavery to take the place of the guilty ones. The Law has been broken- Joseph has been 
mistreated. The Law demands payment. Joseph demands payment. The debt to the Law can only be paid in one way, and 
the brothers cannot pay it, for they are not “honest men”. They are unable to complete the demands of the Law. But there is 
one who can complete the demands of the Law- Benjamin (who is a type of Christ), the only son, the innocent one. There 
is one way for those debts to the Law to be paid in full for Joseph’s brothers. The only way is if Jacob, the father, in his 
grace, sends Benjamin, the only, innocent son, down to the land of slavery to complete not just the demands of the Law 
(the demands of Joseph) for his brothers but also to pay their penalty for having sinned against the Law.

According to the apostle Paul what is the purpose of the Law? In Romans 7:7 Paul says that one of the purposes of the Law 
is to show us our sin:

“What shall we say, then? Is the law sin? Certainly not! Indeed I would not have 
known what sin was except through the law…” (Romans 7:7).

And then Paul says something in Galatians 3:23-25 astonishingly resonating to our Joseph story. Responding to his own 
question in Galatians 3:19,

“What, then, was the purpose of the law?” (Galatians 3:19) 

Paul says,

“Before this faith came, we were held prisoners by the law, locked up until faith should 
be revealed. So the law was put in charge to lead us to Christ that we might be justified 
by faith. Now that faith has come, we are no longer under the supervision of the law” 
(Galatians 3:23-25).

It is almost as if Paul had this story of Joseph in mind when he wrote this text. Could it be that this Lucan text was actually 
a Pauline creation? Could it be that Luke learned this “allegory” from Paul and engrafted it into his Gospel later on? It is 
most probable, especially in light of the allegory of Sarah and Hagar that Paul presents in Galatians 4.

In our Genesis story what role did Joseph play? Joseph’s role was twofold: first, Joseph had to show his brothers their sin 
(Romans 7:7); and secondly, Joseph had to lead his brothers to Benjamin- the Christ-figure (Galatians 3:24)! Before being 
led to Benjamin- the Christ-figure, they were “held prisoners by the law” (by Joseph; Galatians 3:25), “locked up until faith 
should be revealed” (Simeon was locked in prison until Benjamin returned with the brothers; Galatians 3:23). Joseph thus 
completes the functions of the Law! Allegorically speaking, Joseph is the Law! Joseph is the personification of the Law.

Thus Joseph is seen by Luke not only as a type for Jesus but also as a type for the Law, which raises another question: 
Does Luke intend for us to see Jesus, then, not just in light of our Joseph figure but also in light of the Law? In other 
words, is Luke equating Jesus with the Law even as he has equated Joseph with the Law? If Luke has equated Joseph (1) to 
Jesus (2) (to a certain extent) in the comparison he makes between these two passages, can we not therefore assume that in 
his equation of Joseph (1) with the Law (3) and in his equation of Joseph (1) with Jesus (2) that he wants us to also equate 
Jesus (2) with the Law (3)? If 1 equals 2 and 1 equals 3, should not also 2 equal 3? I think so. I think that in this story Luke 
is portraying Jesus as the Law, but not only as the Law. For Luke also gives to us Benjamin as a type of Christ. Benjamin is 
not the personification of the Law, as is Joseph. Rather, Benjamin is a type of Christ in so far as he became a sacrificial 
substitute for his brothers. He thus represents Grace. He is the counterpart to the Law/Joseph. Thus Luke is portraying 
Jesus as both Law/Joseph and Grace/Benjamin. Both Law and Grace, both Joseph and Benjamin, work together to bring us 
to a full saving knowledge of who Christ is! He is the Law and He is Grace.

So in our Lucan passage, when the Expert in the Law comes to Jesus (who is the Law incarnate) to ask of Him what it is 
that he must do to inherit eternal life, Jesus (the Law incarnate) can say to him,

“What is written in the Law? How do you read it” (Luke 10:26)

Luke has Jesus ask this Expert in the Law for his interpretation of the Law (“how do you read it?”) because Luke will 
present to us the two ways in which the Law might be read. The first way in which the Law might be read is that it might 
be understood as a “life-giver”. In Galatians 3:21b we read,



“For if a law had been given that could impart life, then righteousness would certainly 
have come by law” (Galatians 3:21b).

 
This is how the Expert in the Law understood the Law. He saw it as a way to obtain righteousness before God and 
therefore as a way to earn eternal life. This is the first and superficial meaning of the Law.

But the second way in which the Law might be read is, as we have already seen, as an instructor who shows us our sin and 
leads us to Christ. This is the second and deeper understanding of the Law. Thus when Luke has Jesus ask the Expert in the 
Law how he reads it, he does so with the intention of drawing out the misunderstanding of the Law by the Expert in the 
Law as well as to show us the true purpose of the Law. And the way in which Luke accomplishes all of this is in that little 
phrase, “Do this and you will live”! For this phrase takes us back not only to the O.T. texts that the Jews had misread on 
the superficial level, but also takes us back to a new O.T. source (Genesis 42-45), when read allegorically, could enlighten 
our minds to the true meaning of the Law.

Will the father allow Benjamin to go down with his brothers? His first response is no.  He says,

“My son will not go down there with you; his brother is dead and he is the only one 
left. If harm comes to him on the journey you are taking, you will bring my gray head 
down to the grave in sorrow” (Genesis 42:38).

But then, in Genesis 43, we are told that the grain supply that Joseph’s brothers had brought back from Egypt had now run 
out. Jacob then tells his sons to return to Egypt to buy more grain. Judah responds by telling him that they cannot return to 
Egypt without Benjamin. Jacob is very reluctant about sending Benjamin. But he finally agrees, saying,

“If it must be, then do this (τουτο ποιησατε)…” (Genesis 43:11).
 
So the brothers go down to Egypt with Benjamin to buy grain and to bring Simeon back to their father. When Joseph sees 
his brother Benjamin he wants to cry. But he knows that the process of self-examination is still not complete for his 
brothers, so he leaves the room to cry, washes his face, and returns to where they are seated for dinner. Benjamin, to the 
surprise of his brothers, is served five times as much as anyone else.

Having spent the night as Joseph’s guests, they were sent on their way home. But Joseph had given instructions to the 
steward of his house the night before to not only return, for the second time, the silver that Joseph’s brothers had brought 
with them to pay for the grain, but to also place his silver cup in one of their bags! Once the brothers had set out for their 
home, then Joseph sent the steward of his house after them to accuse them of stealing Joseph’s silver cup. We read,

“They had not gone far from the city when Joseph said to his steward, ‘Go after those 
men at once, and when you catch up with them, say to them, ‘Why have you repaid 
good with evil? Isn’t this the cup my master drinks from and also uses for divination? 
This is a wicked thing you have done.’’
  When he caught up with them, he repeated these words to them. But they said to him, 
‘Why does my lord say such things? Far be it from your servants to do anything like 
that! We even brought back to you from the land of Canaan the silver we found inside 
the mouths of our sacks. So why would we steal silver or gold from your master’s 
house? If any of your servants is found to have it, he will die; and the rest of us will 
become my lord’s slaves.’
 ‘Very well, then,’ he said, ‘let it be as you say. Whoever is found to have it will 
become my slave; the rest of you will be free from blame.’
 Each of them quickly lowered his sack to the ground and opened it. Then the steward 
proceeded to search, beginning with the oldest and ending with the youngest. And the 
cup was found in Benjamin’s sack” (Genesis 44:4-12).

Without dwelling too long on this, I would like to quickly note the use of irony by the Genesis author when he has Joseph’s 
brothers proclaim,



 “Far be it from your servants to do anything like that!” (Genesis 44:7b).

The readers know that Joseph’s brothers are more capable of doing things far worse than steeling Joseph’s silver cup. For 
his brothers had stolen Joseph’s life!
Having heard the accusation from Joseph’s steward, the brothers respond by stating that whoever is found with the silver 
cup must die, and that the rest of them will become slaves to Joseph’s household. The steward responds, saying that the 
person who has the cup will become a slave but the rest of them will be free from blame. 

We cannot miss the sacrificial substitutionary imagery that is being used here by the Genesis author. Nor can we believe 
that Luke did not see it, and intend it to be understood as a reference to Jesus’ substitutionary sacrifice for humanity. 
Benjamin, the father’s only innocent son, is taking the blame for something he did not do. He is being punished for the sin 
of his brothers. The price he must pay for this “sin” is death. The brothers will be free from blame!

When the brothers realize that the cup had been found in Benjamin’s sack, we are told,

“At this, they tore their clothes. Then they all loaded their donkeys and returned to the 
city. Joseph was still in the house when Judah and his brothers came in, and they threw 
themselves to the ground before him” (Genesis 44:13-14). 

This is the response that Joseph had been waiting so long for to see from his brothers. He knew that they needed to take a 
good look at themselves, and so he put them through this long and difficult process of self-examination. The brothers have 
had time to reflect on the wrong they committed. And when they that see Benjamin- their innocent brother and only son of 
their father by Rachel- is being accused for something that he did not do, they tear their clothes as a sign of repentance, 
thankfully. The brothers then come before Joseph and “throw themselves to the ground before him” to plead for mercy.

Joseph wants to make sure that they are truly repentant, and so he says,

“‘What is this you have done (  Τι     το     πραγµα     τουτο     εποιησατε  )?   Don’t you know that 
a man like me can find things out by divination?’”(Genesis 44:15).

This question of Joseph’s- “what is this you have done (τουτο εποιησατε)?”- is a play on his earlier words- “do this (Του
το ποιησατε) and you will live”. Joseph earlier told them to “do this”, and now he asks them “what is this you have 
done?” Joseph, as a personification of the Law told his brothers to “do this and you will live”; and as a personification of 
the Law he now asks them, “what is this that you have done?”, knowing that they had broken the Law. He also says to his 
brothers, “Don’t you know that a man like me can find things out by divination?”

When we compare this text with our Lucan text we can’t help but marvel at the analogies that Luke has created in his story 
to match our Genesis story. Jesus says to the Expert in the Law, “Do this and you will live”. Just as Joseph knew of his 
brothers dishonesty, so too does Jesus know of this Expert in the Law’s dishonesty. Just as Joseph could say, “Don’t you 
know that a man like me can find things out by divination?”, so too does Luke want us to understand Jesus’ abilities in 
discerning our hearts, since Luke knows Jesus to be God. And just as Joseph “uncovered” the guilt of his brothers, so too 
can we expect Jesus to uncover the guilt of this Expert in the Law, as well as your guilt and mine.

In trying to prove their honesty, Joseph’s brothers took their father’s only innocent son away from him and brought him 
down to Egypt, the land of imprisonment, only so that he, the son, would end up bearing the guilt of his brothers.  And so 
follows the brothers’ confession of their sin, their confession of not only having broken the Law in having sold Joseph into 
slavery, but also of having been deceivers and of having caused their guilt to be placed on the shoulders of the innocent 
one.

 ‘What can we say to my lord?’ Judah replied. ‘What can we say? How can we prove 
our innocence? God has uncovered your servants’ guilt. We are now my lord’s slaves- 
we ourselves and the one who was found to have the cup’” (Genesis 44:16).

They throw themselves before Joseph, no longer professing to be “honest men”. Instead they are crying out the words in 
desperation,



“What can we say to my lord…. What can we say? How can we prove our innocence? 
God has uncovered your servants’ guilt” (Genesis 44:16).

What a response! There is nothing they can say to prove their innocence, for they are not innocent! God did indeed uncover 
their guilt, and He did this through the use of Joseph- the Law and through the use of Benjamin- the innocent son.

When we read it in the Greek, it makes an even more profound impression upon us as we compare it with our Lucan story. 
In the conversation between Jesus and the Expert in the Law we are told that the Expert in the Law wanted to justify 
himself (ο δε θελων δικαιϖσαι εαυτον). In our Genesis story we were also told that Joseph’s brothers wanted to “justify 
themselves”, stating that they were “honest men”, five times repeated. But now after this long process of self-examination 
that Joseph put his brothers through, they finally confess:

“What can we say to my lord and what can we speak; how can we be justified; God has 
found out the unrighteousness of your servants” (Τι αντερουµεν τϖ κυριω η τι λαλη
σοµεν, η τι δικαιωθϖµεν; ο θεος δε ευρε την αδικιαν τϖν παιδων σου) (Genesis 
44:16).

The same Greek word used in our Lucan story for the Expert in the Law wanting to justify himself before Jesus is used in 
our Genesis story by Joseph’s brothers to confess their “unrighteousness”. They set out to prove their “righteousness” and 
were proved to be “unrighteous” by the Law (by Joseph). So too can we expect this Expert in the Law who is setting out to 
prove his “righteousness” to be proved “unrighteous” by the Law (by Jesus).

These words of confession from Judah should be our words of confession. We cannot prove our innocence, for we are 
guilty, guilty, and guilty!

In order to make sure that his brothers were repentant, Joseph says to them,

“Far be it from me to do such a thing! Only the man who was found to have the cup 
will become my slave. The rest of you, go back to your father in peace” (Genesis 
44:17).

But Judah, revealing the extent of his repentance, and having explained to Joseph how much Benjamin means to his father 
and what it will do to his father if Benjamin does not return to him, says,

“So now, if the boy is not with us when I go back to your servant my father and if my 
father, whose life is closely bound up with the boy’s life, sees that the boy isn’t there, 
he will die. Your servants will bring the gray head of our father down to the grave in 
sorrow. Your servant guaranteed the boy’s safety to my father. I said, ‘If I do not bring 
him back to you, I will bear the blame before you, my father, all my life!’ Now then, 
please let your servant remain here as my lord’s slave in place of the boy, and let the 
boy return with his brothers. How can I go back to my father if the boy is not with me? 
No! Do not let me see the misery that would come upon my father” (Genesis 44:30-
34).

Wow! That is repentance! Judah, who had suggested to his brothers that they should sell Joseph into slavery instead of 
killing him, is now pleading to take the place of Benjamin as Joseph’s slave. He does this so as not to cause any more grief 
than what they had already caused to their father. So now to make up for “having sold Joseph into slavery” and “having 
mistreated him”, Judah is now willing to “take Benjamin’s place as a slave” and “be mistreated”! Was this true repentance? 
There can be no doubt.

How would Luke have understood this passage in light of the comparison that he is making with the meaning of Jesus’ life, 
death and resurrection? Would he not of understood Judah’s declaration, “If I do not bring him back to you, I will bear the 
blame before you, my father, all my life!”, to be a moment of inviting his listeners to place their faith in Christ? Judah and 
his brothers could have gone “free”, supposedly, leaving their brother Benjamin in prison since the cup was found in 



Benjamin’s bag. But Judah knew that if they chose to go free and leave Benjamin “holding the bag”, that they would bear 
the blame before their father all their life. They knew that all this had happened because of the wrong that they had already 
committed against Joseph. To shut up now and allow Benjamin to take the fall would only be adding to their guilt. And so 
they confessed to their sin. In doing so they united themselves with Benjamin- the only innocent son of the father.

Joseph is now ready to end this process of self-examination that he put his brothers through. It was as hard on him, if not 
harder, as it was on his brothers. We are told, at the beginning of Genesis 45:

“Then Joseph could no longer control himself before all his attendants, and he cried 
out, ‘Have everyone leave my presence!’ So there was no one with Joseph when he 
made himself known to his brothers. And he wept so loudly that the Egyptians heard 
him, and Pharaoh’s household heard about it” (Genesis 45:1-2).

We are told that Joseph wept, and that he wept so loud that the Egyptians could hear him. Was Joseph weeping on account 
of being sad, or on account of being overjoyed now that his brothers had repented? Surely it was the latter. Joseph was now 
able to reveal his identity to his brothers because the process of self-examination that Joseph had put them through was 
complete, and bore fruit! We then read of God’s purpose in having allowed Joseph to be sold into slavery:

“Joseph said to his brothers, ‘I am Joseph! Is my father still living?’ But his brothers 
were not able to answer him, because they were terrified at his presence. Then Joseph 
said to his brothers, ‘Come close to me.’ When they had done so, he said, ‘I am your 
brother Joseph, the one you sold into Egypt! And now, do not be distressed and do not 
be angry with yourselves for selling me here, because it was to save lives that God sent 
me ahead of you. For two years there has been famine in the land, and for the next five 
years there will not be plowing and reaping. But God sent me ahead of you to preserve 
for you a remnant on earth and to save your lives by a great deliverance. So then, it was 
not you who sent me here, but God” (Genesis 45:3-8a).

Joseph understands that what had happened to him had happened for a reason. It was all pre-ordained by God. He was 
allowed to be sold into slavery by his brothers so that he could later save his brothers from the famine “by a great 
deliverance”. Joseph, here, is no longer seen by Luke as the personification of the Law. Instead, Joseph now converts back 
into the Christ-figure that he was at the beginning of our story who has now delivered his brothers by a “great deliverance” 
with the help of the Law. Both Benjamin and Joseph are fused into one- into playing the role of Jesus. Joseph, in the 
middle of our story, loses his identity as a Christ-figure only so that he may take upon himself the role of the Law while 
giving the role of Christ to Benjamin his brother. Joseph as the Law will lead them to the Christ-figure. Joseph and 
Benjamin are united in purpose. Thus we read,

“Then he threw his arms around his brother Benjamin and wept, and Benjamin 
embraced him, weeping” (Genesis 45:14).

Joseph (the Christ-figure) had a purpose in becoming the Law. That purpose was to lead his brothers through a process of 
recognizing their sin (of having sold Joseph into slavery- a Christ figure) and repenting of it. Joseph the Law accomplishes 
this purpose by allowing his brothers to see their guilt being placed upon the only innocent son, their brother, Benjamin (a 
Christ-figure). Once they see Benjamin (the Christ-figure) take their guilt upon himself, they confess to their “dishonesty” 
and repent of their sin. Joseph (now, again, as the Christ-figure) forgives them and tells them that God had a purpose in all 
of this. God’s purpose in all of this was to “preserve for you a remnant on earth and to save your lives by a great 
deliverance”. The end result is,

“And he kissed all his brothers and wept over them. Afterwards his brothers talked 
with him” (Genesis 45:15).

Reconciliation was the end result. Joseph was reconciled to his brothers. And his brothers could now “live and not die”. 

In the explanation of what has come to be called “The parable of the Good Samaritan”, the Church has often used it as a 
springboard to exhort everyone to love our neighbor. But this was not Luke’s primary purpose in the writing of this 
parable. Rather, he places it in the mouth of Jesus so as to parallel the actions of Joseph. Even as Joseph put his brothers 



through a process of self-introspection in order to get them to see themselves as sinners and not as honest men, so too does 
“Jesus” tell the parable of the Good Samaritan for the purpose of getting this Expert in the Law to see himself as a sinner/a 
Lawbreaker and not as an honest/righteous/justified man. For in the telling of the parable, and Jesus’ question and the 
lawyer’s answer that ensues, the sin of not loving is exposed. This was the primary purpose of the parable.

Towards the end of our Joseph story, we read of Pharaoh’s response to all that had happened,

“Pharaoh said to Joseph, ‘Tell your brothers, ‘Do this (Τουτο ποιησατε): Load your 
animals and return to the land of Canaan, and bring your father back to me. I will give 
you the best of the land of Egypt and you can enjoy the fat of the land’ (Genesis 
45:17).

It is interesting to note that Pharaoh also uses the words “do this”, once in Greek in verse 18, and in the Hebrew a second 
time in verse 19:

“You are also directed to tell them, ‘Do this: Take some carts from Egypt for your 
children and your wives, and get your father and come. Never mind about your 
belongings, because the best of all Egypt will be yours” (Genesis 45:19).

And then we are told, in verse 21,

 “So the sons of Israel did this (Εποιησαν δε ουτως οι υιοι Ισραηλ). Joseph gave 
them carts, as Pharaoh had commanded, and he also gave them provisions for their 
journey. To each of them he gave new clothing, but to Benjamin he gave three hundred 
shekels of silver and five sets of clothes” (Genesis 45:21).

Depending on how far we want to take this analogy, as it is difficult to know what all Luke saw in this story as relative to 
the Christian, we might also see that to those who “do this” as the Law instructs- to believe on Jesus Christ as our guilt-
bearer and repent from our sin- then to us is given the best of the land along with a new set of clothing. Ours will be the 
new heavens and the new earth, and ours is a clean set of clothing, having been clothed with the righteousness of Christ. 
Once again we are surprised that this imagery of having been clothed with Christ appears in Galatians, and even more, it 
appears immediately after the imagery that Paul used of us as being held prisoners by the Law (Simeon held prisoner by 
Joseph)!

“You are all sons of God through faith in Christ Jesus, for all of you who were baptized 
into Christ have clothed yourselves with Christ” (Galatians 3:26-27).

At the end of this Act in this Genesis drama, we read of Joseph’s brothers, having returned to their father Jacob, exclaim,

 “Joseph is still alive! In fact, he is ruler of all Egypt” (Genesis 45:26a).

Then their father exclaims,

“I’m convinced! My son Joseph is still alive” (Genesis 45:28).

This is the Gospel message. What a fitting conclusion to our story. Joseph- the Christ-figure- who was thought to be dead, 
is alive! And because he lives, so too may his brothers live and not die!

Paul concludes his Galatians message in chapter 6, stating,

“Brothers, if someone is caught in a sin, you who are spiritual should restore him gently. 
But watch yourself, or you also may be tempted. Carry each other’s burdens, and in this 
way you will fulfill the law of Christ. If anyone thinks he is something when he is 
nothing, he deceives himself. Each one should test his own actions. Then he can take 
pride in himself, without comparing himself to somebody else, for each one should carry 



his own load. Anyone who receives instruction in the word must share all good things 
with his instructor. Do not be deceived: God cannot be mocked. A man reaps what he 
sows. The one who sows to please his sinful nature, from that nature will reap 
destruction; the one who sows to please the Spirit, from the Spirit will reap eternal life 
(ζωην αιωνιον). Let us not become weary in doing (ποιουντες) good, for at the proper 
time we will reap a harvest if we do not give up. Therefore, as we have opportunity, let 
us do good to all people, especially to those who belong to the family of believers. See 
what large letters I use as I write to you with my own hand. Those who want to make a 
good impression outwardly are trying to compel you to be circumcised. The only reason 
they do this is to avoid being persecuted for the cross of Christ. Not even those who are 
circumcised obey the law (νοµον ϕυλασσουσιν), yet they want you to be circumcised 
that they may boast about your flesh. May I never boast except in the cross of our Lord 
Jesus Christ, through which the world has been crucified tome, and I to the world. 
Neither circumcision nor uncircumcision means anything; what counts is a new creation. 
Peace and mercy to all who follow this rule, even to the Israel of God. Finally, let no 
one cause me trouble, for I bear on my body the marks of Jesus. The grace of our Lord 
Jesus Christ be with your spirit, brothers. Amen.” (Galatians 6).

Just as Joseph had some people appear before him with a need, so too does Jesus have some people appear before Him 
with a need. But the needs of the two different groups of people are different. With Joseph it is a physical need, while with 
Jesus it is a spiritual need. Not only are the needs of the two different groups of people different, but so too is the quantity 
of people from the two different groups. With Joseph it is a group of ten brothers. We might also want to include in this 
group all the peoples from the land of Egypt and Canaan who have come to him for food. With Jesus it is one Expert in the 
Law. But we must remember that this Expert in the Law is a representative for all of humanity! Thus not only is the need 
greater that is being presented to Jesus than what is being presented to Joseph, but so too is the number of people 
presenting the need to Jesus greater than the number of people presenting the need to Joseph. This leads us to the 
conclusion that Jesus is greater than Joseph!

8. Luke’s creation of 10:25-37 is based on a lost early Pauline sermon and allegorical interpretation of Genesis 42-45.  

9. Other places where Joseph has been used as a Christ-figure:  

10. Conclusion:  

One of my goals in the writing of this article for you, the lector, is that you will be able to use this humble interpretation of 
Luke 10:25-37 to allow God to speak to you afresh concerning the meaning of God’s salvation in your life. I hope you can 
use this work as a starting point for meditation upon what I consider to be one of the all-time great passages of the New 
Testament. The more I meditate upon this passage, the richer I become in my own appreciation of God’s Word- its 
profundity and complexity. It is “living and active, sharper than any double-edged sword; it penetrates even to dividing 
soul and spirit, joints and marrow; it judges the thoughts and attitudes of the heart” (Hebrews 4:12). For within this tiny 
pericope is contained the whole gospel message. It shows man’s sinfulness, Christ’s innocence and divinity, and God’s 
grace shed abroad in our hearts, as well as transmitted through us to our neighbor, as we trust in Jesus. It is one of those 
pearls of great price that would be worth selling all that you have in order to obtain the meaning if only it can be applied to 
your own life. It is Paul’s systematic treatment of Law and Grace, as treated in Romans and Galatians, in a nutshell. Thus if 
you can understand all of the theological nuances that are hidden within this story that Luke has created, then you will have 
a living story implanted in your memory that will be a blessing to you for the rest of your days here on this earth as you 
continue to meditate upon both human nature and God’s saving grace. You will have the answer to the most important 
question in life: What must I do to inherit eternal life?



It is my hope that you, the reader, will be able to place yourself in the shoes of this Expert in the Law in our passage, and 
that you will be able to identify with him in his blindness, instead of judging him for it. For it is not until we see that we are 
blind can we ask Christ to give us sight. There are too many self-righteous Christians within Christendom. There is too 
much legalism in the Church. There are too many clergy preaching to, teaching and trying to reach and instruct the 
ordinary folk, in vain, on account of failing to teach themselves (Romans 2:1,17-24). We see other people’s sins but we fail 
to see our own. We condemn what we might call the “unorthodox” sins- sins that may not be a part of our own lifestyle, of 
our own community, but we are blind to our own sins of self-righteousness and legalism- the “orthodox” sins within the 
church. These are the kinds of sin that we can live with each day without really knowing it because instead of being sins of 
action they are sins that deal more with our attitude.

Paul says in Galatians 5:11, “Brothers, if I am still preaching circumcision, why am I still being persecuted? In that case the 
offense of the cross has been abolished”. What is the offense of the cross? The offense of the cross is the declaration that 
there is nothing you or I can do to merit eternal life. The offense of the cross is the statement that says we are all as “dirty 
rags” in God’s sight, and there is only one thing that can make us clean- Jesus Christ! The offense of the cross is to do 
away with all human boasting and arrogance. The offense of the cross is a slap on the face to human pride. The offense of 
the cross is contrary to all that Self tries to do for its self.

Do we practice “circumcision” in the Christian Church today? You better believe we do! Whenever we try to justify 
ourselves by showing everyone else that we don’t do certain “unorthodox” actions then we are falling into the even more 
deadly “orthodox” attitude of self-righteousness and legalism. Self-righteousness and legalism proclaim the opposite of 
what the offense of the cross proclaims. These sins, subtly and yet boastfully, declare: “I have done so and so (or, “I have 
not done so and so”) and therefore I am righteous in God’s eyes!.”  Paul says in Galatians 5:12, “I wish they would go the 
whole way and emasculate themselves” (referring to the self-righteous and legalist as they circumcise themselves, as they 
try to make themselves righteous!).

We have deceived ourselves into believing that God loved us not while we were still sinners, but rather because we were 
good, honest people who deserved God’s love, who earned God’s love. Or if He did love us while we were yet sinners, we 
no longer are, and therefore have earned God’s favor. And because we believe this, we are unable to love our fellow human 
being as God desires.

Those who may sin in more “unorthodox” ways often times do not feel comfortable in the Church because the Church is 
controlled by the more self-righteous and legalistic “Christians”. These so-called Christians attempt to fit the more 
“unorthodox” brother or sister into a box like the one they are in, and if we don’t fit, or if we don’t want to fit, then we are 
subtly run out of the Church.

All sin is wrong and not pleasing to God. But the “orthodox” Christian will never be able to effectively help the 
“unorthodox” Christian conquer sinful patterns in his/her life until he/she can truly love, accept, and empathize with that 
“unorthodox” Christian in his/her sin! The “orthodox” Christian cannot help the “unorthodox” Christian until they see 
themselves as “unorthodox” Christians also! Then, perhaps, we can all help one another. All sin is “unorthodox” in God’s 
eyes, and we are all sinners!

The “orthodox” Christian, in trying to justify himself before men and God, has to put down others to show that he is better. 
He compares himself with everyone else, and in comparing himself with everyone else he has to, at least in his own mind, 
be better than everyone else. The way to show that he is better than everyone else is by putting down his fellow human 
being. So instead of helping the one in need, he hurts the one in need.

It is not until we see ourselves in the same situation as everyone else that we can begin to truly empathize with, and show 
compassion toward, our “neighbor”. The only difference between “us” and the non-Christian is that God saved us. May we 
start out seeing ourselves as our expert in the law in this story. In doing that may we identify with the priest and the levite. 
May we then see ourselves as sinners and identify with the wounded who was attended to by Christ. And may we end up in 
this story as the Good Samaritan, following Christ’s example of what it means to love our neighbor and help other 
wounded people along the way.

What must I do to inherit eternal life? Luke 10:25-37. Keep the Law. Love God and Love Neighbor. But the only way that 
we can keep the law is by realizing that we do not keep the law. In other words, not until we realize that we are sinners and 
have received the grace needed from God for having broken his Law are we able to give that grace to others for having 



broken that same Law. “Freely you have received, Freely give”. When we are trusting in ourselves and in our own 
righteousness, then we are stingy in being merciful to others- in loving them in the way that God’s Law demands. We can 
see this in John 9 with the man who was born blind. He was treated as an outcast since birth. “Rabbi, who sinned? This 
man or his parents, that he was born blind?” (Jn.9:1). And “You were steeped in sin at birth; how dared you lecture us” 
(Jn.9:34). The Pharisees did not think of themselves in this way. “What, are we blind too?” (Jn.9:40). And thus they could 
not treat their fellow human being with compassion. But the one who was an outcast- the Samaritan- he is the one who 
knew that he was a sinner and thus could have compassion on another “sinner” in need. Again, this is illustrated in the 
story of John 8:1-11: the story of the woman caught in adultery. The Pharisees were ready to stone such a woman. Not until 
Jesus said, “He that is without sin, let him throw the first stone”, did the Pharisees leave off from persecuting the woman. 
Just as the expert in the law thought that he was an honest man, therefore being unable to love his fellow human being 
(neither the Samaritan or the wounded), so too the Pharisees thought that they were more than honest men and were thus 
unable to show mercy to others. “You, therefore, have no excuse, you who pass judgment on someone else, for at whatever 
point you judge the other, you are condemning yourself, because you who pass judgment do the same things” (Rom.2:1). 
For it is not those who hear the law who are righteous in God’s sight, but it is those who obey the law who will be declared 
righteous” (Rom.2:13). “Now you, if you call yourself a Jew; if you rely on the law and brag about your relationship to 
God; if you know his will and approve of what is superior because you are instructed by the law; if you are convinced that 
you are a guide for the blind, a light for those who are in the dark, an instructor of the foolish, a teacher of infants, because 
you have in the law the embodiment of knowledge and truth- you, then, who teach others, do you not teach yourself? You 
who preach against stealing, do you steal? You who say that people should not commit adultery, do you commit adultery? 
You who abhor idols, do you rob temples? You who brag about the law, do you dishonor God by breaking the law?…” 
(Rom.2:17-23). “What shall we conclude then? Are we any better? Not at all! We have already made the charge that Jews 
and Gentiles alike are all under sin. As it is written: ‘There is no one righteous, not even one; there is no one who 
understands, no one who seeks God. All have turned away, they have together become worthless; there is no one who does 
good, not even one’” (Rom.3:9-12). The point being- not to brag about our keeping the law. Brag about the grace that 
comes through Jesus Christ our Lord!

I do not believe that I am wrong in my assertion that Luke and Paul, in their use of Leviticus 18:5, are working 
within the same theological context. The point that both Paul and Luke are making is that one is not justified by 
observing the Law. As I earlier stated, Luke is using Jesus as a character within his drama to present the 
CHRISTIAN understanding of the meaning of the Law, as well as the CHRISTIAN understanding of the means to 
inherit eternal life. Luke also uses the Expert in the Law as a character within his drama to present the religious 
leaders understanding of the means to inherit eternal life, which is via observance of the Law. If we preach from 
this text the message “Love one’s neighbor as oneself”, we are preaching superficially from this text. We arrive at 
the OPPOSITE conclusion that Luke desires for his readers to arrive at, and all because we do not understand the 
genre of the story!  When Luke has Jesus say, "Do this and you will live", he is actually alluding to two different 
texts within the OT. The first is the obvious- what the scholars have already noted- which is Lev.18:5. By alluding 
to this text, Luke has Jesus SEEMINGLY respond as a rabbi would respond: Do the Law and you will inherit 
eternal life. If we get stuck on this first allusion, without uncovering Luke's second allusion, then we will end up 
with the traditional interpretation, which is an incorrect interpretation. Luke, of course, would not pit himself 
against Paul, and doesn't, but our traditional reading of the text would lead us to that conclusion. Luke gives the 
EXACT SAME ANSWER that Paul gives to the question “What must I do to inherit eternal life?”, although via 
allusion. Luke's response, through the lips of Jesus, is to believe in Jesus, just as it was Paul's response. "Do this 
and you will live", says Jesus. While we have traditionally interpreted this to mean, Do the Law, hopefully we can 
now see that we must interpret this to mean “see ourselves as sinners, see Jesus as the bearer of our sin, believe in 
Him, and inherit eternal life- all through grace. How do we arrive at such an interpretation? By not taking a literal 
reading of the text, by looking at the source material that Luke had at his disposal. The second source material that 
Luke alludes to, that is not so obvious, but it is nevertheless there, is found in the Joseph story.  It is there that we 
find the gospel message. The meaning of the parable itself in Luke is not to exhort one to complete the law of 
loving one's neighbor (although it does eventually lead us back to that, via Jesus), as we have traditionally 
understood it. No, the whole point of the parable is to point out to this Expert in the Law how he FAILS in 
observing the Law, thereby falling short of meriting eternal life. The same point Luke makes in his story in Luke 
18. The key phrase in this Lucan text is verse 28: "Do this and you will live". Believing that Jesus actually spoke 
these words we will never arrive at Luke's source from where he drew this phrase, and we will thus miss the 
whole meaning of the story. Understanding Luke as an artist who created a masterpiece work by drawing from 
different source materials, not communicating historical events but rather theology, will aide one in interpreting 
his work.




